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TRANSLATOR’S INTRODUCTION

Marvelous Stories from the Perfection of Wisdom is a collection of sto-
ries drawn from the massive and encyclopedic Exegesis on the Great
Perfection of Wisdom Sutra (Mahaprajiiaparamita Upadesa | K& FE5)
composed by the Indian monastic patriarch Arya Nagarjuna (ca
200 cE), a renowned and pivotal figure in the doctrinal clarification
and popularization of Mahayana Buddhism. The English transla-
tions presented here were made from the sole extant edition of the
Exegesis as it is preserved in the Chinese Buddhist canon. This is
the Sanskrit-to-Chinese translation created by the great translator-
monk Kumarajiva in approximately 400 cE.

The selections included here vary markedly in length and char-
acter. Some are simply abbreviated versions of anecdotes found
elsewhere in the scriptures of Southern and/or Northern School
Buddhism. Others are much longer tales which may or may not be
directly based on sutras. Some stories probably do have a factual
basis whereas others roam freely into the realm of the unbelievable.
Hyperbolic-description of this sort is quite common in Indian reli-
gious texts prioritizing sublime ideals and principles while being
much less concerned with prosaic issues like plausibility.

This is not an ordinary story book wherein stories are related
primarily for entertainment value. (Though many are fascinat-
ing.) Rather, it is a collection of tales set forth by Nagarjuna for the
express purpose of delivering important teachings on Dharma.

I have organized the story collection into seven chapters. The
first six are associated with the “six perfections” that are stan-
dard in Mahayana Buddhism: giving, moral virtue, patience, vigor,
meditative discipline, and wisdom. The stories in these six chapters
correspond to those tales contained within Nagarjuna’s very long
serial discussion of the six perfections in Chapters 17 through 30 of
the Exegesis. The seventh chapter consists of stories on “various top-
ics” found elsewhere in Nagarjuna’s immense work.

My arrangement of the stories according to the above schema
may be slightly misleading, for the “perfections stories” often deal
not just with the perfections themselves, but also with topics rang-
ing beyond the scope of the perfection purportedly being treated
in the corresponding chapter. Conversely, a fair number of the sto-
ries supposedly dealing with “various topics” happen to deal most
directly with one or another of the six perfections.
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I should mention that this volume is not exhaustively inclusive
of every last story found in the Exegesis, but rather is a selective
collection. Nearly all of the stories collected here are “framed” by
brief doctrinal observations or discussions included by Nagarjuna
for the purpose of clarifying or amplifying a doctrinal meaning or
lesson implicit in the story itself.

I was influenced to create this collection of stories not solely
on account of a conviction that others would appreciate them as
much as I have. I have found when giving talks on Buddhism to lay
audiences that including stories along with the teachings makes

“Dharma talks” more engaging, more memorable, and hence more
useful. I realized early on that other Dharma teachers would likely
be assisted by the ready availability of a collection of didactic sto-
ries helpful in setting forth instruction for Dharma students. Hence
this realization became a primary rationale for preparation and
publication of Marvelous Stories from the Perfection of Wisdom.

As with all Kalavinka Press translations, I have included the
source text in both traditional and short-form scripts on the verso
page. This was done in order to facilitate use of this work in the
teaching of Sino-Buddhist Classical Chinese and was also done
with an eye toward facilitating study by specialists and bilingual
native readers of the Chinese language unfamiliar with classical
Chinese Buddhist technical terms. “Source Text Variant Readings”
from other editions are included as an appendix. The digital text
used in this book is the 2004 edition of CBETA.

My apologies to those who justifiably would have expected
copious annotation. Unfortunately, failing health precludes inclu-
sion notes other than the few endnotes included in the initial draft
translation.

I hope this work will be entertaining and useful for both Dharma
students and teachers. As with all of my translations, corrections
and suggestions for improvement are much appreciated. They may
be forwarded via KALAVINKA.ORG website email.

Bhikshu Dharmamitra
September 6, 2008



Part One:

NAGARJUNA’S STORIES ON GIVING
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The Painter Who Gave Away His Savings
Nagarjuna’s Preamble: Karmically-Rewarding Forms of Giving

Furthermore, on account of making gifts of the seven precious
things, workers, carriages, gold, silver, lamps, candles, buildings,
incense and flowers, one is able to become a wheel-turning mon-
arch possessing an abundance of his seven types of treasures.

Additionally, through making gifts with timely appropriateness,
one’s resulting karmic reward is increased. This is as explained by
the Buddha when he said, “If one gives to a person about to travel
far, to a person come from afar, to a sick person, to a person caring
for the sick, or if one gives to assist with manifold difficulties aris-
ing from storms or cold, this qualifies as timely giving.”

Again, if one gives in a way which accords with what is most
needed in a particular place, one reaps an increased karmic reward
from that.

Also, if one performs an act of giving on the road in a wilderness
area, one thereby gains an increased measure of merit.

If one continues giving constantly and without neglecting that
practice, one gains from that an increased karmic reward.

If one gives a gift which accords with what the solicitor desires,
one gains from that an increased measure of merit.

If one gives gifts which are valuable, one gains an increased
measure of merit.

If one gives monastic dwellings, parks, forests, bathing ponds,
and so forth—provided that those gifts are bestowed upon peo-
ple who are good—one gains an increased karmic reward on that
account.

If one gives gifts to the Sangha, one thereby gains an increased
karmic reward.

If both the benefactor and the recipient are possessed of virtue,
an increased karmic reward is gained as a result of that.

(Chinese textual note: “The notes in red read, ‘Take for example
bodhisattvas and buddhas who give with a mind of compassion. This
is what is intended with respect to the benefactor. Giving for example
to buddhas, bodhisattvas, arhats, or pratyekabuddhas—this is what is
intended in regard to the recipient.”)

When one extends all manner of welcoming courtesies out of
respect for the recipient, one gains from this an increased measure
of merit.

If one gives that which was difficult to come by, one gains an
increased amount of merit.
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Part 1: Teachings on Giving 19

Story: The Painter who Gave Away his Savings

If one is able to give all that one has, one gains thereby an increased
amount of merit. This principle is illustrated by the case of a painter
named Karna from the city of Puskaravati in the state of Greater
Tokharestan. He had traveled to the east to the state of Taksasila
where he served as a painter to that court for a period of twelve
years.

He received payment of thirty two-ounce pieces of gold for his
work and took it back with him when he journeyed back to the city
of Puskaravati in his home state. He chanced to hear the sound of a
drum beating to convene a great assembly. He went there and saw
an assembly of the Sangha. With a mind of pure faith he asked the
Karmadana, “How much would be required to provide a day’s feast
for this assembly?”

The Karmadana replied, “Thirty two-ounce pieces of gold would
be adequate to supply food for one day.” At this point, he immedi-
ately brought forth the entire sum of thirty two-ounce pieces of gold
and entrusted it to the Karmadana saying, “Prepare on my behalf
a day’s feast [for this entire assembly]. I will return here tomorrow.”
He then went back to his home empty-handed.

His wife asked him, “Well, what did you earn for your twelve
years of work?”

He replied, “I earned thirty two-ounce pieces of gold.”

She immediately asked, “Where are the thirty two-ounce pieces
of gold now?”

He replied, “They have already been planted in the merit field.”

The wife asked, “What merit field?”

He replied, “I gave them to the assembly of the Sangha.” His
wife then had him detained and sent before a judge that his crime
could be dealt with and the matter properly adjudicated. The Grand
Judge asked, “Why is it that we are convened here?”

The wife replied, “My husband has become crazy and deluded.
He worked in royal service in a foreign country for twelve years
and earned thirty two-ounce pieces of gold. He had no compassion-
ate regard for his wife or child and so gave away the entire sum to
other people. Thus, wishing him to be dealt with by judicial decree,
I quickly moved to have him detained and brought forth.”

The Grand Judge then asked her husband, “Why did you not
share it with your wife and child, preferring instead to give the
gold away to others?
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Part 1: Teachings on Giving 21

He replied, “In previous lives I did not cultivate merit. In the
present life I am poor and so have undergone all manner of bitter
suffering. Now, in this life I have encountered the field of merit. If
I do not plant merit, in later lives I will still be poor, and so poverty
will follow upon poverty continuously, such that there will be no
time when I am able to escape it. I now wish to immediately relin-
quish this state of poverty. It is for this reason that I took all of the
gold and gave it to the Sangha community.”

The Grand Judge happened to be an updsaka' who maintained a
pure faith in the Buddha. When he heard these words, he praised
him, saying, “This is an extremely difficult thing to have done. You
applied yourself diligently and underwent hardship in order to
obtain such a small material reward, and then you were able to take
it all and give it to the Sangha. You are a good man.”

He then took off the strand of jewels around his neck and gave
it to the poor man along with his horse and the income which he
received from the taxes on an entire village. He then declared to
him, “At the beginning, when you had already made the gift to an
assembly of the Sangha, but that assembly of Sangha members had
still not partaken of that food, it was a case of the seed still not really
having been planted. But now a sprout has already come forth from
it. The great fruit of this will come forth in the next life.”

Conclusion

It is for reasons such as this that it is said that one gains the most
merit if one is able to give entirely of that which has been hard to
come by.

Notes

1. An upasaka (feminine: upasikd) is a Buddhist layman, the minimum
qualification for which is having formally received from duly-
ordained clergy (usually a bhikshu with at least five years full ordina-
tion) the Three Refuges: refuge in the Buddha; refuge in the Dharma;
and refuge in the Arya Sangha. (“Arya” is a reference to those who
have realized the path of seeing or above.) Although pledging adher-
ence to specific moral norms is not a prerequisite to obtain the Refuges
and become formally “Buddhist,” the universal ethical standard for
the Buddhist layperson consists in the five precepts which prohibit:
killing; stealing; sexual misconduct; false speech; intoxicants.
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The Fabulous Giving of Velama Bodhisattva
Nagarjuna’s Preamble: Sravaka Ddna versus Bodhisattva Dana

Moreover, if it is not done for the sake of beings, if it is not done for
the sake of realizing the true character of dharmas,' and if it is done
solely for the sake of gaining liberation from birth, old age, sickness,
and death, this is the dina of the Sravaka Disciples.? If one gives for
the sake of all beings and if one does so for the sake of realizing the
true character of dharmas, this is the dana of the Buddhas and the
Bodhisattvas.

If one is unable to make one’s giving replete with every manner
of meritorious quality, but rather desires only to gain a minor mea-
sure thereof, this is the dina of the Sravaka Disciples. If one wishes
to make it entirely replete with every manner of meritorious quality,
this is the dana of the Buddhas and the Bodhisattvas.

If one gives out of a fear of old age, sickness, and death, this is the
dana of the Sravaka Disciples. If it is done to assist the realization of
the Buddha Path, if it is done for the sake of transforming beings,
and if it is not done out of fear of old age, sickness, and death, this
is the dana of the Buddhas and the Bodhisattvas.

Story: The Fabulous Giving of Velama Bodhisattva

In this connection one ought to draw upon The Sutra of the Past Lives
of the Bodhisattva. As discussed in The Avadana Sutra, in the past, in
Jambudvipa, there was a king named Vasava. At that time there was
a brahman bodhisattva named Velama who served as the teacher
of the King. He taught the King the method for becoming a wheel-
turning sage king.?

Velama’s own wealth was immeasurable. He possessed an abun-
dance of precious jewels. He had these thoughts: “People look upon
me as a noble man possessed of immeasurable wealth. If I am to
be of benefit to beings, now is precisely the right time. I should
perform a great act of giving. Although being wealthy and noble
is blissful, everything is impermanent. This wealth, held in com-
mon with five types of agents (the King, thieves, fire, flood, and
bad sons), causes a man’s mind to be so scattered, agitated and
unfocused as to make it like a monkey which is unable to remain
still. A person’s life passes more quickly than the disappearance of
a lightning bolt. A person’s body is impermanent and is a thicket of
the manifold sufferings. On account of these things, one ought to
practice giving.”
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After having these thoughts he wrote out a personal declara-
tion in which he announced to all of the brahmans and monastics
throughout Jambudvipa, “We pray that each shall condescend to
come and gather at our estate as we desire to present a great offer-
ing lasting for a period of twelve years during which boats will
cruise on streams of rice consommé and there will be ponds filled
with curds. There will be mountains made of rice and noodles and
canals created of perilla oil. There will be robes, food, drink, bed-
ding, and medicines. Everything will be of the most supremely
marvelous quality for over a dozen years during which time we
desire to make offerings in this way.”

There were eighty-four thousand* white elephants girded in gold-
adorned rhinoceros hide armor. Rare gems were strung together to
create a huge gold pavilion ornamented with four kinds of precious
things. There were eighty-four thousand horses also clad in gold-
adorned rhinoceros hide armor and caparisoned with strands of
the four kinds of precious things.

There were eighty-four thousand carriages, each adorned with
gold, silver, beryl, and crystal, shaded with the skins of lions, tigers,
and leopards, draped with curtains of pandukambala gems and
ornamented with various embellishments.

There were eighty-four thousand precious thrones fitted and
adorned with multicolored cushions which were soft and smooth.
Arranged at each end of the thrones were crimson pillows and
embroidered blankets. Marvelous garments and flowing robes
were supplied in abundance. There were eighty-four thousand gold
bowls filled with silver nuggets, silver bowls filled with gold nug-
gets, beryl bowls filled with crystals, and crystal bowls filled with
beryl gems.

There were eighty-four thousand dairy cattle. The cows each pro-
duced an abundant measure of milk. The horns of the bulls were
adorned with gold. They were each dressed in white blankets.

There were eighty-four thousand beautiful women of refined
appearance and endowed with meritorious qualities. Their bodies
were draped in strands of white pearls and precious gems.

This represents only a summary recital of the main features.
There were all manner of other arrangements which one could
never succeed in detailing.

At that time, King Vasava and eighty-four thousand kings of
lesser states, together with their ministers, national heroes, and
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those who served as elders each offered a contribution in encour-
agement and support consisting of ten thousand pieces of ancient
gold.

After this Dharma offering had been arranged and completely
set forth, the god Sakra Devanam Indra came forth and addressed
the Bodhisattva Velama by uttering this verse, in which he said:

The most rarely encountered things in heaven and on earth
Which are able to delight everyone,—

You have now already obtained them

And made gifts of them for the sake of the Buddha Path.

At that time the gods of the Pure Dwelling Heaven showed them-
selves and offered praises through the utterance of this verse:

You have thrown open the gate of great giving.

It is on account of feeling pity for all beings

And out of the desire to seek the Buddha Path for their sakes

That you now act here in this manner.

At this time the gods all had this thought, “We should stop up
his gold vase so as to prevent the water from flowing forth. Why?
Because, although there is a benefactor, there is no one suitable to
serve as a field of merit.”

At that time the Demon King said to the gods of the Pure
Dwelling Heaven, “All of these brahmans have left behind the
home life. They uphold the moral precepts purely and have entered
upon the Path. Why is it that you now say that there is no one to
serve as a field of merit?”

The gods of the Pure Dwelling Heaven said, “This bodhisattva
is giving for the sake of the Buddha Path. All of those now here are
possessed of erroneous views. It is for this reason that we claim
there is no one to serve as a field of merit.”

The Demon King said to the gods, “How do you know that this
man is giving for the sake of the Buddha Path?”

One of the Pure Dwelling gods then appeared in the body of a
brahman. Holding a gold vase and a branch made of gold, he went
up to the Bodhisattva Velama and said to him, “What is it that you
seek to gain through this act of great giving where you relinquish-
ing what is so hard to give up? Is it that you desire to become a
wheel-turning sage king who has the seven precious things, a thou-
sand sons, and dominion over the entire world?”

The Bodhisattva replied by saying, “I do not seek this sort of
circumstance.”
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“Is it that you seek to become Sakra Devanam Indra so that you

might then be lord to eight thousand nayutas of heavenly nymphs?”
He replied, “No.”
“Are you seeking to become the Lord of the Six Desire Heavens?”
He replied, “No.”

“Are you seeking to become the Brahma Heaven God who serves
as lord over the great trichiliocosm and who is looked on as the
patriarchal father of all beings?”

He replied, “No.”

“What is it that you seek?”

At this time the Bodhisattva spoke forth a verse, saying:

I seek that place which is without desire

And which transcends birth, aging, sickness, and death.
I yearn to bring deliverance to all beings.

I seek the path to buddhahood which is just thus.

The transformationally-produced brahman said, “Benefactor,
the Buddha Path is difficult to achieve. It is beset with great bit-
terness and suffering. Your mind is soft and accustomed to plea-
sures. It is certainly the case that you will be unable to seek out
and accomplish realization of this path. As I suggested before: to
become a wheel-turning sage king, or Sakra Devanam Indra, or
King of the Six Desire Heavens, or the King of the Brahma Heaven
gods—these would be easily achievable. It would be better to seek
these instead.”

The Bodhisattva replied, saying, “Listen to my single-minded

7

VOW:

Even if one were to cause a wheel of hot steel
To spin around atop my head,

I shall single-mindedly seek the Buddha Path
And never cherish any regrets.

Were I to be subjected to the three wretched destinies
And to the countless sufferings of the human realm,

I would single-mindedly seek the Buddha Path

And would never be turned aside by this.

The transformationally-produced brahman said, “Oh Benefactor,
it is good indeed, good indeed that you seek buddhahood in this
manner.” He then uttered a praise, saying,

Your power arising from your vigor is immense.
You manifest kindness and pity extending to everyone.
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Your wisdom has become detached and unobstructed.
Your realization of buddhahood cannot be far off.

At that time the gods rained down a profusion of blossoms as an
offering to the Bodhisattva. The gods of the Pure Dwelling Heaven
who had stopped up the water from the vase then disappeared
from sight.

The Bodhisattva then went before the most senior ranked among
the brahmans and attempted to pour forth the water from the gold
vase [and thus formally endow them as recipients of his offerings].
However, the water remained stopped up and would not flow out.
The members of the assembly were then overcome with doubt and
consternation and wondered, “All of these various kinds of great
giving are replete in every way and the benefactor’s meritorious
qualities are also immense. Why then does the water now fail to
tflow forth from the vase?”

The Bodhisattva thought to himself, “This circumstance could
be due to nothing other than one of these factors: Have I freed my
mind of all impurity? Have I achieved a situation where there are
no deficiencies in the gifts? What could have brought this about?”
He personally contemplated the sixteen parts of the Classic on Giving
and found that all preparations were pure and free of defects.

At this time the gods spoke to the Bodhisattva, saying, “Do not
become overcome by doubt and regret. There is nothing which you
have failed to accomplish. It is because these brahmans are char-
acterized by unwholesomeness, error, and impurity.” They then
uttered a verse, saying,

These men are caught in the net of erroneous views.

Their afflictions have brought on destruction of right wisdom.
They have abandoned purity in the observance of moral precepts.
They indulg useless asceticism and fall into unorthodox paths.

“It is for these reasons that the water is stopped up and will not
pour forth.”

Having said this, they suddenly disappeared. The gods of the Six
Desire Heavens then emitted many different kinds of light which
illuminated the entire assembly and then spoke to the Bodhisattva,
proclaiming in a verse:

Practices from within the sea of error and unwholesomeness
Do not accord with your orthodox path.

Among the recipients of your gifts,

There are none who can compare with you.
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After speaking in this way, they suddenly disappeared. After the
Bodhisattva had listened to this verse, he then thought to himself,
“If it were actually the case that there was no one in the assembly
who could serve as my equal, the water would indeed be stopped
up and so would not flow forth. Could it actually be then that it is
on account of this?” He then uttered a verse:

Throughout the ten directions, in the heavens or on earth,
Wherever there are good and pure people—

I now take refuge in them and, in reverence, make obeisance.

With the vase in the right hand, I pour an ablution on the left hand,

I now swear that I, this one person,
Should accept on their behalf such a great offering as this.

The water from the vase then straightaway spouted forth into
the air, descended from above, and came down as an ablution upon
his left hand. Then, when King Vasava had witnessed this marvel-
ous response, his mind became filled with reverence and he uttered
a verse, saying:

Great Lord of the Brahmans,

This clear beryl-hued water

Has flowed on down from above

And, falling, has come to rest in your hand.

At that time, there arose thoughts of reverence in the minds of
those brahmans in the great assembly. They placed their palms
together, made obeisance, and took refuge in the Bodhisattva. At
this time, the Bodhisattva uttered this verse, saying:

That which I have now given

Is not in quest of any blessings in the sphere of the three realms.
It is for the sake of all beings,

And is to be employed in seeking the path of the Buddhas.

After he had spoken this verse, the entire earth with its moun-
tains, rivers, and trees quaked and moved in six ways. Velama had
originally been of the opinion that this assembly should be the
recipient of the offering and so gave it. Even though he realized
there was no one in the assembly worthy to accept it, he now, out of
pity, gave to them all those things which he had himself accepted.

Ideally, one would proceed at this point into an extensive discus-
sion of all sorts of similar past-life causes and conditions associated
with dana (giving). The foregoing was an example of “outward giv-

7

ing.
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Notes

1. “True character of dharmas” (FHEEAMH) is my translation of
Kumarajiva’s loose Chinese rendering of the Sanskrit dharmata (“dhar-
mas as they really are”). It is simply a reference to the “genuine char-
acter” or “actual nature” of dharmas (i.e. “phenomena”) in their very
essence as seen in accordance with ultimate truth (paramartha-satya).
It is simply a reference to phenomena as seen in the absence of even
the most subtle discriminations and imputations. The implications
of this definition would not seem to amount to a particularly earth-
shaking revelation but for the fact that no ordinary common person
actually sees phenomena in this way. Only aryas (those who have at
least reached “the path of seeing”) actually behold phenomena as they
really are. In the dialectic of the Exegesis, this level of understanding
is repeatedly identified both implicitly and explicitly with non-dual
emptiness, nirvana, and an utter absence of inherent existence, all
non-nihilistic and non-affirming emblematic Madhyamika expres-
sions of the highest truth.

2. For the benefit of those unfamiliar with the terminology, “Sravakas”
(lit. “Hearers”) refers to those Buddhists who strive only to gain the
relatively rapid individual liberation of the arhat. Generally speaking,
they do not wish to involve themselves in the extremely long training
period required to become a buddha. The Bodhisattvas, on the other
hand, do not fear even eons of working equally for themselves and
equally for the liberation of other beings, all of this in preparation for
their goal of realizing the utmost, right, and perfect enlightenment of
a fully-enlightened buddha.

3. This refers to a cakravartin, a universal monarch possessed of per-
sonal qualities, powers, reign duration, and dominion vastly beyond
those possessed by any royalty who have ever held sway in recorded
human history.

4. “Eighty-four thousand” is, in Indian Buddhist literature, similar to
the American vernacular use of “millions” which actually just means

“lots,” or, in more formal terms: “numerous.”

5. Justas a fertile field planted with good seed yields abundant crops, so,
too, a “field of merit” (punya-ksetra) in the form of an adequately vir-
tuous recipient, yields karmic fruits for the benefactor. The problem
about which these celestial beings are so concerned is one of planting
a marvelously potent karmic seed (in the form of this extravagant
generosity) in a barren field. They are worried that the seed will be
wasted.

6. “The three realms” is synonymous with all of existence and refers to
the three progressively more refined zones of reincarnation coursed
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through by beings stranded in cyclic birth-and-death: the desire realm
(home of hell-dwellers, animals, hungry ghosts, humans, demi-gods,
and the lesser gods); the form realm; and the formless realm.

Both of these latter zones may be entered in the deeper levels of
meditative absorption, but also comprise the abodes of the higher
and highest classes of god realms, each of which is itself comprised
of a number of different subsidiary levels of celestial existence. Even
though they involve immensely long lifetimes and freedom from suf-
fering, because these celestial existences are impermanent and bound
to eventually be fallen from, even the gods are seen in Buddhism to
be not only not spiritually liberated, but also tragically-enmeshed in
karma-bound suffering, no less enmeshed in fact than the denizens
of the lowest purgatorial existences.
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Two Jataka Tales of Shakyamuni’s Sacrificing His Life

What is meant by “inward giving”? It refers to not stinting even in
sacrificing one’s own life as one gives for the sake of beings.

Story: The Buddha'’s Past-life Sacrifice of His Body for Dharma

It is as discussed in the [stories of the Buddha’s] past-life causes and
conditions at a time when, as a bodhisattva, Shakyamuni Buddha
was serving as the king of a great country. The world had no bud-
dha, no Dharma, and no sangha of bhikshus. This king searched in
the four directions for the Dharma of the Buddha, but was finally
unable to find it.

At that time, there was a brahman who said, “I know a verse
uttered by the Buddha. If an offering is made to me, I will give it to
you.”

The King then asked, “What sort of offering are you seeking?”

He replied, “If you are able to break open your flesh and turn it
into a torch as an offering to me, then I shall give it to you.”

The King then thought to himself, “This body of mine is fragile
and impure. The amount of suffering which I have undergone on
its behalf in life after life is incalculable. It has never been for the
sake of Dharma. Only now does it begin to be truly useful. It is cer-
tainly not to be spared now.”

After reflecting thus, he called forth a candala and ordered him
to scrape the surface of his entire body so that it might serve as
a torch. Then the candala wrapped the King’s flesh in white cloth,
drenched it in ghee, and set fire to his entire body. Only once the
fire had been lit did the brahman bestow on him that single verse.

Story: The Buddha'’s Past Life as a Pigeon

Additionally, in a previous life, Shakyamuni Buddha was a pigeon
in the snowy mountains. One time there was a great blizzard. There
was a man who had lost his way. He was poor and in miserable
straits, undergoing bitterness and suffering. Hunger and cold were
both upon him and at that moment his life hung in the balance. The
pigeon saw this man and immediately flew in search of fire, piling
up twigs and then lighting them. He then additionally cast his body
upon the fire as a gift to this starving man.

In just such a manner, he gave up his head, eyes, marrow, and
brains for beings. Ideally, one would cite here many comparable
instances from the Sutra on the Causes and Conditions of Previous Lives.
All sorts of similar cases show what is meant by “inward” giving.
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The Monk with the Fragrant Breath
Nagarjuna’s Preamble: The Defining Bases of Dharma Giving

Moreover, the giving of Dharma does not consist solely in words
and speech. The giving of Dharma consists in constantly employing
a pure mind and wholesome thoughts in the offering of instruction
to everyone. Just as it is with the giving of material gifts wherein
there is no measure of blessings or virtue associated with it if one
fails to maintain a wholesome mind, so too it is with the giving
of Dharma: If one fails to maintain a pure mind and wholesome
thoughts, then it is not the case that this qualifies as the giving of
Dharma.

Then again, if the speaker of Dharma is able to maintain a pure
mind and wholesome thought as he praises the Three Jewels, opens
the door to understanding offenses and blessings, explains the four
truths, and so goes about teaching and transforming beings so that
they are caused to enter the Buddha Path, this qualifies as true and
pure Dharma giving.

Looked at another way, generally speaking, the Dharma [to be
given] is of two types: The first consists in refraining from afflicting
beings while also maintaining a wholesome mind, loving-kindness,
and sympathy. This constitutes the causal basis for the path to bud-
dhahood. The second consists in contemplating and realizing that
all dharmas are truly empty. This constitutes the causal basis for
the path to nirvana.

If, while in the midst of the Great Assembly, one lets flourish
a deeply compassionate mind as one sets forth these two types of
Dharma, and if in doing so it is not done for the sake of garnering
fame, offerings, or expressions of reverence, this constitutes pure
Dharma giving rooted in the Buddha Path.

Story: The Monk with the Fragrant Breath

This concept is illustrated in a story told in connection with King
Asoka who in a single day was responsible for the creation of
eighty-thousand buddha images. Although he had not yet achieved
the stage of “the path of seeing,”* still, he did maintain a minor
degree of faith and bliss in the Dharma of the Buddha. Every day
he invited bhikshus to enter the palace to receive offerings. Every
day he retained one Dharma Master by order of seniority to speak
the Dharma.
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Part 1: Teachings on Giving 41

One day there was a young Dharma Master, a master of the
Tripitaka, who was intelligent and handsome and next in order to
speak the Dharma. He sat down next to the King. His mouth exuded
an exotic fragrance. The King was filled with extreme doubt and
suspicion. He was of the opinion that this constituted a deliber-
ate impropriety arising from a desire to employ a fragrant scent to
influence the retinue in the royal palace.

The King asked the bhikshu, “What do you have in your mouth?
Open your mouth so I can see into it.” [The bhikshu] then opened
his mouth for [the King] and it turned out that there was nothing
whatsoever therein. He was ordered to rinse out his mouth with
water after which the fragrance remained just as before. The King
asked, “Venerable One, is this fragrance newly manifest or has it
abided with you for a long time?”

The bhikshu replied, saying, “It has been like this for a long time.
It is not the case that it is just manifesting now.”

[The King] continued to inquire, “How long has it been this
way?”

The bhikshu replied in verse, saying:

It was at the time of Kasyapa Buddha

That I gathered the Dharma underlying this fragrance.

It has remained so like this for a very long time,

And has always been fresh as if newly arisen.

The King said, “Venerable One, I do not yet understand this brief
explanation. Pray, expound on it more extensively for me.”

He replied by saying, “The King should listen well and single-
mindedly to my explanation. In the past, during the time of Kasyapa
Buddha’s Dharma, I was a Dharma-proclaiming bhikshu who, in the
midst of the Great Assembly, constantly took pleasure in expound-
ing on the immeasurable qualities of Kasyapa, the Bhagavan , on
the true character of dharmas, and on an incalculable number of
methods to access Dharma.

I conscientiously and earnestly set forth praises and offered
instruction to everyone. From this time on forward to the present
I have always had a marvelous fragrance coming forth from my
mouth. This has been the case in life after life without cease. It has
constantly been just as it is this very day.” He then spoke forth a
verse:



42

Marvelous Stories from the Perfection of Wisdom

FOR G EE A AR
— )0t AN K [o144bog4]
1A B ERE g H
rEE. RYEM. Bkl
KETR. LEEF. E N
e, XERMB. FEHREE
B NE . &5 . R
1. Ewlre. B NUiE
1615 K 44 18] Sy 1710 745 R S A&
wEOEan HistH A — VIt %
A EH R —UI455 K
VR B0 A 44 N T lo1ggbizl
TH. KpsE, S This
M AS A Rk . R bk B A
1o 2% E1 5% 0 1 D) 4 — D)
] DAL SR T 45 K 48 5
il 512 T 48 4 — PR = DA D)
o A o 1 D N U SR AR
214542 SR T AL 2 ThAl 57 o
TR TE A DA 77 & — )0
AR A T 5o SR AS A R

BOKGEIE & LA RO AE IR
— P70 tH A [o144bo4]
GIT R EME . AL
5. RYEM. Rk
KBTI, Lk s. a5
#, RERB. TsHEE
B ATER . &5 . B
1. EariEz . BIAER1ME
1615 K 44 [ vy 715 74 8% [ 4%
WO H s H & — ) P 5%
A R Be st — V&S ik
13 VR B2 4 75T To144b12]
F5. K, B ThisE
MAS A SRR . /Iy bk B DA
&% E1 38 B 5l D) 1 4 — V)%
SN S IEC NS
il B h AR 4 — VJECE DL D)
o A o OE 29 N B SR AR
1522 8 Py DAk 2 T 4l 52 4%
WL TR DI T & — P10
AR DA I 1) g o A S AR

i Ay




Part 1: Teachings on Giving 43

The fragrance from flowers on shrubs and on trees
Is utterly surpassed by this incense-like fragrance.
It is able to please the minds of all people.

In life after life it abides without ceasing.

At this time the King was filled with a mixture of shame and
delight. He said to the bhikshu, “This is such as has never been
before. The merit of speaking the Dharma brings such a great frui-
tion as this.”

The bhikshu said, “This may be thought of as merely the blos-
som. It is not yet the fruit.”

The King asked, “What then is its fruit? Pray, expound upon this
for me.”

He replied, “Briefly speaking, the fruits are tenfold. May the
King listen earnestly.” He then set forth a verse for his sake:

There is a grand reputation and finely-formed features.

One experiences bliss and is the object of reverence.

There shines awesome brilliance like sunshine and moonlight.
So thus one becomes a man loved by all people.

There is eloquence and also there is prodigious wisdom.
One is able to end then the grip of the fetters.

One ceases all suffering and reaches nirvana.

And so in this manner the count reaches to ten.

The King asked, “Venerable One, How is it that one gains such a
reward as a result of praising the qualities of the Buddha?”
The bhikshu then replied in verse, saying:

If one praises the qualities possessed by the Buddha
And causes this to be heard everywhere by all people,
On account of results which come forth as reward,
One comes to be known by a grand reputation.

If one praises the genuine qualities of Buddha

And causes all people to experience delight,

On account of the [force] which is born from this merit,
In life after life features always are fine.

If one explains for people offenses and blessings,
Allowing them to reach a place of peace and delight,
On account of the merit which is thus produced,
One experiences bliss and is always content.

The powers of praising the merits of Buddha

Cause everyone hearing to have minds made humble.
On account of the power produced by this merit,

One eternally garners men’s reverence as reward.
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Part 1: Teachings on Giving 45

Displaying the lamp of the speaking of Dharma
Mlumining and wakening all of the people —

On account of the power produced by this merit,

One’s awesome bright brilliance shines forth like the sun.

If in many a fashion one praises Buddha’s merits
And delights thus the hearts of all [by those words],
On account of the power produced by this merit,
One is ever the object of people’s affection.

If with clever discourse one praises Buddha’s merits
Which cannot be measured and cannot be exhausted,
On account of the power produced by this merit,
One’s eloquent speech is never brought to an end.

If one praises the marvelous dharmas of Buddha

Which are such as no one can ever surpass,

On account of the power produced by this merit,

One possesses great wisdom which is pure in its nature.

When one praises the qualities possessed by the Buddha,
One causes afflictions of men to be scant.

On account of the power produced by this merit,

Fetters are cut off and defilements destroyed.

Because both kinds of fetters are brought to an end,
Nirvana in this body has already been achieved,
As when torrents of rain pour down from the sky
All fires are extinguished and no embers remain.

Once again he addressed the King, saying, “If there still remains
anything to which you’ve not awakened, now is the time to bring
questions forth. The arrows of wisdom should be used to smash
your armor of doubts.”

The King replied to the Dharma master, “My mind has been
both delighted and awakened such that now there remain no more
objects of doubt. The Venerable One is a blessed man well able to
speak forth the praises of Buddha.”

When one speaks forth the Dharma in accord with the various
causes and conditions discussed above and so brings about the
deliverance of beings, this qualifies then as the giving of Dharma.
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Sariputra Retreats from the Bodhisattva Path
Nagarjuna’s Preamble: The “Fulfillment” of Dana paramita

Question: What is meant by the fulfillment of dana paramita?

Response: The meaning of dana is as discussed above. As for [the
Sanskrit antecedent for “perfection,” namely] “paramita,” it refers
here to being able to cross beyond the river of [imperfect] giving
and to succeed in reaching its far shore. (Ch. text notes: As for “para-,"
this means “the other shore.” As for “-mi,” this means “to reach.”)

Question: What is meant by failing to reach the far shore?

Response: It is analogous to crossing over a river but returning
before having arrived. This is what is meant by failing to reach the
far shore.

Story: Sariputra Retreats from the Bodhisattva Path

For example, Sariputra cultivated the Bodhisattva path for a period
of sixty kalpas, desiring to cross over the river of giving. At that
time there was a beggar who came along and demanded that he
give him one of his eyes. Sariputra said, “The eye would then be
useless. What do you want it for? If you need to put my body to use
or if you want any valuables I own, then I'll give those to you.”

The beggar replied, “I've got no use for your body and I don't
want any valuables you might own. I just want an eye, that’s all. If
you were truly a cultivator of the practice of giving, then I would
receive an eye from you.”

At that time Sariputra pulled out one of his eyes and gave it to
him. The beggar got the eye and then right there in front of Sariputra
he sniffed it, cursed, “It stinks,” spat, and then threw it down on the
ground. Then, in addition, he smashed it beneath his foot.

Sariputra thought to himself, “It’s a difficult task to cross over
such base people as this. He actually had no use for the eye and yet
he forcefully demanded it. Having gotten it, he not only threw it
away, he even smashed it with his foot. How extremely base! People
of this sort cannot be crossed over to liberation. Far better that I just
concentrate on disciplining myself so as to gain an early liberation
from the cycle of birth and death.”

Having thought this to himself he then turned from the
Bodhisattva Path and directed himself to the Small Vehicle. This is
what is meant by “failing to reach the other shore.” If one is able to
advance directly, avoid retreating, and complete the Buddha Path,
this is what qualifies as “reaching the far shore.”
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The Analogy of the Poisonous Snakes
Nagarjuna’s Preamble: The Meaning of Perfect Giving

Then again, to succeed in completing any endeavor is also referred
to as “reaching to the far shore.” (In the common parlance of India,
whenever one takes up a task and then completes it, it is referred to as
“reaching the far shore.”)

Additionally, one may say that “this shore” refers to being miserly,
dana refers to being in the midst of the river, and “the far shore”
refers to the Buddha Path.

Also, one may say that holding a view which insists on “exis-
tence” or “nonexistence” is what is meant by “this shore.” The wis-
dom which refutes views insisting on “existence” or “nonexistence”
constitutes “the far shore” whereas the diligent cultivation of giv-
ing corresponds to being in the middle of the river.

Then again, one may also say that there are two kinds of dana,
the first being the dana of demons and the second being the dana of
the Buddhas. If in this practice one is being robbed by the thieves
of the fetters such that one is afflicted by worries and abides in
fearfulness, this constitutes the dina of the demons and exemplifies
what is meant by “this shore.”

Where there is pure giving in which there is an absence of the
thieves of the fetters and in which there is nothing of which one is
fearful, one succeeds thereby in arriving at the Buddha Path. This
constitutes the dana of the Buddhas and exemplifies what is meant
by “reaching to the far shore.” This is “paramita.”

Story: The Analogy of the Poisonous Snakes

By way of illustration, in The Buddha Speaks the Analogy of the
Poisonous Snakes Sutra, there once was a man who had offended the
King. The King ordered that he be required to carry around a bas-
ket and look after it. Inside the basket there were four poisonous
snakes. The King ordered the criminal to look after them and raise
them.

This man thought to himself, “It’s a difficult thing to have to
draw close to four snakes. If one grows close to them they bring
harm to a person. I could not raise even one of them, how much
the less could I do that for four of them.” And so he cast aside the
basket and ran away.

The King ordered five men carrying knives to chase after him.
There was yet another man who tried to persuade him to obey. [This
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Part 1: Teachings on Giving 51

other man] had it in mind to bring him harm and so said to him,
“Just raise them in a sensible fashion. There will be no suffering in
that.” But the man became wise to this and so ran off, fleeing for
his life. When he came to an empty village there was a good man
who assisted him by telling him, “Although this village is empty, it
is a place that is frequented by thieves. If you now take up residence
here you will certainly be harmed by the thieves. Be careful. Don’t
dwell here.”

At this point he took off again and next arrived at a great river.
On the other side of the river there was a different country. That
country was a peaceful, blissful, and easeful place. It was a pure
place devoid of any form of calamity or adversity. Then he gath-
ered together a mass of reeds and branches and bound them into
the form of a raft. He moved it along with his hands and feet. He
exerted all of his strength in seeking to make a crossing. When he
had reached the other shore he was at peace, happy, and free of
distress.

The King represents the demon king. The basket represents the
human body. The four poisonous snakes represent the four great
elements. The five knife-wielding thieves represent the five aggre-
gates. The man of fine speech but evil mind represents defiled
attachment. The empty village represents the six sense faculties.
The thieves represent the six sense objects. The one man who took
pity on him and instructed him represents the good [spiritual]
teacher.

The great river represents love. The raft represents the eightfold
right path. The hands and feet earnestly applied to making a cross-
ing represent vigor. This shore represents this world. The far shore
represents nirvana. The man who crossed over represents the arhat
who has put an end to outflow impurities. This is just the same in
the dharma of the bodhisattva.

Conclusion

If in giving there exist the three hindrances of an “I” who gives,
an “other” who receives, and a valuable object which is given, then
one falls into a demonic mental state wherein one has not yet left
behind multiple difficulties.

In the case of giving as performed by the bodhisattva, it is char-
acterized by three kinds of purity in which there is an absence of
these three hindrances and in which one has succeeded in reaching
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Part 1: Teachings on Giving 53

to the far shore. It is such as is praised by the Buddhas. This is what
is meant by dana paramita. On account of this it is referred to as
having reached the far shore.

These six paramitas are able to cause a person to cross beyond
miserliness and the other afflictions—beyond the great sea of
defiled attachment—so that one reaches to the far shore. It is for
this reason that they are referred to as “paramitas.”
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The Giving of King Sarvada and Prince Candraprabha
Nagarjuna’s Preamble: Perfect Dana in Two Body Types

Additionally, the bodhisattva possesses two kinds of bodies. The
first is the body produced from the karma of the fetters. The second
is the Dharma body. Fulfillment of dana paramita in both of these
bodies is what is intended by perfectly fulfilling dana paramita.

Question: What is meant by fulfillment of dana paramita within
the body produced from the karma of the fetters (samyojana)?

Response: This refers to when one has not yet gained the Dharma
body and to when the fetters have not yet been brought to an end.
One becomes able to give completely of all that one possesses, both
inwardly and outwardly, including all manner of precious objects,
and including one’s head, eyes, marrow, brain, country, wealth,
wives, and sons, doing so without one’s mind moving or turning
away from it. Take for instance Prince Sudinna who made a gift
of his two sons to a brahman. (Chinese textual note: In our language,
this [Sudinna] means “fine fondness.”) Next, he relinquished his wife,
and even then, his mind still did not turn away from continuing on
with this practice.

Story: King Sarvada Turns Himself In

This is also exemplified by King Sarvada (Chinese textual note: In our
language, this [“Sarvada”] means “giving everything.”) who was van-
quished by an enemy country and who then fled and hid in the
furthest reaches of the forests. He encountered a brahman from a
faraway country who sought to receive alms from him. As for him-
self, his country had been crushed, his family had been wiped out,
and he had been forced to flee alone and go into hiding.

Because he felt pity for [the brahman’s] hardship in having come
from afar and yet having gotten nothing, he said to the brahman, “I
am King Sarvada. The new king has sent men out who are trying
very hard to find me.” He then immediately tied himself up and
gave himself to [the brahman] who then gave him over to the new
king and received great wealth and valuables [in reward].

Story: Prince Candraprabha Sacrifices Himself

This is also illustrated by [the story of] Prince Candraprabha who
had gone out sightseeing when a leper noticed him, presented him-
self at the carriage and addressed him, saying, “My body has come
down with a serious disease which causes intense suffering and
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causes me to be grievously tormented. The prince is traveling about
for pleasure. Will he only bring happiness to himself? May he bring
forth great loving-kindness and bring pity to mind. Pray, may I
receive a cure that will rescue me?”

When the Prince heard him, he asked the physicians about this
matter. The physician replied, “It would be necessary to obtain the
blood and marrow of a man who from the time of birth had grown
up without any hatred. It would be topically applied and also drunk.
If one proceeded in this fashion, then he could be cured.”

The Prince thought to himself, “If there is such a person, he is
desirous of living and cherishes his own life. How could such a
person be obtained? Aside from myself, there is no place where he
could be found.” He then issued an order for a candala to come and
instructed him to strip away flesh from his body, break his bones,
extract his marrow, smear it on the body of the sick man, and then
take his blood and provide it as a drink for him.

Conclusion of Fetter-Generated Body Discussion

In this very manner one gives up all sorts of different physical
bodies and gives up even one’s own wives and sons and yet does
not stint at all, treating these sacrifices as if they amounted only
to only casting away some grass or some wood. One contemplates
those things which are given and realizes that they exist merely on
the basis of conditions. When one pursues this and seeks to find
their reality, it can never be found. Everything is characterized by
being pure and like nirvana. And so this proceeds until one real-
izes the unproduced-dharmas patience (anutpattikadharmaksanti).
This is what is meant by fulfillment of dana paramita while abiding
in a body produced from the karma of the fetters.



58

Marvelous Stories from the Perfection of Wisdom

mATIE B E AT IR Y E
Wio FHEARJE WSS
Do HFRNH/ES. T+
JNIE . AR B BLIE PLAK AR
Ao MME RN RS T
— U0 ULk H v [ i 2
TN R DA, 24
U P SVAV SR
W F e LLR i 2 o 1
ZREEWCRE AT E . AR
LR Z . i H N2 4
To IAIERE SRS N
] s e B . AL
o B RAN A A AL I
WAR . BLa 28 % 555
o BEZRGHOWE. H
UL R AR & AT IR B2
AR TG L o 2 I
HETE . A EEFE R AAH
L. wmEIHAE. ek
ZARAFE .

o )V By 2 TE AT AR
e FiERR NS5
Do HEWRE/IES . N TH
JNIE . 8 By G DL AL R
A M 2R IR BB 4R it
—4Yl. X LLEH H %8S
T WA A F DA .
B . SMANTAR.
BEFAMEUET . &
R BRI REE . AR
DL . HErg L Nz
To IEER RIRMBAN
Al Wi . B HE . AL
I . BIIRg BAZS ZF N A LA I
AR . DL & SR IR 37 B
T HEREGHOWMZ. &
M RAEB TR, B4
R R M O o B R A
2. AR BRI AA R
. mEEAME. 5
ZRATIREE .

i Ay




Part 1: Teachings on Giving 59

Two Stories of Bodhisattvas Manifesting as Animals
Nagarjuna’s Preamble: Dharma-body Dana Paramita

How does the Dharma-body bodhisattva cultivate dana paramita to
fulfillment? In his very last fleshly body, the bodhisattva achieves
the unproduced-dharmas patience. He relinquishes the fleshly body
and gains the Dharma body.' In the six destinies and throughout
the ten directions, he transformationally creates bodies in response
to what is appropriate, and thereby goes about transforming beings.
He provides all sorts of precious jewels, clothing, drink, and food
as gifts to everyone and additionally gives exhaustively of every-
thing he inwardly or outwardly possesses, including his head, his
eyes, his marrow, his brain, his country, wealth, wives, and sons.

Story: Buddha’s Past Life as an Elephant

A case in point is that of Shakyamuni Buddha when he once was a
six-tusked white elephant. A hunter had ambushed him and shot
him with poison arrows. The herd of elephants stampeded towards
him with the intention of trampling the hunter to death. The white
elephant used his own body to defend him, protecting that man
and having pity upon him just the same as if he was his own son.
He ordered the herd of elephants away and then calmly asked the
hunter, “Why did you shoot me?”

He replied, “I need your tusks.” Immediately then, blood and
flesh spontaneously pushed forth all six tusks from their sockets.
He then used his trunk to pick up the tusks and give them to the
hunter.

Although this was described as the [animal] body of an elephant,
in a case where the mind is used in this manner, one should realize
that this elephant could not have come into existence as retribu-
tion for the karmic actions typical of animals. Nowhere among the
dharmas of those [on the path of the] arhat are there mental prac-
tices of this sort. One should realize that this was a Dharma-body
bodhisattva.

Story: The Elephant, the Monkey, and the Kapifjala Bird

There once was a time when people in Jambudvipa did not know
enough to render proper reverence and respect to those who are
older and those who are virtuous. At that time they had not been
able to be crossed over to liberation through the use of words alone
in teaching them.
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At that time, a bodhisattva manifest as a kapiiijala bird. This bird
had two close friends. The first was a great elephant and the second
was a monkey. They all lived together around the base of a pipal
tree. They were inquiring of one another, wondering, “We don't
know who among us ought to be accorded the status of ‘elder.”

The elephant said, “In the past I viewed this tree when it was
shorter than the height of my belly. Now it is so huge. From this we
can deduce that I ought to be known as the eldest.”

The monkey said, “In the past I've squatted down and plucked
with my hand at the top of the tree. From this we can deduce that I
should be recognized as the eldest.”

The bird said, “In the past I fed on the fruit of such trees in the
pipal forest. The seed then passed out with my feces and as a result
this tree grew forth. It can be deduced from this that I ought to be
recognized as the eldest.” The bird continued, saying, “As a matter
of propriety, the first born, being the eldest, ought to be the recipi-
ent of offerings.”

The great elephant immediately took the monkey on his back
and the bird then rode on the back of the monkey. They traveled all
around in this fashion. When all of the birds and beasts observed
this, they asked them, “Why are you going about like this?”

They replied, “We mean by this an expression of reverence and
offerings to the one who is the eldest.” The birds and the beasts all
accepted this teaching and all practiced such reverence. They no
longer invaded the fields of the people and no longer brought harm
to the lives of other animals. The people were all amazed that all of
the birds and beasts no longer engaged in harmful activities.

The hunters went into the forest and observed that the elephant
bore the monkey on his back, that the monkey carried along the
bird, and that they so transformed the creatures through cultivat-
ing respectfulness that the creatures all cultivated goodness. They
passed this on to the people of the country. The people all celebrated
this and remarked, “The times are growing peaceful. Though they
are but birds and beasts, still, they are possessed of humanity.”

And so the people as well modeled themselves on this. They all
cultivated propriety and respectfulness. From ancient times until
the present, this transformative teaching has flowed down through
a myriad generations. One should know that this was brought
about by a Dharma-body bodhisattva.
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Conclusion of Dharma-body Dana Discussion

Additionally, the Dharma-body bodhisattva, in a single moment,
can transformationally produce countless bodies with which he
makes offerings to the Buddhas of the ten directions. He is able in a
single moment to transformationally create an immeasurable num-
ber of valuable jewels which he supplies in abundance to beings.
He is able in a single moment, in accordance with all of the dif-
ferent superior, middling and inferior voices, to universally speak
Dharma for them. And so he proceeds on in this fashion until he
comes to sit at the base of the bodhi tree.

All sorts of examples such as these constitute what is meant by
the Dharma-body bodhisattva’s fulfillment of the practice of dana
paramita.

Notes

1. Generally speaking, a “Dharma-body bodhisattva” refers to a bodhi-
sattva who has at least reached the first bodhisattva ground, a level
which may sound rather elementary but which, on the contrary, is
already the culmination of countless lifetimes of preparatory practice
on the Bodhisattva Path.
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The Traveler and the Ghosts

Nagarjuna’s Preamble

Then again, there are people who do have the idea of a self arise
in relation to other phenomena. Take for example certain non-Bud-
dhists who sit in dhyana meditation. When they employ the “earth”
universal-basis (krtsnayatana) contemplation and thus perceive the
[pervasive] existence of the earth element, they may then think,
“The earth is me and I am the earth.” They may also be prone to
do this in regard to water, fire, wind or space. Thus, on account
of inverted views, they may then also reckon the self as existing
within another person’s body.

Story: The Traveler and the Ghost

Additionally, there are times when someone generates the idea that
his self inhabits another person’s body. Take for example the case of
a man who had been given a mission whereby he was compelled to
travel a great distance. He spent the night alone in a vacant dwell-
ing. In the middle of the night a ghost carried in a man’s corpse and
laid it down in front of him. Then there was another ghost who
chased along behind and angrily castigated the first ghost, yelling,
“This corpse is mine! Why did you carry it in here?”

The first ghost said, “It belongs to me! I carried it in here
myself!”

The second ghost retorted, “The fact of the matter is, ] am the one
who carried this corpse in here!” Then each of the ghosts grabbed
one of the hands of the corpse and tried to pull it away from the
other. Thereupon the first ghost said, “There’s a man here. We can
ask him to settle this.”

The ghost who had come in later then asked the traveler, “Well,
who was it that carried this corpse in here?”

The traveler thought to himself, “Both of these ghosts are very
strong. If I report the facts, I'm bound to die. If I lie, I'm also bound
to die. So, since I can’t avoid being killed in either case, what'’s the
point in lying about it?” And so he replied, “It was the first ghost
who carried in the corpse.”

The second ghost flew into a rage, grabbed one of the man’s
hands, tore the limb off, and then threw it down on the ground.
At this, the first ghost pulled off one of the arms from the corpse
and attached it as a replacement. They then proceeded in this fash-
ion with both arms, both feet, the head, the two sides, and so forth
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until the traveler’s entire body had been switched. The two ghosts
then proceeded to devour the body which they had gotten from the
exchange. When they had finished, they wiped off their mouths
and departed.

At that point the traveler thought to himself, “With my very own
eyes I saw those two ghosts entirely devour the body born of my
mother! This body which I now have here is composed entirely of
someone else’s flesh! Do I really still have a body now? Or is it the
case that I have no body at all? If I hold the view that I do indeed
have a body—that body is actually somebody else’s entirely. If I
hold that I don’t have one—still, there is a body here right now!” He
continued to ponder like this until his mind became so confused
and distressed that he became like a man gone mad.

The next morning, he went off down the road. When he reached
the neighboring country, he saw that there was a buddha stupa and
a group of monks. He couldn’t talk about anything else. He could
only keep asking whether his body was existent or nonexistent. The
bhikshus asked him, “Just who are you, anyway?”

The traveler replied, “Well, as for me, I don't know myself
whether I'm a person or a non-person.” He then described in detail
the events which had transpired.

The bhikshus remarked, “This man has a natural understanding
of the nonexistence of a self. He could easily gain deliverance.” And
so they offered an explanation, saying, “From its origin on up until
the present, your body has always naturally been devoid of a self.
It’s not something that just happened now. It is merely on account
of an aggregation of the four great elements that one conceives of
it as ‘my’ body. In this respect, your original body and this one you
now have are no different.”

Thus the bhikshus precipitated the traveler’s deliverance to the
Path, whereupon he cut off all afflictions and immediately realized
arhatship. This illustrates the occasional instance of reckoning the
existence of one’s self in the body of some other person.

One cannot hold the view that a self exists based on its being
there or here.

Conclusion: Refutation of any Valid Characteristics of a Self

Moreover, the actual nature of the “self” most definitely cannot be
gotten at. And whether it be the characteristic of permanency, the
characteristic of being impermanent, the characteristic of being
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inherently existent, the characteristic of not being inherently exis-
tent, the characteristic of being compounded, the characteristic of
not being compounded, the characteristic of being form, or the
characteristic of being formless, all such characteristics as these
cannot be gotten at.

If a characteristic exists, then a dharma exists. If there is no
corresponding characteristic, then there is no associated dharma.
Because it is now the case that this “self” is devoid of any character-
istics, one knows consequently that there is no self.
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The Snake, the Turtle, and the Frog

Nagarjuna’s Preamble: Dana Paramita Generates Sila Paramita;
Failing to Give Generates Ten Bad Karmas

How is it that the bodhisattva’s practice of giving can generate sila
paramita? The bodhisattva reflects, “Beings become poor and desti-
tute in later lives on account of not practicing giving. On account of
becoming poor and destitute, the thought of stealing arises in them.
On account of engaging in stealing, killing occurs. On account
of being poor and destitute, one may be sexually unsatisfied. On
account of being sexually unsatisfied, one may engage in sexual
misconduct. Additionally, on account of being poor and destitute,
one may be treated as of low social station by others. On account of
the fearfulness associated with being of low social station, one may
engage in false speech.

“On account of causes and conditions such as these which are
associated with being poor and destitute one courses along the path
of the ten unwholesome deeds. If, however, one practices giving,
then when one is reborn, one possesses valuable goods. Because
one has valuable goods, one does not engage in that which is not
Dharma. Why is this the case? It is because the five objects of the
senses are abundant and there is nothing which one lacks.”

Story: The Snake, the Turtle, and the Frog

This is exemplified by the case of Devadatta in a previous life when
he was a snake who dwelt together with a frog and a turtle in a
pond. They had all become close friends. Later, the water of the
pond dried up. They were hungry, poor, in desperate straits, and
lacking in any other resources. At that time, the snake dispatched
the turtle to call forth the frog. The frog then sent back the turtle by
uttering a verse:

If one encounters poverty, he may stray from his original intent.

Failing to regard original principles, eating becomes foremost.

You should take my words and tell them to that snake:

“This frog will never come on over and show up at your side.”
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Maijusri Teaches a Beggar Child
Nagarjuna’s Preamble: Giving’s Generation of Virtue

If one cultivates giving, in later lives one will possess merit and
have nothing which one lacks. If this is the case, then one will be
able to uphold the precepts and will be free of these manifold ills.
This is how giving is able to bring forth $ila paramita.

Additionally, when one gives, one is able to bring about a scar-
city of all of the fetters associated with the breaking of precepts
while also being able to strengthen the resolve to uphold the pre-
cepts, causing it to become solid. This constitutes the causal basis
associated with giving’s ability to bring about increase in moral
precept cultivation.

Moreover, when the bodhisattva practices giving he constantly
brings forth thoughts of loving-kindness and compassion for the
recipient. He is not attached to valuables and does not cherish his
own goods. How much the less would he engage in stealing. When
one feels loving-kindness and compassion for the recipient, how
could one maintain any thought of killing? In ways such as these
he is able to block off the breaking of precepts. This constitutes the
practice of giving bringing forth precepts.

If one is able to carry out giving while employing a mind which
destroys miserliness, then afterwards he will easily succeed in
practicing the upholding of precepts, patience, and so forth.

Story: Mafijusri Teaches a Beggar Child

This principle is illustrated by the case of Manjusri when he was a
bhikshu long ago in the past in a far distant kalpa. Having gone into
the city to seek alms, he received a bowl full of “hundred-flavored
delightful dumplings.” There was a young child in that city who
followed along after him, begging. [Manjusri | did not immediately
give anything to him.

Then, when they had reached a Buddha stupa, [the monk] picked
up two of the dumplings in his hand and required of the child, “If
you are able to eat only one of the dumplings yourself, while taking
one of the dumplings and giving it to the Sangha, I will give these
to you.”

The child immediately agreed and so then took one of the
delightful dumplings and presented it to the Sangha community.
Later, he obtained Manjusri’s consent to receive the precepts and
subsequently brought forth the aspiration to become a buddha.
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Conclusion: How Giving Brings Forth Moral Virtue

In this fashion the practice of giving is able to cause one to take
on the precepts and to bring forth the aspiration to become a bud-
dha. This illustrates how the practice of giving brings forth $ila
paramita.

Furthermore, it is as a karmic reward for giving that one sub-
sequently receives offerings of the four requisites, lives in a fine
country, finds a good spiritual master, and has nothing in which
he is lacking. One is therefore able to uphold the moral precepts.
Additionally, it is as a karmic reward for giving that one’s mind
becomes well-regulated and supple. Because one’s mind becomes
well-regulated and supple, one is able to observe the precepts.
Because one is able to observe the moral precepts, one is able to
control one’s own mind even from within the midst of unwhole-
some dharmas. All sorts of causes and conditions such as these
demonstrate the bringing forth of sila paramita on the basis of the
practice of giving.
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The Buddha’s Past-Life Giving & His Perfection of Vigor
Nagarjuna’s Preamble: How Dana Generates Virya Paramita

How is it that giving brings forth virya paramita? When the bodhi-
sattva engages in the practice of giving, he constantly cultivates
vigor. Why is this? When the bodhisattva first brings forth the aspi-
ration [to achieve buddhahood], his merit is not yet vast. At that
time he is desirous of cultivating the two kinds of giving in order to
tulfill the aspirations of all beings. Because of a shortage of things
to give, he earnestly seeks for valuables and Dharma in order to be
able to provide for them adequately.

Story: The Buddha’s Past Giving Generating His Perfection of Vigor

This is illustrated by the case of Shakyamuni Buddha in a previ-
ous lifetime when he was a great king of physicians who worked
to cure every manner of disease without any concern for fame or
profit. It was done out of pity for all beings. The sick were extremely
numerous and so his powers were inadequate to rescue everyone.
He was concerned about and mindful of everyone and yet matters
did not correspond in their outcome to his aspirations. He became
so distressed and agitated that he died.

He was then reborn in the Trayastrimsa Heaven. He thought to
himself, “Now, I've been reborn in the heavens. All I'm doing here
is consuming my reward of blessings without any sort of progress
arising thereby.” He then used an expedient means to put an end to
that personal existence.

Having relinquished this long life in the heavens, he was next
reborn as a dragon prince in the palace of Sagara, the Dragon
King. His body grew to full maturity. His parents were extremely
attached in their love for him. But he desired to die, and so he went
to the king of the golden-winged [garuda] birds. The bird immedi-
ately seized this young dragon and devoured him in the top of a
$almali tree. His father and mother then wailed and cried in grief-
stricken distress.

Having died, the young dragon was then reborn in Jambudvipa
as a prince in the house of the king of a great country. He was named

“Able to Give.” From the moment he was born he was able to speak.
He asked all of the retainers, “Now, what all does this country con-
tain? Bring it all forth so that it can be used to make gifts.”
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Everyone was struck with amazement and became fearful. They
all withdrew from him and ran off. His mother, however, felt kind-
ness and love for him and so looked after him by herself. He said to
his mother, “I am not a raksasa ghost. Why has everyone run off? In
my previous lives I have always taken pleasure in giving and thus
have been a benefactor to everyone.”

When his mother heard his words, she reported them to every-
one else. The other people all returned. The mother thenceforth
took pleasure in raising him. By the time he had grown older, he
had given away everything he owned. He then went to his father,
the King, and requested things to give. His father gave him his
share. Again, he gave it all away. He observed that the people of
Jambudvipa were all poverty-stricken and lived lives of intense
hardship. He thought to supply them all with gifts, but the valu-
ables were inadequate. He then began to weep and inquired of
everyone, “How will I be able to cause everyone to become com-
pletely supplied with valuables?”

The wise elders said, “We have heard of the existence of a pre-
cious wish-fulfilling pearl. If you were able to obtain this pearl then,
no matter what your heart desired, there would be nothing which
would not be obtained with certainty.”

When the Bodhisattva had heard these words he spoke to his
mother and father, saying, “I desire to go out upon the great sea
and seek the precious wish-fulfilling pearl worn on the head of the
Dragon King.”

His father and mother replied, “We have only you, our one son.
If you go out upon the great sea the many difficulties will be dif-
ficult to overcome. If ever we were to lose you, what use would we
have for going on living? It is not necessary for you to go. We do
still have other things in our treasury with which we will be able
to supply you.”

The son said, “There is a limit to the contents of the treasury.
My intentions are measureless. I wish to bestow enough wealth to
satisfy everyone so that they will never be found wanting. I pray
that you will give your permission so that I may fulfill my original
aspiration to cause everyone in Jambudvipa to be completely pro-
vided for.”

His parents knew that his determination was immense. They did
not dare to restrain him and so subsequently relented and allowed
him to go. At that time, there were five hundred merchants who,
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because his special qualities were so extraordinary, took pleasure
in following him wherever he went. They happened to know the
day when he was due to depart and so they gathered there at the
port.

The Bodhisattva had heard earlier that Sagara, the Dragon King,
had a precious wish-fulfilling pearl. He inquired of everyone, “Who
knows the route across the sea to his dragon palace?” There was a
blind man named Dasa who had been to sea seven times and who
knew all of the sea routes. The Bodhisattva instructed him to travel
along with him.

He replied, “As I have grown old, both of my eyes have lost their
acuity. Although I have been to sea many times, I cannot go this
time.”

The Bodhisattva said, “In going forth this time, I do not do it for
my own sake. I seek the precious wish-fulfilling pearl for the uni-
versal benefit of everyone. I desire to completely supply all beings
so that they are caused to never again be found wanting for any-
thing at all. Then I wish to instruct them in the causes and condi-
tions of the Dharma of the Path. You are a wise man. How can you
withdraw? How, in the absence of your efforts, could my vow pos-
sibly succeed?”

When Dasa heard his entreaty, he then happily shared the
Bodhisattva’s aspiration and said to him, “I'll now go out with you
onto the great sea. However, I certainly will not survive. You should
lay my body to rest on the island of gold sands out in the middle of
the ocean.”

When the provisions for the journey had all been loaded, they
loosened the last of the seven lines. The ship set forth like a camel
and arrived at the island of numerous gems. The host of merchants
all tried to outdo each other in gathering up the seven precious
jewels. When they had all satisfied themselves, they asked the
Bodhisattva, “Why do you not gather them, yourself?”

The Bodhisattva replied, “It is the precious wish-fulfilling pearl
which I seek. I have no use for these things which can be used up
You all should know when enough is enough and should realize
the limits so as to avoid overloading the ship and failing to prevent
self-destruction.”

At this time the group of merchants said to the Bodhisattva,
“Virtuous One, please invoke a spell for us to insure our safety.”
They then withdrew.
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At this point Dasa instructed the Bodhisattva, “Hold aside the
dinghy. We will want to go off on this other route. When we have
been driven by the wind for seven days, we will arrive at a treach-
erous place on the southern shore of the vast sea. There should be
a steep cliff with branches from a date tree forest overhanging the
water. If a strong wind blows, the ship will be overturned and cap-
sized. By reaching up and grabbing hold of the date branches, you
may be able to save yourself. As I have no sight, I will likely die at
that point. Beyond this precipitous shoreline there will be the isle
of gold sand. You can take my body and lay it to rest in the midst of
those sands. Those gold sands are pure. This is my desire.”

And so it was just as he had foretold. The wind came and they
set off. Having come to the steep cliffs, it was just as Dasa had
described. The Bodhisattva reached up, grabbed onto the date
branches and so avoided disaster. He interred Dasa’s body in the
ground of gold. From this point, he went on alone according to
Dasa’s earlier instructions. He floated in deep water for seven days.
He then walked for seven days in water the depth of his throat.
Then he moved for seven days through water up to his waist. After
that he walked for seven days through water up to his knees. Then
he walked through mud for seven days.

Next, he came upon marvelous lotus flowers which were fresh
and pure and soft. He thought to himself, “These blossoms are so
soft and fragile. I should enter into the empty space samadhi.” And
so he made his body light and then walked upon the lotus blos-
soms for another seven days.

Next, he came upon poisonous snakes and thought to himself,
“These poisonous serpents are extremely fearsome.” He then entered
the samadhi of loving kindness and proceeded to walk upon the
heads of the poisonous snakes for seven days. As he did this, the
snakes all extended their heads up to receive the Bodhisattva, thus
allowing him to tread upon them as he passed.

After he had passed through this difficulty he saw that up ahead
there was a jeweled city protected by seven sets of city walls. There
were seven successive moats. Each of the moats was filled with poi-
sonous snakes and there were three huge dragons guarding the
gates.

The dragons saw that the Bodhisattva was possessed of a hand-
some and fine appearance, that he was a bearer of refined features
and solemn deportment, and that he had been able to successfully
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pass through numerous difficulties in arriving at this place. They
thought to themselves, “It is not the case that this is an ordinary
man. It is certainly the case that he is a bodhisattva, a man pos-
sessed of much merit” They then immediately allowed him to
advance directly to enter the palace.

It was not so long ago that the Dragon King and his mate had lost
their son and so they continued as before to grieve and weep. They
had observed the arrival of the Bodhisattva. The Dragon King’s
mate possessed the superknowledges and so, realizing that this
was her son, milk spontaneously flowed forth from her two breasts.
She gave the order allowing him to sit down and then spoke to him,

“You are my son. After you left me and then died, where were you
reborn?”

The Bodhisattva was also able to know his previous lives. He
knew that these were his parents and so replied to his mother, “I
was reborn on the continent of Jambudvipa as a prince to the king
of a great country. I felt pity for the poverty-stricken people afflicted
by the intense hardship of hunger and cold who thus are unable
to enjoy their own unrestrained freedom. It is because of this that
I have come here seeking to obtain the precious wish-fulfilling
pearl.”

His mother replied, “Your father wears this precious pearl as
an adornment on his head. It is a difficult thing to acquire. Surely
he will take you into the treasury of jewels where he will certainly
wish to give you whatever you desire. You should reply by saying,
‘Thave no need of the various other jewels. I only desire the precious
pearl atop the head of the Great King. If I may receive such kind-
ness, I pray that you will bestow it upon me.” It may be that you can
acquire it in this way.”

He then went to see his father. His father was overcome with
nostalgia and delight and experienced boundless rejoicing. He
thought with pity on his son’s coming from afar, having to undergo
extreme difficulties, and now arriving at this place. He showed him
his marvelous jewels and said, “I will give you whatever you want.
Take whatever you need.”

The Bodhisattva said, “I came from afar wishing to see the Great
King. I am seeking to obtain the precious wish-fulfilling pearl on
the King’s head. If I may receive such kindness, may it be that you
will bestow it upon me. If I am not given that, then I have no need
of any other thing.”
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The Dragon King replied, saying, “I have only this single pearl
which I always wear as crown. The people of Jambudvipa possess
only scant merit and are of such base character that they should not
be allowed even to see it.”

The Bodhisattva replied, “It is on this account that I have come
from afar, experiencing extreme difficulties and risking death. It is
for the sake of the people of Jambudvipa who have only scant merit,
who are poverty-stricken, and who are possessed of base character.
I wish to use the precious wish-fulfilling pearl to provide for them
everything they desire so that I may then use aspects of the Buddha
Path to teach and transform them.”

The Dragon King gave him the pearl and placed a condition on it
by saying, “I will now give you this pearl. But when you are about
to depart from the world, you must first return it to me.”

He replied, “With all respect, it shall be as the King instructs.”
When the Bodhisattva had acquired the pearl, he flew up into
space and, in the time it takes to withdraw or extend one’s arm, he
straightaway arrived in Jambudvipa.

When the [Bodhisattva’s] human royal parents observed his aus-
picious return they were delighted and danced about with joy. They
hugged him and then asked, “Well, what did you acquire?”

He replied, “I have obtained the precious wish-fulfilling pearl.”

They asked, “Where is it now?”

He told them, “It’s in the corner of my robe.”

His parents said, “How could it be so small?”

He explained, “Its power resides in its supernatural qualities.
It is not a function of its size.” He told his parents, “It should be
ordered that, both inside and outside of the city, the grounds are
to be swept clean and incense is to be burned. Banners should be
hung and canopies set up. Everyone should observe the standards
of pure diet and take on the moral precepts.”

The next morning at dawn he set up a tall wooden pillar as a
display pedestal and attached the pearl up on the very top of it.
The Bodhisattva then swore an oath, “If it is the case that I am to
be able to complete the Buddha Path and bring everyone to deliv-
erance, then this pearl should, in accordance with my vow, bring
forth all kinds of precious things so that, whatever anyone needs, it
will manifest in utter repletion.”

At that time, dark clouds covered the entire sky and rained
down every type of precious thing, including clothes, drink, food,
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bedding, and medicines. Whatever people needed was amply avail-
able. This was constantly the case, never ceasing until the end of his
life.

Instances such as this illustrate what is meant by a bodhisattva’s
practice of giving coincidentally serving as the means to bring forth
the paramita of vigor.
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Sudarsana, the Wheel-Turning Sage-King
Nagarjuna’s Preamble: Dana’s Generation of Dhyana Paramita

How is it that the bodhisattva’s practice of giving generates the
paramita of dhyana? When the bodhisattva gives, he is able to elim-
inate stinginess. Having gotten rid of stinginess, he is further able
on account of this giving to devote himself to single-minded prac-
tice and the gradual elimination of the five hindrances (nivarana). It
is the ability to eliminate the five hindrances which in itself consti-
tutes [the basis for success in] dhyana.'

Then again, it is on account of giving that the mind enters into
the first dhyana and so forth on up to the dhyana of the extinction-
samadhi. How is it that it is “on account of” giving? Perhaps when
one gives to a practitioner of dhyana, one reflects, “It is because of
this person’s cultivation of dhyana absorption that I make an offer-
ing with a pure mind. Why do I settle for only a vicarious experi-
ence of dhyana?” And so one then restrains his mental discursion
and takes up the cultivation of dhyana himself.

Then again, it could be that on giving to a poverty-stricken person,
one reflects on this person’s previous lives in which he engaged in
all manner of unwholesomeness, failed to seek single-mindedness,
failed to cultivate works generating karmic blessings and then con-
sequently became poverty-stricken in this life. On account of this,
one may provoke himself to cultivate skillful single-mindedness,
thus enabling himself to enter the dhyana absorptions.

Story: Sudarsana, the Wheel-Turning Sage-King

According to the story about Sudarsana, a wheel-turning sage-
king, eighty-four thousand of the lesser kings came to his court, all
bringing marvelous things made of the seven treasures which they
presented as offerings. The King declared, “I do not need them. You
may each use them yourselves to cultivate blessings.”

Those kings thought to themselves, “Although the great King
cannot bring himself to take them, still, it wouldn’t be appropriate
for us to take them for our own use.” And so together they con-
structed a seven-jeweled pavilion. They planted rows of seven-
jeweled trees and created bathing pools made of the seven jewels.
Within the great pavilion, they built eighty-four thousand multi-
storied halls of the seven jewels.

Within each of the multi-storied halls, there was a seven-jew-
eled throne with multi-colored cushions at each end of the throne.
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Part 1: Teachings on Giving 93

Decorated canopies were suspended above and the ground was
sprinkled with fragrances. After all of these preparations had been
made, they addressed the King, saying, “We pray that his majesty
will accept this Dharma pavilion with its bejeweled trees and bath-
ing pools.”

The King indicated his acceptance by remaining silent and then
thought to himself, “I ought not to indulge myself with the pleasure
of being the first to dwell within this new pavilion. I should invite
good people such as the Sramanas and the Brahmans to first enter
here to receive offerings. After that, I may go ahead and dwell in it.”
He then gathered together those good personages and had them be
the first to enter the jeweled pavilion. There they were provided an
abundance of all manner of fine and marvelous offerings.

After those people had all left, the King entered the jeweled
pavilion, ascended into the multi-storied hall of gold, and then sat
down upon the silver throne. There he reflected upon giving, dis-
pensed with the five hindrances, withdrew the six sense faculties,
did away with the six sense objects, and, experiencing joy and bliss,
entered into the first dhyana.

Next, he ascended into the multi-storied hall of silver, sat down
upon the throne of gold, and then entered into the second dhyana.
Next he ascended into the multi-storied hall of beryl, sat down
upon the crystal throne, and then entered into the third dhyana.
And then, finally, he ascended into the multi-storied jeweled hall
of crystal, sat down upon the beryl throne, and entered into the
fourth dhyana. He sat there alone in contemplation for a total of
three months.

The jade ladies, the precious queen, and eighty-four thousand
female retainers all draped their bodies in strands of pearls and
rare jewels and then came to see the King, saying, “As His Majesty
has for so long now withdrawn from intimate audiences, we have
dared to come and offer our greetings.”

The King announced to them, “Sisters, each of you should main-
tain a mind imbued with correctness. You should serve me as
friends. Don’t act as my adversaries.”

The jade ladies and the precious queen then began to weep and,
as their tears streamed down, they inquired, “Why does the Great
King now refer to us as ‘sisters’? Surely, he must be thinking of us in
a different way now. Pray, may we hear his intent? Why do we now
receive the remonstrance: “You should serve me as friends. Don’t
act as my adversaries.”?”
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The King instructed them, saying, “If you look upon me as a
mere worldly entity with whom to indulge desires and thus abide
in bliss, this amounts to acting as my adversary. If, however, you
are able to awaken to the fact of impermanence, realize that the
body is like an illusion, cultivate blessings, practice goodness, and
cut away desire-laden affections—it is this which amounts to serv-
ing me as a friend.”

The jade ladies responded, “We shall adhere respectfully to the
dictates of the King.” After they had spoken these words, they were
sent back to their quarters.

After the women had gone, the King ascended into the multi-
storied hall of gold and sat down upon the silver throne where
he immersed himself in the samadhi of loving-kindness. He then
ascended into the multi-storied hall of silver, sat down upon the
throne of gold, and immersed himself in the samadhi of compas-
sion. Next, he ascended into the multi-storied hall of beryl, sat down
upon the crystal throne, and immersed himself in the samadhi of
sympathetic joy. Finally, he ascended into the multi-storied jew-
eled hall of crystal and sat down upon the throne of beryl where
he immersed himself in the samadhi of evenmindedness. This is
an instance of the bodhisattva’s practice of giving generating the
paramita of dhyana.

Notes

1. The five hindrances are: desire; ill-will; lethargy-and-sleepiness;
excitedness-and-regretfulness; and doubt. Nagarjuna explains them
in Fascicle Seventeen of the Exegesis early in his discussion of the per-
fection of dhyana meditation.

2. Perhaps it bears repeating here that “eighty-four thousand” is not to
be taken literally in the context of Indian Buddhist literature. At the
conservative end of its interpretation, it is akin to the American collo-
quial exaggeration “millions” which really just means “impressively
many.”
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The Man with the Marvelous Vase
Nagarjuna’s Preamble: The Good Fortune from Observing Precepts

Although one may be poor and of low social station, still, if one is
able to uphold the precepts, this is superior to being wealthy or of
noble status while yet being a breaker of the precepts.

The fragrance of flowers and the fragrance of the trees is such
that one is unable to smell them from afar. The fragrance from
upholding the precepts universally pervades throughout the ten
directions. The person who upholds the precepts perfects peace-
fulness and bliss. His name is heard in faraway quarters and he is
revered and cherished by both men and gods. In the present life
he always achieves all manner of happiness. If he desires wealth,
nobility, and long life in the heavens or among people, it is not dif-
ficult for him to obtain it. If one is pure in upholding the precepts,
he gains whatever he wishes.

Moreover, a person who upholds the precepts observes the pre-
cept breaker’s suffering and affliction through undergoing punish-
ment, confinement, beating and flogging, knows with respect to
himself that he has eternally transcended such vulnerabilities, and
is overjoyed on that account.

If a person who upholds the precepts sees a good person gaining
a good name, fame, and happiness, in his own mind, he thinks to
himself, “In just the same fashion as he has come by a good reputa-
tion, I too am bound to gain a measure of that same circumstance.”
When the life of a person who upholds the precepts comes to an
end, when the knife-like wind cuts loose the body, and when the
sinews and blood vessels are severed, because he knows that he
has upheld the precepts purely, his mind is free of fearfulness. This
situation is as described in a verse:

Amidst the disease of great evil,

The precepts are a fine medicine.

In the midst of great fearfulness,

The precepts are a guardian protector.

Within the darkness of death,

The precepts are a bright lamp.
Amidst the wretched destinies,
The precepts serve as a bridge.

Within the waters of the sea of death,
The precepts are a great ship.
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Part 2:  Teachings on Moral Virtue 101

Furthermore, the person who upholds the precepts always suc-
ceeds in being revered and supported by people of the present
era. His mind is blissful and does not experience regret. He has no
shortage of either clothing or food. When he dies, he is born in the
heavens and then, later, he gains the Buddha Path. For the person
who upholds the precepts, there is no matter in which he is not suc-
cessful. For a person who breaks the precepts, everything is lost.

Story: The Man with the Marvelous Vase

This situation is analogous to that of the man who constantly made
offerings to a god. As this man was poverty-stricken, for twelve full
years he single-mindedly made offerings seeking to gain wealth
and nobility. The god felt pity for this man, manifest himself before
him, and asked, “What is it that you seek?”

The man replied, “I'm seeking to gain wealth and nobility. I
desire to have it occur that I may obtain everything I wish for.”

The god then gave him a vessel known as “the vase of virtue”
and told the man, “Everything you need will come forth from this
vase.”

After the man got it, there was nothing which he wished for that
he did not gain. After he acquired the ability to get anything he
wished for, he built himself a fine house complete with elephants,
horses, and carriages and also came to possess an abundance of the
seven kinds of jewels. He gave generously to all of his guests so that
they were never wanting in any respect.

One of his guests inquired of him, “You used to be poverty-
stricken. How is it that now you have come by such wealth as
this?”

The man replied, “I received this celestial vase. The vase is able
to put forth all of these different kinds of things. It’s on account of
this that I have gained such wealth.”

The guest asked, “Would you show me the vase and something
which it has put forth?”

He immediately brought out the vase. From within the vase, he
drew forth all manner of objects. Then, in prideful carelessness, he
began to dance about on the top of the vase. The vase was imme-
diately shattered. At the very same time, all of the different sorts of
things which it had produced all simultaneously disappeared.



102

Marvelous Stories from the Perfection of Wisdom

FEMZ NI R W . Fff
WIRTBAR . 7 AN
RPN BIERSYIN K PN /S
I . RIRFFMZ NAFRZ
o Sitbja g R B X
FENF . BIRFFMZN. N
PR EAE W . AMEAER
mEhza4E R E 75
RN = 3R T8 110 75 P8 il o P A
PRI . FFMUE . &
KA NBAE . HEEBAT
Miko TPEAER. & NFFH
TR AT AR S BORE i
ZIAEE IR A .
NEBTETAAE AN 51
W TERETH o« FFRORIR R
JEANE o FFAEM™RE T LB

Fo Mazi. H¥ T
AE= S e 7/

Rz NN 2 . Ffi fd
WA . A N B
RPN BIER YN K PN S
I . BIRFFZ NAFEZ
Fro Sttt W R b &
ENF . BIRFFRZ AN A
P 8 AT AW . A& HF]
mEpT = 54K L. 051
AN = 3638 1 43 e . WAl
AR R . FEmIR AT . 18
WENHEAH K HEEB4T
Wik IMFAER. 7 NFFR
BFEUTE R ., HORER
LA LR LTS . R
Z N LR BN FF
M I R . FEROBUR
BESEASBIE . R H: A R

o DL, i min
L E=guiglip=y Ev/P

i Ay




Part 2:  Teachings on Moral Virtue 103

Conclusion

One who upholds the precepts is just like this. He receives all man-
ner of marvelous bliss and there is no wish which he does not realize.
If, however, a person breaks the precepts—if he becomes pridefully
careless and gives free reign to willfulness—he will become just
like this man who broke the vase and lost everything.

Amplifying Discussion on the Good Fortune of the Morally Virtuous

Furthermore, the fragrance of the name of the person who upholds
the precepts pervades both the heavens and the human realm in
this and later lives. Additionally, the person who upholds the pre-
cepts is one to whom people enjoy making gifts, not stinting in giv-
ing even their valuable possessions. He does not cultivate worldly
profit and yet there is nothing with which he is inadequately sup-
plied. He succeeds in being born in the heavens. He enters the way
of the Three Vehicles in the presence of the Buddhas of the ten
directions and so achieves liberation. It is only in a case where all
manner of erroneous views figure in one’s upholding of precepts
that there might be nothing gained later.

Then again, although a person may not have left the home life, if
he is able only to cultivate and practice the dharma of the precepts,
he too will succeed in being reborn in the heavens. If a person is
pure in his upholding of the precepts while also cultivating dhyana
and wisdom, and if he seeks thereby to cross himself over to libera-
tion from the suffering of aging, sickness, and death, this wish will
certainly be realized. Although a person who upholds the precepts
may not have the protection of military weapons, still, awful events
will not befall him.

The wealth of upholding precepts is such that none can steal it
away. The upholding of precepts is the most intimate of intimates.
Although one dies, one is still not separated from it. The adornment
furnished by the upholding of precepts is superior to that of the
seven precious things. For these reasons one should be protective
of the precepts just as one is protective of one’s own body and life
and just as one cherishes precious things.
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The Merchant Who Lost All but the Most Precious Jewel

Nagarjuna’s Preamble: Contemplations to Restrain Killing

Then again, even if one were able to cause there to be no karmic
retributions in later lives, no denunciation by good people, and
no detestation by enemies, still, one should not deliberately take
another’s life. Why? This is a thing which should not be done by
those who are good. How much the more is this the case where, in
both this life and the next, one encounters the resulting retribution
arising from the baseness and evil of one’s own offenses.

Furthermore, killing constitutes the most serious of offenses.
Why? When a person encounters a life-threatening situation, he
will not be sparing of even the most valuable treasures. He takes
simply being able to survive as what is primary.

Story: The Merchant Who Lost All but the Most Precious of Jewels

This is exemplified by the case of the merchant who went to sea to
gather jewels. When he had just about gotten back from the great
sea, his boat suddenly broke apart and the precious jewels were
all lost. And yet, he was overjoyed and exultant, throwing up his
hands and exclaiming, “I almost lost a great jewel!”

Everyone thought this strange and said, “You lost all your valu-
able possessions and escaped without even any clothes on your
back. How can you joyfully exclaim, “I almost lost a great jewel”?

He replied by saying, “Among all the jewels, a person’s life is
foremost. It is for the sake of their lives that people seek wealth. It is
not that they seek to live for the sake of wealth.”

Conclusion: How Killing is the Worst and Not Killing is Finest

It is for this reason that the Buddha said that among the ten bad
karmic actions, the offense of killing is listed first. It is also the
first among the five precepts. Even if a person cultivates all sorts of
merit, if he still fails to uphold the precept against taking life, there
is nothing to be gained from it. Why? Although one may be born
into a place of blessings and nobility while also being possessed of
strength and the power of an aristocratic background, if, [as retri-
bution for killing], his future lives are not long, who would be able
to experience this bliss?

For these reasons, one knows that, among all of the offenses, the
offense of killing is the most serious and, among all of the meritori-
ous practices, refraining from killing is foremost. In the world, it
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Part 2:  Teachings on Moral Virtue 107

is the preserving of one’s own life which is the primary concern.
How do we know this? Every person in the world would agree to
undergo the physical cruelty of corporeal punishment, including
even beating and flogging, in order to spare his own life.
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Story: The Butcher’s Son Refuses to Kill
Nagarjuna’s Preamble: The Primacy of the Precepts

Question: If it is not a case of my being attacked, then the
thought of killing may be put to rest. If, however, one has been
attacked, overcome by force, and is then being coerced by immi-
nent peril, what should one do then?

Reply: One should weigh the relative gravity of the alterna-
tives. If someone is about to take one’s life, one should first consider
whether the benefit from preserving the precept is more important
or whether the benefit from preserving one’s physical life is more
important and whether breaking the precept constitutes a loss or
whether physical demise constitutes a loss.

After having reflected in this manner, one realizes that main-
taining the precept is momentous and that preserving one’s physi-
cal life is a minor matter. If, in avoiding peril, one is able only to
succeed in preserving one’s body, then what advantage is gained
with the body? This body is the swamp of senescence, disease and
death. It will inevitably deteriorate and decay. If, however, it is for
the sake of upholding the precept that one loses one’s body, the
benefit of it is extremely consequential.

Furthermore, one should consider thus: “From the past on up to
the present, I have lost my life an innumerable number of times. At
times, I have incarnated as a malevolent brigand, as a bird, or as a
beast where I have lived merely for the sake of wealth or profit, or
else have engaged in all manner of unworthy pursuits.

“Now I have encountered a situation where it might be for the
sake of preserving the precepts of purity. To not be stinting of this
body and to sacrifice my life to uphold the precepts would be a bil-
lion times better than—and in fact incomparable to—merely safe-
guarding my body at the expense of violating the prohibitions.” In
this manner, one decides that one should forsake the body in order
to protect the integrity of the pure precepts.

Story: The Butcher’s Son Refuses to Kill

For example, there once was a man, a srota-apanna,' who had been
reborn into the family of a butcher. He had grown to the threshold
of adulthood. Although he was expected to pursue his household
occupation, he was unwilling to kill animals. His father and mother
gave him a knife and shut him up in a room with a sheep, telling
him, “If you do not kill the sheep, we will not allow you to come
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out and see the sun or the moon, or to have the food and drink to
survive.”

The son thought to himself, “If I kill this sheep, then I will be
compelled to pursue this occupation my entire life. How could I
commit this great crime simply for the sake of this body?” Then he
took up the knife and killed himself. The father and mother opened
the door to look. The sheep was standing to one side whereas the
son was laying there, already deceased.?

At that time, when he killed himself, he was reborn in the heav-
ens. If one is like this, then this amounts to not sparing [even one’s
own] life in safeguarding the integrity of the pure precepts.

Notes

A srota-apanna is a “stream-enterer,” or “first-stage arhat.”

2. One should understand that taking one’s own life is a matter not to be
taken lightly. For most of us, it would involve psychically depressed
circumstances attended by deeply-afflicted and intensely emotional
influences. These are conditions which tend to conduce to less fortu-
nate rebirth circumstances. The situation of the srota-apanna was quite
different: Because he was a “stream-enterer,” he had already gained
the Path at alevel where his liberation was guaranteed. He had already
moved beyond being affected significantly by the afflictions and he
was no longer subject to falling into lower states of rebirth. Because
most of us do not enjoy such spiritually-advanced circumstances, it
would be better for us to forego taking our own lives while also refus-
ing to kill the sheep.
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Kokalika’s Slanderous Offense

Nagarjuna’s Preamble: The Inherent Faults in False Speech

Question: What faults are there in false speech?

Response: The person who commits false speech first deceives
himself and later deceives others. He takes that which is real as
false and that which is false as real. He turns false and real upside
down and does not accept good dharmas. He is comparable to an
inverted vase into which water cannot flow.

The mind of a person who commits false speech is devoid of a
sense of shame or a sense of blame. He blocks off the way to the
heavens and the gate to nirvana. One contemplates and realizes
the existence of these disadvantages and therefore refrains from
engaging in it.

Additionally, one contemplates and realizes that the benefits of
true speech are extremely vast. The benefits of true speech naturally
come forth from one’s self and are extremely easily gained. This is
the power of all who have left the home life. Both householders and
those who have left the home life possess the benefits of this sort of
merit. It is the mark of a good person.

Moreover, the mind of a person whose words are true is correct
and straight. Because his mind is correct and straight, it is easy for
him to succeed in avoiding suffering. It is just as when pulling forth
logs from a dense forest. The straight ones come forth easily.

Question: If false speech entails disadvantages such as these,
why then do people engage in false speech?

Response: There are those who are foolish and deficient in wis-
dom who, when they encounter anguishing difficulties, tell lies as
a stratagem to escape them. They do not recognize the manner in
which matters unfold. When they commit a transgression in this
present life, they do not realize that in a later life there will be an
immense retribution resulting from that transgression.

Then again, there are people who, although they are aware of the
fact that false speech entails a transgression, nonetheless engage in
the telling of lies due to an abundance of greed, hatred or delusion.

Story: Kokalika’s Slanderous Offense

Additionally, there are people who, although they are not afflicted
with greed or hatred, nonetheless falsely testify to another man’s
transgression because, in their own minds, they are of the opinion
that this is truly the case. When they die, they fall into the hells in
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the same manner as did Kokalika, a disciple of Devadatta. He con-
stantly sought to find fault with Sariputra and Maudgalyayana. At
that time, those two men had just come to the end of the summer
retreat and so they proceeded to travel about and journey to the
various states. Having encountered a great rain storm, they arrived
at the home of a potter where they spent the night in a building full
of pots.

Before they arrived, unbeknownst to these two, a woman had
already gone in and fallen asleep in a darkened part of the build-
ing. That night, this woman had an orgasm in her dreams. In the
early morning, she went to get water with which to bathe. At this
time Kokalika happened to be walking by and took notice of her.
Kokalika possessed the ability to know about a person’s sex life by
observing the countenance. However, he couldn’t deduce whether
the activity had taken place in a dream state or while awake.

At this time, Kokalika told a disciple, “This woman had sex with
someone last night”” Then he asked the woman, “Where did you
spend the night?”

She replied, “I spent the night in the pottery building.”

Next, he asked, “Together with whom?”

She replied, “With a couple of bhikshus.” At this time, the
two men happened to come out from within the building. After
Kokalika had noticed them, he examined their countenances and
became convinced in his own mind that the two men were defi-
nitely not pure. He had formerly nurtured jealousy toward them.
Having now observed this situation, he then proceeded to spread it
all about in all of the cities, villages and hamlets. Next, he went to
the Jeta Grove where he loudly proclaimed this evil news.

At this time, Brahma, the King of the Gods, had come wishing to
have an audience with the Buddha. The Buddha had entered into
a silent room where he was very still, immersed in samadhi. All
of the bhikshus, too, had each closed their doors and entered into
samadhi. None of them could be roused. Then he thought to him-
self, “I originally came to see the Buddha. The Buddha has entered
samadhi.”

He was about to return when he had another thought, “It won’t
be long before the Buddha arises from meditative absorption. I'll
wait here for a little while longer.” He then went to the entrance
to Kokalika’s room, knocked on the door, and then called out,

“Kokalika! Kokalika! The minds of Sariputra and Maudgalyayana
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are pure and pliant. Do not slander them or you will spend the long
night [of your future lifetimes] undergoing suffering.”

Kokalika asked, “Who are you?”

He replied, “I am Brahma, the King of the Gods.”

He asked, “The Buddha has said that you have realized the path
of the anagamin (third-stage arhat, lit. “never-returner”). Why then
have you returned here?”

Brahma, the King of the Gods, thought for a moment and then
uttered a verse, saying:

In wishing to fathom immeasurable dharmas,

One shouldn't then seize on what is mere appearance.
In wishing to fathom immeasurable dharmas,

A boor such as this then will capsize and drown.

After he had spoken this verse, he went to where the Buddha
was and set forth the entire matter. The Buddha said, “Good indeed.
Good indeed. This verse should be proclaimed straightaway.” At
that time, the Bhagavan himself repeated the verse:

In wishing to fathom immeasurable dharmas,

One shouldn't then seize on what is mere appearance.
In wishing to fathom immeasurable dharmas,

A boor such as this then will capsize and drown.

After Brahma, the King of the Gods, had heard the Buddha pro-
claim this, he suddenly disappeared and immediately returned to
the heavens.

At that time, Kokalika went to where the Buddha was, prostrated
in reverence before the Buddha, and then stood off to one side. The
Buddha told Kokalika, “The minds of Sariputra and Maudgalyayana
are pure and pliant. Do not slander them or you will spend the long
night [of future lifetimes] undergoing suffering.”

Kokalika addressed the Buddha, saying, “I don’t dare disbelieve
the words of the Buddha. However, I saw this clearly with my own
eyes. l know definitely that these two men have actually committed
impure acts.”

The Buddha rebuked him in this way three times and Kokalika
three times refused to accept it. He then got up from his place, left,
and then returned to his room. His entire body then broke out in
sores. At first they were the size of sesame seeds. Gradually then,
they became as big as beans, as big as dates, as big as mangoes, and
finally, as big as melons. Then, they all simultaneously broke open,



118

Marvelous Stories from the Perfection of Wisdom

WK K Be o MY RS 14100 58 H AR
BI%E. NKIEEH K. H
— el KAk H . H AN ES
CAHLERA —RTF. BHRE
Rk . IR B i il 4R
BT o AR AN &
FrEE s ik 7 ar KA A . W L
5. BEgE. 5. A
ANTEEARK . A AN H 2
— iR, WRERER. FFFE
R A SRS . Bl
Feshsk b % . N— e B i Be
MRk . e B iE e
R 75 N — 1P % 3 Hu R
7. bl B o Rk A
750 N IR B IR 7
AT R . N —
ARIIR P . - RIR
R . A — K HURR A
o KUK T MR F T .
N4y BE AL Rk R .
TR b . A —
JEE ] 357 Sk BE SRR b A5 . AR
55 FH 2 JBE W] 3 Sk JRE R
HHEKEUasIg 4 2. fi
HER 2 . R B
BE. mktzd. FHED
H. BT S . HEES.
J ] T o SR T . 4R
T2 S N R i 2 o2
BBl B k. Ria Ttz
WRIEE T R . A7 A2 T FE L i
A YR RVAY

WK K BE . Y P g MR B8 HL 7R
BI%E. N K3 HEH sk H
— R el R AR . AR A
CHEE RS, HEKHE
HEHORR . I O o i 4R
TZT o T SRR R A
Freg sk EmEmA . 5Lt
foF. FA%EAE. fhs. A
ANTAHHRR . AN R
— W, AR EF . FTEFEE
HORR A MoK . Bl F
Feshmkrh 25 . & — e s iR RE
MRk A 3. i Je AR IE I
HO Rk P 35 2 — a1 4 28 Hb R
W3, B AR O R
o AP
TR R . A
AR P 2. —+HRIR
WP . AR AR MR
F. ZTRBEHEME A+ E
F— e stk &, —
+oy B AL im kb . A
JEE R 3y S B S R R 2 . (R
Bk B 2 JBE U] S T JEE HRK R
HHEKEUasIAE 2. fi
HEARP 2 . BB
BE. mktzd., BAED
. BTCAEr S, HEES.
JRE T R . JEE . 4R
ARG, LDO¥EER
b JE R . Hom T Az
HRIEE T . A A BTV RE
A YR RVAY

i Ay




Part 2:  Teachings on Moral Virtue 119

leaving him looking as if he had been burned by a great fire. He
wailed and wept. Then, that night, he died and entered the Great
Lotus Blossom Hell. A Brahma Heaven god came and informed the
Buddha, “Kokalika has already died.”

Another Brahma Heaven god said, “He has fallen into the Great
Lotus Blossom Hell.” After that night had passed, the Buddha
ordered the Sangha to assemble, and then asked, “Do you all wish
to know the length of the life in that hell into which Kokalika has
fallen?”

The Bhikshus replied, “Pray, please tell us. We wish to hear it.”

The Buddha said, “It is as if there were sixty bushels of sesame
seeds and then a man came along only once every hundred years
and took away but a single sesame seed. If this went on until all of the
sesame seeds were gone, the lifespan endured in the Arbuda Hells
would still not have come to an end. Twenty Arbuda Hell lifespans
equal the lifespan in the Nirarbuda Hells. Twenty Nirarbuda Hell
lifespans equal the lifespan in the Atata Hells. Twenty Atata Hell
lifespans equal the lifespan in the Hahava Hells. Twenty Hahava
Hell lifespans equal the lifespan in the Huhuva Hells. Twenty
Huhuva Hell lifespans equal the lifespan in the Utpala Hells.
Twenty Utpala Hell lifespans equal the lifespan in the Pundarika
Hells. Twenty Pundarika Hell lifespans equal the lifespan in the
Mahapadma Hells. Kokalika has fallen into these Mahapadma
Hells. His tongue is drawn forth and nailed down with a hundred
nails where it is plowed by five hundred plows.” At that time the
Bhagavan set forth this verse, saying;:

When a person takes rebirth here,
Hatchets are plunged into his mouth.
The reason for the body’s being hacked
Is found in his utterance of evil words.

What should be criticized, he nonetheless has praised.

What should be praised, he nonetheless has criticized.

The mouth thus piles up all manner of evil deeds,

With the result that one is never able to experience any bliss.

The actions of mind and mouth generate evil.
One plummets then into the Nirarbuda Hells.

For a term of fully a hundred thousand lifetimes,
He endures there all manner of excruciating pain.

When one takes rebirth into the Arbuda Hells,
He is bound to endure it for a full thirty-six lives,
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And then suffer for yet another additional five lives,
Where in all of them he suffers all manner of suffering anguish.

The mind comes to rely upon erroneous views,

And speaks then in a way destroying the Worthies and Aryas.
In this, it is like that bamboo which, in putting forth its fruit,
Thereby brings on the destruction of its very own physical form.

Conclusion

In just such a manner, the mind generates doubts and slanders.
Once they have become rigidly established, they also become man-
ifest in false speech. Thus a person who courses in false speech
refuses to believe in or accept even the words of the Buddha. He
becomes bound then to undergo punishments just such as these.
It is for these reasons that one must refrain from engaging in false
speech.
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Rahula’s Lesson About False Speech

Then again, a case in point is that of the Buddha’s son Rahula who,
being in years but a child, had still not yet understood the impor-
tance of taking care with his words. When people would come and
ask him, “Is the Bhagavan here, or not?” he would deceive them by
saying, “He’s not here.”

If in fact he was not present, when others would ask Rahula, “Is
the Bhagavan here or not?” he would deceive them by saying, “The
Buddha is here.”

Someone informed the Buddha about this. The Buddha then told
Rahula, “Get a wash basin, fill it with water, and wash my feet for
me.” After his feet had been washed, he instructed Rahula, “Cover
this wash basin.”

Then, obeying the command, he immediately covered it. The
Buddha then said, “Take water and pour it in.” After it had been
poured, he asked, “Did the water go in or not?”

Rahula replied, “It did not go in.”

The Buddha told Rahula, “The lies of a person who has no sense
of shame or blame cover over his mind so that, in just the same
manner, the Dharma of the Path does not enter into it.”

Conclusion: Ten Karmic Effects of False Speech

As stated by the Buddha, false speech has ten karmic retributions.
What are the ten?

The first is that the breath always smells bad.

The second is that the good spirits depart far from him, whereas
the non-humans get their way with him.

The third is that, although he may have instances in which he
speaks the truth, people nonetheless do not believe or accept it.

The fourth is that he can never take part in discussions with
those who are wise.

The fifth is that he is always slandered and his ugly and foul
reputation is heard throughout the land.

The sixth is that he is not respected by others. Although he may
issue instructions and orders, people do not accept or follow them.

The seventh is that he is always afflicted with much worry.

The eighth is that he plants the karmic causes and conditions for
being slandered.

The ninth is that when his body deteriorates and his life comes
to an end, he will then fall into the hells.

The tenth is that if he emerges and becomes a person, he is
always slandered.
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Three Stories on Lay Versus Monastic Life
Nagarjuna’s Preamble: Lay Life Versus Monasticism

If one neither seizes upon anything nor relinquishes anything, it is
then and only then that one acts in correspondence with the prac-
tice of Dharma. This is renowned for its difficulty. However, if one
leaves the home life, separates from the world of the layperson, cuts
off all of the complexity and chaos, and then, with singular pur-
pose, focuses the mind, then cultivating the Path becomes easy.

Moreover, the befuddlement and boisterousness of the house-
holder’s life involves many endeavors and much responsibility. It is
the root of the fetters and the repository of the manifold ills. This is
an extremely difficult situation.

If, however, one leaves the home life, it is analogous to a person
being able to go forth into the unpopulated empty wilderness to
unify his mind. He is then able to become free of immersion in
ideation and mental discursion. Once the inward thoughts have
been gotten rid of, the outward matters depart as well. This is as
described in a verse:

Leisurely sitting within the forest,

In a state of stillness, one extinguishes the manifold ills.
Calmly and contentedly, one gains unity of mind.

This sort of bliss is not the bliss of the heavens.

People seek after the benefit of wealth and noble status,
For fame, robes, and for fine furnishings.

This sort of pleasure is not peaceful or secure.

One seeks after benefit, but finds no satiation.

The one of patchwork robes travels about seeking alms,
Whether moving or still, his mind is always unified.
He spontaneously employs the eye of wisdom

To contemplate and know the reality of all dharmas.

Among all the different types of Dharma methods,

All are entered through equanimitous contemplation.

With understanding and wisdom, the mind abides in stillness.
Throughout the three realms, nothing is able to equal this.

For these reasons, one should know that, having left the home
life, cultivating the precepts and practicing the Path become easy.

Additionally, if one leaves the home life and cultivates the pre-
cepts, one achieves the complete perfection of an incalculable num-
ber of aspects of good moral conduct. For these reasons, members
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of the lay community should leave the home life and take the com-
plete precepts.

Story: Jambukhadaka’s Questions to Sariputra on Monasticism

Then again, within the Dharma of the Buddha, the particu-
lar dharma of leaving the home life is the one which is the most
difficult to cultivate. This is as alluded to in the questions of the
brahmacarin Jambukhadaka to gériputra, wherein he asked, “What
is most difficult within the Buddha’s Dharma?”

Sariputra replied, “Leaving behind the home life is difficult.”

He also asked, “What are the difficulties involved in leaving the
home life?”

He replied, “To leave behind the home life and find bliss in
Dharma is difficult.”

“If one succeeds in finding bliss in Dharma, then what beyond
this is difficult?”

“To cultivate all good dharmas is difficult.”

For these reasons, one should leave behind the home life.
Moreover, when one leaves behind the home life, the king of the
demons becomes frightened and worried, saying, “The fetters of
this man are about to become scant. He will certainly gain nirvana
and thus fall in among the members of the Sangha Jewel.”

Story: The Bhikshuni Utpalavarna’s Promotion of Monasticism

Also, although among those persons who have left the home life
in the Dharma of the Buddha there are those who may happen to
break the precepts and fall into offenses, when those offenses are
done away with, they will then succeed in gaining liberation. This
is as discussed in The Sutra on the Jataka of Bhikshuni Utpalavarnad.

When the Buddha was in the world, this bhikshuni gained the
six superknowledges and arhatship. She made a practice of going
into the households of the aristocracy where she constantly praised
the tradition of leaving the home life. She spoke to the wives and
daughters of the nobility, saying, “Sisters, you could leave behind
the home life.”

The aristocratic wives and daughters would reply, “We are
young and strong. Our countenances and physical forms are full
and beautiful. It would be difficult to uphold the precepts. It might
happen that we would break the precepts.”

The Bhikshuni replied, “Just go ahead and leave the home life,
anyway. If it happens that you end up breaking the precepts, then
so it is: You break them.”
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They responded, “If we break the precepts, we’ll fall into the
hells. How could it be conceivable that they might be broken?”

She replied, “If it happens that you end up falling into the hells,
then you fall.”

The wives and daughters of the nobility all laughed at this, say-
ing, “When one falls into the hells, one undergoes punishments.
How could one even contemplate a situation where one might
fall?”

The Bhikshuni replied, “I recall that in a previous life I was an
actress who put on all sorts of costumes and played traditional parts.
There were times when I would put on the robes of a bhikshuni in
order to amuse the audience. On account of this causal basis, at the
time of Kasyapa Buddha I was actually able to become a bhikshuni.
However, on account of my aristocratic birth and beauty, I became
arrogant and then broke the restrictive prohibitions. On account of
the offenses of breaking the precepts, I fell into the hells wherein I
underwent all manner of punishment as retribution.

“When I had finished undergoing retribution for those offenses,
I was able to encounter Shakyamuni Buddha and leave the home
life again, whereupon I gained the six superknowledges and the
way of the arhat. For this reason, one should be aware that if one
leaves home and takes the precepts, although one may happen to
break the precepts, still, on account of the causal basis inhering in
taking the precepts, one is bound to succeed in gaining the way of
arhatship.

“However, if one merely does evil things, but yet does not have
the causal basis of having taken the precepts, then one will not gain
the Path. Thus, in the past, I have fallen into the hells in many life-
times. Then, upon coming forth from the hells, I would become an
evil person, and when this evil person died, I would go right back
into the hells again. Thus, in every one of those instances, I gained
nothing whatsoever as a result.”

Now, on account of this, we can verify and thus realize that if
one merely leaves home and takes the precepts, although one may
eventually break the precepts, still, on account of this causal basis,
one eventually becomes able to gain the fruits of the Path.

Story: An Inebriated Brahman Becomes a Monk

Then again, this is exemplified by that time when the Buddha
dwelt in Jetavana and a drunken brahman came to the Buddha and
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requested to become a bhikshu. The Buddha ordered Ananda to
administer tonsure and outfit the man in Dharma robes. When the
brahman awoke from his inebriation, he was startled and amazed
that he had suddenly turned into a bhikshu. He immediately ran
off.

The other bhikshus then inquired of the Buddha, “Why did the
Buddha permit this drunken brahman to become a bhikshu?”

The Buddha replied, “Even in innumerable eons, this brahman
has never thought to leave the home life. Now, due to his inebria-
tion, he briefly generated a feeble intention to do so. On account of
this causal basis, he will later be able to leave behind the home life
and succeed in gaining the Path.”

Concluding Statement on Lay Life versus Monasticism

For causal reasons such as these, one can see that the benefits of
leaving the home life involve incalculable merit. Hence, although
the members of the lay community do possess the five precepts,
they cannot be compared to leaving the home life.
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Buddha’s Dragon Life as the Perfection of Moral Virtue
Nagarjuna’s Preamble: Sila Paramita Defined

Question: We are already aware of the characteristics of sila.
What is it that constitutes $ila paramita?

Response: There are those who say that when the bodhisattva
upholds the precepts and would rather lose his physical life than
damage minor precepts, it is this which constitutes $ila paramita.
As described in the previously-cited Sutra of King Sutasoma, one
does not spare even one’s own physical life in order to preserve the
integrity of the restrictive precepts.

Story: Buddha’s Past Life as a Dragon

For example, in a former life the Bodhisattva was a greatly power-
ful poisonous dragon. Whenever any being came to stand before
him, in the case of those who were physically weak, if he so much
as gazed upon them, they would die on the spot. As for those who
were physically strong, if he breathed on them, they would die.

This dragon had taken the one-day precepts. He left his dwell-
ing seeking quietude and had gone into the forest. He had been
sitting in contemplation for a long time, became tired and lax, and
then had fallen asleep. It is the way of dragons that when they fall
asleep their bodies become in appearance like a snake. His body
had patterns on it which were composed of the various colors of the
seven precious things.

Hunters noticed him and, both startled and delighted, said,

“Wouldn't it be appropriate to take this skin, so rare and difficult
to come by, and then offer it up to the King of our country that he
might use it as an adornment for his robes?” They then held its
head down with a staff and used a knife to strip away its skin.

The dragon thought to himself, “My strength is such that, were
I only to wish it, turning this entire country upside down would
be as easy as turning over one’s hand. These people are but little
things. How could they be able to put me in difficult straits? Because
I am now upholding the precepts, I shall relinquish all regard for
this body. I should just follow along with the instructions of the
Buddha.”

And so he remained patient while this was going on, kept his
eyes as if asleep, and refrained from gazing upon them. He held his
breath and, out of pity for these men, kept himself from breathing.
For the sake of upholding the precepts, he single-mindedly endured
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the peeling away of his skin, and did not develop any thoughts of
regret.

Then, having lost his skin, his bare flesh rested directly on the
ground. It was in a season where the sun was very hot. He slithered
along through the dirt desiring to make his way to a large body of
water. He then observed all of the little insects which came to eat
his body. At that point, for the sake of upholding the precepts, he
did not dare to move any more.

He thought to himself, “Now I'll make a gift to the insects of
this body. For the sake of the Buddha Path, I will now make a gift
of this flesh so as to fill up their bodies. Later, when I have achieved
buddhahood, I will employ the giving of Dharma to benefit their
minds.”

After he had made this vow, his body dried up and his life
was cut off. He was then immediately reborn in the second of the
Trayastrimsa heavens. At that time, the poisonous dragon was
Shakyamuni Buddha. In the present era, those hunters manifest as
Devadatta and the six [non-Buddhist] masters. The little insects were
the eighty-thousand gods who gained the Path when Shakyamuni
Buddha first turned the wheel of Dharma.

Conclusion: Extended Explanation of the Perfection of Moral Virtue

The bodhisattva guards the precepts and does not spare even his
own physical life in doing so. He is decisive in this and has no
regrets. When his endeavors are of this sort, this constitutes $ila
paramita.

Then again, when the bodhisattva upholds the precepts, for the
sake of the Buddha Path, he makes a great vow, “I will certainly
cross over beings, will not seek the pleasures of this or later lives,
will not do it for the sake of fame or the dharmas of an empty repu-
tation, and will not do it for the sake of seeking an early nirvana for
myself. I will do it solely for the sake of beings who are submerged
in the long-continuing flow [of the river of cyclic existence], who are
cheated by affection, and who are deceived by their own delusion. I
will cross them over and cause them to reach the other shore.”

He single-mindedly upholds the precepts and so is reborn in a
good place. Because he is reborn in a good place, he meets good peo-
ple. Because he meets good people, he develops wisdom. Because
he develops wisdom, he succeeds in practicing the six paramitas.
Because he succeeds in practicing the six paramitas, he gains the
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Buddha Path. When one upholds the precepts in this manner, it is
this which constitutes $7la paramita.

Moreover, when the bodhisattva upholds the precepts, that
mind which takes pleasure in goodness is pure. It is not motivated
by fear of the wretched destinies nor by a desire to be reborn in
the heavens. He seeks to achieve purity characterized by goodness.
Through causing the precepts to permeate his mind, he influences
his mind to find pleasure in goodness. It is this which constitutes
§ila paramita.

Moreover, the bodhisattva employs the mind of great compas-
sion in his upholding of the precepts and thus succeeds in arriving
at the Buddha Path. It is this which constitutes sila paramita.
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A Coyote Makes His Escape
Nagarjuna’s Preamble: Sila’s Generation of Renunciation

How is it that if one upholds the precepts one then produces
vigor? The person who upholds the precepts gets rid of negligence
(pramada). Through one’s own power, one earnestly cultivates the
unsurpassed dharma. One relinquishes the pleasures of the world
and enters into the path of goodness. One resolves to seek nirvana
for the sake of all. One possesses a great mind and is not lazy and
so takes seeking buddhahood as what is fundamental. This is how
upholding the precepts is able to produce vigor.

Moreover, the person who upholds the precepts becomes weary
and abhorrent of the sufferings of the world and the calamities
of aging, sickness, and death. His mind generates vigor and the
resolve that he will certainly seek his own liberation while also
bringing about the deliverance of others.

Story: A Coyote Makes His Escape

This is analogous to the case of the coyote who lived in the forest
and, as a means of surviving, relied on following along after the
lions, tigers and leopards, seeking after the meat from their leftover
carcasses. There was a period of time when there was a shortage of
food for him and so in the middle of the night he slipped into the
city and made his way deep into a man’s household. He was seek-
ing for meat but did not find any.

He fell asleep in a screened-off spot and, unaware that the night
had already ended, awoke, startled, frightened, and at a loss for
what to do. If he tried to run out, he figured he would be unable
to save himself, but if he remained, he feared he would fall victim
to the pain of death. He then fixed his mind on laying there on the
ground, pretending to be dead.

Many people came to see. There was one man who said, “I have
need of the ears of a coyote.” He then cut them off and took them
away.

The coyote thought to himself, “Although it hurts to have one’s
ears cut off, still, the body is allowed to survive.”

Next, there was a man who said, “I have need of the tail of a coy-
ote” He then cut that off as well and then departed.

The coyote next thought, “Although it hurts to have one’s tail cut
off, still, it’s a minor matter.”
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Next, there was a man who said, “I have need of a coyote’s
teeth.”

The coyote thought, “The scavengers are becoming more numer-
ous. Suppose they were to take my head. If they did, I would have
no way to survive.” He then sprang up off the ground and, arous-
ing his intelligence and strength, suddenly bolted for a narrow exit,
thereby straightaway succeeding in saving himself.

Conclusion: The Practitioner’s Self-Exhortation to Realize the Path

In seeking liberation from the trials of suffering, the mind of the
practitioner is just like this. When old age arrives, he may still find
reason to forgive himself and may still be unable to be diligent, ear-
nest, and decisive in the application of vigor. It may be just the same
when encountering sickness. Because there is still hope for a cure,
he may still be unable to be resolute in carrying out his strategy.

But when death is about to arrive, he realizes that there is no fur-
ther hope. He is able to dare to be decisive and diligent in devoting
himself mightily to the cultivation of vigor. Then, escaping from
the spot where death is upon him, he finally succeeds in reaching
nirvana.



142

Marvelous Stories from the Perfection of Wisdom

WE. EFmAE. FUNE
oo ARG AHE AL, &2
mHERNZ gkt . &
Flo kEdEtH. HFHARNE
BREEE . BHAN A
RAEVEIRAT . IRA WM
H [ [ P S WA R B A
il FARE ST RE . BN
HETL A . EIMEEE
. & IRAE LA A
TIREBEFIER—RNRE. X
RelZ & Re2 i R AR E .
{EAE R WA T AESE . 2
—RKE R . NiE R
PN LI HIGHIE.
W IR pE IR . R
Z .o THEMEZgMm. 4
W AE KR B . AR 17
PIRLET . EHh T 5. X
ALK EWERCER . B A
827 o B I I I 3R
Fo WEIE—,

P EH R4 LIS
. HORNGA REL. B
i AE K & g B VR A . &
Flo BeEAEW. & LR R &
A REEE . BRI A
RAEERA G IRE R
LB e 2 S MR 8 R B R
il 7 Rk e R . BN
FH MR REAME R R
. HIRAER O/ RLE.
NEFBRMEZHRE. X
REtE & AE 2w 482 A A
EAE2 RA G R A ' B
—RERNELRE. ANFE2M
i S, KW,
it oh TR AR
Zo JAHBAE gL, 2
0 B AE IR A A . A AR
PRAME . "B T 5. Ik
ANFR ERRLHR . & H AN
R o anhE A A 1M
%o R

i Ay




A Deceased Guru Disguised
Nagarjuna’s Preamble: On the Nonexistence of Beings

Question: It is definitely the case that beings exist. Why do you
say that they are nonexistent? It is based on the causes and condi-
tions of the five aggregates that the dharma of a being exists. This
is analogous to the case of the causes and conditions of the five
fingers generating the dharma of a fist.

Response: This statement is wrong. If the dharma of a being
exists in the causes and conditions of the five aggregates, then,
aside from the five aggregates themselves, there exists some sepa-
rate “being” dharma. However, no such thing can be found. The
eye itself sees forms. The ear itself hears sounds. The nose smells
fragrances. The tongue knows flavors. The body knows tangibles.
The intellectual mind faculty knows dharmas as objects-of-mind.
They are all empty and devoid of the dharma of a self. Apart from
these six [sense-based] phenomena, there is no additional “being.”

On account of inverted views, the non-Buddhists claim that
when the eye is able to see forms, this involves a being and so forth
until we come to when the mind is able to know dharmas, this
involves a being. Additionally, they claim that when one remem-
bers and when one is able to undergo suffering and pleasure, these
circumstances involve a being. However, they simply create this
view. They do not have any direct knowledge of anything genuine
associated with this “being.”

Story: A Deceased Guru Disguised

This is analogous to the case of an old, senior, and very venerable
bhikshu. People were of the opinion that he was an arhat. They
brought many offerings. Later on, he became ill and then died.
Because the disciples were alarmed that they would lose the offer-
ings, they surreptitiously removed him during the night and in
that place where he had been laying down, they arranged blan-
kets and pillows, causing it to appear as if their master was present,
but merely lying down. People came and asked about his illness,
inquiring “Where is the Master?”

The disciples replied, “Don’t you see the blankets and pillows
on the bed?” The gullible ones did not investigate into it. They
believed that the master was lying down with illness, went ahead
and presented large offerings, and then left. This happened more
than once.



144

Marvelous Stories from the Perfection of Wisdom

HHEBNKMNZ . EHT
MRS . BAF. AN
AN e AE DI X 53
RN BRSHAAE
THRN. & WE IR W

rE o

RABMNANRIMEZ . 56T
IRnEE . BMANE. HARM
BERLRE . B H RN SR
LN . BR/NHANE
BN RFEH R IRE W

=
rE o

i Ay




Part 2:  Teachings on Moral Virtue 145

Next, there was a wise person who came and asked about him.
The disciples replied in the same way. The wise person said, “I did
not ask about blankets, pillows, beds, or cushions. As for myself, 'm
looking for a person.” He then threw back the covers, looking for
the master. In the end, there was no person who could be found.

Conclusion
Apart from the characteristic features of the six [sense-based] phe-
nomena, there is no additional self or person beyond that. This

[absence of genuine reality] is equally true in the case of a “knower”
or a “perceiver.”






Part Three:

NAGARJUNA’S STORIES ON PATIENCE
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Devadatta’s Ruination Through Affection for Offerings
Nagarjuna’s Preamble

Question: What is meant by patience with respect to beings?

Response: There are two kinds of beings who come and
approach the bodhisattva: The first are those who are respectful
and who contribute offerings. The second are those who are hate-
ful, who scold, and who may even bring injury through blows. At
such times, the mind of the bodhisattva is able to be patient. He
does not feel affection for the beings who contribute offerings, nor
does he hate those beings who heap evil upon him. This constitutes
patience with respect to beings.

Question: How is it that one can speak of “patience” with regard
to respectfulness and the giving of offerings?

Response: There are two kinds of fetters (samyojana): The first
are the fetters which belong to the sphere of affection. The second
are those fetters which belong to the sphere of hatefulness. Although
respectfulness and the giving of offerings do not generate hateful-
ness, they cause the mind to become affectionately attached. These
are known as the soft thieves. Hence one should cause himself to be
patient with these things so that he does not become attached and
is not moved by affection.

How is one able to be patient? One contemplates that these
situations are impermanent and that they constitute a point for
the potential arising of the fetters. As stated by the Buddha, the
wounds which occur through offerings go deep. It is as if they cut
through the skin and reach the flesh, cut through the flesh and
reach the bone, and then break through the bones and reach the
marrow. When a person becomes attached to offerings, then he
breaks through the skin of upholding the precepts, cuts into the
flesh of dhyana absorption, breaks through the bones of wisdom,
and brings about loss of the marrow of the subtle and marvelous
mind of goodness.

Story: Devadatta’s Ruination Through Affection for Offerings

This principle is exemplified by a case which began when the
Buddha first roamed to the state of Kapilavastu. He went together
with twelve hundred and fifty bhikshus, all of whom had the
physical appearance of brahmacarins. Because they had previously
been involved in making offerings to fire, their form and appear-
ance were haggard. Because they had previously been engaged in
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the ascetic practice of fasting, their skin and flesh were emaciated
and black.

King Suddhodana thought to himself, “Although my son’s reti-
nue is pure in mind and pure in conduct, they are utterly lacking as
regards their appearance. I should select from among those fami-
lies with many sons and grandsons and have each send one man
to become a disciple of the Buddha.” After he had this thought, he
issued an edict throughout the country so as to be able to select
from among the sons of the Sakyan nobility. Those who came forth
in response to the official declaration were all ordered to leave the
home life.

At this time, Devadatta, the son of King Dronadana, left the
home life, studied the Path, and memorized the sixty-thousand
[verse] Dharma collection. He was vigorous in his cultivation for a
full twelve years. Afterwards, for the sake of the benefit of offerings,
he came to the place where the Buddha was and sought to study the
superknowledges. The Buddha told him, “Gautama, if you contem-
plate the impermanence of the five aggregates, you can succeed in
gaining the Path and will also gain the superknowledges.” But he
did not instruct him in the method of obtaining the superknowl-
edges.

Devadatta left and sought this same thing from Sariputra, from
Maudgalyayana, and eventually from five hundred arhats. None
of them would explain it to him, saying instead, “You should con-
template the impermanence of the five aggregates. You can thereby
gain the Path and can also gain the superknowledges.”

He did not get what he was seeking and so wept and felt unhappy.
He went to where Ananda was and sought to study the superknowl-
edges. At this time Ananda had not yet achieved the knowledge
of others’ thoughts. Out of respect for his elder brother, he passed
these techniques on to Devadatta as they had been explained to
him by the Buddha. Having gotten the method for studying the
superknowledges, he went into the mountains and before long
gained the five superknowledges.

After he had gained the five superknowledges, he thought to
himself, “Who should become my danapati? There is, for instance,
Prince Ajatasatru. He possesses the features of a great king.”
Seeking to become his close intimate, he went up to the heavens
and acquired heavenly food. Returning by way of Uttaravati, he
obtained some “spontaneous” rice. Finally, he went to the jambu
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forest, got some jambu fruit (eugenia jambolana),*> and then presented
these as gifts to Prince Ajatasatru.

Sometimes he would transform himself into a precious elephant
or into a precious horse so as to play tricks on the Prince’s mind.
At other times he would become an infant and sit on his knee. The
Prince would cradle him in his arms and he would coo and gurgle
and drool. Each time he did this, he would utter his own name
thereby causing the Prince to become aware of it.

He manifested all sorts of unusual appearances in order to
move the Prince’s mind. The Prince’s mind was tricked by this. In
Ambavana Park he built an immense vihara.> He prepared the four
kinds of offerings as well as all sorts of other assorted gifts. There
was nothing not present in abundance. He provided them all to
Devadatta. Each day he brought along all of the great officials and
personally presented five hundred dishes of fine foods with rice.

Devadatta received offerings in great measure and yet his follow-
ing of disciples was very small in number. He thought to himself, “I
possess thirty of the marks of a great man, only slightly less than
the Buddha. It is only that I have not yet had disciples gathering
around me. If I was surrounded by a great assembly, how would I
be any different from the Buddha?” After having had thoughts like
this, he developed the idea to break up the Sangha and so gain five
hundred disciples. Sariputra and Maudgalyayana spoke Dharma
and provided instruction. As a result the Sangha became harmoni-
ous and united again.

Devadatta then had the evil idea to push down [a boulder] from
the mountain to crush the Buddha. A vajra-bearing stalwart inter-
vened from a distance by throwing his vajra cudgel [to deflect it]. A
broken piece of the boulder rolled up and injured the Buddha’s toe.
Floral Appearance Bhikshuni* rebuked Devadatta who responded
by striking the bhikshuni with his fist. The bhikshuni’s eyes popped
out [from the force of the blow] and she immediately died.

He committed three of the mortal (dnantarya) transgressions®
and drew close to such evil and fallacy-promoting non-Buddhist
masters as Purana. He severed all roots of goodness and his mind
became devoid of a sense of shame or regret. Additionally, he
imbedded a noxious poison under his fingernails, wishing to take
the occasion of bowing to the Buddha to injure the Buddha through
poisoning.
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He was about to proceed, but had not yet arrived when the
ground in the city of Kings” Abode (Rajagrha) spontaneously split
open and a fiery carriage came forth. It took him on board and
transported him, still alive, down into the hells.

Devadatta’s body possessed thirty of the marks of a great man
and yet he was unable to resist and overcome his own mind. For
the sake of the benefits of offerings, he created great offenses and
entered the hells even while still alive. It is for this reason that it
is said that the wounds inflicted by offerings go deep, breaking
through the skin and reaching even to the marrow.

One should cast off and get rid of the mind which feels affection
for those persons who make offerings. This is what is meant by the
bodhisattva’s mind of patience not becoming affectionately attached
to those persons who make offerings or demonstrate respect.

Notes

1. A danapati is a layperson who provides support to the monastic com-
munity.

2. A species of rose apple.

A vihdra is a monastic dwelling.

4. “Floral Appearance” (Utpalavarna) was a nun who had gained arhat-
ship.

5. The five mortal (anantarya) transgressions are: patricide; matricide;
killing an arhat; creating a schism in a harmoniously-dwelling com-
munity of the monastic Sangha; and spilling the blood of a buddha.
The Sanskrit term connotes immediacy, unavoidability, and relent-
lessness of hell-bound retribution. These transgressions are discussed
in Vasubandhu's Abhidharma Kosa Bhasyam, Ch. 4.
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The Kashmiri Tripitaka Master
Nagarjuna’s Preamble

Moreover, there are three kinds of offerings: The first are those
which come on account of the causes and conditions associated with
past-life merit. The second are those where one receives respect and
offerings from people on account of the present life’s merit associ-
ated with cultivating the precepts, dhyana absorption, and wisdom.
The third are those where one gains offerings through falseness
and pretense by deceiving others at the time when, although one
is inwardly devoid of actual meritorious qualities, one makes it
appear outwardly as if one is utterly pure.

With respect to these three kinds of offerings, one should con-
sider to oneself, “If one now obtains offerings through the causes
and conditions of former lives wherein one diligently cultivated
merit, this is just something which has been created through per-
sonal diligence and thus is naturally obtained. What would be the
point in becoming haughty over something like this? This is just
like planting in the spring and reaping in the fall. This is something
gained for oneself through the application of one’s own efforts.
What in it is sufficient cause for arrogance?” After one has reflected
in this manner, he is able to endure and overcome his own mind so
that he is able to refrain from becoming attached or prideful.

If on account of efforts in the present life, one generates merit
and so consequently obtains offerings, one should think to one-
self, “This comes to me on account of wisdom, whether through
understanding the true character of dharmas or whether through
being able to cut off the fetters. It is on account of this associated
merit. When this person makes offerings, it has nothing to do with
me.” After having reflected in this fashion, one is able to overcome
his own thoughts and refrain from arrogance or condescension. He
realizes, “Truly, this is just a case of people having a fondness for
merit. It is not that they are fond of me.”

Story: The Kashmiri Tripitaka Master

This is comparable to the case of the Kashmiri tripitaka master
bhikshu who cultivated the dharma of the aranya' and who went
one day to one of the King’s temples. The temple had set up a great
convocation. The person who guarded the door observed the coarse
and low-quality nature of his robes and so blocked the door and
did not allow him to go on ahead. In this manner, time and time
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again, on account of his robes being of low quality, he was never
allowed to go on forward.

He then employed the skillful means of borrowing a fine robe
before coming. The doorman observed this and permitted him to
go forward without restriction. Having arrived at a seat in the con-
vocation he obtained all manner of fine foods. Before eating, he
first made an offering of it to his robes. Everyone asked him, “Why
do you do that?”

He replied, “I have of late been coming here repeatedly and on
every occasion have been unable to gain entry. Now, on account
of wearing these robes, I have been allowed to sit in this seat and
obtain all kinds of fine food. It is actually on account of the robes
that I have obtained it. It is for this reason that I present it to the
robes.”

When one obtains offerings on account of the merit of cultiva-
tion, on account of upholding the precepts and on account of wis-
dom, the practitioner should think to himself, “This is on account
of merit. It is not the case that it is on account of me.” When one
contemplates in this fashion and is then able to overcome his own
thoughts, this qualifies as patience.

If one were to gain offerings through falseness and deception,
this would be tantamount to self-destruction and thus it is a behav-
ior to which one cannot draw near. One should consider to himself,
“If I were to employ this falseness and then obtain offerings as a
result, it would be no different from an evil thief committing a rob-
bery to get his food. This would be a case of falling into the offense
of deception.”

When in this fashion one’s mind refrains from becoming affec-
tionately attached to the three types of offering-bearing persons
while also refraining from arrogance, this qualifies as patience
with respect to beings.

Notes

1. Anaranya is a secluded hermitage.
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Mara’s Daughters and Buddha at the Bodhi Tree

Furthermore, if it happens that women come who are desirous of
sensual pleasures and who seek to seduce the bodhisattva, at such
times the bodhisattva should overcome his own thoughts, have
patience and not allow them to arise.

This situation is comparable to that of Shakyamuni Buddha
beneath the bodhi tree. The king of the demons was distressed and
so sent three of his “jade” daughters. The first was named “Blissful
to Behold.” The second was named “Pleasurable to Others.” The
third was named “Lust.” They came, revealed their bodies, and
assumed various poses, desiring to destroy the Bodhisattva. At this
time the mind of the Bodhisattva did not move for even a moment
and he did not lay eyes upon them for even a moment.

The three maidens thought to themselves, “The minds of people
are not the same. That which they are fond of is different in each
case. Some are fond of the young, some are fond of the middle-aged.
Some are fond of those who are tall and some are fond of those
who are short. Some are fond of those who are black and some are
fond of those who are white. There are many preferences like these.
Everyone has that of which he is fond.”

At this time the three maidens each transformed themselves
into five hundred beautiful maidens. Each of the transformation-
ally-produced maidens assumed innumerable unusual poses as
they emerged from the forest, like flashes of lightning appearing
momentarily from the midst of black clouds. Some displayed their
eyebrows and fluttered their eyelids, or posed alluringly, or offered
subtle gazes. They made many sorts of music and showed all kinds
of seductive mannerisms. They drew close to the Bodhisattva,
desiring with posed bodies to touch and pressure the Bodhisattva.

At that time the secret vajra-bearing stalwarts bellowed and
glowered hatefully at them, “Who do you think this is that you
dare to approach him seductively to touch and bother him?” At that
time those secret stalwarts uttered a verse in which they scolded
them:

You are unaware of the fate of the gods.

They lose what is fine and their beards turn yellow.

The waters of the great sea which were clear and beautiful,
Today have become entirely bitter and salty.



162

Marvelous Stories from the Perfection of Wisdom

Aol H R %3 R
KARRE T4 —Y)ug

[0165¢c09] /ﬁm g3l JH:% ° E&%Jﬁt
FENo IR NR .
BEEPE . S AR ™G
Ebr B R . AT . &
B . TAFAE R R %
TR EHERN B R
EH AR E A EYIIER

FESENATI TR LURE

[0165¢15] L EE S,
NSN3 S5 14 0K B 1 i
&, MEZSILEATE. ot
W 1201 52 UK 6P RS 1] A K £
BEFEE. RHWEA
ffafiy . FPFEES. WEH
Ao WE. HEMIE. LUE

Ko

&5

ERMEME  LEER
RNAIRR R H R
M W RNRE
WHRER RARIERE

[o165c24] ﬁ‘lﬁ”‘% E;‘D‘/_:’So JH.'J\
KE TR RIRIFEHRIIHE
NI

s

ARl B 28 R e
KARFZRO 45—

[0165¢09] /ﬁm g3l LH:% o E&%Tfﬂit
BN R AGRIM/NR,
A S o A R A i fi
EATINER/CS - P LY ST
B S o VAR AR
DN %ewiko bR R ERAE 5
EH R ARG

R EAITR ISR

[0165¢15] ﬁ Eﬁlﬂ:{% E .
NAS G PCEE I 3K B 1 Ri
&. BlE#SREAL. O
HEE 1201 5 JEgE FEE AR A ] A K £

e, EEES. WAWER
frrfm, FREES. REH
Ko FIFE. tEEMTEE. LA
&5

FAPN R NS -
RNALRGE R H A0
relp LAY R NSEE T
Y RYE S TSR]

[o165c24] ﬁ‘laﬂiﬁf% E;‘EA‘/_:'S ° JH.'J\
KB M. RYEIE R
BB

PIATNY

i Ay




Part 3:  Teachings on Patience 163

You are unaware that your days are diminishing.

All of the Vasu gods are bound to fall away."

Fire is originally the mouth [consuming] the heavens.
And so now everything therein is bound to be devoured.

You remain unaware of all these matters.
Thus it is that you dare to slight this arya.

At this time the crowd of maidens suddenly retreated a little and
spoke to the Bodhisattva, saying, “Now these numerous maidens
are beautiful and adorned beyond compare. They could serve to
delight your mind. Why do you just sit there so uprightly?”

The Bodhisattva said, “You all are impure, foul-smelling, filthy
and detestable. Depart from here and cease this deceptive discourse.”
At this time the Bodhisattva then spoke forth a verse, saying,

This body is a thicket of filthiness.

It is but a collection of decaying matter.
This truly is a walking toilet.

What in it is sufficient to please the mind?

When the maidens heard this verse, they thought to them-
selves, “This man is unaware of our pure heavenly bodies and thus
utters this verse.” They then immediately transformed their bodies,
returning to their original forms. They radiated light which shim-
mered and illuminated the forest and proceeded to make heavenly
music. They then spoke to the Bodhisattva, saying, “Since our bod-
ies are like this, what is there to criticize?”

The Bodhisattva replied, saying, “When the time comes you will
realize this for yourselves.”

They asked, “What do you mean by these words?”

He replied with a verse:

In the parks and forests of the heavens,

And in the seven-jeweled lotus blossom pools,

The gods enjoy with one another the pleasures of the senses,
When that is lost, you will realize this for yourself.

At this time, you will observe impermanence.
And realize the pleasures of the gods are all wedded to suffering.

You should renounce the pleasures of desire
And cherish the Path that is right and true.

When the maidens had heard this verse, they thought to them-
selves, “This man is possessed of a great wisdom which is measure-
less. He realizes the ills inherent even in the pure pleasures of the



164

Marvelous Stories from the Perfection of Wisdom

AR, BIF K&, B
Py Y G A = | P a
Az .

ARE . RIS . ¥ B
eI EE . BE A Hl0 2

A .

i Ay




Part 3:  Teachings on Patience 165

gods. He is not one who can be obstructed.” They then immediately
disappeared.

The bodhisattva contemplates in this fashion the pleasures
involved in sexual desire. He is able to control his own mind. His
patience is such that he is not even slightly moved.
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The Fisherman’s Burning Desire for the King’s Daughter

There once was a king who had a daughter named Kumuda. There
was a fisherman named Subhakara. He was walking along the road
when he looked from afar and saw the princess’s face in the win-
dow of a tall building. In his imagination, he developed thoughts
of defiled attachment which he could not relinquish for even a
moment. He went through days and months during which he was
unable to drink or eat properly. His mother asked him the reason
and he revealed his feelings to his mother, “I saw the daughter of
the King. My mind is unable to forget her.”

The mother explained to her son, saying, “You are a man of
lesser station. The daughter of the King is an honored member of
the nobility. She is unobtainable.”

The son said, “My mind prays for this bliss and is unable to for-
get it for even a moment. If I cannot have it as I will it, then I will be
unable to go on living.”

For the sake of her son, the mother entered the palace of the
King, constantly providing gifts of fat fish and fine meats which
she left for the daughter of the King without asking any remunera-
tion. The Princess thought this strange and so asked her what wish
she was seeking to fulfill.

The mother addressed the Princess, “Pray, dismiss the retainers.
I must relate a personal matter.” [She then continued], “I have only
one son. He cherishes a respectful admiration for the daughter of
the King. His feelings have taken hold in a way that has caused
him to become ill. He is not likely to survive much longer. I pray
that you will condescend to have pity on him and give him back
his life.”

The Princess said, “On the fifteenth of the month have him go
into such-and-such a deity’s shrine and stand behind the image of
the deity.”

The mother returned and told her son, “Your wish has already
been fulfilled.” She then described what had transpired. He bathed,
put on new clothes, and stood behind the image of the deity.

When the time came, the Princess told her father, the King, “I
have something inauspicious which has come up. I must go to the
shrine of the deity and seek for auspiciousness and blessings.”

The King replied, “That is very good.” He then immediately had
five hundred carriages nicely adorned and had them escort her to
the shrine of the deity. Having arrived, she ordered her retainers to
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close the doors and wait as she entered the shrine alone.

The shrine’s celestial spirit thought, “This should not be this
way. The King is the lord of the land. I cannot allow this petty man
to destroy and dishonor the Princess.” He then cast a spell on the
man, causing him to fall into a deep sleep from which he could
not awaken. Having entered, the Princess saw him sleeping. She
shook him very hard and yet he did not awaken. She then left him
a necklace worth a hundred thousand double-ounces of gold and
went away.

After she had left, this man was able to awaken and see that the
necklace was there. Next, he asked a person in the crowd. He then
knew that the King’s daughter had come. Because he was unable
to follow up on his infatuation, he became distressed, full of regret,
and overcome with the affliction of grief. The fire of lust broke loose
within him. He was burned up by it, and then died.
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The Patience-Cultivating Rishi

Nagarjuna’s Preamble

How does one succeed in being patient in the midst of people who
are hateful and tormenting? One should consider to oneself, “All
beings possess the causes and conditions associated with trans-
gressions and thus alternate in attacking and harming one another.
That I now undergo torment is also owing to causes and conditions
from my own actions in previous lives.

“Although this is not something I have committed in this pres-
ent life, it is the retribution for evil committed in a previous life.
I am now paying for it. I should accept it agreeably. How could I
go against it?” This is analogous to the circumstances surround-
ing indebtedness. When the lender asks for it, one ought to repay it
happily. One can’t legitimately get angry over it.

Moreover, the practitioner constantly implements thoughts of
loving-kindness. Although there may be torment and chaos forced
on his person, he must certainly be able to have patience and
undergo it.

Story: The Patience-Cultivating Rishi

This is exemplified by the rishi who practiced ksanti. He dwelt in
a great forest where he cultivated patience and practiced kindness.
At that time King Kali brought his courtesans along with him as he
entered the forest to wander and sport about. Having finished his
refreshments and meal, the King took a short nap.

The courtesans wandered off amongst the flowers and trees and
then saw this rishi. They offered their reverential respects and then
stood off to one side. At that time, for the sake of the courtesans,
he spoke in praise of kindness and patience. His words were so
fine and marvelous that the listeners could not get enough. They
remained a long time and would not leave.

King Kali woke up and failed to see his courtesans and so picked
up his sword and followed along behind so as to catch up with them.
He saw them standing before the rishi. He became filled up with
arrogance and jealousy. With hate-filled glowering, he brandished
his sword and demanded of the rishi, “Just what are you doing?!”

The rishi replied, saying, “I'm abiding here in the cultivation of
patience and the practice of kindness.”
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The King said, “I'm now going to put you to the test. 'm going
to take a sharp sword and slice off your ears and nose. I'm going
to chop off your hands and feet. If you don’t get angry, then we’ll
know that you cultivate patience.”

The rishi said, “Do what you will.”

The King immediately drew forth his sword, sliced off his ears
and nose, and then chopped off his hands and feet. He then asked,
“Has your mind moved or not?”

He replied, “I cultivate loving-kindness and compassion. The
mind has not moved.”

The King said, “You are just a single person here. You have no
power in this situation. Although you claim that you have not
moved, who would believe it?”

The rishi then straightaway made a vow, “If I truly cultivate lov-
ing-kindness and patience, the blood ought to turn into milk.” The
blood immediately transformed into milk.

The King was both greatly frightened and delighted. He then
left, leading away the courtesans with him. On account of his
actions toward this rishi, the dragons and spirits of the forest then
set loose a cataclysmic storm with thunder and lightning bolts. The
King was mortally wounded by it and, sinking away, was unable
even to return to the palace.

Thus it is that it is said that one should be able to practice patience
even in the midst of torment and chaos.
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The Contentious Kausambi Monks
Nagarjuna’s Preamble

Again, a person who is possessed by hatred, like a tiger or a wolf,
is difficult to remain together with. He is also like a purulent sore
which readily exudes discharges and easily decays. The person who
is full of hatred is like a venomous snake. People take no delight in
encountering him. The evil mind of the person who accumulates
hatreds becomes gradually greater so that he ends up doing what
one cannot do, killing even his father, killing even his ruler, and
even developing evil intentions towards the Buddha.

Story: The Contentious Kausambi Monks

This idea is well illustrated by the case of the bhikshus in the state of
Kausambi. For relatively minor reasons, their hateful thoughts for

each other became so severe that they split into two factions. If they
had wished to come to a breaking off of relations, they should ordi-
narily have had to wait to the end of their three-month retreat. But

they remained unable to put their differences to rest. The Buddha

eventually came and, in the midst of the Assembly, raised up his

wheel-marked hand to quiet them. He then told them:

All of you bhikshus—

Don't generate such disputation.

When evil thoughts continue on,

The bitter retribution grows extremely severe.

You are seeking to gain nirvana.

Cast off and relinquish worldly benefits.

When abiding in the dharmas of goodness,

How could you be so hateful and full of disputation?

When worldly men become angry and contentious,
This is something one might yet forgive.

But with men who have left the home life,

How can it be that they dispute and struggle?

When in the mind of one who has left the home life,

One cherishes venomousness, this brings harm on oneself.
It is as if from a cool cloud

Lightning struck forth and burned the body:.

The Bhikshus addressed the Buddha, saying, “The Buddha is the
king of Dharma. But pray, may he remain silent for a moment. This
group assailed us. We cannot but respond.”
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Part 3:  Teachings on Patience 177

The Buddha thought, “These men cannot be crossed over.” From
the midst of the group of those Sanghans, he soared aloft and
disappeared. He went into the forest where he remained still in
samadhi.

In just this manner, the offense of hatred is such that, at its
extreme, one does not accept even the words of the Buddha. It is for
this reason that one should get rid of hatred and cultivate patience.

Moreover, when one is able to cultivate patience, it is easy to gain
loving-kindness and compassion. If one has gained loving-kindness
and compassion, one succeeds in reaching the Buddha Path.
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The Demon King Confronts the Buddha

Nagarjuna’s Preamble

Question: How is one able to be patient with respect to the dhar-
mas in one’s mind?

Response: The bodhisattva reflects, “Although I have not yet
gained the Path and have not yet cut off the fetters, if I do not main-
tain patience, then I am no different from a common person and it
is not the case that I am a bodhisattva.”

He additionally considers to himself, “If I gain the Path and cut
off all of the fetters, then there will be no dharmas remaining with
which one must be able to be patient. Additionally, hunger, thirst,
cold, and heat are the outward demon armies. The afflictions of the
fetters are the inward demon insurgents. I should break these two
armies and thereby perfect the Buddha Path. If it is not done in this
way, then the Buddha Path will not be perfected.”

Story: The Demon King Confronts the Buddha

This is as told of the Buddha when he was cultivating ascetic
practices for a period of six years. The demon king came and said,
“Noble man of the ksatriya lineage. Of a thousand parts of your life,
you have only a single part left to live. Hurry, get up and return to
your country, perform acts of giving and cultivate blessings. You
will be able to gain the path of bliss among men and in the heav-
ens in the present life and in later lives. It is unacceptable that you
uselessly subject yourself to intense suffering. If you don’t yield to
these gentle words, but instead continue this confusion and so fail
to get up, I will lead forth a great mass of troops which will come
and strike and break you.”

The Bodhisattva replied, “I am now going to break even your
extremely powerful inward army, how much the more so your out-
ward army.”

The demon said, “What is it that makes up my internal army?”

He replied:

Desire is the first among your armies,
Worry is the second.

Hunger and thirst are the third army:.
Craving is the fourth.

Drowsiness is the fifth of the armies.
Fearfulness is number six.

Doubt and regret are the seventh army.
Hatred and anger are the eighth.
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Part 3:  Teachings on Patience 181

Beneficial support and an empty reputation are the ninth.
Elevating oneself and belittling others is the tenth.

Such a company of armies as these

Vanquishes those people who have left the home life.

I employ the power of dhyana and wisdom
To break these armies of yours and,

After perfecting the Buddha Path,

Deliver everyone to liberation.

Although the bodhisattva is not yet able to break all of these
armies, he dons the armor of patience, takes up the sword of wis-
dom, holds onto the shield of dhyana absorption and deflects the
arrows of the afflictions. This is what is meant by inward patience.
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The Bhikshu Impatient with the Fourteen Imponderables

Nagarjuna’s Preamble

Furthermore, with respect to the unanswered dharmas associated
with the fourteen difficult questions such as permanence, imper-
manence, and so forth, he finds no obstacle to investigating them
but still does not lose the Middle Way. When one is able to have
patience with these dharmas this constitutes patience with respect
to dharmas.

Story: The Bhikshu Impatient With the Fourteen Imponderables

A related case is that of the bhikshu who contemplated and investi-
gated into these fourteen difficult questions, found that he was so
unable to break through them that his mind was unable to endure
it. He took up his robe and bowl and went to where the Buddha was
and addressed the Buddha, saying, “If the Buddha is able to explain
these fourteen difficult questions for me so that my mind is caused
to completely understand them, then I will continue to be a disciple.
If he is unable to explain them, then I will seek after another path.”

The Buddha told him, “You foolish man. Are you not basically
presenting me with an ultimatum whereby only if I reply to the
fourteen difficult questions will you continue to be my disciple?”

The bhikshu replied, “No.”

The Buddha said, “You foolish man. Why then do you now say,
‘If you don’t answer these for me, I will not remain as a disciple? I
explain Dharma for the rescue and deliverance of persons who are
subject to aging, sickness and death. These fourteen difficult ques-
tions are dharmas of disputation. They possess no benefit for the
Dharma. They are only frivolous dialectics. What is the point of
inquiring into them? If I were to offer an answer for your sake, your
mind would not completely comprehend it. You would go to your
dying day without being able to understand and would be unable
to gain liberation from birth, aging, sickness, and death.

“This is analogous to a man who has been shot by a poison arrow.
His relatives call a physician who is about to extract the arrow for
him and then apply medications. But he then says, “You can’t take
the arrow out yet. I must first know your first and last name, the
village from whence you come as well as the ages of your father and
mother. Next, I wish to know from which mountain this arrow came,
from which tree it is made, from what sort of feathers it is fletched,
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who the arrowhead maker is and from which sort of metal it is cast.
I wish also to know from which wood and on what mountain the
bow was manufactured as well as what animal’s horns were used.
Additionally, I wish to know where the poison was produced and
what type it is. After I have completely understood all sorts of other
such matters I shall give my permission for you to extract the arrow
and apply medications.” “

The Buddha asked the bhikshu, “Would it be possible for this
man to come to know all these many matters and only later extract
the arrow or not?”

The bhikshu said, “He would not be able to succeed in knowing
them. If he waited to completely understand this then he would
already have died.”

The Buddha said, “You are just like this. You have been shot by
the arrow of erroneous views smeared with the poison of love and
it has already entered your heart. It was out of a desire to extricate
this arrow that you became my disciple, and yet now, you do not
wish to pull out the arrow, but instead next wish to find out in
its entirety whether the world is eternal or non-eternal, bounded
or unbounded, and so forth. Before you have succeeded in finding
these things out you will have lost your wisdom life and will have
died in a fashion identical with the beasts. You hereby cast yourself
into darkness.”

The bhikshu felt ashamed, deeply understood the words of the
Buddha, and then immediately gained the path of arhatship.

Conclusion: The Bodhisattva Transcends the Fourteen Imponderables

Furthermore, the bodhisattva desires to become a person possessed
of omniscience. He should pursue investigations into all dharmas
and understand their true character. He should not be bogged
down in or obstructed by the fourteen difficult questions and so
should know that they are a severe illness of the mind. When he is
able to transcend them and is able to endure them, this constitutes
possessing patience with respect to dharmas.






Part Four:

NAGARJUNA’S STORIES ON VIGOR
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The Buddha’s Proclamation on the Power of Vigor

Then again, for example, when Ananda was discoursing on the seven
limbs of enlightenment (bodhyarnga) for the sake of the Bhikshus, he
came to the “vigor” limb of enlightenment whereupon the Buddha
then asked Ananda, “Are you explaining the vigor limb of enlight-
enment?”

Ananda replied, “I am explaining the vigor limb of enlight-
enment.”

And so this continued with three such inquiries and three such
responses, whereupon the Buddha got up from where he had been
sitting and spoke to Ananda, saying, “If a person is able to cher-
ish and take pleasure in cultivating vigor, there is no endeavor in
which he will not be successful. He will succeed in arriving at the
Buddha Path and in the end, his efforts will not have been in vain.”

Based on all sorts of causes and conditions such as these, one con-
templates the benefits of vigor and succeeds in making it increase.

Concluding Discussion on the Nature and Aspects of Vigor

Vigor of this sort was referred to by the Buddha at some times as
being “zeal” (chanda), at some times as being “vigor” (virya), and
at some times as being “non-negligence” (apramada). This may be
exemplified by the case of man who is about to travel far. At the
beginning when he is desirous of leaving, this is referred to as “zeal.”
When, having begun his journey, he does not stop, this constitutes
“vigor.” When he is able to exhort himself and so not allow his jour-
ney’s endeavors to be delayed, this constitutes “non-negligence.”

From this, one can know that zeal generates vigor. Because vigor
has been brought forth, one remains non-negligent. Because one
is non-negligent, one is able to bring forth all dharmas up to and
including the Buddha Path.

Furthermore, the bodhisattva who wishes to gain liberation
from birth, aging, sickness, and death while also desiring to cross
over beings to liberation should constantly be vigorous and should
be single-minded in his non-negligence. He should be like the man
who was able to carry a bowl of oil through a great crowd [without
spilling a drop]. Because he was able to manifest single-mindedness
and non-negligence, he gained great fame and benefit.

This is also just like when traveling on an extremely precipitous
and difficult route: Whether one uses suspended ropes or rides on
a mountain goat, on all such bad pathways as these, it is on account
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Part 4: Teachings on Vigor 191

of being single-minded and non-negligent that one succeeds in pre-
serving one’s physical safety while also being able in this very life
to gain great fame and benefit.

The vigor employed in seeking the Path is just the same. If one is
single-minded and non-negligent, he gains everything he seeks.
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A Lazy Monk Discovers the Value of Vigor
Nagarjuna’s Preamble: On the Value of Vigor

Then again, just as flowing water is able to cut through a huge
boulder, so to it is with the non-negligent mind. If one engages in
focused cultivation of skillful means which one constantly carries
forward and does not desist from, then one will be able to smash
the mountain of the afflictions and fetters.

Moreover, the bodhisattva engages in three sorts of analyses: “If
I do not do this, then I will not gain the resultant reward. If I don’t
do it myself, then it shall not come from someone else. If I do accom-
plish this, then it will never be lost.” When one contemplates in this
way, then he will certainly become vigorous and, for the sake of the
Buddha Path, shall diligently cultivate, shall remain focused and
attentive to detail, and shall avoid falling into negligence.

Story: A Lazy Monk Discovers the Value of Vigor

This is exemplified by the case of a minor aranya (hermitage) dweller
who sat alone in dhyana meditation in the forest and became lazy.
There was a spirit in the forest who was a disciple of the Buddha
who entered the skeleton of a corpse and came forth singing and
dancing and then uttered this verse:

Little bhikshu in the forest,

Why have you become lazy and neglectful?

If when I come in the daytime, you do not fear me,
I will come again like this at night.

This bhikshu was shocked and frightened, took up his sitting
again, and then carried on with his internal contemplation. In the
middle of the evening he fell back to sleep. This spirit manifested
again with ten heads each spewing fire from its mouth, each with
fangs like swords, and each with eyes as red as flames. He spoke
gravely, followed after, and then seized this lazy bhikshu, saying,
“You should not be lazy in this place! Why are you being this way?”

This bhikshu was filled with great terror and immediately
resumed his contemplations. He became focused and precise in his
mindfulness of the Dharma and consequently gained the path of
arhatship.

Concluding Discussion on the Nature and Value of Vigor

This is what is meant by forcing oneself to become vigorous.
Through the power of being non-negligent one is able to gain the
fruition of the Path.
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Part 4: Teachings on Vigor 195

Moreover, in this practice of vigor, one does not cherish his own
body but rather cherishes the resultant retribution. One is con-
stantly diligent and vigorous in the four physical postures of sitting,
lying down, walking, and standing. One would rather lose his own
body than diminish the quality of his path-associated karma.

This is analogous to when a fire has gotten out of control and
one throws a vase full of water at it. One only bears in mind the
idea of putting out the fire and so does not continue to cherish the
vase. This principle is also exemplified in the verse spoken by a
rishi in instructing his disciple:

The mind which is resolute experiences pleasure.

It’s just as when garnering great rewards

Or when something wished for is finally gained.

It is then that one realizes this is the most marvelous thing.

Focusing on all sorts of reasons such as these, one contemplates
the benefits of vigor and is able thereby to cause one’s vigor to
increase and become enhanced.
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The Buddha’s Past Life as a Fiercely Vigorous Guide
Nagarjuna’s Preamble: On the Five Characteristics of Vigor

Question: What are the characteristics of vigor?

Response: With regard to endeavors, one has the attitude that
he is certainly able to succeed. In taking them up, one finds no dif-
ficulty. One’s determination and intentions are solid and strong.
One’s mind is free of weariness. Whatever is engaged in is carried
through to the end. These five factors constitute the characteristics
of vigor.

Then again, according to what the Buddha said, the marks of
vigor consist in the body and mind not resting.

Story: The Buddha's Past Life as a Fiercely Vigorous Guide

This is as exemplified by Shakyamuni Buddha in a previous life
when he was the leader of a group of merchants. He led the mer-
chants into a precipitous and difficult place. There was a riksasa
ghost there who blocked their way with his hands, saying, “You
must stop. Don’t move. I will not permit you to go.”

The leader of the merchants then hit him with his right fist. The
fist immediately stuck to the ghost such that he was unable to
pull it away. Next, he hit it with his left fist and was also unable to
pull it away. He kicked him with his right foot and it, too, became
stuck. Next he kicked it with his left foot and then the same thing
happened. He used his head to butt it, whereupon it immediately
became stuck in just the same way.

The ghost asked, “Now that you are in this fix, what do you pro-
pose to do now? Has your mind given up or not?”

He replied, “Although I continue to be bound up in these five
ways, my mind will never be forced to cease by you. I will use the
power of vigor to carry on the fight with you. I'm determined not
to retreat.”

At that point the ghost felt delighted and thought, “This man’s
really got guts.” He then told the man, “Your power of vigor is
immense. You definitely won't give up. I'll turn you loose and allow
you to leave.”

Concluding Discussion on the Characteristics of Vigor

The practitioner is just like this. With respect to good dharmas, in
the beginning, middle, and end of the night he recites scriptures, sits
in dhyana meditation, and seeks [realization of] the true character
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Part 4: Teachings on Vigor 199

of dharmas. He is not covered over by the fetters and he does not
become lazy in either body or mind. These are the characteristics
of vigor.
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The Buddha’s Past Life as King of a Deer Herd

Nagarjuna’s Introduction

Then again, when with respect to all dharmas, one is able to suc-
ceed in bringing them to completion while not stinting one’s body
or life, this constitutes vigor on the part of the body. While seek-
ing to develop all of the types of dhyana absorptions and wisdom,
one’s mind refrains from indulging any laziness or weariness, this
constitutes vigor on the part of the mind.

Story: The Buddha’s Past Life as King of a Deer Herd

Moreover, as for vigor on the part of the body, one takes on all man-
ner of hardship through diligence yet never succumbs to laziness or
diminishment of one’s endeavors. This is as told [in the jataka tale
of] Brahmadatta, the king of the state of Varanasi. He was roaming
and hunting in the wilderness forests where he saw two deer herds.
The herds each had a ruler and each herd had five hundred deer.

One of the rulers [of the deer] was in color like the seven jewels.
This was Shakyamuni as a bodhisattva. One ruler [of the deer] was
Devadatta. The bodhisattva deer king observed a great mass of fol-
lowers of the human king killing his clan, brought forth the mind
of great compassion, and went directly before the King.

The King’s men sought to shoot it [as it drew closer]. The flying
arrows fell like rain. After the King saw that this deer was advanc-
ing fearlessly straight toward him he ordered all of his followers,

“Halt your bows and arrows. Don’t interfere with his intentions in
coming forth.”

When the king of the deer had arrived, he knelt and addressed the
king of the humans, saying, “On account of what for your Lordship
is but a minor matter of unrestrained pleasure in the enjoyment of
sport, the [entire] herd of deer at once becomes vulnerable to the
suffering of death. How would it be if instead we regularly offered
for his meals, in accord with our own sequence, one deer each day
as an offering to the kitchen of the King?” The King approved of his
words and permitted it to be as he intended.

At this point the two rulers of the deer herds convened a great
meeting to determine the order by which they would be sent. Each
took responsibility for insuring that one of their herd would be sent
forth each day in accord with the proper order.

Within the deer herd of Devadatta there was at this time a doe
pregnant with a fawn which came and addressed her ruler, saying,
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“Today I personally should be sent forth to die. However I am preg-

nant with a fawn. It is not the case that it is the fawn’s turn to go.
I beg that you will dispense your calculations in a way whereby
whosoever dies does so in proper order while still preventing the
unborn from becoming involved.”

The King of that herd of deer became angry at her and said,

“Who does not cherish his own life? When the sequence comes up,
one just goes. How could there be any withdrawing from it?”

The mother deer thought, “My king is not humane. He does not
extend empathy in accord with principle. He will not countenance
my withdrawal and so suddenly becomes enraged. He is not wor-
thy of hearing my case.” She then immediately went to the bodhi-
sattva [deer] king and laid out completely her sentiments.

The [deer] king asked this doe, “What did your lordship say?”

The doe said, “My lord is not humane. He has not seen fit to apply
his imagination to managing this matter but rather has become
enraged at me. Because the great king’s humanity extends to every-
one, I came here to seek refuge. Although heaven and earth are vast,
today those such as myself have no place to present our case.”

The bodhisattva [deer] thought, “This is extremely pitiable. If I
do not bring order to this matter, there will be the unprincipled
slaughter of her fawn. If it is not done according to sequence and
through a change in order [death] were to fall upon one whose turn
has not yet come, how could such a one be sent off? There is only
myself who would be appropriate to take her place.” When his con-
sideration of the matter had been decided, he immediately went
along himself, dispatching the mother deer to return [to the herd],
saying, “I am now going to substitute for you. You have nothing to
worry about.”

The deer king went directly to the gate of the King. When the
group of people there saw him they were amazed that he himself
had come and so told the King of this matter. The King, too, was
amazed at it and so ordered that he be brought forward. He then
inquired, “Have the deer all come to an end? Why is it that you
yourself have come?”

The deer king said, “The humanity of the great King has
extended to the entire herd of deer. Among men there are none who
have transgressed it. There is only flourishing. How could there be
a time when they would come to an end?

“I have come because there is a doe pregnant with fawn within
the other herd. As the fawn is due to be born soon, when this doe
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should be put to death, the fawn, too, would share the same fate.
She took refuge in me, telling me of her plight. It is on account of
this that I took pity on her.

“Nor could I allow a change in the sequence such that it would
fall on one who should have no part in it. If she were to take refuge
in me and I were to fail to rescue [her fawn], I would be no different
from a tree or a stone. This body will not endure long [in any case].
It is certain that one cannot avoid death.

“To bring forth loving-kindness and rescue one from suffering
and misery results in measureless merit. If a person has no loving-
kindness, then he is no different from a tiger or a wolf.”

When the King heard these words he immediately arose from
his throne and uttered a verse, saying:

In truth it is I who am the beast

Who may be called a deer with the head of a man.
Although you have the body of a deer,

You may be called a man with the head of a deer.

To speak of it according to the principle,

It is not by one’s form that one is human.

If one is able to possess loving-kindness and generosity,
Although one may be a beast, in truth one is a human.
For my own part, beginning with this very day,

I shall no longer eat any sort of flesh.

I will make a gift of fearlessness,

And so shall be able to put your mind at peace.

The deer gained a state of peacefulness and the King gained
humanity and trustworthiness.
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The Brahmacarin’s Great Sacrifice from Love for Dharma

Then again, this is exemplified by the case of the brahmacarin known
as “Lover of Dharma.” For twelve years, he went everywhere in
Jambudvipa searching for knowledge of the Dharma of the Aryas
but still was unable to find it. At that time there was no buddha
in the world. The Dharma of the Buddha had disappeared as well.
There was a brahman who said, “I possess one verse of the Dharma
of the Aryas. If you are truly one who loves the Dharma, I will give
it to you.

He replied, “I truly do love the Dharma.”

The Brahman said, “If you truly do love the Dharma, then you
ought to use your skin as paper and, using the bones of your body
as a pen, you should use your blood to write it down. Then I will
give it to you.” He then acted in accord with this instruction, break-

ing his bones, stripping off his skin and writing this verse down in
blood:

That which accords with Dharma, one should cultivate.
That which is non-Dharma, one should not accept.

In the present life and in the future life as well,

He who practices Dharma finds peaceful security.
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The Bird Who Tried to Save a Burning Forest

Then again, in the past there was a wildfire which was burning the
forest. Within that forest there was a pheasant which with intensely
strenuous physical efforts used his own strength to fly into the
water, soaked his feathers and then flew forth attempting to extin-
guish the great blaze. The fire was great and water was but little. It
flew back and forth and though it became exhausted it did not find
that to be suffering. At that time the celestial lord Sakradevendra
came and asked it, “What is it that you are doing?”

It replied, “I am [attempting to] save this forest out of pity for
the beings in it. The area nurtured by the shade of this forest is
vast, refreshingly cool, and blissful. All of our species—all of our
lineages and relatives as well as all of the other beings rely upon
and look to this [forest]. Aslong as I have the physical strength, how
could I be lazy and so fail to attempt to rescue it.”

The celestial lord then asked it, “As for your being so energetic
and diligent, how much longer can you continue?”

The pheasant said, “I take death as the appointed time.”

The celestial lord said, “Although your intentions may be so, who
would be able to verify such a thing?”

It then immediately proclaimed a vow, “My mind is ultimately
sincere. If its trustworthiness is not false, then the fire should
immediately be extinguished.” At this time the gods of the Pure
Dwelling Heaven knew of the bodhisattva’s vow and then immedi-
ately extinguished the fire for its sake.

From ancient times on up to the present, this forest alone has
always been growing luxuriantly and remained unburned by fire.

Concluding Discussion

Numerous other cases of this sort illustrate that in past-life prac-
tices, [the Bodhisattva] has been able to do what is difficult to do.
He has not stinted in sacrificing even his own body and life, his
country, wealth, wives, sons, elephants, horses, the seven precious
things, his head, eyes, bones, or his marrow. He has been diligent
in giving without weariness.

Asthe saying goes, “For the sake of beings, the bodhisattva would
undergo in a single day even a thousand deaths and a thousand
births.” Just as with dana, the practices undertaken in perfecting
the paramitas of $ila, patience, dhyana and prajia are undertaken
in this same way. The characteristic features of what is intended
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by “physical vigor” are as illustrated by all sorts of causal circum-
stances described in the Sutra on the Past Lives of the Bodhisattva.

The carrying on of cultivation in all good dharmas while main-
taining faith and happiness, while not generating doubts or regrets,
while not falling into laziness, and while continuing to seek the
Dharma insatiably from all of the Worthies, the Aryas, and every-
one on down even to the common people, doing so in a manner
comparable to the sea’s swallowing up of everything flowing into
it—it is this which constitutes the bodisattva’s “mental vigor.”
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The Buddha’s Past Life as a Doubting Prince

Nagarjuna’s Preamble on Concurrent Practice of Perfections

Furthermore, the vigor of the bodhisattva is universally active
throughout the other five paramitas. It is this which constitutes the
paramita of vigor.

Question: When one is practicing the paramita of moral virtue,
if someone comes and begs one’s three robes and bowl, were one
to go ahead and give them to him, one would thereby break the
precepts. Why? Because the Buddha did not permit that. But if one
fails to give, one thereby destroys the paramita of giving. How then
can vigor be universally active in the other five endeavors?

Response: If one is a bodhisattva who is new in his practice, he
will be unable to make [vigor] universally and simultaneously active
in the other five paramitas throughout that one single lifetime. This
is illustrated by that time when the Bodhisattva was practicing the
paramita of vigor and observed a starving tigress whose hunger
had become so urgent that she was about to eat her own cubs.

At that time, the Bodhisattva let flourish the mind of great
compassion and immediately made a gift of his body. Because the
Bodhisattva’s father and mother had lost their son, their distress
and grief were such that they lost the vision in both eyes. Also, it
should be the case that the tigress would have incurred a karmic
transgression in killing the Bodhisattva.

Still, he did not take into account the grief-induced suffering on
the part of his parents nor did he reckon the tigress’s incurring of
the Kkilling offense. He wished only to perfect dina and gain the
associated meritorious qualities associated with this act.

This is also exemplified by the bhikshu who upholds the precepts.
No matter what the situation, whether it might involve a minor or
a major regulation, he rejects anyone with whom a transgression
might occur. Even though the person who is rejected might experi-
ences the anguish of distress and grief [at his refusal to accede to
precept-threatening conduct], he strives only to uphold the precepts
and does not take pity on the sufferings of others which might arise
as a consequence.

Story: The Buddha'’s Past Life as Doubting Prince

It may be then that one practices the common prajia of the world and
so puts to rest the mind of loving-kindness and compassion. This
is exemplified by the past-life case of Shakyamuni as a bodhisattva
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who was a prince, the son of a great country’s king. His father, the
King, had a spiritual guru, a brahmacarin who abstained from eat-
ing any of the five types of grains. The masses of people revered
him, had faith in him, and took him to be marvelously special.

The Prince thought, “Men possess [a body with] four limbs.
They must sustain it with the five types of grains, and yet this man
[supposedly] does not eat. It must certainly be the case that he has
seized the minds of the people through deviousness. He must not
be one who is possessed of the genuine Dharma.”

His father and mother told their son, “This man is intensely vig-
orous [in his spiritual practice]. He does not eat the five types of
grains and thus is a person only rarely encountered in this world.
How can you be so extremely foolish that you do not respect him?”

The Prince replied by saying, “I pray that you may withhold
judgment for a little while. It will not be long before this man’s veri-
fying evidence will naturally emerge.” At that time the Prince then
sought out [the guru’s] dwelling place, went into the forest there,
and asked the cowherds of the woodland, “Just what does this fel-
low eat?”

The cowherds replied, “At night, this man eats a greater or lesser
measure of curds, relying on this as the means to sustain his life.”

When the Prince realized this, he returned to the palace with
the desire to bring forth the evidence. He then put to use all sorts
of purgative medicinal herbs, causing them to completely permeate
some blue lotus blossoms.

In the early morning, the Brahmacarin entered the palace and
sat at the side of the King. The Prince then took up these flowers in
his hands and came forward to make an offering to him. After hav-
ing bowed, he then presented them to him.

The Brahmacarin was delighted and thought to himself, “The
King, his wife, those inside and outside [the palace], those of high
and low rank—they all make obeisance to me and serve me. It was
only from the Prince that I had not yet received reverence and faith.
Today he presents me with an offering of beautiful flowers. This is
extremely fine, immeasurably so.”

Having received these beautiful flowers, out of respect for bene-
factor, he raised them to his nose and inhaled their fragrance. As he
did so, the medicinal vapors within the blossoms entered his belly.
In but an instant, the medicine began to have an effect in his belly,
whereupon he sought to find a place to stoop down.
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The Prince said, “But the Brahmacarin does not even eat. Why
then does he now move towards the toilet?” [The Prince] then held
him tightly whereupon, in but another moment, he defecated and
vomited at the side of the King. The vomit turned out to be com-
posed entirely of curds.

When this evidence had been revealed, the King and his wife
became aware of his deception. The Prince said, “This man is truly
a thief. Out of a desire for fame, he has cheated an entire country.”

Concluding Discussion on the Bodhisattva’s Practice of Vigor

It was in this fashion that he practiced common worldly prajna.
Seeking only to perfect his wisdom, he put to rest the mind of sym-
pathy and pity and thus did not fear incurring the hatred of oth-
ers.

At other times, as the bodhisattva practices supramundane
prajiia, in his upholding of the precepts and in his bestowing of
gifts, his mind is not subject to defiling attachment. Why? Because
the benefactor, the recipient, the valuable gift, offense, non-offense,
hatred, non-hatred, vigor, laziness, the focused mind and the scat-
tered mind—none of them can be gotten at.

Moreover, in his practice of the paramita of vigor, the bodhi-
sattva takes all dharmas to be neither produced nor destroyed, nei-
ther eternal nor non-eternal, neither suffering nor blissful, neither
empty nor real, neither self nor non-self, neither singular nor dif-
ferent, and neither existent nor nonexistent. He knows completely
that all dharmas are a conjunction of causes and conditions. They
possess only names. No reality can be found in them.

The bodhisattva carries on this sort of contemplation and real-
izes that everything which is conditioned is false and deceptive. He
lets his mind rest in the unconditioned and desires to cause his
thoughts to cease, [knowing that] it is only by resort to quiescent
cessation that there is peacefulness and security. At that very time,
he calls to mind his original vows and, on account of sympathy and
pity for beings, returns to the practice of the dharmas of the bodhi-
sattva and so accumulates every sort of meritorious quality.

The bodhisattva thinks to himself, “Although I realize that all
dharmas are false and deceptive, beings still remain unaware of
this matter. Throughout the five destinies, they endure all manner
of suffering and pain. Thus I should now completely perfect the
practice of the six paramitas.”






Part Five:
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Mara’s Daughters Confront the Buddha

Nagarjuna’s Introduction

Dhyana is the treasury for the retaining of wisdom
And the field of merit for qualities which are worthy.
Dhyana serves as the waters which are pure.

It is able to wash away the dusts of the desires.

Dhyana is the armor made of adamant.

It’s able to ward off the arrows of affliction.

Although one’s not yet reached the [nirvana] “without residue”,
A share in nirvana nonetheless has been attained.

One acquires then the coursing in adamantine samadhi,
Smashes then and shatters the mountain of the fetters.
One attains the power of six superknowledges,

And is able to deliver a number of people beyond count.

Dust raised by tumult may obscure the sky and sun,

Yet a heavy rain can soak it all away.

The winds of ideation (vitarka) and deliberation (vicara) scatter the

mind,

But dhyana absorption can extinguish them.

Furthermore, dhyana absorption is difficult to attain. Only if the
practitioner single-mindedly and exclusively strives without stint
will he attain it. Even the gods and spirits and rishis are unable to
attain it, how much the less lazy-minded ordinary fellows.

Story: Mara’s Daughters Confront the Buddha

When the Buddha was sitting in dhyana beneath the nyagrodha tree
the three daughters of the King of the Maras set forth a question in
verse, saying:

Sitting alone amongst the forest trees,

The six fold faculties always still and quiet.

It seems as if you've lost a precious jewel,

But have no pain of worry or distress.

In all the World your visage has no peer,

And yet you always sit with your eyes closed.
The thoughts of each of us possess a doubt:
“What do you seek by dwelling in this place?”

At that time the Bhagavan replied with a verse:

As I have found the flavor of nirvana,
I don't find pleasure dwelling in tainted love.
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Within, without, the thieves have been expelled.
Your father too: destroyed and sought retreat.

I have discovered the flavor of sweet dew (amrta),
In peace and bliss I sit within the forest.

The many beings immersed in fondness and love—
For all their sakes I raise compassionate thoughts.

At this time the three daughters felt ashamed and said to them-
selves, “This man has transcended desire and cannot be moved.”
They then disappeared and showed themselves no more.
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The Mountain Spirit Tests the Traveling Layman
Nagarjuna’s Preamble: On the Shortcomings of the Desires

As for these five desires, one obtains them and they become more
severe. This is just as when one uses fire to cauterize an itch.
Pursuing the five desires is a useless endeavor comparable to a
dog’s gnawing away at a bone. Pursuing the five desires increases
disputation just as when birds fight with each other over carrion.
The five desires burn people in the same way as happens when car-
rying a torch into an opposing wind. The five desires harm a per-
son just as when one steps on a poisonous snake. The five desires
are insubstantial like something obtained in a dream. [Satisfaction
from] the five desires is short-lived and is as if borrowed [for only]
an instant. Worldly people deludedly lust for and attach to the five
desires, not forsaking them [even] unto death. On account of them,
in later lives, they undergo immeasurable suffering.

This is analogous to a stupid person greedily attached to a type
of fine fruit who climbs up the tree and feasts upon them, but can-
not bring himself to descend in time. Someone then chops down
the tree, causing the tree to tilt over whereupon he falls, his body
and head are mangled, and he then dies an agonizing death.

Moreover, these five desires, when attained, are blissful [only]
for a moment. When lost, there is great suffering. This is compa-
rable to when a person licks away at a honey smeared blade. In his
greed for the sweetness, he is unaware of injuring his tongue. The
rituals involved in pursuing the five desires are held in common
with animals. One who is wise is well aware of this and thus is
naturally able to distance himself from them.

Story: The Mountain Spirit Tests the Traveling Layman

This is illustrated by the tale told of an upasaka who together with a
group of traders traveled afar in the course of their business. At this
time it was cold and snowy. Traveling at night he lost touch with his
companions and took shelter in a stone cave. At that time a moun-
tain spirit transformed into a maiden who came to him desiring to
test him. She spoke this verse, saying:

The white snow covers the mountainous ground.
The birds and beasts all hide themselves away.

I alone have no one to indulge my needs.

I pray only to experience your kindness in my plight.
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The upasaka covered his ears with his two hands and replied
with a verse in which he said:

You shameless and base person.

You speak these impure words.

Would that water could rinse or fire burn them away.
I'have no desire to further hear your voice.

I have a wife but my mind does not course in desire.

How much the less would I engage in sexual misconduct.

The bliss afforded by all desires is extremely shallow,

The calamity brought by its great suffering is extremely profound.
All the desires, once gained, then bring no satiation.

When one loses them, this makes for great suffering.

When not yet obtained, one prays that one might obtain them.
Once one’s obtained them, one becomes tormented by them.

The bliss afforded by all of the desires is extremely slight.
The poison of distress and suffering is so very much.

For the sake of them, one may lose one’s body and life.
Just like the moth which casts itself into the lantern fire.

When the mountain spirit had listened to this verse, she imme-
diately lifted him up in her arms and transported him back into the
midst of his companions.

Concluding Exegesis Passage

This is a case of one with wisdom renouncing desires [and realizing
that] they cannot be attached to.

As for the five desires, they refer to fine [visible] forms, sounds,
smells, tastes, and touchables. All who desire to seek dhyana
absorptions should reject them. How does one reject forms? One
contemplates the calamity inherent in [the pursuit of] form. If a per-
son becomes attached to form, the fire of all the fetters blazes up
turiously, burning and injuring his body.

This is just as when one uses fire to melt gold and silver or as
when one brings hot honey to the boil. Although they possess [the
normal] appearance and flavor, they burn the body and ruinously
scald the mouth. Then one must immediately cast them aside. If
a person has developed a defiling attachment to marvelous forms
and fine flavors, the circumstance is just the same.
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A Kinnara Maiden’s Singing Disturbs the Rishis
Nagarjuna’s Preamble: On Sound and Attachment Thereto

Why must one renounce sounds? It is the characteristic of sounds
that they do not abide. One hears them only momentarily and then
they immediately disappear. Because foolish people do not under-
stand a sound’s characteristic of being impermanent and disappear-
ing, they erroneously develop fondness for and pleasure in sounds.
They retain in their minds sounds which have already passed and
generate attachment to them.

Story: A Kinnara Maiden’s Singing Disturbs the Rishis

This is illustrated by the case of the five hundred rishis who dwelt
in the mountains. The kinnara maiden was bathing in a pool in the
Snow Mountains. When they heard the sound of her singing, they
immediately lost their dhyana absorptions. Their minds became
drunken, crazed, and so unrestrained that they were unable to
control themselves. It was as if a great wind had begun to blow
through the trees in the forest. When they heard this subtle and
marvelous singing voice so soft and pure, they began to think inde-
cent thoughts. On account of this, without their even being aware
of it, their minds became deranged.

Thus it is that one may lose one’s meritorious qualities in the
present life and even become bound in later lives to fall into the
wretched destinies.

Concluding Exegesis Passage on Sound and Avoiding Attachment

A person possessed of wisdom contemplates sounds and per-
ceives that, in every new thought-moment, they are produced and
destroyed, that the prior and latter sounds are not mutually inclu-
sive, and that they do not even extend to reach each other. If one is
able to develop such an understanding, then one does not develop
defiling attachments [rooted in imputing meaning onto adjacent but
unrelated sound vibrations]. Whoever becomes like this is unable
to become disoriented even by the music of the gods, how much the
less by the voices of humans.
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Fragrances Pull a Novice Away from the Path
Nagarjuna’s Preamble: On Fragrance and Attachment Thereto

Why must one renounce fragrances? People are of the opinion that
having an attachment to fragrances is but a minor offense. A defil-
ing attachment to fragrances opens the door to the fetters. Although
one may have accumulated a hundred years in the observance of
the moral precepts, one is nonetheless able to ruin it all in a single
moment.

Story: Fragrances Pull a Novice Away from the Path

Take for instance the arhat who regularly entered the dragon palace.
After eating, he took his bowl and gave it to his sramanera [atten-
dant], ordering him to wash it. There were a few leftover grains
of rice in the bowl. The sramanera smelled them, found them mag-
nificently fragrant, and then ate them, finding them to be extremely
delectable.

He then devised a clever technique through which he inserted
himself in the under part of his master’s rope-mesh [sedan] chair.
By gripping the legs of the rope-mesh [sedan] chair with his two
hands, when his master went forth, he entered the dragon palace
right along with the rope-mesh [sedan] chair.

The Dragon asked him, “Why did you bring along this person
who has not yet realized the Path?”

The Master said, “I was unaware [that he had come along with
me].”

The $ramanera obtained some of the rice and ate it. He also saw
the daughter of the dragon whose body was beautiful and whose
perfume was incomparably marvelous. His mind developed an
immense defiling attachment [for her]. He then immediately made
avow, “I should create [enough] merit that I will be able to seize this
dragon’s dwelling and then live here myself.”

The Dragon requested, “In the future, when you come here, do
not bring this éramanera along with you.”

After the sramanera had returned, he single-mindedly devoted
himself to the practice of giving and to observance of the moral
precepts. He sought exclusively to bring about that result which he
had vowed to obtain. He wished to soon become a dragon. Then,
whenever he performed his circumambulations in the monastery,
water gushed forth from beneath his feet. He knew that he would
certainly succeed in becoming a dragon.
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He next went directly to the place alongside the great pond
where his master had originally entered it. He then covered his
head with his kdsaya robe and plunged in. He immediately died
and changed into a great dragon. Because his [accumulated] merit
was so abundant, he [was able to] quickly slay the other dragon. At
that point, the entire pond turned red in color.

Before the situation had come to this, all of his masters and the
other members of the Sangha had scolded him. He had replied,
“My mind has already become fixed on this and the characteristic
features [of the desired result] have already begun to manifest in
my mind.”

At this time the Master led the Sangha assembly to the [edge of]
the pool to observe this. Causal circumstances such as these may be
brought about on account of an attachment to fragrances.
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A Spirit Criticizes a Bhikshu’s Enjoyment of Flowers

Additionally, there was a bhikshu who was walking next to a lotus
pool in the forest. When he smelled the fragrance of the lotus blos-
soms, his mind was pleased and so experienced a feeling of enjoy-
ment. Having passed on by, his mind developed a fondness for it.

The pond spirit then spoke to him, saying, “Why is it that you
have forsaken that spot beneath the trees where you sit purely in
dhyana meditation, preferring instead to come forth and steal these
fragrances of mine? Through attachment to fragrances, dormant
fetters may be influenced to arise again.”

Then, yet another person came along. He went right into the pool
and pulled up many of its flowers. He then started digging, pulling
forth roots and stems, created a disorderly mess, and then left. The
pond spirit remained silent, not saying anything at all.

The Bhikshu then said, “This person destroyed your pond and
took your flowers. You didn’t say anything at all to him. However, I
merely passed by the bank of the pond whereupon I suffered your
rebuke and a scolding in which you claimed I had stolen your fra-
grances.”

The pond spirit said, “The evil people of the world constantly
immerse their heads in the excrement of offense-related defilement.
I do not even bother to speak to them. You, however, are a fine
person who engages in the practice of dhyana meditation. Thus,
when you become attached to these fragrances, it destroys your fine
endeavors. This is why I scolded you.

“This is analogous to a white cloth which is fresh and pure but
then gets a spot where it has become stained by something black.
Everyone observes it. In the case of those who are evil persons, it is
comparable to an already-black robe becoming spotted with ink. It
is such as people would not even notice. So, who would even bother
to bring it up?”
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A Novice Falls Away through Attachment to Flavors
Nagarjuna’s Introduction

Why must one renounce tastes? One ought to realize that, “Solely
on account of desirous attachment to fine flavors, I may be bound to
undergo a multitude of sufferings, may have molten copper poured
down my throat, and may be forced to consume burning hot iron
pellets.”

If one fails to observe the Dharma in its applications to eat-
ing, and if one’s thoughts of particular fondness become solidly
attached, one may even fall down amongst the worms which abide
in the midst of impurities.

Story: A Novice Falls Away through Attachment to Flavors

Such a situation is exemplified by the case of a particular sramanera
whose mind became obsessively fond of curds. Whenever the
danapati benefactors made an offering to the Sangha of curds, the
portion which was left over would always be passed on to that
sramanera. His thoughts became affectionately attached to its flavor,
taking such pleasure and delight that he was unable to let go of it.

When his life came to an end, he was reborn in this vase which
held the leftover curds. The guru of that sramanera had gained
the way of arhatship. When the Sangha divided up the curds, he
said to them, “Be careful, be careful. Don't injure the curd-loving
$§ramanera.”

Everyone said, “But this is just a worm. Why do you refer to it as
‘the curd-loving sramanera’?”

He replied, “Originally, this worm was my sramanera. Because
he only sat there immersed in a gluttonous affection for leftover
curds, he came to be reborn in this vase. When the master received
his share of the curds, the worm came along with it. The master
said, “Curd-loving fellow. Why did you come here?” He then gave
it the curds.
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A Prince’s Fatal Attachment to Fine Flavors

This [issue of attachment to fine flavors] is also illustrated by the
case of a king known as “Partial Moon King” (Candrabhaga). He
had a son who was a prince affectionately attached to delectable
flavors. Every day the royal gardener brought fine fruits. There was
a large tree within the garden. Up in the top of the tree, there was
a bird carrying on with raising its young. It often flew off into the
Fragrant Mountains from which it brought back a type of fine, aro-
matic fruit as nourishment for its young. The clutch of young birds
happened to struggle over one of them so much that a fruit came
tumbling on down to the ground.

Early in the morning, the gardener noticed it, was amazed by
how unusual it was, and so immediately took it to the King. The
King valued this fruit for its unusual fragrance and appearance. The
Prince noticed it and asked to have it. The King loved his son and
so immediately gave it to him. The Prince ate the fruit, experienced
its bouquet and flavor, and was overcome with tainted thoughts of
profound attachment. Thus he sought to receive it again, day after
day. The King immediately summoned the gardener and asked
into its origins. The gardener said, “This fruit has no seed. It was
obtained from off of the ground. I do not know from whence it
came.” The Prince wailed and cried and stopped eating. The King
forced upon the gardener the responsibility for this, saying, “We
look to you to find more of it.”

The gardener went to where he had found the fruit, saw there
was a bird’s nest, and realized the bird had carried it hence. He
camouflaged himself up in the tree and waited with the intention of
seizing one [of the fruits]. When the mother bird arrived, he imme-
diately forcibly seized one of the fruits so as to deliver it forth.

This happened every day in the same way. The mother bird
became furious at this and so returned with a poisonous fruit from
the Fragrant Mountains which in fragrance, flavor, and appearance
was identical to the earlier previously delivered variety. The gar-
dener seized it and took it forth as tribute to the King. The King
gave it to the Prince. Not long after [the prince] had eaten it, the
flesh of his body rotted away and he died.

In just such a manner, attachment to tastes possesses the [poten-
tial] to precipitate the suffering of losing one’s life. All sorts of causal
circumstances such as these illustrate what is meant by renouncing
the desire involved in attachment to tastes.
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Yasodhara’s Difficult Pregnancy
Nagarjuna’s Preamble: On the Nature and Perils of Touch

Why must one renounce touch? This touch is the cause for the pro-
duction of the fire of the fetters and is the root of the bondage of the
mind. How is this so? The other four sense faculties each occupy
their own particular area. This one, however, involves a conscious-
ness which pervades the entire body. Because the area from which
it may arise is extensive, it more commonly [serves as the basis for]
generating defiled attachment.

This attachment is difficult to separate from. How does one
know this? Take for example a person attached to [sensual] forms.
[Ordinarily], if one contemplates the impurity of the thirty-six
parts of the body, one develops a mind of renunciation. If, however,
one has become attached to touch, even though one is aware of the
impurity, one may continue to crave its [sensations of] subtle ten-
derness. At this point, contemplation of impurity may not provide
any benefits. It is for this reason that it is difficult to relinquish.

Additionally, because it is so difficult to relinquish, one may con-
tinue on this account to regularly generate grave karmic transgres-
sions. If one falls into the hells, those hells have two regions: The
first is known as “cold ice.” The second is known as “blazing fire.”
In both of these hells, [sensations associated with] physical touch
are employed to cause one to undergo punishments inflicting a
myriad forms of the poison of suffering. This “touch” is known as
the place of the great darkness. It is a precipitous path attended by
danger and difficulty.

Story: Yasodhara’s Difficult Pregnancy

Then again, this is as described in the Sutra on the Previous Lives of
Rahula’s Mother. As the Bodhisattva, Shakyamuni had two consorts.
The first was named Gopiya. The second was named Yasodhara.
Yasodhara was the mother of Rahula. Because Gopiya was a bar-
ren woman, she did not become pregnant with child. It was on the
night that the Bodhisattva left behind the home life that Yasodhara
realized that she was pregnant.

The Bodhisattva [Shakyamuni] engaged in ascetic practices for
six years. For six full years, Yasodhara remained pregnant without
giving birth. All of the Shakyans inquired of her, “The Bodhisattva
has left behind the home life. How is it that this could occur?”

Yasodhara said, “I have committed no offenses with others. The
child with which I am pregnant is truly a scion of the Prince.”
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The Shakyans said, “How is it then that it has now been so long
and yet it still has not been born?”

She replied, “Not even I understand this matter.”

The Shakyans assembled and conferred on the matter. When she
heard that the King wished to carry out a lawful punishment of
offenses, Gopiya addressed the King, “I pray that, out of sympathy
for her, you will be lenient. I have dwelt together with Yasodhara
constantly. I can certify for her that I know she is free of transgres-
sions. Wait for her child to be born. Then you will be able to know if
it resembles the father or not. It would not be too late then to carry
out punishments.”

The King then allowed leniency. When the Buddha'’s six years
of ascetic practices had been fulfilled, on the very night when he
achieved buddhahood, she gave birth to Rahula. The King observed
that he resembled his father, felt affection and delight, and forgot
his worries. He spoke to the group of ministers, saying, “Although
my son has gone away, | have now gained his son. It is no different
than if my son was here.”

Although Yasodhara had avoided the punishment of being cast
out, she had nonetheless acquired a bad reputation which spread
throughout the country. Yasodhara wished to get rid of the stain on
her reputation.

After the Buddha had gained realization of the Path, he returned
to Kapilavastu in an attempt to cross over the sons of the Shakyans
to liberation. At that time the Pure Rice King and Yasodhara regu-
larly invited the Buddha to come to the palace for meals. At one
such time Yasodhara took a bowl of “hundred-flavored delightful
dumplings,” handed it to Rahula, and then directed him to take it
up and offer them to the Buddha.

The Buddha then resorted to his spiritual powers to transform
all five hundred arhats so that they all appeared identical to the
Buddha, showing no differences at all. The seven-year-old Rahula
carried the delightful dumplings forward, went straight before the
Buddha himself and offered them up to the Bhagavan .

[The Buddha] then withdrew his spiritual powers whereupon all
of the bhikshus were restored to their original physical appearance.
They were all sitting there with empty bowls. Only the Buddha’s
bowl was full of delightful dumplings. Yasodhara then addressed
the King, saying, “Let this serve as verification that I have remained
free of any transgressions.”
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The Origins of Yasodhara’s Difficult Pregnancy

Yasodhara inquired of the Buddha, “What is the causal basis behind
my remaining pregnant for a period of six years?”

The Buddha said, “Long ago, in a lifetime far off in the past, your
son Rahula was the king of a country. There was a rishi possessed
of the five superknowledges who came at that time and entered that
king’s country. He spoke to the King, saying, “It is the royal law to
punish thieves. I request that you punishing me for my offenses.”

The King said, “But what offenses have you committed?”

He replied, “I entered the King’s country and transgressed by
taking what had not been given. I have repeatedly drunk the King’s
water and used the King’s willow branches [as tooth brushes].”

The King said, “But I have already given those things [to the
people]. What transgression could there be in this? When I first
ascended to the position of king, I bestowed the use of both water
and willow branches universally on everyone.”

The Rishi said, “Although the King has already made a gift of
them, my mind is nonetheless afflicted by doubts and regrets. Thus
the offense is not yet expiated. I pray that I will now undergo cor-
rective measures so as to prevent being subjected to [karmic] pun-
ishments later.

The King said, “If you must insist, wait a little bit for me to go on
in and come back out again.”

The King then entered the palace. Even after six days, he still had
not emerged again. The Rishi stayed in the King’s garden enduring
hunger and thirst for those six days. The Rishi thought to himself,

“This King is just now using this situation to punish me.”

After six days had gone by, the King came out and released the
Rishi, saying, “I completely forgot about this. Do not hold it against
me.” On account of this causal circumstance, he underwent five
hundred lifetimes of punishment in the three wretched destinies
and then for five hundred lifetimes always remained in his moth-
er’'s womb for a period of six years. On account of this verifying
evidence, [we should realize that] Yasodhara was free of transgres-
sions.
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Yasodhara’s Attempt to Bring Back the Buddha

At this time, after he had finished his meal, the Bhagavan departed.
Yasodhara's thoughts were full of regret, “Such a fine man as this,
rare in all the world—I succeeded in encountering him, but now
have lost him forever.”

When the Bhagavan sat down, she gazed at him intently with-
out even blinking. When the Bhagavan departed, her gaze followed
along after him so intently that only when he sank away on the
horizon did she desist. Her thoughts were full of grief and regret.
Every time she thought of it, she would collapse and go into a faint.
Her attendants would sprinkle her with water. Only then did she
revive and breath normally again.

She constantly remained alone, pondering, “Who in all the world
is so good at the skill of casting spells that they might be able to
turn his mind around and cause him to return to his original state
of mind, thus allowing us to once again be just as delighted and
happy as before?” She then placed the seven precious things and
other rare jewels into a tray made of gold and, taking it up, went
forth to enlist the services of someone [who could help her do this].

There was one brahmacarin who responded to her by saying,
“I am able to cast a spell upon him which will cause his mind to
turn back. You must make hundred-flavored delightful dumplings
in which you mix together herbs. Use the phrases of the spell to
capture him. His mind will then turn around and he will certainly
come. Of this there is no doubt.”

Yasodhara followed his instructions and sent others to invite
the Buddha, saying, “Pray may you, together with the assembly of
Aryas, deign to bend down from your [heights of] awesome spiri-
tuality [and honor us with your presence].” The Buddha then came
and entered into the King’s palace. Yasodhara immediately sent
forth the hundred-flavored delightful dumplings and had them
placed in the Buddha’s bowl. When the Buddha had eaten them,
Yasodhara hoped that, in accordance with her wish, they would be
able to share joy together again just as before. The Buddha ate them
but appeared no different, his mind and eyes remaining clear and
quiet.

Yasodhara said, “That he does not now move is just because the
power of the potion has not yet become active, that’s all. Once the
strength of the potion has taken effect, events will certainly turn
out just as I have wished.” When the Buddha had finished his
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meal and the spell had already been cast, he arose from his seat
and left. Yasodhara hoped that the power of the potion would take
effect in the late afternoon and that it would then become active,
certainly causing him to return then to the palace. However, the
Buddha remained then the same as ever, no different in either body
or mind.

When it came time on the next day for the Bhikshus to take their
meal, they put on their robes, took up their bowls, and then went
forth into the city to seek alms. They all then heard of this event and
were thus moved to increased reverence, thinking, “The powers
of the Buddha are immeasurable. His spirit and mind are difficult
to fathom. They are inconceivable and indescribable. The power of
Yasodhara’s delightful dumplings was extremely great and yet the
Bhagavan ate them with no change being wrought on either his
body or his mind.”

When the Bhikshus had finished eating and had gone forth from
the city, they reported the entire matter to the Bhagavan.
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Buddha’s Past Life as a One-horned Rishi

The Buddha told the Bhikshus, “As for this Yasodhara, it is not just
in this present life that she has used the delightful dumplings [in an
attempt] to confuse me.” The Bhagavan then described the past life
causes and conditions behind this, saying, “In a time long ago and
far off in the past, there was a rishi in the mountains of the state of
Benares who, in the early spring was relieving himself into a basin
when he observed a buck and a doe mating. Lustful thoughts sud-
denly arose in him, whereupon his semen flowed into the basin.

The doe happened to drink from that basin and became preg-
nant. When the months of pregnancy were complete, she gave birth
to a fawn with the appearance of a man. There were only [the dif-
ferences of] a single horn on the head and feet like those of a deer.
When the deer was about to fawn, she went to a place alongside the
rishi’s hut and gave birth. She saw that her fawn was a person and
so entrusted it to the rishi and left.

When the rishi came out, he saw this progeny of the deer, recalled
to himself the original conditions, knew that it was his own son,
and so took him and raised him. As [the son] grew to adulthood, he
was diligent in instructing him in the topics of study so that he was
able to penetrate the eighteen great classics. Additionally, he stud-
ied sitting in dhyana meditation, practiced the four immeasurable
minds, and then immediately gained the five superknowledges.

Once, he was climbing up the mountain and encountered a
great rainstorm. The mud became slippery, causing him to lose his
footing, fall to the ground, break his ewer, and injure his foot. He
became greatly enraged. With a ewer full of water, he then cast a
spell intended to cause all rains to cease. Due to the influence of the
meritorious qualities possessed by this rishi, the dragons, ghosts,
and spirits acted on his behalf to prevent any further rain.

Because it did not rain, the five types of grains and the five types
of fruit all failed to grow. The populace became impoverished, des-
titute, and without any way whereby they might go on living. The
king of the state of Benares was distressed, worried, and tormented
by grief. He ordered all of the great officials to convene and discuss
the rainfall situation.

One of the intelligent ones among them offered an opinion,
saying, “I have heard it rumored that up in the Rishi Mountains
there is a one-horned rishi who, on account of losing his footing,
fell down as he ascended the mountain, injuring his foot. He cast a
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hateful spell on these rains whereby he caused them to not fall for a
period of twelve years.”

The King thought to himself, “If it goes twelve years without
raining, my country will surely be finished. There will be no people
left at all.” The King then issued an appeal, stating, “Could it be
that there is someone who is able to cause a rishi to lose his five
superknowledges who will instruct me in this for the sake of the
population? I will divide the country so that we might each rule
half.”

In this country of Benares, there was a courtesan by the name of
Santa who was incomparably beautiful. She came in response to the
King’s appeal and asked everyone there, “Is this a man or one who
is not a man?”

Everyone replied, “He is a man, thats all. He was born to a
rishi.”

The courtesan said, “If he is a man, I will be able to destroy him.”
After she had said this, she took up a tray made of gold filled up
with fine and precious objects, and told the king of the country, “I
will come back here mounted on the neck of this rishi.”

The courtesan then immediately sought to assemble five hundred
carriages carrying five hundred beautiful maidens and five hundred
deer-carts carrying all sorts of delightful morsels all of which had
been admixed with many herbs. She used many different hues to
color them so that they appeared like various kinds of fruits and then
took all sorts of greatly powerful fine liquors which, in appearance
and flavor, were identical to water.

They dressed in tree bark clothing and grass clothing and traveled
into the forest, appearing thereby as if they were rishis themselves.
They set up grass huts off to one side of the rishi’s hut and then took
up residence there. The one-horned rishi was wandering about and
observed them. The maidens all came out and welcomed him. They
used beautiful flowers and fine incenses as offerings to the rishi.
The rishi was greatly delighted.

All of the maidens used lovely words and respectful phrases
in greeting the rishi. They took him on into their quarters and sat
with him on fine bedding. They gave him fine clear liquor which he
took to be pure water. They gave him delightful morsels which he
took to be fruit. After he had feasted and drunk his fill, he told the
maidens, “From the time of my birth on up to the present, this is a
first. I have never yet had such fine fruit and such fine water.”
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The maidens said, “It is because we have been single-minded in
our practice of goodness that the gods fulfill our wishes to obtain
these fine fruits and fine water.”

The rishi asked the maidens, “How is it that your complexions
and bodies are so full and flourishing?”

They replied, saying, “It is because we eat these fine fruits and
drink this marvelous water that our bodies are so full and flourish-
ing as this.” The maidens addressed the rishi, saying, “Why don’t
you come and live here among us?”

He replied, saying, “I, too, could abide here.”

The maidens said, “We could even bathe together.” He then
assented to that as well. The hands of the maidens were soft and ten-
der. When they touched him, his mind moved. He then continued
to bathe together with the beautiful maidens. Desirous thoughts
began to develop and consequently he engaged in sexual inter-
course. He immediately lost his superknowledges, whereupon the
heavens made a great downpour of rain which went on for seven
days and seven nights allowing them the opportunity to devote
themselves to the delights of food and drink.

After the seven days had passed, the liquor and fruit were all
gone, whereupon they continued to supply their needs with the
waters of the mountain and the fruits from the trees. However,
their flavors were not so marvelous, and so he sought more of what
they had before.

She replied to him, saying, “They are already used up. We must
now go together to a place, not far from here, where they can be
gotten.”

The rishi said, “We can do as you wish.” They then went off
together. The courtesan knew when they had come to a spot not far
off from the city. The maiden then lay down in the middle of the
road and said, “I'm exhausted. I can’t walk any further.”

The rishi said, “If it’s the case that you cannot walk, sit up on my
shoulders and I will carry you forth.”

The maiden had already sent along beforehand a letter to the
King in which she told the King, “The King will be able to observe
my intelligence and abilities.”

The King ordered up his official carriage and went forth to
observe them. He asked, “How did you manage to bring this
about?”
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The maiden addressed the King, saying, “It is on account of the
power of skillful means that I have now already caused the situation
to develop in this way. I have no abilities beyond this. Order him to
live within the city. Make fine offerings to him and pay respects to
him. Keep him satisfied with the five objects of desire.”

The King honored him with the status of a great official. He
had dwelt in the city for only a short span of days when his body
became haggard and emaciated. He remembered the mental bliss
of dhyana absorptions and so grew disgusted with these worldly
desires. The King asked the rishi, “How is it that you have become
so unhappy that your body is now so haggard and emaciated?”

The rishi replied to the King, “Although I have gained the five
desires, I constantly recall to mind the leisure and stillness in the
forest, the wandering place of all the rishis. I cannot get it out of my
mind.”

The King thought to himself, “If I force him to go against his
aspirations, such a going against one’s aspirations is suffering. If
the suffering reaches an extreme, then he will die. Originally, this
was on account of seeking to get rid of the calamity of drought.
Now I have already succeeded in that. Why should I continue to
forcibly keep him from his aspirations?” He then released him.

After he had returned to the mountains, he had not applied him-
self vigorously for long before he regained the five superknowl-
edges.

The Buddha told the Bhikshus, “The one-horned rishi was
myself. The courtesan was Yasodhara. At that time she deceived me
with the delightful dumplings. I had not yet cut off the fetters and
so was tricked by her. Now she again wished to use the delightful
dumplings to trick me but was unable to succeed.”

On account of this matter one knows that the dharma of subtle
and tender touch is able to move even a rishi, how much the more
would this be so of any foolish common person. All sorts of causes
and conditions such as these illustrate what is meant by renouncing
the desire for [sensations of] subtle smoothness. In this fashion one
renounces the five desires.
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The Buddha’s Past Life as Sankhacarya, the Rishi
Nagarjuna’s Preamble

Additionally, non-Buddhists, the Sravaka Disciples, and the
Bodhisattvas all achieve dhyana absorption. However there are
three sorts of calamities within the dhyana of the non-Buddhists:
In some cases, they are attached to its delectability. In some cases,
they hold erroneous views. In some cases, they are afflicted with
arrogance and pride. Within the dhyana of the Sravaka Disciples,
loving-kindness and compassion are scant. They do not employ
sharp wisdom to penetrate through to the true character of dhar-
mas. They exclusively benefit their own persons and sever the lin-
eage of the Buddhas. The dhyana of the bodhisattva is free of such
issues. Because they wish to accumulate the Dharma of all Buddhas,
even in the midst of the dhyanas, they do not forget beings and
constantly retain a lovingly-kind mindfulness for even the smallest
insects.

Story: The Buddha’s Past Life as Sankhacarya, the Rishi

This is illustrated by Shakyamuni Buddha who, in a previous life,
was the conch-haired rishi by the name of Sankhacarya who con-
stantly cultivated the fourth dhyana. His respiration had become
cut off . He was sitting, erect and unmoving, beneath a tree. A bird
saw him like this, took him to be a tree, and then laid its eggs in his
hair. This bodhisattva came out of his dhyana [absorption] and real-
ized that there were bird’s eggs laid on his head. He then thought to
himself, “If I get up and move about, the mother bird will certainly
not come back again. If the mother bird does not return, the bird’s
eggs will certainly be ruined.” He then went back into dhyana
again. [He remained there] until the young birds had flown away.
Then and only then did he get up [from his meditation spot].
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The Downfall of Udraka, the Rishi

Nagarjuna’s Preamble: The Bodhisattva’s Contemplation

Additionally, as the bodhisattva contemplates all dharmas, whether
they be [dharmas associated with mental] scatteredness or whether
they be [dharmas associated with] the absorptions, in every case [he
realizes that] they are non-dual in character. Other persons apply
themselves to getting rid of mental scatteredness and seeking the
absorptions. Why is this? It is because, in the midst of dharmas
associated with scatteredness, their thoughts are freighted with
hatefulness whereas, in the midst of dharmas associated with the
absorptions, they develop thoughts characterized by attachment.

Story: The Downfall of Udraka, the Rishi

This is illustrated by the case of Udraka, the rishi. He had gained
the five superknowledges. Every day he flew to the palace of the
King where he took his meal.

[One day] according with the traditions of her country, the King’s
wife made obeisance to him, grasping his feet as she did so. When
the wife’s hands touched him, he immediately lost his spiritual
powers. He [was forced to] seek a carriage from the King. He got
into the carriage and left, returning to his original dwelling place.

He then went into the forest and again sought the five super-
knowledges, applying himself to the endeavor single-mindedly and
exclusively. Just when he was about to gain them again, there was
a bird up in a tree which started calling out urgently, thus causing
his mind to become scattered.

He then left that tree behind and went to the shore of a body of
a lake and sought absorption there. He then repeatedly heard the
splashing sound of a fish jumping. This man was then unsuccess-
ful in seeking to enter dhyana and so became enraged, swearing “I
ought to kill every one of the fish and the birds, too!”

Much later, this man’s cultivation of contemplative thought
resulted in his gaining the absorptions. He was reborn in the sta-
tion of neither perception nor non-perception. When that lifetime
came to an end, he fell down into rebirth as a flying fox which
killed birds and fish thus creating an incalculable number of kar-
mic offenses.

As a result, he fell into rebirth in the three wretched destinies.

This is a set of causal circumstances associated with a mind
attached to the dhyana absorptions.
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A Bhikshu Brought Down Over Pride in His Meditation

Among the disciples of the Buddha there was also a bhikshu who
had gained the fourth dhyana and had developed such extreme
arrogance he assumed he had gained the four-fold path [of the
arhats]. When he had gained the first dhyana, he thought it was
[the stage of] the srota-apanna. When he gained the second dhyana,
he thought it was [the stage of] the sakydagamin. When he gained the
third dhyana, he thought it was [the stage of] the anagamin. When
he gained the fourth dhyana, he thought he had gained arhatship.

Based on this, he stopped applying himself and did not seek to
advance any further. When his life was about to come to an end, he
saw the signs of the arrival of the intermediary aggregates [bring-
ing rebirth in] the fourth dhyana [heavens]. He reacted to this with
a wrong view whereby he thought, “There is no such thing as
nirvana. The Buddha has cheated me.” On account of generating
this maliciously perverse idea, he lost the intermediary aggregates
[leading to rebirth in] the fourth dhyana [heavens] and next saw
the signs of the arrival of the intermediary aggregates associated
with the Avici [hells]. [As a consequence], when his life came to an
end, he was immediately reborn in the Avici hells. The Bhikshus
asked the Buddha, “When bhikshu so-and-so, the aranya hermitage
dweller died, where was he reborn?”

The Buddha said, “This man was reborn in the Avici hells.”

The Bhikshus were all greatly startled and amazed, “This man
sat in dhyana meditation and upheld the precepts. Could this be
the basis for such a circumstance?”

The Buddha said, “This man was extremely arrogant. This hap-
pened because when he gained the four dhyanas, he believed he
had actually gained the four-fold path [of the arhats]. Then, when
his life was coming to its end, he saw the signs of the fourth dhyana
intermediary aggregates and generated a wrong view, thinking,
‘There is no such thing as nirvana. I am an arhat [and yet] I am now
returning to be born yet again. The Buddha’s [teachings] are false
and deceptive.

“At this very time, he immediately saw the signs of the interme-
diary aggregates of the Avici hells. When his life ended, he was
immediately reborn in the Avici hells.” The Buddha then uttered a
verse, saying:
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One may have much learning, uphold the precepts, and be adept at
dhyana,

While not yet having gained the dharma beyond outflow impurities.

Although one may possess these meritorious qualities,

This situation is one in which one cannot have faith.

Concluding Exegesis Discussion

This bhikshu underwent this suffering in the wretched destinies.
One may realize from this that if one grasps at the characteristic
features of scatteredness, one may develop hate-filled thoughts and
other such afflictions. If one seizes upon the characteristics associ-
ated with the absorptions, then one develop attachments based on
this.

The bodhisattva does not seize upon the characteristics associ-
ated with mental scatteredness nor does he seize upon the charac-
teristics associated with the dhyana absorptions. This is because
the characteristics of scatteredness and absorption are singular in
character. It is this [realization] which qualifies as [concordant with]
the paramita of dhyana.






Part Six:

NAGARJUNA’S STORIES ON WISDOM
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The King Enlightened by Damaged Gardens
Nagarjuna’s Introduction

Question: If it is the case that the path of a pratyekabuddha is
the same [as that of an arhat], how then is one able to distinguish
between the Sravaka Disciples and the Pratyekabuddhas?

Response: Although their paths are of a single type, still, their
uses of wisdom have their differences. In a case where buddhas
have not come forth [into the world] or the Dharma of any given
buddha has already become extinct, this person, on account of
causal factors associated with previous lifetimes, brings forth wis-
dom on his own and does not do so based on hearing it [directly,
in this life], from anyone else. On his own, he employs wisdom to
realize the Path.

Story: The King Enlightened by Damaged Gardens

This is illustrated by an instance in which the king of a country had
gone out into his gardens to wander about and enjoy himself. In the
very early morning he observed the trees in the grove, the flowers,
and the fruit. They were extremely lovely and pleasurable. After
the King had eaten, he then lay down to take a nap. Meanwhile,
the wives and female entertainers of the King all went about pick-
ing flowers and, in the process, damaged the trees by breaking off
branches.

After the King awoke, he observed the destruction in the grove
and became spontaneously enlightened to the fact that all worlds
are impermanent and bound to destruction in just this same way.
After he had contemplated this, the mind of the path of no outflow
impurities arose in him, he cut off the fetters, gained the way of the
pratyekabuddha, perfected the six superknowledges, and flew off
into an unoccupied and quiet area of the forest.

Concluding Exegesis Passage

On account of causal circumstances such as these which arise as
retribution for previous-life meritorious deeds, vows, and practices,
one may need in this life only to observe a minor cause or condi-
tion and then be able to perfect the path of the pratyekabuddha as
a result. It is factors such as these which constitute the difference
[between the paths of a pratyekabuddha and an arhat].
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King Mahanaman’s Worries About Rebirth
Nagarjuna’s Introduction

Question: In place after place, the Buddha instructed one to con-
template conditioned dharmas as impermanent, suffering, empty,
and devoid of self, thus causing people to gain the Path. How then
can you state that, when one posits the reality of “impermanence,”
that constitutes an erroneous view?

Response: In place after place, the Buddha spoke of imperma-
nence and in place after place, he spoke of [certain factors] “not
being destroyed.”

Story: King Mahanaman’s Worries about Rebirth

Take for instance when the Shakyan King, Mahanaman, came to
where the Buddha dwelt and addressed the Buddha, saying, “The
population of Kapilavastu is huge. Sometimes when I encounter a
speeding chariot, a runaway horse, a crazed elephant or battling
people, I lose the thought focused on mindfulness of the Buddha.
At these times, I think to myself, “If I died now, where would I be
reborn?”

The Buddha told Mahanaman, “You should not be frightened.
Do not fear. At such a time, you would not be reborn in one of the
wretched destinies. You would certainly proceed to a good place.
This is analogous to a tree which has always leaned well to the east.
If there is someone who cuts it down, it will certainly fall toward
the east.

“The situation is identical in the case of a person who is good.
When the body deteriorates and one then dies, because throughout
the long night [of time], the mental consciousness of the wholesome
mind has imbued the mind with faith, moral virtue, learning, giv-
ing, and wisdom, one will certainly gain the benefit of it and thus
achieve rebirth in the heavens.”

Concluding Exegesis Discussion

If it was the case that all dharmas are impermanent by virtue of
being produced and destroyed in every thought moment, why did
the Buddha say that, because all of the meritorious qualities perme-
ate the mind, one will certainly gain a superior rebirth? On account
of this, one should realize that [dharmas] are not impermanent by
nature.
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Question: If impermanence is not actually the case, why did the
Buddha speak of impermanence?

Response: The Buddha accorded with what was appropriate for
[particular] beings and so spoke that dharma for their sakes. It was
in order to refute the inverted view [which imagines] permanence
that he spoke of impermanence.

[In the opposite case], because people were unaware of or did
not believe in later existences, he spoke of the mind going on into
a later existence and being reborn in the heavens, [explaining that]
the karmic causes and conditions of offenses and merit are not lost
even in a million kalpas.

These are instances of the counteractive siddhanta (doctrinal per-
spective). They do not reflect [the ultimate truth of] the supreme
meaning siddhanta. The true character of dharmas does not involve
either the concept of permanence or the concept of impermanence.
Then, too, the Buddha spoke in place after place of the emptiness of
dharmas. In the emptiness of dharmas, impermanence is nonexis-
tent. It is for these reasons that it is stated here that to claim that the
world is impermanent is an erroneous view. Hence one refers to the
emptiness of dharmas.
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Vivadabala Attempts to Debate the Buddha

Additionally, [there is the case of] the brahmacarin from Vaisali
known as “Power of Debate” (Vivadabala) The Liccavis had given
him many precious things to obtain his services so that he was
caused to go and debate with the Buddha. After he had entered
their employ, that night he thought over and selected five hundred
challenging questions [as debate topics] and early the next morning
went with the Liccavis to the place where the Buddha dwelt. He
asked the Buddha, “Is there one ultimate path or are there many
ultimate paths?”

The Buddha replied, “There is one ultimate path. There are not
many.”

The Brahmacarin said, “The Buddha claims that there is one
path, yet all of the non-Buddhist masters each have an ultimate
path. These constitute ‘many,” not just ‘one.”

The Buddha said, “Although each has his own and there are
many of them, in every case they are not the actual path. Why? It
is because all of them are attached to erroneous views that they do
not qualify as the ultimate path.”

The Buddha then asked the Brahmacarin, “Has Deer Head
(Mrgasiras) Brahmacarin realized the Path or not?”

He replied, “That individual is the one foremost among all who
have realized the path.”

It just so happened that the elder Deer Head Brahmacarin was
standing as a bhikshu behind the Buddha at that very time, fan-
ning the Buddha. The Buddha then asked the Brahmacarin, “Do
you recognize this bhikshu here or not?” The Brahmacarin then
recognized him and, struck with shame, lowered his head. The
Buddha then uttered this verse found in the Categories of Meaning
(the Arthavarga):

Everyone is of the opinion that he [possesses] the ultimate,
And so each is affectionately self-attached.

Each sees himself as right and attributes fault to others.
These in every case are not the ultimate.

These people enter into the debate assembly.

As they then engage in making clear distinctions among meanings
and principles,

Each [speaks of] the rights and wrongs of the other.

The victor and the defeated cherish distress and delight.
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The victor falls into the pit of arrogance.

The loser falls into the hell of distress.

Therefore, in a case where there is one who is wise,

He does not go along with either of these two dharmas.

“Power of Debate,” you ought to know that,

Among my disciples and my Dharma,

There is nothing “false” nor is there anything “real.”
What then is it that you are now seeking?

If you are wishing to destroy my discourse [on doctrine],

This is ultimately impossible endeavor.

It is difficult to succeed in vanquishing the knowledge of all modes,

And, in any case, it would be tantamount to destroying even your
very own [doctrine].

Concluding Exegesis Discussion

In place after place within the sutras of the Sravaka Disciples there
are discussions such as this about the emptiness of all dharmas.
As for the Mahayana entryway to emptiness, all dharmas, by their
very nature, are eternally inherently empty. It is not on account of a
contemplation based on expedient means associated with wisdom
that they are found to be empty.

This is illustrated by the Buddha’s explanation to Subhiti about
form: “Form is inherently empty. Feeling, perception, karmic forma-
tive factors, and each of the consciousnesses are inherently empty.
The twelve sense bases, the eighteen sense realms, the twelve causes
and conditions, the thirty seven wings of enlightenment, the ten
powers, the four fearlessnesses, the eighteen exclusive dharmas,
the great loving-kindness, the great compassion, sarvajiiana (omni-
science), and so forth until we come to anuttarasamyaksambodhi (per-
fect enlightenment)—they are all entirely inherently empty."
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The Uncultured Rustic Discovers Salt
Nagarjuna’s Preamble

Furthermore, a person who contemplates true emptiness has first
gone through an incalculable amount of giving, upholding of pre-
cepts, and dhyana absorption. His mind is soft and pliant and his
fetters are but scant. Afterwards, he gains [the realization of] true
emptiness. In the case of [one who clings to] erroneous views, there
have been none of these endeavors. He simply wishes to seize upon
emptiness by resort to erroneous thoughts associated with specula-
tions and discriminations.

Story: The Uncultured Rustic Discovers Salt

This is comparable to the man of rural origins who had never before
seen salt. He happened to observe a man of noble status flavoring
various meat and vegetable dishes with salt before eating them. He
asked, “Why is it that you do that?”

The other man replied, “It is because this salt is able to make
everything taste delectable.”

This man thought, “If salt is able to cause everything to taste
delectable, its own flavor must be even more delicious.” He then
foolishly scooped up salt, filled his mouth, and swallowed it. The
intensity of the saltiness injured his mouth whereupon he said,
“Why did you claim that salt is able to make for delectability?”

The man of noble background said, “You fool. With something
like this, you must carefully calculate how much to mix in to cause
[the food] to be delectable. How could you even contemplate just
eating salt by itself?”

Concluding Exegesis Discussion

One deficient in wisdom hears of the emptiness gateway to libera-
tion but fails to also cultivate all manner of meritorious qualities.
He wishes only to realize emptiness. This is tantamount to the cut-
ting off one’s roots of goodness by resorting to erroneous views.

Principles such as these illustrate what is meant by the gateway
of emptiness. If one enters into these three gateways [of emptiness,
signlessness, and wishlessness], then he will realize that the prin-
ciples contained in the Dharma of the Buddha are not mutually
contradictory. The origin of one’s ability to realize this concept is
just the power of prajiaparamitd. As a result, one has no hang-ups or
obstructions with respect to any dharma.
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Aniruddha and the Heavenly Maidens
Nagarjuna’s Introduction

Furthermore, “cutting off the fetters” is of two types. In the case of
the first, one cuts off the three poisons. One’s mind does not attach
to the objects of the five desires among men and gods. In the case
of the second, although one does not attach to the objects of the
five desires among men and gods, one has still not yet been able to
transcend the objects of the five desires which manifest as a conse-
quence of the bodhisattva’s merit. A bodhisattva of this sort should
practice the prajiiaparamita.

Story: Aniruddha and the Heavenly Maidens'

This was exemplified by the venerable Aniruddha. When he was
dwelling in the forest sitting in dhyana meditation, the heavenly
maiden “Pure Love” and others manifest in their pure and marvel-
ous bodies and came to test Aniruddha. Aniruddha said, “Sisters,
make yourselves blue when you come here. Don’t appear in a vari-
ety of colors. I wish to contemplate impurity and am not otherwise
able to carry out the contemplation.” They then turned yellow, then
red, and then white. At that time Aniruddha closed his eyes and
would not look, saying, “Sisters, go away from here.” At that time
the heavenly maidens disappeared. If even the physical forms
gained as meritorious reward by the gods are of this sort, then how
much the more so are the objects of the five desires which manifest
as a consequence of the bodhisattva’s immeasurable merit.

Notes

1. This story and the next do not come from the Perfection of Wisdom
section of the Exegesis proper, but rather from Nagarjuna’s six perfec-
tions introductory discussion in which he defines the perfection of
wisdom.
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Mahakasyapa and the Kinnara King

This is also illustrated by the instance when the kinnara king came
together with eighty-four thousand other kinnaras to where the
Buddha dwelt. They strummed their lutes and sang verses as an
offering to the Buddha. At that time, Sumeru, the king among
mountains, as well as the trees on the mountains, the people, the
birds, and the beasts all danced. The members of the great assem-
bly which surrounded the Buddha, even including Mahakasyapa,
were all unable to make themselves remain still. At that time the
Bodhisattva Heavenly Imperative asked the venerable Mahakasyapa,
“You are of senior years and have long abided as foremost in the cul-
tivation of the dharma of twelve dhiita (ascetic) practices. How is it
that you are unable to remain still in your seat?”

Mahakasyapa replied, “The five desires within the sphere of the
three realms are unable to move me. It is on account of the power of
this bodhisattva’s superknowledges manifesting as a consequence
of his merit that I am caused to be in this state. It is not that I have
any thoughts whereby I can’t remain still.”

This is just as with Mount Sumeru which when the four direc-
tions’” winds arise cannot be shaken, but which, when the vairam-
bhaka winds arise at the end of a great kalpa, is blown flat like a
blade of dead grass. We can know from these cases that one of the
two kinds of fetters has not yet been cut off. A bodhisattva of this
sort should practice the prajiiaparamita. The Abhidharma explains
the matter in this fashion.






Part Seven:

NAGARJUNA’s STORIES ON Various Torics
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Early Life of the Buddha

Moreover, when the Bodhisattva was first born, he radiated a great
brilliance which extended universally throughout the ten direc-
tions. He walked seven steps, surveyed the four quarters, and, roar-
ing the lion’s roar, he uttered a verse, proclaiming:

Birth from the womb for me is now ended.

This is the very last physical form.

Already I have achieved liberation

And shall moreover bring deliverance to beings.

After pronouncing this pledge, in the course of time he grew to
adulthood. He sought to relinquish his relatives and retinue, to leave
behind the home life, and to cultivate the unsurpassed path. He
arose in the night and, surveying the sleeping forms of his female
entertainers and attendants, his wife and his consorts, beheld them
as resembling decaying corpses.

He instructed Chandaka to saddle his white steed. At midnight
they traversed the city wall, rode for twelve yojanas, and arrived at
the forest inhabited by Bhargava, the rishi. He then took up a knife,
cut off his hair, and exchanged his wonderfully bejeweled raiments
for a coarsely-woven sarnghati robe.

On the banks of the Nairafijjana River he cultivated bitterly
ascetic practices for six years, eating only a sesame seed or a grain
of rice each day. He thought to, “This method contradicts the Path.”

At that time the Bodhisattva left behind the place where he had
cultivated such ascetic practices and went and sat at the adaman-
tine place beneath the bodhi tree. The demon king brought a throng
of his minions numbering eighteen myriads of kotis in an attempt
to devastate the Bodhisattva. Because of the power of his wisdom
and merit, the Bodhisattva overcame the demon hordes and after-
wards achieved anuttarasamyaksambodhi (perfect enlightenment).

At that time the ruler of the trichiliocosm , the Brahma Heaven
king named Sikhin, the gods of the form realm, Sakradevendra,
and the gods of the desire realm as well as the four Heavenly Kings,
all came to pay their respects to the Buddha and to encourage and
request the Bhagavan to commence the turning of the wheel of
Dharma. Because of this, the Bodhisattva recalled his original vow,
and also because of his great kindness and great compassion, he
acceded to the request and proclaimed the Dharma.
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Nagarjuna’s Discussion of the Buddha'’s Life

Furthermore, when the Buddha was first born, he dropped to the
ground, strode seven steps, and spontaneously uttered words. After
speaking, he then fell silent and, like other infants, neither walked
nor talked. He was nursed to the age of three. His [step]mothers
raised him and he gradually grew to maturity.

Now, although the bodies of the Buddha are countless and
exceed in number the sum of all the worlds, for the sake of beings,
he manifested like an ordinary person. Because the faculties of the
body as well as the intellectual consciousness of ordinary people are
not yet completely developed when they are born, the four types of
deportment: sitting , lying down, walking and standing, as well as
speaking, silence, and all manner of other human qualities—all of
these are not yet perfected. As the days, months and years pass, one
gradually practices, studies, and th