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TRANSLATOR’S INTRODUCTION

As a continuation of my efforts to bring forth translations of impor-
tant bodhisattva path texts from the golden age of Classic Indian
and Chinese Mahayana Buddhism, I present here my English trans-
lation of The Ten Grounds Sutra (Dasabhiimika-siitra) as translated into
Chinese from Sanskrit in the early 5" century by Tripitaka Master
Kumarajiva with the assistance of Tripitaka Master Buddhayasas.
The subject of this scripture is the bodhisattva’s progress through
ten “grounds,” “planes,” or “levels” of spiritual path cultivation as
he ascends from his initial state as a common person ensconced in
cyclic existence up to that of a fully enlightened buddha who has
reached the utmost, right, and perfect enlightenment.

There is no agreement on the actual origin of this Ten Grounds
Sutra text. According to the tradition, it was originally the “Ten
Grounds” chapter of the immense Avatamsaka Sutra, but later cir-
culated independently as The Ten Grounds Sutra. A number of aca-
demics prefer to think that it was first an independently circulating
scripture which was only later included in the Avatamsaka Sutra. In
any case, in addition to the later Sanskrit, Tibetan, and Mongolian
editions of this text, there are six relatively early surviving Chinese
editions as follows:

Dharmaraksa (c. 297), T 283;

Kumarajiva assisted by Buddhayasas (c. 408-412 ce),' T 286;

Buddhabhadra (c. 418-20 cE), as Avatamsaka Sutra Ch. 22, T 27§;

Bodhiruci (c. 508-511 cE), embedded in Vasubhandu’s commen-
tary, T 1522;

Siksananda (c. 695-699 ck), as Avatamsaka Sutra Ch. 26, T 279;

Siladharma (c. 790 ck), T 287.

There have been several translations of this text into English in one
or another of its classical contexts, as follows:

Megumu Honda from the Sanskrit of the Dasabhiimika-siitra;*

Buddhist Text Translation Society (partial) of Siksananda’s ren-
dering of the Avatamsaka Sutra’s Chapter 26;

Thomas Cleary, supposedly (but not really) from Siksananda’s
edition of the Avatamsaka Sutra, this as Chapter 26 of his
Flower Ornament Scripture.?
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The Megumu Honda translation was done in 1961-62 when he was
still a student at Yale, and, although perhaps useful for beginning
students of Sanskrit, its utility is diminished by the author’s early
difficulties with both Sanskrit and English.

The BTTS effort is so far only a partial, consisting as it does of a
translation of the first four of the ten grounds. I have been advised
by a member of that translation team that, as of July, 2018, the tenta-
tive publication date for the rest of the Ten Grounds chapter is still
two or more years away.

Regarding this Ten Grounds Sutra itself, Thomas Cleary’s trans-
lation, although represented as a translation of Chapter 26 of
the Siksénanda edition of the Avatamsaka Sutra, is instead appar-
ently a loose translation of the P. L. Vaidya Sanskrit edition of the
Dasabhiimika-stitra.

Although there are other schemas describing the levels of cul-
tivation through which one passes in cultivating the bodhisattva
path, the “ten grounds” arrangement described in this text is really
quite standard for the Classic Indian Mahayana tradition. As listed
in the introductory section of this chapter, these ten levels of prog-
ress along the bodhisattva path are as follows:

1) The Ground of Joyfulness (pramudita);

2) The Ground of Stainlessness (vimala);

3) The Ground of Shining Light (prabhakari);

4) The Ground of Blazing Brilliance (arcismati);*

5) The Difficult-to-Conquer Ground (sudurjaya);

6) The Ground of Direct Presence (abhimukhi);

7) The Far-Reaching Ground (diframgama);

8) The Ground of Immovability (acala);

9) The Ground of Excellent Intelligence (sadhumati);?
10) The Ground of the Dharma Cloud (dharma-megha).

Each of these grounds is correlated with the practice of one of these
ten perfections:

The perfection of giving (dana-paramita);

The perfection of moral virtue (Sila-paramita);

The perfection of patience (ksanti-paramita);

The perfection of vigor (virya-paramita);

The perfection of dhyana meditation (dhyana-paramita);

The perfection of wisdom (prajiid-paramita);

The perfection of skillful means (upaya-paramita);
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The perfection of vows (pranidhiana-paramita);
The perfection of powers (bala-paramita);
The perfection of knowledge (jiana-paramita).

There are also other correlations between particular grounds and
important bodhisattva skills and capacities. Examples include:

The four means of attraction on the first four grounds;

The thirty-seven enlightenment factors on the fourth ground;
The four truths on the fifth ground;

The twelve links of conditioned arising on the sixth ground;
The unproduced-dharmas patience on the eighth ground;
The four unimpeded knowledges on the ninth ground.

According to this text, as the bodhisattva moves from one level
to another in his cultivation of the ten grounds, he sees more and
more buddhas, manifests more and more bodhisattva transforma-
tion bodies attended by bodhisattva retinues, and appears as a
bodhisattva king in higher and higher stations of existence. This
bodhisattva kingship phenomenon begins with his appearance as
a king over the continent of Jambudvipa on the first ground after
which he appears as a king over all four continents on the second
ground, appears as a king of the Trayastrimsa Heaven on the third
ground, and so forth, finally culminating with his appearance as a
king of the Akanistha Heaven on the tenth ground.

There were a number of difficulties that I encountered in trans-
lating this sutra from Chinese, most of which involve ambiguities
in meaning introduced by the limitations of Chinese language in
accurately reflecting Sanskrit technical term nuances. This prob-
lem is well evidenced by the particular Chinese-language tech-
nical term translations chosen by Kumarajiva. (The challenges I
encountered in translating Siksananda’s “Ten Grounds” chapter of
the Avatamsaka Sutra were nearly identical.) Fortunately, because I
could consult the surviving Sanskrit edition, it was for the most
part possible to trace the antecedent Sanskrit terms and then choose
somewhat more accurate English technical term translations than
would have resulted from simply trying to translate Kumarajiva’s
terms directly from Chinese. Relative clarity in this matter was
aided somewhat by J. Rahder’s Glossary.® Even though the P. L.
Vaidya Sanskrit edition dates from roughly a millennium after the
Siksananda and Kumarajiva editions, I think it is still mostly valid
to rely on it for this purpose because, even as aspects of meaning at
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the sentence and paragraph level of the Sanskrit manuscript morph
over time with each recopying or transcription from memory, tech-
nical terms still tend to remain unchanged. The same cannot be said
for the actual text of the scripture because we can readily observe
very obvious differences between the Sanskrit edition and the very
early Siksananda and Kumarajiva editions.

The first and most obvious problem is the difficulty which
the Chinese translations have in reliably reflecting the difference
between technical terms such as jiiana (knowledge, cognition, etc.)
and prajiia (wisdom). In an ideal translation world, Kumarajiva and
Siksananda would have very rigorously stuck with simply zhi (&)
for “jfiana [ knowledge” and zhihui (F{%E) for “prajiia / wisdom,” but
this is not the case, especially in the translation of verse lines where
the need for extreme economy in composing Chinese 5- or 7-char-
acter verse lines where it often became necessary to shorten zhi-
hui (%) to simply zhi (£), thereby accidentally obscuring for the
Chinese reader the difference between “wisdom” and “knowledge.”

I found that this problem was fairly easily overcome through con-
sulting the Sanskrit.

Other technical terms which initially produced difficulties due
to the widely varying and sometimes deceptive Chinese transla-
tions were adhydsaya (usually “higher aspirations,” etc.), dsaya
(usually “intentions,” “resolute intentions,” “dispositions,” “incli-
nations,” etc.), and adhimukti (usually “resolute beliefs,

”ou

” “resolute
faith,” “convictions,” etc.). Had I not closely tracked the Sanskrit
text, it would have been nearly impossible to accurately translate
these terms and preserve their distinctions.

Due to the particular need of specialists and advanced students
to closely track and distinguish technical terms and other issues
such as these, I have embedded the alphabetical Sanskrit section
headings of the P. L. Vaidya Sanskrit edition These very helpful
alphabetical section markers originate with Johannes Rahder who
embedded them in his 1923 and 1926 editions of the Dasabhiimika-
Sutra’ In all cases I have placed these alphabetical section headings
within the texts in bolded reduced-font “curly brackets” or “braces”
as follows: {A}, {B}, {AA)}, etc.

In bringing forth this translation, I making no claims to absolute
accuracy. Though I have been assisted by critical comments from
about a half dozen colleagues, it is still possible that there is room
for improvement even after going through the manuscript so many
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times. I hope that readers who notice errors or infelicities will favor
me with constructive email criticism via the Kalavinka website. I
hope that this edition will at least encourage a deeper study of this
text by students of the Dharma.

Bhikshu Dharmamitra

Seattle

July 4, 2019
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Citing Kusugai, Richard Robinson (Early Madhyamika in India and
China, p. 76) says that Kumarajiva is said to have “procrastinated
about starting work on the Dasabhiimika until Buddhayasas joined
him in the undertaking.” Buddhayasas arrived in Chang’an in 408,
so the translation must date from around that time.

Sinor, D., Raghu Vira, Honda, Megumu, & Permanent International
Altaistic Conference. (1968). Studies in South, East, and Central Asia
: Presented as a memorial volume to the late Professor Raghu Vira (Sata-
pitaka series ; v. 74). New Delhi: International Academy of Indian
Culture.

Cleary, T. (1984). The Flower Ornament Scripture : A Translation of
the Avatamsaka Sutra. Boulder : [New York]: Shambhala Publications
; Distributed in the U.S. by Random House.

SA,SD, and Prajiia all translate the name of this bhiimi as “the Ground
of Blazing Intelligence” ({i=Hh). This appears to be the result of an
error arising from misinterpreting the Sanskrit name (arcismati) by
mistaking a suffix indicating possession (-mat modified to agree
with the feminine noun bhiimi to become -mati) for a completely
unrelated word that means “intelligence,” “intellect,” “mind” (mati).
(BB, BR, KB, and the Tibetan all recognize —mati as a possessive suf-
fix and hence accord with the Sanskrit meaning.) I have chosen to
“bridge” the problem by translating the name of this ground as “the
Ground of Blazing Brilliance” in order to allow both meanings the
be reflected in the word “blazing” and thus more or less accurately
translate both the (seemingly erroneous) SA translation and the cor-
rect meaning of the Sanskrit.

There seem to be two distinctly different understandings of the
meaning of this ground:

DR, SA, BB, BR, SD, and Prajfia all translate the name of this bhiimi
as “the Ground of Excellent Intelligence” (%£1). DR translates that
same meaning slightly differently: (¥4 ). The Tibetan translation
also corresponds to this with “the Ground of Excellent Insight” (legs
pa’i blo gros). Strictly speaking, one could infer that most of these ren-
derings appear be the result of an error arising from misinterpret-
ing the Sanskrit name (sddhumat?) by mistaking a suffix indicating
possession (-mat modified to agree with the feminine noun bhiimi
to become -mat7) for a completely unrelated word that means “intel-

s

ligence,” “intellect,” or “mind” (mati).
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6.

7.

Of all of the Chinese and Tibetan translators, it appears that the
Kumarajiva-Buddhayasas translation team may have been the only
one to render the name of this bhiimi more or less in accordance with
the above-referenced “strictly correct” interpretation of the Sanskrit
term as “the Ground of Sublime Goodness” (#3#%Hh). The KB edition
only employs the possibly erroneous Chinese and Tibetan default
rendering once (in its initial listing of the ten bodhisattva grounds),
but otherwise accords with the strictly grammatically correct inter-
pretation of the term throughout its detailed discussion of the ninth
bhiimi itself.

Glossary of the Sanskrit, Tibetan, Mongolian, and Chinese Versions
of the Dasabhiimika-Siitra. Compiled by ]. Rahder. (Buddhica,
Documents et Travaux pour I'Etude du Bouddhisme publiés sous
la direction de ]J. Przyluski; Deuxieme Série; Documents—Tome I).
Paris: Librarie Orientaliste Paul Geuthner, 1928.

On page vii in his Introduction to his Glossary of the Sanskrit, Tibetan,
Mongolian and Chinese Versions of the Dasabhiimika-Siitra, Rahder says,
“capital letters between brackets refer to the sections of the chapters
as indicated in my edition (1926).” (They are also present in his 1923
edition of the Dasabhiimikasutra that was published together with the
Bodhisattvabhiimi with only the minor oversight of having left out “A”
and “B” at the very beginning of the first bhiimi.)
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Tae TEN GROUNDS SUTRA

The Dasabhuimika Sutra

(Taisho T10, no. 286, pp. 497c01-535a20)

Translated from Sanskrit to Chinese in the Later Qin Era!
by Tripitaka Master Kumarajiva® from the State of Kucha.’

Chinese to English Translation by Bhikshu Dharmamitra
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CHAPTER ONE
The Joyfulness Ground*

I. TaHE INTRODUCTORY SECTION
A. THE SETTING AND AUDIENCE
it Thus I have heard. At one time, the Buddha was residing in
Mani Jewel Hall within the palace of the Paranirmita Vasavartin
Heaven King together with an assembly of great bodhisatt-
vas, all of whom were irreversible in their progression toward
anuttarasamyaksambodhi. They had all assembled there from the
realms of other regions.

B. Tue GreaT BopHISATTVAS AND THEIR QUALITIES

These bodhisattvas had all achieved sovereign mastery in those
places where all bodhisattvas” wisdom is practiced and had all
entered into all those places that all tathagatas’ wisdom enters.” They
were well able to teach the inhabitants of all worlds and were freely
able at any time to everywhere manifest the spiritual superknowl-
edges and other such phenomena.

In each and every mind-moment, they were entirely able to per-
fectly accomplish what all bodhisattvas have vowed to accomplish.
In all worlds, in all kalpas, and in all lands, they always cultivated
all of the bodhisattva practices and endlessly carried on the perfec-
tion of all bodhisattvas’ merit and knowledge.

They were able to act for the benefit of all and were able to reach
the perfection of all bodhisattvas” wisdom and skillful means. They
were able to reveal for beings the gateway leading from samsara to
nirvana and never desisted from coursing in the practices of all
bodhisattvas.

They skillfully roamed in all of the bodhisattva’s dhyina con-
centrations, liberations, samadhis, spiritual superknowledges,
and clear knowledges.® In all the endeavors to which they devoted
themselves, they were well able to manifest all of the bodhisattva’s
effortlessly-implemented bases of psychic powers,” all of which
they had already acquired.

In but a single mind-moment, they were able to go forth to the
great assemblies of all buddhas throughout the ten directions
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wherein they entreated them to initiate teachings, freely posed que-
ries to them, and received and retained the teachings brought forth
through the turning of the Dharma wheel.®

They always devoted their great minds to presenting offerings
to all buddhas and they remained ever able to cultivate the works
practiced by all great bodhisattvas. Their bodies manifested in
countless worlds. Their voices were universally heard, reaching
everywhere without exception. Their minds had achieved a pen-
etrating level of comprehension whereby they were able to clearly
see all bodhisattvas of the three periods of time. They perfectly cul-
tivated and practiced all the meritorious qualities. The meritorious
qualities of these bodhisattva mahdsattvas® were so measureless and
boundless that they could never be completely described even in
countless kalpas.

C. Tue NAMEs oF THE BODHISATTVAS IN ATTENDANCE
Their names were:"
Vajragarbha Bodhisattva Mahasattva;
Jeweled Treasury Bodhisattva;
Lotus Treasury Bodhisattva;
Treasury of Qualities Bodhisattva;
Treasury of Lotus Qualities Bodhisattva;
Solar Treasury Bodhisattva;
Lunar Treasury Bodhisattva;
Pure Moon Treasury Bodhisattva;
Treasury of Adornments Illuminating All Worlds Bodhisattva;
Treasury of Wisdom™" Illumination Bodhisattva;
Treasury of Sublime Qualities Bodhisattva;
Treasury of Candana’s Qualities Bodhisattva;
Treasury of Floral Qualities Bodhisattva;
Utpala Blossom Treasury Bodhisattva;
Treasury of Celestial Qualities Bodhisattva;
Treasury of Merit Bodhisattva;
Treasury of Unimpeded Pure Knowledge Qualities Bodhisattva;
Treasury of Meritorious Qualities Bodhisattva;
Treasury of Narayana’s Qualities Bodhisattva;
Treasury of Stainlessness Bodhisattva;
Treasury of Defilement Transcendence Bodhisattva;
Treasury of Adornment with All Forms of Eloquence Bodhisattva;
Great Brilliance Net Treasury Bodhisattva;
Treasury of the King of Pure Light’s Awesome Qualities Bodhisattva;
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Treasury of the King of the Great Golden Mountain of Light’s
Awesome Qualities Bodhisattva;

Treasury of Adornment With the Pure Qualities of All Marks
Bodhisattva;

Treasury of Adornment With Vajra Flames’ Marks Bodhisattva;

Treasury of Blazing Flames Bodhisattva;

Treasury of the Constellation Kings’ Radiance Bodhisattva;

Treasury of the Unimpeded Sublime Sound of Emptiness Bodhisattva;

Treasury of Dharani Qualities and Vows Sustaining All Worlds
Bodhisattva;

Treasury of Oceanic Adornment Bodhisattva;

Treasury of a Sumeru of Qualities Bodhisattva;

Treasury of the Purification of All Meritorious Qualities Bodhisattva;

Tathagata Treasury Bodhisattva;

Treasury of Buddha Qualities Bodhisattva;

And Liberation Moon Bodhisattva.

Bodhisattva mahasattvas such as these were present there in mea-
sureless, boundless, inconceivable, and indescribable numbers.??
Vajragarbha Bodhisattva Mahasattva served as their head.

D. VAJRAGARBHA ENTERS SAMADHI AND COUNTLESS BUDDHAS MANIFEST

i At that time, Vajragarbha Bodhisattva Mahasattva aided by the
Buddha’s awesome spiritual power, entered “the bodhisattva’s
great wisdom light samadhi.”"” ¢ Then, off in one of the directions
among the worlds of the ten directions, beyond worlds as numer-
ous as the atoms in ten kotis of buddha lands, there immediately
appeared a Tathagata named Vajragarbha. And in this same man-
ner, there were in sequence buddhas as numerous as the atoms in
ten kotis of buddha lands, all named Vajragarbha, who manifested
their bodies. And so it was as well in all worlds of the ten directions.

E. Tur Buppuas Praise Him aAND ENcouraGe Him To Teacu THE TEN GROUNDS

All of them together, as if with a single voice, uttered their praises,
saying;:
Itis good indeed, good indeed, Vajragarbha, that you are now able
to enter the great wisdom light samadhi. In this way, buddhas as
numerous as the atoms in the worlds of the ten directions, all of
them of the same name, augment your awesome spiritual power.
This is also due to the power of the original vows of Rocana
Buddha,” also because you possess great wisdom, and also so
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that you will bestow upon all bodhisattvas the inconceivable
Dharma light of all buddhas, in particular doing so:

o) To cause their entry into the grounds of wisdom;"”

To facilitate their gathering of all roots of goodness;

To enable their skillful differentiation and selection of all dhar-
mas of the Buddha;

To enable their vast knowing of all dharmas;

To enable their decisively resolute explication of all dharmas;

To cause their skillful differentiation with non-discriminating
knowledge;

To ensure that they cannot be defiled by any worldly dharma;

To facilitate their purification of roots of world-transcending
goodness;

To enable their acquisition of the inconceivable powers of
knowledge;

To enable their acquisition of the sphere of knowledge of those
possessed of all-knowledge;

To also cause their acquisition of the bodhisattva’s ten grounds;

To present a reality-accordant explanation of the differentiating
aspects of the bodhisattva’s ten grounds;

To present a differentiating explanation of the non-attach-
ment associated with the dharmas that are free of the
contaminants;'®

To enable their own adornment through skillful analysis using
the light of great wisdom;

To cause their entry into the gateway of fully accomplished
knowledge;

To enable them to provide sequential explanations appropriate
to the circumstances in which they abide;

To facilitate their acquisition of the light of unimpeded elo-
quence;

To cause their complete fulfillment of the grounds of great
unimpeded knowledge without ever losing the bodhisattva’s
resolve;

To enable their teaching and complete development of all
realms" of beings;

And also in order to cause their acquisition of definitive knowl-
edge that reaches everywhere.

ey Additionally, Vajragarbha Bodhisattva, you should explain the
differentiating aspects associated with these Dharma gateways,
doing so:
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On account of the Buddhas’ spiritual powers;

To be able to take on the Tathagata’s spiritual powers;

To facilitate purification of one’s own roots of goodness;

To purify the realms of the Dharma realm;*

To benefit the realms of beings;

To cause beings to acquire the pure Dharma body and knowl-
edge body;

To enable the receiving of the prediction from all buddhas;

To enable acquisition of the most lofty and grand body in the
entire world;

To enable stepping beyond all worldly paths;

And also to facilitate purification of world-transcending roots
of goodness.

F. Tue BuppHas BEstow QUALITIES AND ABILITIES ON VAJRAGARBHA

® The Buddhas of the Ten Directions then immediately bestowed

the following things on Vajragarbha Bodhisattva:

They bestowed the genuine and unsurpassable body of a buddha;*

They bestowed the skill of unimpededly eloquent discourse;

They bestowed skillfully differentiating pure wisdom;*

They bestowed the ability to skillfully remember and never forget;

They bestowed a skillfully decisive intelligence;*

They bestowed the bases for universally extensive omniscience;

They bestowed all buddhas’ powers of invincibility;

They bestowed the fearlessnesses and absence of timidity;*

They bestowed all buddhas’ unimpeded knowledges® that distin-
guish all dharmas and skillfully open the Dharma gateways;

And they also bestowed all buddhas” supremely sublime functions
of body, speech, and mind.

et Why did this occur?:

This was due to his acquisition of the bodhisattva’s great wisdom
light samadhi;

Due to the power of the bodhisattva’s original vows;

Due to the purification of his higher aspirations;*

Due to the brilliantly pristine purity of his wisdom;”

Due to his having well accumulated the dharmas constituting the
provisions assisting realization of the path;*®

Due to his having skillfully cultivated karmic works in the past;

Due to his ability to sustain a measurelessly capacious memory;

Due to his resolute faith® in the pure and radiant Dharma;
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Due to his skillful acquisition of the dharani® gateways that are free
of discriminations;

And it was also due to his being well-sealed by the seal of knowledge
of the Dharma realm.*

G. VAJRAGARBHA EMERGES FROM SAMADHI AND SPEAKS OF THE TEN GROUNDS

m At that time, the Buddhas of the Ten Directions all extended their
right hands and rubbed the crown of Vajragarbha Bodhisattva’s
head. w Vajragarbha Bodhisattva then immediately arose from
samadhi. ; Having emerged, he then informed the bodhisattvas:

Sons of the Buddha, as for these endeavors of all bodhisattvas,
from the very beginning, they have all involved definite resolve
and have remained entirely free of faults and free of discrimina-
tions. They have been pure, utterly brilliant, as vast as the Dharma
realm itself, and as ultimately far-reaching as empty space. They
have universally extended to cover all beings in all buddha worlds
of the ten directions. They have been undertaken for the sake of
rescuing and liberating the inhabitants of all worlds and have
been carried forth under the protection of the spiritual powers of
all buddhas.

And how has this come to be? All bodhisattva mahasattvas
enter the grounds of knowledge of all buddhas of the past and
also enter the grounds of knowledge of all buddhas of the future
and the present.

1. VajracarsHA SETS ForTH THE NAMES OF THE TEN GROUNDS
Sons of the Buddha, what are the grounds of knowledge of the
bodhisattva mahasattvas? Sons of the Buddha, the grounds of
knowledge of the bodhisattvas are ten in number. All buddhas
of the past, future, and present have proclaimed them, do now
proclaim them, and shall proclaim in the future. It is for the sake
of these very grounds that I set forth such a proclamation as this.
What then are the ten? They are:*

First, the Ground of Joyfulness;

Second, the Ground of Stainlessness;

Third, the Ground of Shining Light;

Fourth, the ground of Blazing Brilliance;

Fifth, the Difficult-to-Conquer ground;

Sixth, the Ground of Direct Presence;

Seventh, the Far-Reaching Ground;

Eighth, the Ground of Immovability;

Ninth, the Ground of Excellent Intelligence;*
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Tenth, the Dharma Cloud Ground.
Sons of the Buddha, all buddhas of the three periods of time have
proclaimed these ten grounds in the past, do proclaim them in
the present, and shall also proclaim them in the future. I have
not seen that there exists any buddha land anywhere wherein
these ten bodhisattva grounds have not been proclaimed. And
why is this? These ten grounds constitute the bodhisattvas” most
supreme and sublime path and the most supreme gateway into
Dharma’s light and purity. We refer here to the differentiation of
the matters pertaining to these ten stations.

Sons of the Buddha, these matters are inconceivable. We refer
here to the wisdom?* of the bodhisattva mahasattvas as they prog-
ress through the grounds.

2. VAJRAGARBHA BoDHISATTVA FALLS SILENT

w Then, having set forth the names of the bodhisattvas’ ten grounds,
Vajragarbha Bodhisattva Mahasattva fell silent, remained in place,
and did not proceed to present a differentiating explanation of their
meanings and import.

H. Ture CoNGREGATION Is CAusep To WONDER WhY THERE Is No ExPLANATION

At that time, having heard the names of the bodhisattvas’ ten
grounds, the entire congregation of bodhisattvas all gazed up at
him with thirst-like anticipation, wishing to hear him set forth an
explanation. They all had this thought, “Due to what causes and
what conditions does Vajragarbha Bodhisattva, having set forth the
names of the bodhisattvas’ ten grounds, then fall silent and remain
in place without presenting any further explanation?”

I.  LiBEraTION MoOON BODHISATTVA'S FIRST REQUEST FOR DHARMA TEACHING

At that time, within that congregation of bodhisattvas, there was
a bodhisattva mahasattva named Liberation Moon. Knowing the
thoughts in the minds of those bodhisattvas, he then employed
verses to inquire of Vajragarbha Bodhisattva, asking:*

“O mindful and sagacious man possessed of pure knowledge,
why do you, having uttered the names

of the bodhisattvas’ grounds,

then fall silent without proceeding to explain them? w

Now, the great bodhisattvas

are all beset by thoughts of hesitation,

Why is it that you utter these names

and yet refrain from proclaiming their meanings?
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These greatly wise bodhisattvas

all wish to hear

the meanings of such grounds as these.

Please distinguish and explain them for their sakes. {3

This entire congregation of bodhisattvas

is pure and free of flaws or defilements.

They abide securely in the solid and genuine Dharma

and are entirely complete in knowledge and meritorious qualities.

With reverential minds,

they all gaze longingly up to you, O Humane One,

wishing to be able to hear what you will proclaim,

just as those beset by thirst long for the elixir of sweet-dew.” is)

J. VajracarBHA Exprrains His SiLENCE

Then, Vajragarbha Bodhisattva,

having heard him speak on this matter

and wishing to please those in that great assembly,
immediately uttered verses, saying: e

The matter of the practices of all bodhisattvas
is the most difficult of subjects to fathom.

A differentiating explanation of these grounds,
the very origin of all buddhas, =

is a matter subtle, sublime, and extremely difficult to perceive.
This is not something that is accessible to thought.

It comes forth from the wisdom of the Buddha and is such that,
if one hears it, one may become submerged in confusion. (s

Those whose minds have a capacity for retention as solid as vajra,
who possess a profound faith in the wisdom® of the Buddha,

and who take it to be the most supremely sublime—

It is these whose minds would remain free of doubts and difficulties.

Those who have transcended thoughts conceiving of a self
and the grounds wherein thought is active—

it is only bodhisattvas of this sort

who are then capable of hearing this. )

As for the quiescent knowledge that is free of contaminants,

a differentiating explanation of it would be extremely difficult.
It would be like painting a mural in space

or like seizing the wind as it moves through empty space. 1o

As Ibring to mind the wisdom of the Buddha,
the foremost among all inconceivable subjects,
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I see that there are but few beings able to believe in this.
It is for these reasons that I remain silent. au

K. LiBERATION MooON BopHISATTVA’S SECOND REQUEST FOR DHARMA TEACHING

w Having heard him declare this, Liberation Moon Bodhisattva
then addressed Vajragarbha Bodhisattva, saying:

O Son of the Buddha, as for those within this congregation of
great bodhisattvas, they:
Are possessed of pure resolute intentions;*
Have well practiced the bodhisattva path;
Have well assembled the provisions for realization of the path.*
Have been well able to make offerings to and revere all bud-
dhas;
Have extensively planted roots of goodness under countless
buddhas;
Have perfected measurelessly many extremely well-developed
meritorious qualities;
Have abandoned delusions, doubts, and regrets;
Are free of covetous attachments and the hindrances associated
with the fetters;
Have developed securely established and unshakable resolute
intentions and resolute faith;
And, as they abide in this Dharma, do not follow other sorts of
teachings.
Therefore, O Son of the Buddha, aided by the Buddha’s powers,
you should extensively expound on the meaning of these things.
These bodhisattvas are all able to realize and understand these
profound dharmas.
At that time, Liberation Moon Bodhisattva, wishing to restate this
idea, then spoke verses, saying:
Please explain these dharmas ensuring peace and security,
the bodhisattva’s supreme practices,

by presenting differentiating explanations of the grounds,
thereby causing their wisdom to become purified.

The knowledge of this congregation is pure and free of defilement.
They are securely established in deep resolute faith,

have dwelt in the company of incalculably many buddhas, and
will realize and understand the ten grounds” meanings.

L. VAJRAGARBHA FURTHER ExprLAINS His RETICENCE TO TEACH THIS DHARMA

i At that time, Vajragarbha Bodhisattva then responded, saying:
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O Son of the Buddha, although those in this congregation are all
pure, have abandoned delusion, doubts, and regrets, and do not
follow others’ teachings with regard to these matters, still, when
others who delight in lesser dharmas hear of extremely profound
and inconceivable matters such as these, they may well bring
forth doubts and regrets about them. People such as these will
then be bound to undergo all manner of ruin and torment for a
long time. It is because I feel pity for people such as these that I
have therefore become silent.

At that time, Vajragarbha Bodhisattva, wishing to fully clarify this
meaning, thereupon uttered verses, saying:

Although those in this assembly are pure,

are deeply knowledgeable, have abandoned doubts and regrets,

are already possessed of decisive resolve,

are not inclined to again follow others’ teachings,

are as unshakable as Mount Sumeru,

and are as imperturbable as the great ocean,

still, there are yet others not of long duration in their practice
whose wisdom has not yet become utterly brilliant,

who follow consciousness rather than knowledge,

and who, on hearing this, will generate doubts and regrets.
They will then be bound to fall into the wretched destinies.
It is out of pity for them that I therefore become silent.

M. LiBERATION MooN BopHIsATTVA'S THIRD REQUEST FOR DHARMA TEACHING
vy Liberation Moon Bodhisattva then said:

O Son of the Buddha, aided by the powers of the Buddha, please
skillfully differentiate these inconceivable dharmas, these mat-
ters borne in the protective mindfulness of the Buddhas, and thus
allow others to easily develop resolute faith in them.

And why? When it comes to the skillful explanation of the
meaning of the ten grounds, the Dharma of the buddhas of the
ten directions requires that they should extend their protective
mindfulness to all bodhisattvas in this circumstance. It is due to
their receiving such protection in these matters that those bod-
hisattvas are then able to pursue diligent and vigorous practice.

And why is this? This is because these matters constitute the
most supreme practices undertaken by these bodhisattvas, for
these are the means that allow them to finally succeed in reach-
ing the dharmas of all buddhas. This is analogous to the circum-
stance holding for all literature wherein, in every case, the bases
of its creation are entirely subsumed in one’s initial alphabet® and
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that initial alphabet serves as their very origin, for there is not
even a single alphabetical character not already subsumed within
that initial alphabet.

In this same manner, O Son of the Buddha, these ten grounds
constitute the very origin of all dharmas of the Buddha. It is
through the bodhisattva’s complete practice of these ten grounds
that he is able to gain all-knowledge.

Therefore, O Son of the Buddha, please do explain the meaning
of these. The Buddhas shall provide their protective mindfulness
and shall bestow the aid of their spiritual powers whereby others
will be caused to develop indestructible faith and acceptance.

At that time, Liberation Moon Bodhisattva, wishing to completely
set forth his meaning, thereupon uttered verses, saying:

It would be good indeed, O Son of Wisdom

perfectly fulfilled in the pure practices

if you would please present an exposition of the ten grounds’ prac-
tices

together with the dharmas of the ten grounds that one enters

whereby one reaches perfection in wisdom

and through which one gains the realization of bodhi.

All buddhas of the ten directions,

those most supreme of those honored among men—
They all join in affording you protective mindfulness
as you explain the ten grounds’ meanings.

The ten grounds constitute their very origin.

These are the very bases of the implementation of knowledge.
and also constitute the ultimate path

and the repository of the Buddha’s measurelessly many dharmas.

They are analogous to the alphabetic characters of all literature
that are all subsumed even in one’s initial alphabet.

Just so, the ten grounds constitute the very origin

of all of the Buddha’s meritorious qualities and knowledge.

N. Tue BopHisaTTva CONGREGATION JOINS IN REQUESTING THIs TEACHING

1o} At that time, all of the bodhisattvas present there, at the same
time and with a single voice, uttered verses requesting Vajragarbha
Bodhisattva to speak, saying:

O man of supreme and sublime wisdom

whose eloquence is measureless

and whose virtue is as weighty as the king of mountains—
Feeling sympathetic kindness, please explain the ten grounds. a2
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You of moral virtue, mindfulness, and purified wisdom—

please explain the meaning of these ten grounds

which constitute the very origin of the ten powers

and the foundational practices for gaining unimpeded knowledge. a3

The qualities of moral virtue, concentration, and wisdom
are all gathered in the mind of the Humane One.
Arrogance and all erroneous views

have already been utterly extinguished.

This congregation is entirely free of doubting thoughts
and wishes only to hear you skillfully explain this. s

In this, they are like the thirsty in their yearning for water,
like the hungry imagining delicious food,

like the sick thinking of an especially good physician,

and like bees desiring to feast on honey.

We are all just like this

in our wishing to hear the flavor of the sweet dew Dharma. 15}

Therefore, you of such a vast mind—

Please open the gates to the first ground

as well to the rest of them including the tenth ground,
expounding on them in sequence for our sakes. )

O. Tue Buppua Emits BriLLiaNT LicaT FRoMm BETwEEN His EyEBROWS

i At that time, Sékyamuni Buddha emitted from the white hair
mark between his eyebrows “the brilliant flaming light of bodhisat-
tva powers,” a light attended by a retinue of a hundred thousand
asamkhyeyas® of light rays. After he had emitted this light, it then
everywhere illuminated all buddha worlds of the ten directions,
having none that it did not entirely pervade. The sufferings of the
three wretched destinies all subsided. It entirely illuminated the
great assemblies of all buddhas of the ten directions as well as the
multitudes attending upon their proclamation of the Dharma while
also revealing the inconceivable powers of the Tathagatas.

After this light had everywhere illuminated the bodies of all
bodhisattvas in the great assemblies of all buddhas of the ten direc-
tions, it then ascended into space wherein it formed an immense
terrace of light clouds.

P. Avrr Buppuas EmiT LiGHT THAT UTTERS VERSES REQUESTING DHARMA
The Buddhas of the ten directions proceeded in this very same
way with every one of them emitting “the brilliant flaming light
of bodhisattva powers,” a light attended by a retinue of a hun-
dred thousand asamkhyeyas of light rays. It everywhere revealed
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the inconceivable powers of the Tathagatas, entirely illuminated
the great assemblies of all buddhas, and also illuminated the great
assembly of the Saha World’s Sakyamuni Buddha while also shin-
ing on both Vajragarbha Bodhisattva Mahasattva and his lion
throne. Having provided this illumination, it then ascended into
empty space wherein it formed an immense terrace of light clouds.
Then, due to the spiritual power of the Buddhas, from the midst
of this light cloud terrace there came forth a voice uttering verses,
saying:

The Buddhas, the equals of the unequaled,

who are like empty space* in their possession of qualities

that include the ten powers, the fearlessnesses, and the rest—

These most revered of all the lords of the world

appear here before Sakyamuni Buddha

and manifest these spiritual powers. a7}

Employ here the powers of the Buddhas to open and show
the treasury of the Dharma King, the Lion among Men.
Proclaim the practices taken up on the grounds

and the distinctions in meaning associated with the grounds.
Taking on the powers of the Buddhas, proclaim here

what is invulnerable to refutation by anyone. as)

If a person is able to hear the jewel of Dharma,
he will be protected by all buddhas. a9

When one gradually and sequentially perfects the grounds,
he shall then succeed in gaining buddhahood. 20

If there is anyone capable of hearing this,

even though he is out in the midst of the great ocean
or in the middle of the kalpa-ending fire,

he will still definitely be able to hear this scripture. e1

If there is anyone who, deluded, has doubts or misgivings,
he will never be able to succeed in hearing it. 122

Therefore, O Son of the Buddha, now is the time

for you to expound on the grounds’ path of knowledge,
its entry, its strengths, its contemplation dharmas,

its sequences, how to cultivate and practice them,

and how then to succeed in reaching the other grounds,

showing too the benefits arising by successfully reaching each one.
That you might thus bestow benefit on everyone in the entire world,
please explain these matters. Do not allow them to be cut off. 23)
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Q. VAJRAGARBHA’S PRELIMINARY VERSES ON THE DirricuLTY OF THIS EXPLANATION

101 At that time, Vajragarbha Bodhisattva regarded the ten directions
and, wishing to cause those in that immense assembly to develop
increased faith and reverence, thereupon set forth verses, saying:

The path of the Buddhas, the lords among the Aryas,

is subtle, sublime, extremely difficult to comprehend,

and inaccessible to realization through thought’s deliberations,

It is a region coursed in only by those possessed of knowledge.
Its essential nature, from its origins on forth to the present,

is quiescently still and without either production or extinction. 4

From its origins on forth to the present, it is that emptiness
wherein all sufferings and torments are utterly extinguished.
It departs far beyond all of the destinies of rebirth

and is characterized by its identity with nirvana itself.

In it, there is no middle and no end.

It is not amenable to description through words and phrases.
It transcends the three periods of time

and, in character, is comparable to empty space. (2s)

This region wherein the Buddhas course

is that of purity and deep quiescent cessation.

It is difficult for verbal descriptions to approach it.

So too it is with the practices coursed in on the grounds.

If even describing them remains such a difficulty,

how much the more so would it be to reveal them to others. 6}

The wisdom of the Buddhas*?

transcends the path of the mental factors,

cannot be conceived of by thought or described in words, and

is not a place wherein aggregates, sense realms, or sense bases exist.
One can only come to know it through knowledge

as it is not such as can be reached through the consciousnesses. {27}

It is as difficult to describe as the track [of a bird**] through the air.
How then could one succeed in revealing its aspects?

The meanings associated with the ten grounds are just like this.
They are not such as a mind not boundlessly vast can ever know. 2s)

Although these matters are difficult,

one brings forth vows, coursing thence in kindness and compassion.
One’s gradual fulfillment of practice on the ten grounds

is not such that the mind can reach it. 129)
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This sort of practice on the grounds

is subtle, sublime, and especially difficult to perceive.

One cannot know them through the mind.

One must take on the powers of the Buddhas to describe them.
You should all now attend to this with reverence

wherein everyone joins together in single-minded listening. 30}

The practices one utilizes in entering the grounds and their aspects
as well as the Dharma gates one cultivates in going forth therein—
Though one might discuss them for countless kofis of kalpas,

one could still never be able to reach the end of their explanation.
Now I will present a reality-accordant summary discussion

of their meanings, leaving nothing therein unaddressed. is1)

Attend upon it with single-minded reverence

as, receiving the power of the Buddhas, I proceed here to speak

with the great voice, proclaiming in a manner reliant on analogies

the concepts and designations in a mutually non-contradictory way.
32}

In doing so, the immeasurably vast spiritual powers of the Buddhas

shall now all reside here within my person.

Even so, that upon which I proceed to expound here

will be comparable only to a single drop in what is a vast sea. s3)

43
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II. Tae MaiN DocTRINAL TEACHING SECTION
A. Tuge FirsT GROUND: THE JoYFULNESS GROUND
1. VAJrRAGARBHA LisTs THE FIRST GROUND’S QUALIFICATIONS & MOTIVATIONS

® Having uttered these verses, Vajragarbha Bodhisattva then
informed the great assembly:
Sons of the Buddha, if there is a being:

Who has assembled thick roots of goodness;

Who has cultivated the good practices;

Who has well accumulated the dharmas facilitating realization
of the path;*

Who has made offerings to the Buddhas;

Who has assembled the white dharmas of pristine purity;

Who has been under the protection of the good spiritual guide;

Who has entered the resolute and vast intentions;

Who has become resolutely disposed toward the great Dharma
mind;®

Who has for the most part tended toward implementation of
kindness and compassion;

And who delights in seeking the Buddha'’s wisdom—

1s) A being such as this then becomes capable of bringing forth the
resolve to gain anuttarasamyaksambodhi, doing so:

For the sake of acquiring the knowledge of all modes;

For the sake of gaining the ten powers;

For the sake of gaining the great fearlessnesses;

For the sake of achieving the complete fulfillment of the dhar-
mas of buddhahood;

For the sake of rescuing all worlds;

For the sake of purifying the mind of great kindness and great
compassion;

For the sake of proceeding toward the unimpeded knowledge of
everything without exception throughout the ten directions;

For the sake of bringing about the purification of all buddha
worlds without exception;

For the sake of knowing in the space of a single mind-moment
all phenomena throughout the three periods of time;

And for the sake of turning the wheel of the great Dharma with
sovereign mastery, thus broadly manifesting the spiritual
powers of the Buddha.

m All bodhisattva mahasattvas bring forth this very sort of resolve.
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2. Tae QUALITIES OF THE BODHISATTVA'S RESOLVE
Sons of the Buddha, this resolve:
Takes the great compassion as foremost;
Takes wisdom as its predominant condition;
Is guarded by skillful means;
[Is sustained by] by consummately realized higher aspirations
and resolute intentions;*
Is invested with a capacity commensurate with the powers of
the Buddha;
Is accompanied by skillful assessment of beings” powers and
the Buddha’s powers;
Is directed toward unimpeded knowledge;
Is accordant with spontaneous knowledge;*
Is able to incorporate all dharmas of the Buddha in using wis-
dom in transformative teaching;
And is as vast as the Dharma realm, as ultimately extensive
as empty space, and so enduring as to reach the very end of
future time.

3. TueE CONSEQUENCES OF GENERATING THE BopHISATTVA VoW
w) Sons of the Buddha, when the bodhisattva brings forth just
such a resolve as this, he immediately:

Passes beyond the grounds of the common person;

Enters the station of the bodhisattva;

Becomes born into the clan of the Buddhas;

Acquires a lineage that none can disparage;

Passes beyond all worldly paths;

Enters the world-transcending path;

Dwells in the bodhisattva dharmas;

Abides in the ranks of the bodhisattvas;

Equally enters the three periods of time;

And becomes definitely bound for the ultimate realization of

anuttarasamyaksambodhi in the lineage of the Tathagatas.
vt The bodhisattva who dwells in dharmas such as these is known
as one who dwells on the Ground of Joyfulness, this on account of
the dharma of imperturbability.
Sons of the Buddha, the bodhisattva mahasattva who abides in

this Ground of Joyfulness is endowed with:

Abundant joy;

Abundant faith;

Abundant purity;
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Abundant ebullience;

Abundant pliancy;

Abundant tolerance;

[Abundant] disinclination to disputatiousness;

[Abundant] disinclination to harming or interfering with other
beings;

And [abundant] disinclination to anger.*®

4. Tue Bases For THE FIRsT GROUND BODHISATTVA'S JOYFULNESS

w) Sons of the Buddha, those bodhisattvas who dwell on this
Ground of Joyfulness:

Have joyful thoughts due to calling to mind the Buddhas;

Have joyful thoughts due to calling to mind the Dharma of the
Buddhas;

Have joyful thoughts due to calling to mind the bodhisattva
mahdasattvas;

Have joyful thoughts due to calling to mind the conduct prac-
ticed by the bodhisattvas;

Have joyful thoughts due to calling to mind the characteristic
purity of the paramitas;

Have joyful thoughts due to calling to mind the bodhisattvas’
especially supreme qualities in comparison to those of every-
one else;

Have joyful thoughts due to calling to mind the indestructibil-
ity of the bodhisattvas” powers;

Have joyful thoughts due to calling to mind the teaching meth-
ods of the Tathagatas;

Have joyful thoughts due to calling to mind the ability to be of
benefit to beings;

And have joyful thoughts due to calling to mind the gateways
to wisdom® and skillful means entered by all buddhas and
all bodhisattvas.

1 Sons of the Buddha, the bodhisattva also brings forth this
thought:

I have joyful thoughts due to having turned away from and
abandoned all worldly states;

I have joyful thoughts due to entering the uniform equality of
all buddhas;

I have joyful thoughts due to departing far from the grounds of
the common person;

I have joyful thoughts due to drawing close to the grounds of
knowledge;*



Chapter 1: The Joyfulness Ground

47

I'have joyful thoughts due to severing all vulnerability to enter-
ing any of the wretched destinies;

I'have joyful thoughts due to becoming a refuge for all beings;

I have joyful thoughts due to drawing near to and seeing all
buddhas;

I have joyful thoughts due to being born into the domain of the
Buddhas;

I'have joyful thoughts due to entering the ranks of all bodhisat-
tvas;

And I have joyful thoughts due to leaving behind the fear of all
circumstances that would cause hair-raising terror.

5. Tue FirstT GROUND BopHIsATTVA's F1vE KiNDs OF FEARLESSNESS

vy Why is it that when this bodhisattva mahasattva gains the
Ground of Joyfulness, all types of fearfulness are immediately left
far behind? In particular, they are:

The fear of failing to survive;

The fear of a bad reputation;

The fear of death;

The fear of falling into the wretched destinies;

And the fear of the awesomeness of great assemblies.”!

He leaves behind all such forms of fearfulness. And why is this?
It is because this bodhisattva has abandoned any perception of a
self.”> He does not even covet his own body. How much the less
might he covet whatever things it happens to use. As a conse-
quence, he has no fear of failing to survive.

His mind does not cherish any hope of receiving offerings or
reverence from anyone, but instead thinks, ‘I should make offer-
ings to beings of whatever they require. Therefore he has no fear
of a bad reputation.

He has abandoned any view conceiving of the existence of a
self. Because he has no perception of the existence of a self,* he
has no fear of death.

He also has this thought: “When, after I have died, I am reborn,
I most certainly will not take rebirth somewhere apart from the
Buddhas and the bodhisattvas.” As a consequence of this, he has
no fear of falling into the wretched destinies.

He thinks: “The object of my resolve and that in which I delight
have no equal anywhere, how much the less might there be any-
thing that could be superior to it?” Consequently, he has no fear
of the awesomeness of great assemblies.



Chapter 1: The Joyfulness Ground

48

Sons of the Buddha, bodhisattvas of this sort have left behind
the fear of circumstances that would cause hair-raising terror as
well as all such fearsome circumstances.

6. Tue BopHisatTva’s GROUNDS PURIFYING PRACTICES
izy Sons of the Buddha, this bodhisattva takes the great compas-
sion as what is foremost and is possessed of a profound and vast
resolve that is solid. Thus he redoubles his diligent cultivation of
all roots of goodness, specifically doing so:
(aa) Through making faith predominant;
Through extensive practice of pure thought;**
Through possessing pure convictions;”
Through extensive reliance on the faith-imbued mind in mak-
ing differentiating judgments;
Through bringing forth the mind imbued with compassion and
kindly pity;
Through perfection of the great kindness;
Through remaining free of any tendency to become weary or to
withdraw from his efforts;
Through being adorned with a sense of shame and dread of
blame;
Through achieving consummate proficiency in patience and
mental pliancy;
Through respectfully according with the Buddhas’ teaching
dharmas with strong faith and veneration;
8} Through always and insatiably cultivating roots of goodness
day and night;
Through drawing near to good spiritual guides;
Through always cherishing and delighting in the Dharma;
Through insatiably pursuing extensive learning;
Through carrying forth right contemplation accordant with the
Dharma one has learned;
Through refraining from mental attachments;
Through not seeking offerings, renown, or reverence from oth-
ers;
Through remaining free of miserliness regarding life-support-
ing material possessions;
Through always and tirelessly bringing forth jewel-like resolve;*”
tca) Through happily striving to reach the ground of all-knowl-
edge;
Through always questing to gain realization of the Buddha’s
powers, fearlessnesses, and exclusive dharmas;
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Through seeking to acquire the dharmas assisting proficiency
in the paramitds;

Through abandoning all flattery and deceptiveness;

Through being able to practice in accordance with what has
been taught;

Through always practicing truthful speech;

Through never defiling the house of the Buddhas;

Through never relinquishing the moral precepts in which the
bodhisattvas train;

Through bringing forth a resolve set on realization of all-knowl-
edge that is as unshakeable as the king of mountains;

Through finding no pleasure in any worldly matters as he per-
fects the world-transcending roots of goodness;

Through insatiably gathering together the dharmas comprising
the factors assisting realization of bodhi;

And through always striving to achieve realization of the most
supreme of all superior paths.

Sons of the Buddha, the bodhisattva mahasattva who completely
develops such dharmas for purifying the grounds as these thereby
becomes established on the bodhisattva’s Ground of Joyfulness.

7. Tue BopuisatTva’s TEN GREAT Vows

oo} The bodhisattva who becomes established in this manner on
the Ground of Joyfulness makes all of the great vows entailing
the generation of just such decisive resolve. Specifically, they are:*

“I vow that I shall make gifts of every sort of offering to all bud-
dhas without exception, freely making such offerings with
pure resolute faith.” In making such a great vow as this, his
implementation of it is as vast as the Dharma realm and as
extensive as empty space as he continues on until the end of
future time, exhaustively making offerings of every sort of
great gift to all buddhas.

eey He also vows that he will uphold and preserve the scriptural
Dharma proclaimed by all buddhas, that he will take on the
realization of the anuttarasamyaksambodhi of all buddhas, that
he will always accord with the Dharma taught by all bud-
dhas, and that he will always be able to protect and preserve
the Dharma of all buddhas. In making such a great vow as
this, his implementation of it is as vast as the Dharma realm
and as extensive as empty space as he continues on inces-
santly until the end of future time, exhaustively protecting
and preserving the Dharma of all buddhas in every kalpa.
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r} He also vows that, in all worlds, with the arrival of all bud-
dhas, when they come down from the Tusita Heaven, enter
the womb, abide in the womb, are first born, leave behind the
home life, and then gain buddhahood, in every case he will
entreat them to turn the great wheel of the Dharma, vow-
ing too that, when they manifest entry into the great nirvana,
“I will in every case go there, make offerings, and serve as
a leader in the compilation of their Dharma,” vowing to do
these things in order to facilitate [the Dharma wheel’s|] turn-
ing throughout the three periods of time. In making such a
great vow as this, his implementation of it is as vast as the
Dharma realm and as extensive as empty space as he contin-
ues on until the end of future time and throughout all kalpas,
incessantly raising up offerings to all buddhas.

tcet He also vows that he will teach all of the practices coursed
in by the bodhisattvas, so vast, lofty, and far-reaching, so
immeasurable, indestructible, and free of discriminations,
those practices that are subsumed within the paramitas, that
are purified on the grounds, that generate the dharmas assist-
ing realization of the path, that constitute the path of signs
and the path of signlessness, teaching how they may conduce
to success and how they may lead to ruination, teaching the
path of the grounds coursed in by all bodhisattvas, teach-
ing too the paramitas’ foundational practices, teaching these
things to others in a manner whereby they are caused to take
up their practice and bring forth increased resolve. In making
such a great vow as this, his implementation of it is as vast
as the Dharma realm and as extensive as empty space as he
continues on until the end of future time and throughout all
kalpas, incessantly employing the practices coursed in by all
bodhisattvas to provide teaching in accord with Dharma for
the ripening of beings.

wHy He also vows that he will teach all beings, whether pos-
sessed of form or formless, whether possessed of perception,
free of perception, or abiding in a state of neither perception
nor non-perception, whether egg-born, womb-born, mois-
ture-born, or transformationally born, teaching them all, no
matter to which of the stations in the triple world they have
become connected, no matter in which of the six destinies of
rebirth they have taken birth, no matter in which place they
have taken rebirth, thus teaching all who are subsumed in
the sphere of name-and-form, proceeding thus for the sake of
teaching and ripening all beings, for the sake of influencing
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them to cut off their coursing through all the destinies of
worldly existence, for the sake of influencing them to abide in
the Dharma of the Buddha, for the sake of influencing them
to accumulate all-knowledge,” teaching all of them without
exception. In making such a great vow as this, his implemen-
tation of it is as vast as the Dharma realm and as extensive as
empty space as he continues on until the end of future time
and throughout all kalpas, incessantly teaching all beings.

an He also vows to directly know all of the differentiating
aspects of all worlds throughout the ten directions, including
all aspects of those worlds that are wide, narrow, extremely
towering, of so countlessly many varieties one could never
distinguish them all, including those that are immovable, and
those that are indescribably coarse, subtle, upright, inverted,
formed with their crowns and bases opposing each other,
flat, spherical, or cubical, thus being able in this knowing to
freely enter the knowledge of all such worlds, knowing them
as existing in a manner comparable to appearances in the net-
like canopy of Indra wherein things manifest like the phe-
nomena in a conjuration. In making such a great vow as this,
his implementation of it is as vast as the Dharma realm and
as extensive as empty space as he continues on until the end
of future time and throughout all kalpas, incessantly carry-
ing on the direct and complete knowing® of all such worlds.

iy He also vows to bring about the purification of all buddha
lands wherein all buddha lands enter a single buddha land,
a single buddha land enters all buddha lands, and each and
every buddha land is adorned with measurelessly many
radiant phenomena, wherein they all become filled with
measurelessly many wise beings® who have abandoned
all defilements and perfected the path of purification, and
wherein he always possesses the power of all buddhas’ great
superknowledges, accords with the mental dispositions of
beings, and thus appears for their sakes. In making such a
great vow as this, his implementation of it is as vast as the
Dharma realm and as extensive as empty space as he contin-
ues on until the end of future time and throughout all kalpas,
incessantly purifying lands such as these.

k) He also vows that he will be of like mind with and pursue the
same studies as all other bodhisattvas, joining together with
them in the accumulation of every sort of goodness, remain-
ing free of enmity or jealousy toward them, that when all are
engaged in a single endeavor, he will maintain thoughts of
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equal regard toward them, maintaining harmonious rela-
tions with them, never becoming mutually estranged from
them, being able as well to manifest buddha bodies accord-
ing to what suits the needs of others, being able in one’s own
mind to completely understand and know the domains, spiri-
tual powers, and powers of cognition of all buddhas, always
being able to freely employ spiritual superknowledges to
roam at will to all lands, manifesting the appearance of one’s
body in the assemblies of all buddhas, being able as well to
everywhere take up births into all stations of rebirth, being
possessed of all such inconceivably great wisdom, and per-
fecting the practices of the bodhisattvas. In making such a
great vow as this, his implementation of it is as vast as the
Dharma realm and as extensive as empty space as he contin-
ues on until the end of future time and throughout all kalpas,
incessantly carrying forth the practice of just such a great
path of wisdom.

iy He also vows that he will take up the irreversible turning of
the wheel of Dharma, that he will course in the bodhisattva
path, that, of all of his physical, verbal, and mental actions,
none will be such as are done in vain, that any being who
merely sees him will thereby immediately become bound for
definite success in the Buddha’s Dharma, that, “Any being
who so much as hears my voice will thereby immediately
become bound for success in the path of genuine wisdom,”
that, “Any being who merely lays eyes on me will immedi-
ately be filled with joyous delight and abandon afflictions,”
that, in this, he will become like the great king of medicine
trees, and that, in order to develop such resolve as this, he
will course in the bodhisattva path. In making such a great
vow as this, his implementation of it is as vast as the Dharma
realm and as extensive as empty space as he continues on
until the end of future time and throughout all kalpas, inces-
santly coursing along in the path of irreversibility, ensuring
that none of his actions will have been done in vain.

vy He also vows that he will gain the realization of
anuttarasamyaksambodhi in all worlds, that even in those places
manifesting within the tip of a single hair, he will manifest
entry into the womb, leaving behind the home life, sitting in
the bodhimanda, gaining buddhahood, turning the wheel of
Dharma, bringing about the liberation of beings, and mani-
festing the appearance of entering the great nirvana, that
he will manifest the great spiritual and cognitive powers of
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the fathagatas, that he will adapt to the circumstances of all
individual beings and that, according to what is appropriate
for their liberation, he will, even in every successive mind-
moment, manifest realization of the buddha path, facilitate
the liberation of beings, and bring about the extinguishing
of their suffering and afflictions, that he will gain the cogni-
tion that realizes all dharmas are characterized by identity
with nirvana, that, employing a single voice, he will be able
to cause all beings to become established in joyfulness, that,
even though he manifests entry into the great nirvana, he
will nonetheless never cut off his coursing in the bodhisattva
practices, that he will reveal to beings the grounds of great
knowledge, that he will cause them to realize all dharmas
are in every case false and deceptive, accomplishing these
endeavors by resort to great wisdom,*® great superknowl-
edges, and freely manifested spiritual transformations. In
making such a great vow as this, his implementation of it is
as vast as the Dharma realm and as extensive as empty space
as he continues on until the end of future time and through-
out all kalpas, incessantly persisting in accomplishing the
works associated with the path to buddhahood, in seeking
great wisdom,* and in acquiring the great spiritual powers
and other such realizations.
Sons of the Buddha, the bodhisattva dwelling on the Ground of
Joyfulness takes these ten vows as foremost while also generat-
ing additional hundreds of myriads of asamkhyeyas of other great
vows. (nN) He employs ten infinity dharmas to facilitate the gen-
eration of these vows, doing so to instigate the diligent practice
of vigor for the sake of bringing these vows to fulfillment. What
then are those ten? They are:
First, beings cannot end;
Second, worlds cannot end;
Third, empty space cannot end;
Fourth, the Dharma realm cannot end;
Fifth, nirvana cannot end;
Sixth, the buddhas’ coming forth into the world cannot end;
Seventh, the Buddhas’ wisdom® cannot end;
Eighth, conditions taken as objects of mind cannot end;
Ninth, the arising of knowledge cannot end;
Tenth, the varieties of worldly paths, the varieties of Dharma
paths, and the varieties of paths of wisdom® cannot end.
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[Accordingly, he vows that]:

If beings were to come to an end, then my vows might come to
an end. If the worlds were to come to an end, if empty space
were to come to an end, if the Dharma realm were to come to an
end, if nirvana were to come to an end, if the Buddhas’ coming
forth into the world were to come to an end, if the Buddhas’ wis-
dom® were to come to an end, if the conditions taken as objects
of mind were to come to an end, if the arising of wisdom were
to come to an end, and if the varieties of paths were to come to
an end, then my vows might come to an end.

However, in truth, beings cannot possibly ever come to
an end. So, too, the worlds, empty space, the Dharma realm,
nirvana, the Buddhas’ coming forth into the world, the Buddhas’
wisdom,® conditions taken as objects of mind, the arising of
knowledge, and the varieties of paths—none of them could ever
possibly come to an end. Consequently, the meritorious quali-
ties associated with these vows cannot possibly ever come to an
end, either.

8. Tuae MeNTAL QuALITIES & FAITH ACQUIRED BY THE 1sT GROUND BODHISATTVA
oo} Sons of the Buddha, once the bodhisattva has brought forth
that resolve through which he makes these great vows, he then
acquires:*

The beneficent mind;

The supple mind;

The subdued and adaptive mind;

The mind inclined toward goodness;

The quiescent mind;

The harmoniously smooth mind;

The straight mind;

The unscattered mind;

The undisturbed mind;

And the unsullied mind.
If one is of this sort, he becomes one possessed of faith who
delights in the aspects of the mind of faith and distinguishes their
respective meritorious qualities. [In particular]:"

He has faith in the path originally coursed in by the Buddhas;

Has faith in being able to develop the practice of the paramitas;

Has faith in being able to thoroughly enter into the grounds

especially superior qualities;
Has faith in being able to perfect the ten powers of the Buddha;
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Has faith in being able to achieve perfect fulfillment of the four
fearlessnesses;

Has faith in the indomitable dharmas exclusive to the Buddhas;

Has faith in the inconceivable Dharma of the Buddhas;

Has faith in the Buddhas’ powers as transcendent of either any
middle or polar extremes;

Has faith in the Tathagata’s countless gateways of practice;

And has faith in realizing the fruits [of the path] as a conse-
quence that results from their respective causes and condi-
tions.

To speak of it in terms of the essentials, he has faith in the uni-
versally applied bodhisattva practices as well as the meritorious
qualities, wisdom,” powers, and other attributes of the Buddhas.

9. TaE BopHIsaTTvA'S REFLECTIVE CONTEMPLATION ON DHARMA AND BEINGS
tery Sons of the Buddha, the bodhisattva has the following thought:
The right Dharma of the Buddhas is characterized by:

Such extreme profundity;

Such transcendence of signs;

Such quiescence;

Such emptiness;

Such signlessness;

Such wishlessness;

Such non-defilement;

Such measurelessness;

Such vastness;

And such insurmountability.

100} And yet common people:

Allow their minds to fall into wrong views;

Allow their wisdom eyes to be covered over by the dark-
ness of ignorance;

Always raise up the banner of arrogance;

Fall into the net of craving;

Follow the course of flattery and deceptiveness;

Always embrace miserliness and jealousy through which
they create the causes and conditions for their subse-
quent stations of rebirth;

Extensively accumulate those desires, hatreds, delusions
whereby they create all manner of heavy karma;

So set the fierce wind of their hatefulness and animosity
blowing upon the flames of the mind inclined toward
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karmic offenses that they are always caused to blaze
intensely;

Become such that, whatever actions they pursue are reflec-
tions of the inverted views;”

And become such that the flood of desire, the flood of
becoming, the flood of ignorance, and the flood of
views” continuously generate seeds associated with the
mind and mental consciousness in the field of the three
realms of existence that in turn grow forth the sprouts of
suffering and affliction.

ey Specifically, this occurs as follows:

The conjunction of [the aggregates of] name-and-form™
then leads to the development of the six sense bases.”

The paired conjunctions of the sense bases with their cor-
responding objective sense dusts generate contact.

Because of the cause and condition of contact, there then
occurs the arising of feelings.

Because of a deep delight in feelings, there then occurs the
generation of desire.

Because of increased desire, there then follows the genera-
tion of grasping,.

Due to an increase in grasping, there then follows the pro-
duction of subsequent existence.

Because of the causes and conditions inhering in existence,
there then occur birth, aging, worry, sorrow, suffering,
and the afflictions.

It is through causes and conditions such as these that they accu-
mulate such a mass of suffering. In this circumstance wherein
beings undergo all manner of suffering and affliction, there is
no self, nothing belonging to a self, no agent of actions, no one
who undergoes anything at all, and no one who is possessed of
any knowing awareness. This circumstance is just as if consist-
ing solely of shrubs, trees, tiles, and stones. It is also comparable
to mere reflections.

These common people are so pitiable. In all of this, they are
unknowing and unaware and thus become bound to undergo
such suffering and affliction.

10. Tue BopHISATTVA'S RESOLVE, RENUNCIATION, AND GROUNDS PURIFICATION

isst At this point, observing that these beings are unable to avoid
all these sufferings, the bodhisattva immediately brings forth
wisdom in association with the great compassion, thinking, “We
should all strive to rescue these beings.” He also wishes to cause
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them to be able to abide in the happiness of the Buddha’s ultimate
path and so immediately brings forth wisdom in association with
the great kindness.

rm When, in accordance with the dharmas of the great kind-
ness and the great compassion, the bodhisattva mahasattva avails
himself of deep and marvelous resolve and abides on the first
ground, he becomes free of any covetous cherishing for anything
at all and, out of profound veneration for the great and marvel-
ous knowledge of the Buddhas, cultivates the great relinquishing
through which he is immediately able to entirely give away every-
thing that can be given. This includes his food and seed grains,
the contents of his storehouses and treasuries, gold, silver, mani
jewels, agate, carnelian, lapis lazuli, coral, amber, precious shells,
jewel necklaces, adornments for the body, all manner of precious
jewels and such, as well as elephants, horses, carriages, rickshaws,
workers, servants, members of his own retinue, states, cities, vil-
lages, shelters, parks, forests, viewing terraces, wives, children,
both male and female, and whatsoever else one might hold dear,
relinquishing all of these things. He is also able to give away even
his own head, eyes, ears, nose, limbs, hands, feet, and entire body,
giving all of these things because of his profound esteem for the
knowledge of the Buddha, doing so without retaining any posses-
sive cherishing for them. The bodhisattva mahasattva who dwells
on the first ground is thereby able to carry forth the practice of the
great relinquishing.

wu Utilizing the mind of great compassion and the mind of
great relinquishing in his striving to rescue all beings, this bod-
hisattva redoubles his efforts aimed at implementing all forms of
worldly and world-transcending beneficial endeavor and perse-
veres in this tirelessly.

As a consequence of this, this bodhisattva develops the quality
of tirelessness through which he is able to open forth and com-
prehend all of the scriptural texts. He thereby develops the quali-
ties associated with knowing the contents of the scriptures and
acquires the wisdom™ arising from such knowledge of the scrip-
tural texts. He becomes able then to well assess how he should and
should not proceed in relation to beings of superior, middling,
and inferior capacities and thus accords with what is appropriate
in subsequent related endeavors. He then accords with whoever
comes to rely on and draw close to him, adapting to their capaci-
ties in his efforts to benefit them.
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Thus it is that the bodhisattva develops the qualities associ-
ated with worldly knowledge. Having acquired these qualities
associated with worldly knowledge, he then becomes aware of
what constitutes correct timeliness and correct measure in these
endeavors. Then, graced with a sense of shame and dread of
blame, he cultivates the path of benefiting self and benefiting oth-
ers. Because of this, he develops the qualities associated with pos-
sessing a sense of shame and dread of blame.

In his implementation of these qualities, he engages in the
intensely diligent cultivation of irreversible resolve.”” Through
this quality of vigor in irreversible resolve, he immediately
acquires the power of enduring fortitude. Having acquired this
power of enduring fortitude, he then diligently engages in mak-
ing offerings to all buddhas, according with whatever the Buddha
has taught, and practicing in accord with whatever the Buddha
has taught.

Sons of the Buddha, thus it is that this bodhisattva comes to
comprehensively know all of the dharmas through which one
brings forth such purification of the grounds, namely:”

Faith;

Kindness;

Compassion;

Renunciation;

Indefatigability;

Knowledge of the scriptures and texts;

Thorough comprehension of worldly dharmas;

A sense of shame and dread of blame;

The power of fortitude;

The making of offerings to the Buddhas while practicing in
accordance with the teachings.”

11. THE BODHISATTVA'S SEEING AND SERVING OF COUNTLESS BUuDDHAS

tvvy Furthermore, due to having made vows, this bodhisattva
dwelling on the Ground of Joyfulness obtains a vast vision of
the Buddhas, thereby becoming able to see the Buddhas, seeing
many hundreds, seeing many thousands, or seeing even many
myriads of kotis of nayutas of buddhas. When the bodhisattva sees
the Buddhas, his mind is filled with great joyfulness and deep-
minded cherishing reverence. He then makes offerings to the
Buddhas of whatsoever things would be pleasing to bodhisattvas,
also making offerings to their Sangha assemblies as well. He then
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dedicates the merit of these offerings to his eventual realization of
anuttarasamyaksambodhi.

12. THE BODHISATTVA'S PRACTICE OF THE MEANS OF ATTRACTION

Due to having made offerings to the Buddhas, this bodhisattva
develops the dharmas through which one carries out the teaching
of beings, for the most part using two of the means of attraction in
his drawing beings forth. Specifically, these are giving and pleas-
ing words. He only employs the remaining two means of attrac-
tion® in a manner commensurate with his own powers of faith-
ful comprehension, for his practice of them has not yet reached a
state of state of consummate skillfulness.

In a manner corresponding to the offerings he has made to the
Buddhas and his efforts in the teaching of beings, this bodhisattva
in all cases becomes able to take on the practice of the dharmas
involved in purifying cultivation of the grounds. He naturally
dedicates all the merit from these actions to all-knowledge. As he
proceeds in this fashion, they increase in their shining brightness
to the point where they can be put to use.

13. Tue BopHisATTVA'S GROUNDS PURIFICATION COMPARED TO REFINING GOLD

Sons of the Buddha, this circumstance is analogous to that of a
goldsmith who, in his refining of gold, employs the power of fire
in the smelting and softening of gold through which it becomes
increasingly radiant and lustrous. So too it is with the bodhisattva
who, commensurate with his making of offerings to the Buddhas
and his teaching of beings, takes on the practice of those dharmas
used in the purifying cultivation of the grounds and then natu-
rally dedicates all the merit therefrom to the acquisition of all-
knowledge. As they become ever more brightly radiant, he thus
becomes able to freely put them to use however he wishes.

14. Tae BopHisAaTTVA’S ACQUISITION OF FURTHER KNOWLEDGE OF THE GROUNDS

ww Furthermore, Sons of the Buddha, with regard to the first
ground, the bodhisattva mahdsattva should consult, present
requests for clarification, and receive instruction regarding its
characteristic aspects and acquired fruits, seeking teachings
on the dharmas involved in success on this ground, insatiably
requesting these teachings from buddhas, bodhisattvas, and
good spiritual guides.

As he dwells on the first ground, this bodhisattva should
consult, present requests for clarification, and receive instruc-
tion regarding the second ground’s characteristic aspects and
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acquired fruits, insatiably requesting these teachings from bud-
dhas, bodhisattvas, and good spiritual guides. So too should he
proceed in these requests for teachings regarding the character-
istic aspects and acquired fruits associated with the third, fourth,
fifth, sixth, seventh, eighth, ninth, and tenth grounds. Thus it is
that he should request teachings on successful development of the
dharmas associated with the ten grounds, insatiably requesting
these teachings from buddhas, bodhisattvas, and good spiritual
guides.
This bodhisattva should then:

Thoroughly know with respect to all of the grounds those dhar-
mas that are either contradictory or conducive to their suc-
cessful cultivation;

Thoroughly know the circumstances conducing to success or to
ruination of progress on the grounds;

Thoroughly know the characteristic aspects of the causes and
effects associated with the grounds;

Thoroughly know what is involved in the successive acquisition
and relinquishing of each of the grounds;

Thoroughly know the practice aspects associated with purifica-
tion of the grounds;

Thoroughly know with respect to all the grounds the practices
involved in progressing from any single ground to the next
ground;

Thoroughly know with respect to all of the grounds what is and
is not the correct station;

Thoroughly know with respect to the grounds what is involved
in changing the station in which one is abiding;

Thoroughly know with respect to the grounds the distinctions
in initially-occurring and subsequently-occurring phenom-
ena;

And thoroughly know with respect to the grounds the charac-
teristic signs of achieving irreversibility, and so forth until
we come to his thoroughly knowing of all of the dharmas
involved in purification of the grounds and his thoroughly
knowing what is involved in entering the ground of the
Tathagata’s knowledge.

Sons of the Buddha, so it is that the bodhisattvas thoroughly
know the characteristic signs associated with all of the grounds
from that point wherein one has not yet gained the first ground
on through to the tenth ground, possessing unimpeded knowl-
edge of these things. It is through their acquisition of the light
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of wisdom in relation to the grounds that they become able to
acquire the light of all buddhas” wisdom.®

15. Tue BopHisatTva’s PATH KNOWLEDGE COMPARED TO A CARAVAN GUIDE

Sons of the Buddha, this circumstance is analogous to that of a
great leader of merchants who is preparing to lead forth many
merchants wishing to reach some great city. In such a circum-
stance, he needs to first inquire about the roads, about any pos-
sibly ruinous conditions that might require turning back, and
about any circumstances on the road by which anyone might be
harmed.

Even before first setting out, he finds out in advance where
one will be able to rest each night and comes to thoroughly know
all of the matters related to successfully reaching that city. He
develops the ability to employ his wisdom® and reasoned assess-
ments in the preparation of all of the provisions they will use,
thus ensuring that they will not fall short of anything they need
as he correctly leads that group of people on through to successful
arrival at that great city. He thereby ensures that, while on that
dangerous road, they will be able to avoid calamitous difficulties
that might befall either himself or any of the others, thus making
sure that everyone may remain free of worry or affliction.

Sons of the Buddha, the bodhisattva mahasattva is just like this.
Even while dwelling on the first ground, he comes to thoroughly
know all of the grounds’ contradictory and conducive dharmas
and so forth on through to his thoroughly knowing all bodhisat-
tva’s grounds-purification dharmas and his thoroughly knowing
entry into the ground of the Tathagata’s knowledge.

At this time, the bodhisattva sees to the accumulation of the
provisions consisting of great merit and wisdom.* He then pro-
ceeds to serve beings like that leader of merchants. Thus he then
accords with what is appropriate in teaching them and influenc-
ing them to escape the dangers, difficulties, and wretched desti-
nies of samsara’s cyclic births and deaths and shows them the safe
and secure path, continuing to do so until he causes them to dwell
in the great city of the wisdom® of all-knowledge wherein they
become free of any vulnerability to ruin or affliction.

Therefore, O Sons of the Buddha, the bodhisattva mahasattva
should always bring forth tireless resolve in his diligent cul-
tivation of all of the foundational practices associated with the
grounds, doing so on through to the point where he thoroughly
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knows the means used in entering the ground of the Tathagata’s
knowledge.

16. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 1sT GROUND BODHISATTVA

Sons of the Buddha, this constitutes a summary discussion of the
bodhisattva mahasattva’s entry into the gateway of the Ground of
Joyfulness. Were one to take up an extensive discussion of this,
this would involve the treatment of countless hundreds of thou-
sands of myriads of kotis of asamkhyeyas of specific topics.

17. Tue BODHISATTVA’S SOCIAL STATION AND DHARMA PRACTICE

xx) The bodhisattva mahasattva dwelling on this ground often
becomes a monarch reigning over the continent of Jambudvipa
who is a member of the aristocratic nobility that, acting with sov-
ereign freedom, is able to draw forth beings through great giv-
ing.® He is skilled in doing away with beings’ filth of miserliness
as he always practices great giving and never lessens the good
karmic works in which he engages.

a. TuEe BopHISATTVA'S MINDFULNESS
No matter whether he is engaged in the meritorious practices of
giving, pleasing words, beneficial actions, or joint endeavors, still:
He never departs from his mindfulness of the Buddha;
He never departs from his mindfulness of the Dharma;
He never departs from his mindfulness of all of his companions
among the bodhisattva mahasattvas;
He never departs from his mindfulness of the path practiced by
the bodhisattvas;
He never departs from his mindfulness of the paramitas;
He never departs from his mindfulness of the ten grounds;
He never departs from his mindfulness of the powers, the fear-
lessnesses, and the dharmas exclusive to buddhas;
And so forth until we come to his never departing from his
mindfulness of the quest to completely perfect his realization
of the knowledge of all modes.

b. Tue BOoDHISATTVA'S ASPIRATION TO SERVE BEINGS

He always has this thought: “For all of these beings, I should serve
them as a leader, as one who is supreme in this, as one who is
grand, as one who is sublime, as one who is superior, as one who
is unsurpassably superior, as one who serves them as a guide, as
one who serves them like a general, as one who serves them as
a teaching master, as one who is worthy of their reverence, and
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as one who serves them in other such ways up to and including
serving them as one upon whom they can rely.”

c. Tue Resurt oF THE BopHisaTTVA'S LEAVING THE HOUSEHOLD LIFE

Sons of the Buddha, if this bodhisattva mahasattva wishes to relin-
quish the home life, once he applies himself to this, with but a
moment’s application of effort, he will become able to relinquish
the home life along with his wife and children and the five desires.
Having succeeded in leaving the home life under the auspices of
the Buddha’s Dharma, then, through but a moment’s application
of diligent effort:
He will be able to acquire a hundred samadhis, see a hundred
buddhas, and know a hundred buddhas’ spiritual powers;
He will be able to cause tremors throughout a hundred buddha
worlds;
He will become able to fly across the span of a hundred buddha
worlds;
He will become able to illuminate a hundred buddha worlds;
He will become able to teach the beings within a hundred bud-
dha worlds;
He will become able to abide for a lifespan of a hundred kalpas;
He will become able to know the events of a hundred kalpas of
both the past and the future;
He will become able to skillfully enter a hundred gateways into
the Dharma;
He will become able to create a hundred transformation bodies;
And he will be able to manifest a hundred bodhisattvas to serve
in the retinue of each of them.
vyt Were he to avail himself of the power of vows, he could freely
manifest these phenomena in even greater numbers so large that
one could never count them even in however many hundreds
of thousands of myriads of kotis of nayutas of kalpas one might
attempt to do s0.%

18. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At that time, wishing to reiterate and clarify these meanings,
Vajragarbha Bodhisattva Mahasattva then uttered verses, saying;:

If there be any being

who liberally cultivates the accumulation of roots of goodness,
who perfects a hundred dharmas,

who draws close to the Buddhas,
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whose power of pure faith is immense,

and who accords with the minds of kindness and compassion—
A person such as this is capable of bringing forth

the immeasurably vast knowledge of the Buddha. w

Questing to acquire the all-knowledge of the Buddhas,
their incalculably vast powers and purity,

with solid and enduring power of endurance,

he perfects all dharmas of the Buddhas,

with the mind of compassion, he rescues those in the world,
purifies all of the buddha lands,

turns the wheel of Dharma through its extensive proclamation,
and brings forth this most unexcelled of vows. (2}

In order, in a single mind-moment, to know the three periods of time,
and yet still have no discriminations in this regard,

in order to manifest within the world

in all of the various sorts of eras, each distinct from the other,

and, to state it briefly, in order to strive

to acquire all of the Buddhas’ meritorious qualities,
he brings forth the vast resolve

that is comparable in its scope to empty space. (3}

Taking the compassionate mind and wisdom as foremost,
cultivating in conjunction with skillful means,

due to having pure faith and resolute intentions,

his powers in this become immeasurably vast.

In whatever he turns his mind to, he is unimpeded

so that he need not rely on the instruction from others.
In these matters, he achieves parity with the Buddhas
and thereby brings forth the great resolve. )

All sons of the Buddha should give birth to

just such a jewel-like¥ resolve as this.

By this, one immediately abandons the actions of a common person
and enters into the conduct engaged in by the Buddha.

One thus immediately achieves birth into the family of the Buddhas
that is beyond any bases for criticism or censure,

and then will become the same as the Buddhas

by being definitely bound to gain the unsurpassed enlightenment. (s}

When one gives birth to just such a resolve as this,
he thereupon immediately gains the first ground.
His resolve therein is as unshakeable

as the king of mountains.
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This bodhisattva then has

the signs of great joyfulness manifest in him.
His resolve is thenceforth always pure

and is such that it can take on great endeavors. (¢

His mind finds no pleasure in disputatiousness,

is not fond of tormenting beings,

is entirely free of hateful thought,

and delights in a sense of shame, dread of blame, and respectfulness.

He also practices straight-mindedness,

guarding his sense faculties,

always bearing in mind rescuing those in the world,

and bearing in mind his quest for the Buddhas’ knowledge.

Thus his mind becomes joyful

and he thinks: “I am bound to achieve success in these matters.” 7

When he gains the Ground of Joyfulness,

he immediately passes beyond five types of fearfulness:
Fear of failing to survive, the fear of death,

the fear of ill-repute,

the fear of the three wretched destinies,

and the fear of the awesome virtue of great assemblies.

It is due to having no covetous attachment to a self
or anything belonging to a self

that the sons of the Buddha

become able to abandon all forms of fearfulness. s)

He always puts into practice the kind and compassionate mind,
is constantly possessed of faith and reverence,

is replete in a sense of shame, a dread of blame, and the qualities,
and, both day and night, increases the good dharmas.

He delights in genuine benefit provided by meritorious qualities
and does not delight in any of the desires.

Whatever dharma he has happened to hear,

he is able to always subject to skillful contemplation.

He has no behavior motivated by covetous attachment

and has cut off all ideation pertaining to offerings or support.

He always delights in bodhi

and strives single-mindedly to acquire the Buddha’s knowledge.

He practices all of the paramitas

and abandons all thought tending toward flattery or deviousness. o
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He is able to practice in accordance with what has been proclaimed,
and establishes himself securely in truthful speech.

He never defiles the house of the Buddhas,

never relinquishes the bodhisattva training,

distances himself from worldly endeavors and karmic actions,
and delights in bestowing happiness and benefit in the world.
He seeks out good dharmas insatiably

and vigorously quests for ever-increasing progression. au

In this way, the bodhisattvas

are fond of and delight in all meritorious qualities

and bring forth their great vows

by which they aspire to see the Buddhas,

vow to protect the Dharma, to go wherever the Buddhas dwell,
and vow to practice the bodhisattva’s marvelous practices. 1z

They vow to engage in teaching that matures all beings,
vow to take up the purification of all buddha lands,
vow that “My buddha land shall be

one that is filled with great bodhisattvas,”

vow, “I shall maintain a mind the same as that of all bodhisattvas,
shall become one who, if but heard or seen, it shall not be in vain,
and I shall bring it about that, even within every single atom,
buddhas shall appear, showing their realization of buddhahood.” a3

He brings forth vows such as these,

vows that are incalculable and boundless in their reach.
These vows are as endless

as empty space, as beings,

as the Dharma realm, as the worlds, as nirvana,

as the coming forth of buddhas, as their wisdom,® a4

as objects of mind, as arisings of knowledge, and path’s variations.*
He vows: “My vows shall endure in a manner equal to these.” (s}

Thus it is that they bring forth great vows,

carrying them forth with pliant, subdued, and concordant minds.
They are able to maintain faith in Buddha’s meritorious qualities and,
in their contemplations with regard to beings,

realize that their circumstances arise from causes and conditions,
whereupon they bring forth the minds of kindness and compassion,
and thus immediately reflect with regard to suffering beings:

“I should rescue them and bring them to liberation.” 16
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For the sake of these beings,

he then engages in all the different sorts of giving,
specifically relinquishing to them marvelous lands,
all sorts of supremely wondrous and precious jewels,

elephants, horses, carriages,

his retinue, the services of his countrymen,

and even his head, eyes, hands, feet,

and flesh, relinquishing them all with no regrets. a7

He seeks to acquire knowledge of the many different scriptures,
doing so with tireless mind,

gains an understanding of their meanings and purport,

and is able to practice them in a manner adapted to the world.

The sense of shame, the dread of blame, the mind of forbearance—
He gradually brings about growth in these,

and is able to bring forth a reverential mind

in making offerings to countless buddhas, s}

The wise, both day and night,

always carry forth their cultivation in this manner,
thus causing their roots of goodness to shine brightly,
just as when one engages in the refinement of gold.

The bodhisattva who dwells on this ground
becomes able to understand all ten of the grounds
so that, as his cultivation progresses,

he has nothing that obstructs his advancement. as)

He is comparable to a leader of traveling traders

who, wishing be of benefit to all those merchants,

first inquires about the conditions encountered on the road and
what sorts of hazardous and difficult circumstances they may meet.

The bodhisattva dwelling on the first ground

should learn all of the practices associated with the grounds
so that he will remain free of all obstacles

and be well able to arrive at the ground of buddhahood. 201

One who dwells on this first ground

often becomes a monarch on the continent of Jambudvipa
who is skillful in his knowing of all dharmas

and always employs the minds of kindness and compassion.

He thereby teaches and leads in accordance with the Dharma,
causing everyone to bring forth faith and reverence,
encouraging them to engage in the practice of giving,

and thereby strive to acquire the Buddha’s wisdom.”® 1)
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If the bodhisattva chooses to relinquish his country,

leave the home life, and enter the Buddha’s Dharma,
through diligent practice pursued with vigor,

he immediately succeeds in acquiring a hundred samadhis,

in being able to see a hundred buddhas,

in being able to cause tremors in a hundred lands,

in being able to illuminate a hundred lands,

and in being able to fly across just such an expanse. (22

He becomes able, too, to teach the beings in a hundred lands,
to enter a hundred gateways into the Dharma,

to call to mind the events of a hundred kalpas,

and manifest a hundred bodies

while also being able to bring forth a hundred bodhisattvas

to manifest in the retinue of each of them.

If he avails himself of his power of vows,

he is able to exceed these numbers by an incalculably great amount.
23)

In this clarification of the ideas related to the first ground, I now

merely offer a summary explanatory description.

If one wished to present an expansively comprehensive description,

one could not complete it even in a koti of kalpas.

This first of bodhisattva grounds,

is known as the station of joyfulness.

I hereby now conclude this differentiating discussion
of this one who bestows such benefit on beings. (241

The End of Chapter One



CuAarTER TWoO
The Stainlessness Ground

B. TrE SEcoND GROUND: THE STAINLESSNESS GROUND

1. TaE SECOND GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST
Once that entire assembly of bodhisattvas
had heard the explanation of the previous ground’s meaning,
their minds all became purified
and they experienced boundless joyfulness. m

From the places in which they sat,

they ascended upwards and stood in empty space,
removed their marvelous upper cloaks

and scattered them down before Vajragarbha. (21

They all then praised him in unison, saying:

“It is good indeed, Vajragarbha,

that the greatly wise and fearless one

so well explains the grounds of the bodhisattva.” (s

The greatly eminent master, Liberation Moon,

knowing that the minds of those in the assembly were pure
and desirous of hearing, with respect to the second ground,
an explanation of its characteristic aspects, @

then immediately requested this of Vajragarbha, saying:
“O Greatly Wise One. We pray that you will please explain
the characteristic aspects of the second ground,

for everyone here wishes to hear this explained.” (s

2. VAJRAGARBHA COMMENCES THE SECOND GROUND’S EXPLANATION

) At that time, Vajragarbha Bodhisattva Mahasattva replied to
Liberation Moon Bodhisattva, explaining thus:

3. Tue TeN ReEsoLUTE INTENTIONS AS Bases FOR ENTERING THE 2ND GROUND
O Son of the Buddha, those bodhisattva mahasattvas who have
already completely fulfilled their practice on the first ground and
who then wish to succeed in reaching the second ground should
bring forth ten types of resolute intentions® to facilitate this. What
then are those ten? They are as follows:”

First, the resolute intention to be gentle;

Second, the resolute intention to be harmonious;



Chapter 2: The Stainlessness Ground

70

Third, the resolute intention to be capable;

Fourth, the resolute intention to be good;

Fifth, the resolute intention to be serene;

Sixth, the resolute intention to be genuine;

Seventh, the resolute intention to be unmixed [in moral purity];
Eighth, the resolute intention to be unattached;

Ninth, the resolute intention to be happy;”

And tenth, the resolute intention to be magnanimous.

If bodhisattva mahasattvas already perfectly fulfilled in the first
ground’s practices wish to succeed in reaching the second ground,
they must first develop these ten types of resolute intentions.

4. Tue BopuisatTva’s OBSERVANCE OF TEN Coursks oF Goop Karmic Acrion™
a. AvoipaNCcE ofF KILLING

i Sons of the Buddha, the bodhisattva wishing to abide on the
Ground of Stainlessness, from the very beginning on up to the
present, has already abandoned the killing of beings, has already
cast aside swords and staves, has already developed a mind free
of hatefulness, has already imbued himself with a sense of shame
and dread of blame, has already brought forth the minds of kind-
ness and compassion for all beings, has already always sought
to bring about circumstances conducing to their happiness, and
has never even produced evil thoughts envisioning his inflict-
ing distress upon other beings, how much the less might he have
engaged in any of the coarse forms of such evildoing.

b. Avoipance oF TAKING WHAT Is Not GiveN

0 He has abandoned all forms of theft, is always easily satisfied
regarding life-sustaining possessions, and does deprive others of
their valuables. As for whatever is owned by someone else, used
by someone else, or appropriated by someone else, he will not
take any such thing that has not been given to him, not even a
blade of grass or a leaf. How much the less might he take anything
of greater significance than that.

c. AVOIDANCE OF SEXUAL MiscoNDUCT

o) He has abandoned sexual misconduct, has naturally found sat-
isfaction in relationship with his own wife, and does not seek to
indulge desires elsewhere. Regarding women are under the pro-
tection of others, he does not even have those sorts of thoughts,
how much the less might he pursue such affairs.
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d. AvoipaNce of FALSE SPEECH

ey He has abandoned false speech and always practices genuine
speech, reality-based speech, speech reflecting truth, and direct
speech.”” He does not tell hate-filled lies and does not even com-
mit false speech in his dreams, how much the less might he delib-
erately tell a lie.

e. AVOIDANCE OF D1viSIVE SPEECH

i He has abandoned divisive speech and remains free of any
intent to disparage others. Thus he does not tell that person what
he heard from this person and does not relate to this person what
he has heard from that person. In circumstances involving people
engaged in disputes who have become estranged, he is always
favors harmoniousness.

f.  Avoipance oF HARSH SPEECH

e} He has abandoned harsh speech, including all speech that is
coarse, fierce, bitter, and vile, which incites others to hatred, or
which, attended by glowering or arrogance, incites fearfulness,
affliction, or heated anger in others. This includes speech that
would not please others, that no one would enjoy, that could
bring harm to himself, or that could bring harm to others. He
has entirely cast aside and abandoned all such forms of speech
as these.

Whatever he says is of a sort that others might find extremely
delightful, that is fine, sublime, and pleasing to the ear, that is able
to transform the minds of others, that is perfectly infused with
harmoniousness and softness, that the multitude would cherish
and remember, and that has the capacity to cause others to be
delighted, pleased, and happy. He always practices these very
sorts of speech.

g. AVOIDANCE OF FrIvoLous SPEECH

) He has abandoned frivolous speech® and always guards against
errors in what he might say, assessing it as to whether it should
or should not be pursued. He is always aware of the importance
of speech that is timely, speech that is truthful, speech that is
beneficial, speech that accords with the Dharma, and speech that
involves careful reflection. He does not engage in merely comedic
speech and even when indulging in humor, he still refrains from
merely frivolous speech, how much the less might he actually
deliberately practice it.
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h. Avoipance or COVETOUSNESS

m He does not covet the possessions of others. Regarding what-
ever belongs to someone else, whatever is the object of another’s
own covetous attachment, or whatever has been appropriated by
someone else for their own use, he does not think: “I should take
that thing.”

i. AvoipaNce orF ILL WiLL

n He abandons thoughts inclined toward hatred or injury,
thoughts of begrudging enmity, and thoughts intended to per-
secute and anger others. With respect to other beings, he always
entertains thoughts seeking fine circumstances for them, fond
thoughts, thoughts motivated to benefit them, and thoughts moti-
vated by kindness and compassion.

j-  AvoipaNce oF WRONG VIEws

i He abandons practices such as divination, consistently main-
tains right views, and possesses definite and profoundly deep
belief in causes and conditions as the determinants of karmic
offenses and merit. He abandons all flattery and deviousness,
possesses sincere faith in the Three Jewels, and brings forth deci-
sive resolve.

It is in this manner that the bodhisattva always guards his
adherence to the courses of good karmic action.

5. Tue BopHisaTTvA’s REFLECTIONS ON TEN GooD AND BaAp KarRMIC ACTIONS
w; He reflects in this manner:

Those beings who fall into the wretched destinies in every case
do so due to causes and conditions associated with the unwhole-
some courses of karmic action. I should now dwell within the
dharmas of the ten good karmic deeds and should also explain
all good dharmas for their sakes, revealing for them the bases
of right practice. And why should I proceed in this manner? It is
because, if one were to fail to personally practice goodness him-
self and yet nonetheless expected that he could cause others to
dwell in goodness simply by explaining such dharmas for their
sakes, it would be impossible to succeed in this.

a. REFLECTIONS ON THEIR GENERATION OF THE S1x REBIRTH DESTINIES

o Contemplating yet more deeply, this bodhisattva also thinks:

It is due to the causes and conditions associated with practicing
the ten courses of unwholesome karmic action that beings fall
into the hell realms, into the animal realms, and into the realms
of the hungry ghosts. It is due to the causes and conditions
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C.

associated with practicing the ten courses of good karmic action
that beings are then born into the station of human rebirth and
are born into the other stations of rebirth on up to the station at
the peak of existence.

REFLECTIONS ON GENERATION OF THE FRUITS OF THE 3 VEHICLES” PATHS

Also, if these ten courses of good karmic action are cultivated in
conjunction with the wisdom, then, in the case of those whose
resolve is inferior and weak, who take pleasure in lesser levels of
merit, who abhor and fear existence in the three realms, whose
mind of great compassion is but slight, and who have heard the
Dharma from others, their cultivation ultimately culminates in
the Sravaka-disciple Vehicle.

N} There are yet others who practice the ten courses of good
karmic action who do not derive their understanding through
hearing teachings from others, who spontaneously develop
knowing awareness on their own, who are unable to completely
perfect the skillful means associated with the great compassion,
and who become able to deeply penetrate the many dharmas
of causes and conditions. For these, their course of cultivation
ultimately leads them to the Pratyekabuddha Vehicle.

1ot There are yet others who are consummately pure in their
practice of the ten courses of good karmic action, whose minds
are measurelessly and boundlessly vast, who have brought
forth great kindness and great compassion for beings, who pos-
sess the power of skillful means, and whose resolve in their
vows is solid. Because they do not forsake any being, because
they strive to acquire the Buddha’s great wisdom, because they
engage in purifying cultivation of the bodhisattva grounds, and
because they are able to purify their practice of the paramitas,
they are then able to enter the deep and vast practices.

) There are yet others who are able to engage in the purify-
ing practice of these ten courses of good karmic action even up
to the point that they are able to acquire the Buddha’s ten pow-
ers, four fearlessnesses, four unimpeded knowledges, the great
kindness, and the great compassion, and then finally reach the
point where they achieve complete fulfillment of the knowl-
edge of all modes and accumulate all dharmas of the Buddha.
Therefore, we should all course in the practice of the ten good
karmic deeds and should always strive to acquire all-knowl-
edge.

RerLECTIONS ON THE 10 TRANSGRESSIONS” 10 KARMIC RETRIBUTIONS

1ot This bodhisattva additionally contemplates thus:
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The highest level of transgression in these ten courses of
unwholesome karmic action produces the causes and condi-
tions for descent into the hell realms. The middling level of
transgression in them produces the causes and conditions for
descent into the animal realms. The lowest level of transgres-
sion in them produces the causes and conditions for descent
into the realms of the hungry ghosts.

Of these, the karmic offense of killing is able to cause beings
to descend into the realms of the hell realms, animal realms,
and hungry ghost realms. If they are then able to gain rebirth
into the human realm, they encounter two kinds of retribution:
First, a short lifespan. Second, extensive illness.

The karmic offense of stealing also causes beings to descend
into the destinies of the hell-dwellers, animals, and hungry
ghosts. If they are then able to gain rebirth into the human
realm, they encounter two kinds of retribution: First, they are
poverty-stricken. Second, they have any wealth they possess
held in common with others so that they remain unable to freely
use it.

The karmic offense of sexual misconduct also causes beings
to descend into the destinies of the hell-dwellers, animals, and
hungry ghosts. If they are then able to gain rebirth into the
human realm, they encounter two kinds of retribution: First,
their spouse is not virtuous. Second, they acquire a retinue that
fails to be responsive to their wishes.

The karmic offense of false speech also causes beings to
descend into the three wretched destinies. If they are able to
gain rebirth into the human realm, they encounter two kinds
of retribution: First, they are often slandered. Second, they are
constantly deceived by many people.

The karmic offense of divisive speech also causes beings to
descend into the three wretched destinies. If they are able to
gain rebirth into the human realm, they encounter two kinds
of retribution: First, they acquire a corrupt and evil retinue.
Second, they acquire a discordant retinue.

The karmic offense of harsh speech also causes beings to
descend into the three wretched destinies. If they are able to
gain rebirth into the human realm, they encounter two kinds of
retribution: First, they always hear unpleasant sounds. Second,
whatever conversations they are able to engage in constantly
involve disputation.

The karmic offense of frivolous speech also causes beings
to descend into the three wretched destinies. If they are able to
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gain rebirth into the human realm, they encounter two kinds
of retribution: First, their utterances are neither believed nor
accepted by others. Second, whatever they utter is perceived by
others to be deficient in clarity.

The karmic offense of covetousness also causes beings to
descend into the three wretched destinies. If they are able to
gain rebirth into the human realm, they encounter two kinds of
retribution: First, they are beset by many desires. Second, they
are insatiable.

The karmic offense of ill will also causes beings to descend
into the three wretched destinies. If they are able to gain rebirth
into the human realm, they encounter two kinds of retribu-
tion: First, they are always subjected to fault-finding by others.
Second, they are always subjected to torment and injury by oth-
ers.

The karmic offense of wrong views also causes beings to
descend into the three wretched destinies. If they are able to
gain rebirth into the human realm, they encounter two kinds of
retribution: First, they are always reborn into a household ruled
by wrong views. Second, their minds tend toward flattery and
deviousness.

Sons of the Buddha, so it is that the ten courses of unwholesome
karmic action constitute the causes and conditions for an immense
aggregation of the many sorts of suffering.

d. Renxunciation of 10 BaAp AcTions & RousING oF 10 ALTRuIsTIC MINDS
® The bodhisattva also thinks: “Why do we not leave these ten
courses of unwholesome karmic action behind and instead prac-
tice the ten courses of good karmic action while also influencing
others to practice these ten courses of good karmic action?”

st Having thought in this manner, he then immediately leaves
behind the ten courses of unwholesome karmic action, abides
securely in the ten courses of good karmic action, and also causes
others to bring forth the resolve to abide in the courses of good
karmic action. m With respect to all beings, this bodhisattva then
brings forth:*

A mind intent on ensuring their peace and security;
A mind intent on establishing them in happiness;

A mind of kindness;

A mind of compassion;

A mind of kindly pity;

A beneficial mind;
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A protective mind;

A mind that sees them as teachers;

A mind that sees them as great teaching masters;
And a mind that sees them as like himself.

6. His REFLECTIONS ON THE PLIGHT OF BEINGS & REsOLVE To REscUE THEM

) He then thinks in this manner:

These beings have fallen into wrong views, pursue the course
of wrong thinking, and travel wrong and dangerous paths. In
this, they are extremely pitiable. We should cause these beings
to instead abide in the path of right views and in dharmas that
accord with reality.

) They are always embroiled in mutual hatred and dispu-
tation. They distinguish between others and themselves. We
should cause these beings to abide in the unsurpassable great
kindness.

w) These beings are insatiable, always covet the wealth
and possessions of others, and constantly sustain themselves
through wrong livelihoods. We should cause these beings to
abide in pure actions of body, speech, and mind.

x These beings pursue the causes and conditions of desire,
hatred, and delusion. They are always burned by the great blaz-
ing fire of the many different sorts of afflictions and never seek
to acquire the means to escape. We should cause these beings
to extinguish the great flames of the afflictions and become
securely established in the station of clarity and coolness.

v These beings are always covered over by the darkness of
ignorance. They have entered the great darkness and have left
behind the light of wisdom. Having entered the greatly haz-
ardous path of samsara, they follow all different sorts of wrong
views. We should cause these beings to acquire the unimpeded
purified wisdom eye. Using this eye, they can know all dharmas
in accordance with their true character so that, without needing
to rely on others’ instruction, they can acquire the unimpeded
knowledge of all things in accordance with reality.

zt These beings have fallen into the hazardous paths of cyclic
births and deaths and are on the verge of plummeting into the
deep chasm of the hells, hungry ghosts, and animals. They
have entered the net of evil and wrong views wherein they are
covered over by the dense forest of the many different sorts of
delusions. They follow the roads of false and erroneous paths.
They are always blinded by stupidity and depart far from wise
spiritual guides. What is not a path of escape, they take to be the
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actual means of escape. They fall into the paths of evil maras,
obey the will of Mara, and depart far from the intentions of the
Buddha. We should cause these beings to cross beyond the dif-
ficulties of samsara’s hazardous destinies to a secure place by
influencing them to dwell in the omniscient ones” great city of
fearlessness that is free of the adversity or afflictions.

aa) These beings have all become submerged in the great
flood of the afflictions. They are always tossed along in the flood
of desire, the flood of existence, the flood of views, and the flood
of ignorance and so always follow the course of cyclic births and
deaths, doing so continuously and without respite. They have
entered the great river of love wherein they are devoured by
the power of the afflictions, remaining entirely unable to find a
route to serve as a means of escape.

They are always injured by the evil serpents of desire-ridden
thought, hate-filled thought, and thoughts intent upon harming
others. They are also seized by the river-serpent raksasa of the
view imputing the existence of a true self in association with
one’s body.”” They have entered into the disastrous circumstance
of being caught in the deep and swiftly roiling whirlpools of the
five desires. They have become dirtied and defiled by the mud
of ardent love. They are roasted and withered on the plain of
pride in self. They have no place in which to seek refuge, have
entered into the village of the hostile insurgents of the twelve
sense fields and remain unable to succeed in escaping,.

They have been unable to encounter a spiritual guide who
can enable their rightly-guided liberation. We should bring
forth great kindness and great compassion for these beings and
employ the power of great roots of goodness to extricate and
rescue them so that they might then be able to dwell in a peace-
ful and secure location on the jeweled isle of all-knowledge,
well apart from their present submersion in the midst of terrify-
ing circumstances.

8} The minds of these beings have deep-seated inclinations
toward covetous attachment, are extensively beset with the
calamitous difficulties inflicted upon them by worry, lamen-
tation, and bitter affliction. They have become tied up by the
bonds of hatred and love, are tethered by the shackles of desires,
and have entered the dense forest of the ignorance characteristic
of existence in the three realms. We should cause these beings to
abandon their attachments within the three realms of existence
and should cause them to abide in the nirvana that transcends
signs and is free of obstacles.
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tcat These beings are deeply attached to self and the posses-
sions of a self and remain unable to escape on their own from the
cave of the five aggregates. They always follow the four inverted
views and abide in the empty village of the six sense bases in
which they are assailed and injured by the poisonous serpents
of the four great elements, and are slain by the many thieves of
the afflictions. As for those who are afflicted by these countless
sufferings, we should cause these beings to abandon their cov-
etous attachment and then abide in the path to the cognition of
the emptiness and absence of a self, namely in nirvana’s sever-
ance of all obstacles.

oo} The minds of these beings are narrow and inferior. They
delight in small dharmas and depart far from the unexcelled
state of all-knowledge. Because they are covetously attached to
the Small Vehicle, they fail to avail themselves of the dharmas of
transcendence offered by the unfathomably deep Great Vehicle.
We should cause these beings to abide in the vast resolve and
within the realm of the measureless and boundless Dharma of
the Buddhas, that is to say, within the unexcelled Great Vehicle.

Sons of the Buddha, this bodhisattva, in accordance with his
power to uphold the moral precepts, is well able to bring forth
vast resolve in his exercise of the mind of great kindness and the
mind of great compassion.

7. Tue BopHISATTVA’S SEEING AND SERVING OF COUNTLESS BUDDHAS

e} This bodhisattva who dwells on the Ground of Stainlessness
succeeds in being able to see many hundreds of buddhas on up
to many thousands of myriads of kotis of nayutas of buddhas.
Having succeeded in seeing the Buddhas, he makes offerings to
the Buddhas wherever they dwell and brings forth the reverential
mind as he presents offerings consisting of robes, food and drink,
bedding, medicines and whatever other things are useful in sus-
taining their lives.

Additionally, he takes on the ten courses of good karmic action
and, having taken them on, never lets his practice lapse at any
point along the way, continuing on in this manner all the way to
his realization of anuttarasamyaksambodhi. Because this bodhisat-
tva has already abandoned the filth of miserliness and transgres-
sions against moral precepts for many hundreds, many thou-
sands, and so forth until we come to many hundreds of thousands
of myriads of kotis of kalpas, he maintains purity in his cultivation
of giving and the upholding of the moral precepts.
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8. Tue BopHuisaTTva’s GROUNDS PUrIFICATION COMPARED TO REFINING GOLD

Sons of the Buddha, this process is analogous to the smelting of
real gold wherein, when one places it together with kasisa,' all of
its impurities are entirely driven off and it manifests a more radi-
ant degree of purity. So too it is with the bodhisattva residing on
the Ground of Stainlessness who, for many hundreds, many thou-
sands, and so forth until we come to incalculably many hundreds
of thousands of myriads of kalpas, has separated himself from the
filth of miserliness and transgressions against the moral precepts
and has engaged in the purifying cultivation of giving and in the
observance of the moral precepts.

9. Tue BopHisATTVA'S PRACTICE OF MEANS OF ATTRACTION AND PARAMITAS

During his time as a bodhisattva, among the four means of attrac-
tion, he has most extensively cultivated “pleasing words” and,
among the ten paramitds, he has become especially supreme in
the practice of the moral-virtue paramita. In this, it has not been
the case that he fails to cultivate and accumulate proficiency in
the other paramitas. Rather, he simply accords with the growth in
them that corresponds to his level of practice on this ground.

10. VAJRAGARBHA'S FINAL STATEMENTS ABOUT THE 2ND GROUND BODHISATTVA

Sons of the Buddha, this is what constitutes the character of
the bodhisattva mahasattva’s abiding on the second ground, the
Ground of Stainlessness.

a. Tue BopHISATTVA'S STATION AND DHARMA PRACTICE

The bodhisattva dwelling on this ground often becomes a wheel-
turning sage king serving as a great Dharma sovereign who
has developed vast powers in the Dharma, who is abundantly
endowed with the seven precious things, who is possessed of
masterfully exercised powers, who is able to rid all beings of
their defilements associated with miserliness and transgressions
against the moral precepts, who employs skillful means to cause
beings to abide in the ten courses of good karmic action, who car-
ries on the practice of great giving and, in this, endlessly pursues
the good karmic deeds in which he is perpetually engaged.

b. T BopHISATTVA'S MINDFULNESS

No matter whether it be in his practice of giving, pleasing words,
beneficial actions, or joint endeavors, he never departs from his
mindfulness of the Buddha, never departs from his mindfulness
of the Dharma, never departs from his mindfulness of his com-
panions among the bodhisattva mahasattvas never departs from
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his mindfulness of the path coursed in by the bodhisattvas, never
departs from his mindfulness of the paramitas, never departs from
his mindfulness of the ten grounds, never departs from his mind-
fulness of the powers, the fearlessnesses, and the dharmas exclu-
sive to the Buddhas, and so forth on up to the point where he
never departs from his mindfulness of progression toward com-
plete fulfillment of the knowledge of all modes.

c. Tue BopHISATTVA'S ASPIRATION TO SERVE BEINGS

He always thinks, “I should become a leader among beings, one
who is supreme, one who is great, one who is marvelous, one who
is superior, one who is unsurpassable, one who serves them as a
guide, as a general, as a teacher, as one worthy of their veneration,
and as one who serves them in other such ways up to and includ-
ing serving them as one upon whom all beings can rely.”

d. Tue Resurt of THE BopHIsSATTVA’S LEAVING THE HOUSEHOLD LIFE

Sons of the Buddha, if this bodhisattva mahasattva wishes to leave
behind the home life and take up the diligent practice of vigor,
he will be able in but a moment of abiding in the Dharma of the
Buddha to relinquish his household, his wife and children, and
the five desires. Having succeeded in leaving the home life, tak-
ing up the diligent practice of vigor, in but a moment:

He will be able to acquire a thousand samadhis, see a thousand
buddhas, and know a thousand buddhas’ spiritual powers;

He will be able to cause tremors in a thousand buddha worlds;

He will be able to fly across the span of a thousand buddha
worlds;

He will be able to illuminate a thousand buddha worlds;

He will be able to teach the beings in a thousand worlds;

He will be able to abide for a lifespan of a thousand kalpas;

He will be able to know the events of a thousand kalpas of the
past and the future;

He will be able to skillfully enter a thousand gateways into the
Dharma;

He will be able to create a thousand transformation bodjies;

And he will be able to manifest a thousand bodhisattvas to
appear in the retinue of each and every one of them.

Were he to avail himself of the power of vows, he could freely
manifest these phenomena in even greater numbers so large that
one could never count them even in however many hundreds
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of thousands of myriads of kotis of nayutas of kalpas one might
attempt to do so.'”!

11. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At that time, Vajragarbha Bodhisattva Mahasattva wishing to again
clarify the meaning of this, thereupon uttered verses, saying;:

The bodhisattva develops the gentle mind,

the harmonious mind, the capable mind,

the mind imbued with goodness, the serene mind,
the genuine mind, the unmixed mind,

the unattached mind,

the happy mind, and the magnanimous mind.
Once he has acquired these ten kinds of minds,
he succeeds in entering the second ground. ()

The bodhisattva dwelling on this ground
perfects all of the meritorious qualities,
always abandons the killing of beings,

and does not inflict distress on any of them.

He always abandons stealing,

does not produce thoughts inclined toward sexual misconduct,
practices truthful speech, refrains from divisive speech,

and does not engage in harsh speech or frivolous speech. ¢z

With regard to the possessions of others,

he has no covetous thoughts,

does not visit anguish on any being,

and, employing the straight mind, courses in right views.

He has no arrogant thoughts

nor does he indulge flattering or devious thought.

He is pliant-minded and refrains from neglectfulness,

while protecting and upholding the Dharma of the Buddhas. (s

Realizing that all those severe sufferings and torments

endured in the hell realms, in the animal realms,

and by the hungry ghosts in their flaming bodies

all come into existence due to evil thought,

He thinks, “I have now already eternally abandoned

all such circumstances associated with practicing what is evil. )

Practice in accordance with genuine principles,

the good dharmas associated with quiescence,

and all circumstances in which one may experience happiness,
from the human realm on up to the peak of existence,
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including the bliss found in dhyana and in the Three Vehicles—
This all arises through practicing the ten good karmic deeds.” 10}

Having concluded such deliberations,

his mind always refrains from neglectfulness

as he personally maintains purity in the moral precepts

and also teaches others, thus inspiring them to uphold them as well.

He contemplates how all beings everywhere

undergo all the different sorts of suffering and anguish, and,

having thus been moved to pitying mindfulness of their plight,
develops an ever stronger mind of profound compassion for them. 1)

Thinking, “Common people are so very pitiable.
Having descended into all manner of wrong views,
their minds so often cherish hatefulness

and are ever fond of disputation.

They always delight in the five objects of desire

and lust after them insatiably,

thereby generating causes and conditions linked to the three poisons.
I should strive to liberate these very sorts of beings.” u2

“Deeply submerged in the darkness of stupidity,

they have fallen into the perilous destinies of cyclic births and deaths.
They have entered into the great net of erroneous views

and have tumbled down into the cage of worldly existences.

They are always assailed and brought to ruin

by the afflictions instigated by Mara’s marauders.
Such beings as these are so extremely pitiable.

I should strive to bring about their liberation. a3

“They have become submerged in the deep waters of the afflictions
and are engulfed and swept along in the four floods.

Within the three realms of existence, they undergo in their entirety
all of the hundred varieties of sufferings’ poisons.

They abide in the deep cave of the five aggregates,

wherein they form conceptions of a self and the possessions of a self.
In order to bring about their liberation from this suffering,

I must diligently cultivate the path. ng

“For these who forsake the unexcelled knowledge of the Buddha
and bring forth inferior and mean thoughts,

I must bring forth measureless vigor

to cause them to abide in the Buddha's great knowledge.” 115}

The bodhisattva who dwells on this ground
accumulates an immeasurably great stock of meritorious qualities,
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succeeds in encountering the Buddhas,
in serving them, and in thereby making offerings to them.

It is on the basis of these causes and conditions

that their roots of goodness shine ever more brightly in their purity
just as happens with the finest real gold

when it is refined with the aid of kdsisa. )

The son of the Buddha who dwells on this ground
tends to always become a wheel turning monarch
who causes the various classes of beings

to abide within the ten courses of good karmic action.

All of that merit that he cultivates and accumulates

from when he brings forth the initial resolve on forward—

He vows to employ it in rescuing those who abide in the world

and in influencing them to acquire the ten powers of the Buddha. un

If he wishes to relinquish the royal throne

to leave behind the home life and course in the study of the path,

and if, with diligent resolve, he courses in the practice of vigor,

he then succeeds in acquiring entry into a thousand samadhis,

in seeing many thousands of buddhas,

in making offerings to them, and in hearing and receiving Dharma.
{18}

The bodhisattva dwelling on this ground

becomes able to manifest in just such circumstances as these.

If he avails himself of his power of vows,

the phenomena linked to his manifesting spiritual superknowledges

and to his bringing about the liberation of beings

then exceed these numbers to an immeasurably great degree. 19

As for those herein who always act for the sake of those in the world,
diligently striving to create the finest of circumstances for them—
This concludes the explanation of these matters

as they relate to this second ground. 20)

End of Chapter Two
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CHAPTER THREE
The Shining Light Ground

C. Tue Tamrp GrouND: THE SHINING LicaT GROUND

1. TaE THIRD GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

When all those bodhisattvas had heard this discourse on these
inconceivable practices of the bodhisattva,

their minds all became greatly joyful

and became filled with immeasurably great reverence.

Then, from the midst of space, they immediately

rained down the many sorts of fine flowers and incense
that then draped down like clouds,

presenting their offerings to Vajragarbha. m

All in unison, they praised him, exclaiming, “It is good indeed,
good indeed, Vajragarbha,

that you have so well proclaimed how the great personages
guard and maintain their practice of purity in the moral precepts.

With a mind deeply imbued with kindly pity

toward all beings,

you have set forth this expansive proclamation explaining
the second ground'’s realm of practice. 2

“You have explained these bodhisattvas’ sublime practices
that are true, real, and free of anything that deviates,

have explained as well the realm of the practice of purity
coursed in by all such bodhisattvas as these,

and have always sought the finest circumstances

for all beings.

Thus this explanation of all such matters

related to the second ground of radiant purity has come to an end. (3

“The devas and humans abiding here in reverence
pray that you will proceed to discuss the third ground,
skillfully revealing the endeavors of the wise

and that which the bodhisattvas practice therein.

“We pray you will explain with regard to these great personages
just how it is that they practice giving,

the upholding of moral precepts, patience,

vigor, and how they practice dhyana concentration,
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wisdom, and skillful means

as well as the minds of kindness and compassion,

and how it is, in practicing these dharmas,

they carry on purifying cultivation of the practices of the Buddha.” 5}

Liberation Moon Bodhisattva

then addressed Vajragarbha, saying,

“In the case of a bodhisattva who has arrived at the third ground,
of which types of mind should he avail himself?” s}

2. VAJRAGARBHA COMMENCES THE THIRD GROUND’S EXPLANATION

) Vajragarbha Bodhisattva Mahasattva then informed Liberation
Moon Bodhisattva, saying:

3. THE TeN RESOLUTE INTENTIONS AS BAasEs FOR ENTERING THE THIRD GROUND
O Son of the Buddha, in the case of the bodhisattva mahasattvas
who have already completed their profoundly pure-minded prac-
tices on the second ground and who then aspire to reach the third
ground, they should then avail themselves of ten types of resolute
intentions'”? through which they may achieve entry into the third
ground. What then are these ten? They are:'®

First, the resolute intention set on purity;

Second, the resolute intention set on intense acuity;

Third, the resolute intention set on renunciation;

Fourth, the resolute intention set on abandonment;

Fifth, the resolute intention set on irreversibility;

Sixth, the resolute intention set on solidity;

Seventh, the resolute intention set on flourishing brilliance;

Eighth, the resolute intention set on unquenchable zeal;

Ninth, the resolute intention set on happiness;

And tenth, the resolute intention set on magnanimity.
i Sons of the Buddha, this bodhisattva mahadsattva employs these
ten minds to gain entry into the third ground.

4. Tue BopaisaTTvA's CONTEMPLATION OF ALL CONDITIONED DHARMAS
Through his contemplations, he becomes able to see the true char-
acter of all conditioned dharmas. Specifically, he observes that
they are characterized by:

Impermanence;

Suffering;

Emptiness of intrinsic existence;
Absence of anything constituting a self;
Impurity;
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Inability to long endure;
Certainty of ruination;
Unreliability;
Production and destruction in each successive mind-moment;
And also by being neither produced nor destroyed, by not hav-
ing coming forth from any point in the past, by not going
forth to any point in the future, and by not abiding in the
present moment.
@ It is in this manner that the bodhisattva contemplates the true
character of all conditioned dharmas. He thus knows these dhar-
mas:
As uncreated;
As non-arising;
As neither coming nor going;
As being such that, even so, beings experience worry, sorrow,
suffering, and anguish on their account;
As bound up with hatred and love;
As involving ceaseless accumulation;
As being such that beings have no fixed station of rebirth;
As being such that beings may only be burned up in the fires of
covetousness, hatred, and stupidity;
As increasing the bonfire of suffering and torments undergone
in future lifetimes;
And as like magical conjurations in their absence of any true
nature.

5. Tue BopuisaTTvA’s RENUNCIATION & QUEST FOR BupDHA'S KNOWLEDGE
iy Having observed all this, he redoubles the strength of his
renunciation of all conditioned dharmas and his striving to prog-
ress toward the Buddha’s wisdom. This bodhisattva realizes that
the wisdom of the Tathagata:'™*

Is inconceivable;

Is immeasurable;

Is possessed of immense power;

Is insuperable;

Is characterized by absence of admixture with anything else;

Is free of the sufferings of ruination, anguish, worry, or sorrow;

Is capable of reaching all the way to the great city of fearlessness

and security;
Is irreversible;
And is able to rescue countless suffering beings.
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6. Tue BopbHisarTva’s TEN SyMPATHETIC MENTAL INTENTIONS TowARD BEINGS

® Having thus observed that the knowledge of the Buddha is
immeasurably vast and having observed that conditioned dhar-
mas involve immeasurably vast suffering and anguish, he then
brings forth ten especially supreme types of mental intentions
toward all beings.'® What then are these ten? They are worthy of
pity because:'"

They are alone, with no one who might come to their rescue;

They are poverty-stricken and have no one to rely on;

They are ceaselessly burned by the fires of the three poisons;

They are confined in the solidly-constructed prison of the three
realms of existences;

They always abide in the forest of the afflictions” wickedly inju-
rious thorns;

They are bereft of the power of correct contemplation;

They possess only feeble aspirations to cultivate the dharmas
of goodness;

They have lost the marvelous Dharma of the Buddha;

They always follow the course of the flowing stream of cyclic
births and deaths;

And they are frightened at the prospect of entering nirvana.

7. THE BoDHISATTVA’s GENERATION AND PrRACTICE OF GREAT VIGOR

i Observing that beings are beset by just so very many sorts of
ruinous torments, this bodhisattva brings forth great vigor, think-
ing with regard to these beings:'"”

I should rescue them;

I should liberate them;

I should cause them to develop purity;

I should cause them to gain liberation;

I should see to their becoming situated in a place of goodness;
I should cause them to abide securely;

I should cause them to become joyful;

I should cause them to know what is most fitting;

I'should cause them to succeed in reaching liberation;

I should influence them to achieve the cessation of suffering.

ia) So it is that the bodhisattva skillfully abandons all conditioned
dharmas and becomes deeply mindful of all beings. He sees that
the omniscience of the Buddhas has countless benefits. Hence,
because he immediately wishes to equip himself with the wisdom
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of the Buddha in order to rescue and liberate beings, he diligently
practices the bodhisattva path.

He then has this thought: “Using which causes and conditions
and which skillful means should I extricate these beings who
have fallen down into the afflictions associated with immense
suffering so that I may cause them to abide forever in ultimate
and eternal bliss?”

@ He then immediately realizes that it is only through com-
ing to abide in the unimpeded wisdom of liberation that one can
accomplish this. He realizes, too, that this unimpeded wisdom of
liberation is inseparable from the knowledge that penetratingly
comprehends dharmas in accordance with reality which is the
practice wisdom that cognizes the non-existence of any [inher-
ently existent] action at all.'®®

[He also thinks]: “From what does one acquire the light of such
wisdom as this? One should realize that it is inseparable from the
definitive wisdom associated with extensive learning.”

He again reflects, “What constitutes the very origin of unim-
peded liberation and the other dharmas of the Buddha? They are
inseparable from hearing the teaching of Dharma. That is their
origin.”

m Having thought in this manner, whenever there is an oppor-
tunity to advance his quest for Dharma, the bodhisattva brings
forth ever increasing vigor to the point that, day and night, he
always insatiably and tirelessly:'*

Delights in hearing the Dharma,

Finds joy in the Dharma;

Cherishes the Dharma;

Relies upon the Dharma;

Accords with the Dharma;

Deeply esteems the Dharma;

Strives to achieve the ultimate realization of the Dharma;
Takes refuge in the Dharma;

Rescues the Dharma;

And complies with the practice of the Dharma.

m It is in this manner that the bodhisattva employs such skillful
means in pursuit of the Dharma. As for of any of the precious
jewels, wealth, material possessions, gold, silver, or contents of
storehouses and treasuries, he has none of them that he sees as
difficult to obtain or worthy of cherishing esteem. He does not
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conceive of such things as rare, for he only conceives of those who
explain the Dharma as rarely encountered.

Were it to be for the sake of seeking the Dharma, there is noth-
ing then in the sphere of inward or outward possessions that
he would not be able to relinquish. No matter what there is in
the world that one might be able to give as a gift, be it countries,
peoples, retinues, agricultural labor, wealth, material posses-
sions, precious mani pearls, gold, silver, storehouses, treasuries,
elephants, horses, carriages, necklaces made of the many sorts of
jewels, every sort of physical adornment, one’s wife, sons, daugh-
ters, or one’s limbs, feet, hands, ears, eyes, nose, tongue, or entire
body, he would be able to give away all of these without retaining
any cherishing for them.

Additionally, for the sake of seeking the Dharma, he does
everything he can think of to pursue the respectful making of
offerings, supplying and serving whoever speaks the Dharma.
He eliminates all arrogance, pride in self, and great pride. He is
able to endure being subjected to every sort of evil, suffering, tor-
ment, and unprincipled circumstance for the sake of fulfilling his
deeply sincere quest to acquire the Dharma.

Were he to merely be able to acquire a single sentence of
Dharma he had never heard before, he would consider that to be
superior to acquiring precious jewels sufficient to completely fill
a great trichiliocosm.

Were he to simply be able to hear but a single stanza of right
Dharma, he would consider that to be superior to becoming a
wheel-turning sage king or to ascending to the station of a Sakra
Devanam Indra or of a king of the Brahma Heaven wherein he
might reign for countless kalpas.

If someone came before this bodhisattva and spoke these
words: “I will bestow on you a single sentence of Dharma spoken
by the Buddha by which you will be able to purify your cultiva-
tion of the path practiced by bodhisattvas. However, I will only
allow you to hear it if you are able to enter a huge fire pit and
endure immense suffering. If you can do that, I will give it to you.”

This bodhisattva would then have this thought:

If I were to be able to receive but a single sentence of such
Dharma, I would even leap from the height of the Brahma
Heaven down into a fire pit the size of a great trichiliocosm.
How much the less might I shrink from descending into such a
relatively small fire pit as this. In our seeking of the Dharma, we
should be able to entirely endure even all the sufferings of the
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hell realms. Even then, we should still pursue the acquiring of
Dharma. How much the less might one shrink from these lesser
sufferings and torments encountered in the human realm.

For the sake of seeking the Dharma, he is able to bring forth just
such resolve as this. Also, whatever Dharma he hears causes his
mind to feel ever joyful and he is able to make it all the focus of
right contemplation.

) Having heard the Dharma, this bodhisattva proceeds to
subdue his mind. In a secluded location, he guides his mind in
thoughts such as this: “It is only through cultivating in a manner
concordant with what one has been taught that one may acquire
the Buddha’s Dharma. One cannot accomplish this solely through
the spoken word.”

8. Tue BopuisaTTvAa’s CONQUEST OF THE MEDITATIVE ABSORPTIONS

So it is that the bodhisattva is able to abide on the Ground of
Shining Light. He immediately separates himself from all desires
and from all evil and unwholesome dharmas, whereupon, still
possessed of ideation and possessed of mental discursion, expe-
riencing joy and bliss arising through separation, he enters the
first dhyana.

Then, extinguishing ideation and mental discursion, establish-
ing himself in inward purity, focusing his mind in a single place,
becoming free of ideation and free of discursion, and experienc-
ing joy and bliss arising through concentration, he enters the sec-
ond dhyana.

Due to separating himself from joyfulness, coursing in equa-
nimity in the sphere of the formative factors aggregate, being
possessed of mindfulness, establishing himself in discerning
knowing, experiencing physically-based bliss the likes of which
the Worthies and the Aryas are able to say of it that one is able to
maintain equanimity toward it, and always abiding in mindful-
ness as he experiences such bliss, he enters the third dhyana.

Due to cutting off suffering and cutting off bliss and on account
of having earlier extinguished both sorrow and joy, experiencing
neither suffering nor bliss, and coursing in equanimity and mind-
fulness that are pure, he enters the fourth dhyana.

Due to going beyond all perceptions'® of form, extinguish-
ing all perceptions of [sensory] impingement, and not bearing in
mind any perceptions of differentiation, this bodhisattva acquires
a knowing awareness of boundless space and then immediately
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enters the formless realm absorption corresponding to the station
of [boundless] space.

Going beyond the perception of everything as empty space,
he develops a knowing awareness of boundless consciousness
and then immediately enters the formless realm absorption cor-
responding to the station of boundless consciousness.

Going beyond the perception of everything as conscious-
ness, he develops a knowing awareness of the existence of noth-
ing whatsoever and thus immediately enters the formless realm
absorption corresponding to the station of nothing whatsoever.

Going beyond the station of nothing whatsoever, he develops
a knowing awareness of the stability constituted by a state of nei-
ther perception nor non-perception and thus then immediately
enters the formless realm absorption corresponding to the station
of neither perception nor non-perception.

Because he only accords with the practice of dharmas, he does
not indulge any pleasure-based attachments.

9. Tue BopHisaTTvA'Ss DEVELOPMENT OF THE FOUR IMMEASURABLES

w Employing the mind of kindness developed to the point of loft-
iness, vastness, and immeasurability, this bodhisattva becomes
entirely free of hatred, free of enmity, free of any tendency to
annoy or harm others, and, employing the power of resolute
belief, he expands that contemplation until it pervades one direc-
tion, two directions, three directions, four directions, the four
midpoints, the zenith, and the nadir in just the same manner.

He also cultivates the mind of compassion, the mind of sym-
pathetic joy, and the mind of equanimity until they are lofty, vast,
immeasurable, free of hatred, free of enmity, and free of any ten-
dency to annoy or harm others. Through the power of resolute
belief, he expands those contemplations until, in just the same
way, they pervade one direction, two directions, three directions,
four directions, the four midpoints, the zenith, and the nadir.

10. Tue BopHISATTVA'S DEVELOPMENT OF THE SPIRITUAL SUPERKNOWLEDGES

o This bodhisattva possesses the power of all different sorts of
spiritual superknowledges by which:

He is able to cause the entire great earth to tremor;

He is able to create many bodies from his own single body;

He is able to make those many bodies become a single body,
either making them become manifest or making them disap-
pear and return to invisibility;
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He is able also to go directly through the obstructions of rock,
cliffs, and mountains just as easily as if they were empty
space;

He is able to travel in full lotus through the air just as bird does;

He is able to enter into and emerge from solid ground no differ-
ently than if it were merely water;

He is able to walk across the surface of the water as if it were
solid ground;

He is able to emit smoke and flames from his body just as if he
had become a great bonfire;

He is able to employ the awesome power of his great spiritual
virtue to reach up and stroke the sun and moon;

And he is able to freely exercise his personal powers all the way
up to the Brahma Worlds.

11. Tue BopHisaTTvVA'Ss HEAVENLY EAR

This bodhisattva employs the purified heavenly ear in a man-
ner exceeding the powers of the human ear so that he is able to
entirely hear all of the sounds of both humans and devas, whether
they be far or near.

12. Tue BopHisaTTvA’s KNOWLEDGE OF OTHERS' THOUGHTS

Using the knowledge of others” thoughts, this bodhisattva knows
in accordance with reality the thoughts in the minds of others.
When they have thoughts defiled [by desire], he knows in accor-
dance with reality that they are thoughts defiled [by desire]. When
they have thoughts that have abandoned defilement [by desire],
he knows in accordance with reality that they are thoughts that
have abandoned defilement [by desire].!"! He knows when they
have thoughts affected by hatred or thoughts that have aban-
doned hatred, when they have thoughts affected by delusion or
thoughts that have abandoned delusion, when they have defiled
thoughts or thoughts that have abandoned defilement, and when
they have petty thoughts or great thoughts.

When they have thoughts that are scattered and disordered,
he knows in accordance with reality that they are thoughts that
are scattered and disordered. So too, he knows when they have
concentrated thoughts or unconcentrated thoughts and when
they have thoughts that are in bondage or have thoughts that are
liberated.

When others have surpassable thoughts or unsurpassable
thoughts, he knows in accordance with reality that they have
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surpassable thoughts or unsurpassable thoughts. In this way, he
uses his own mind to know the minds of others.

13. Tue BopHISATTVA's RECALL OF PasT L1vEs

This bodhisattva remembers with respect to past lifetimes all of
the places in which he has taken rebirth, remembering this with
respect to a single lifetime, two lifetimes, three lifetimes, four
lifetimes, five lifetimes, up to ten, twenty, thirty, forty, and fifty
lifetimes, and so forth on up to a hundred lifetimes, a thousand
lifetimes, and a myriad lifetimes, remembering even a hundred
thousand myriads of kotis of nayutas of lifetimes. He knows them
as they have transpired across the course of one kalpa, two kal-
pas, and so forth on up to a hundred thousand myriads of kotis of
nayutas of measureless kalpas, knowing too with respect to all of
those kalpas all of the causal circumstances he passed through
during those kalpas’ innumerably many creation phases and
destruction phases.

He is able to remember them all, recalling: “I was born in that
place, belonged to this type of clan, was a member of a family
bearing this surname, consumed just such food and drink as this,
endured just such sorts of suffering and happiness as these, and
dwelt there for just this long, after which I died in that location,
was then reborn again in this circumstance, then died in this cir-
cumstance and was reborn again in yet another circumstance.”
Thus it is that he is able to entirely remember with regard to all
of those causal circumstances all of the many different sorts of
physical appearances that he bore.

14. Tue BopHIisAaTTVA'Ss HEAVENLY EYE

This bodhisattva employs the purified heavenly eye in a man-
ner exceeding the powers of the human eye so that he is able to
entirely observe the births and deaths of other beings, observ-
ing whether they were of fine or hideous physical appearance,
whether they were inclined toward goodness or evil, whether
they were poverty-stricken and of only low social station or were
wealthy and of aristocratic social station, whether they then pro-
ceeded toward the good destinies or toward the wretched des-
tinies, undergoing retributions in accordance with their karmic
deeds. He knows all of these things just as they really are, spe-
cifically knowing with regard to these beings how, because they
have created bad physical karmic deeds, have created bad ver-
bal karmic deeds, have created bad mental karmic deeds, have
obstructed and gone against the Worthies and the Aryas, have
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accepted teachings characterized by wrong views, and have gen-
erated causes and conditions associated with karmic offenses,
they have then fallen at death into the wretched destinies and
have thus been reborn in the hells.

So too is he able to observe how beings, because they have cre-
ated good physical karmic deeds, have created good verbal karmic
deeds, have created good mental karmic deeds, have refrained
from any action obstructive of the Worthies and the Aryas, have
believed in and taken on right views, and have cultivated the
causes and conditions of good karmic actions, after they die, they
are then born into good stations of existence, including up in the
heavens.

15. Tae BopHIisATTVA'S VOW-DETERMINED REBIRTH APART FROM THE DHYANAS

This bodhisattva is able to enter and emerge from the dhyana
absorptions, samadhis, and liberations while still not acquiescing
in taking on their corresponding stations of rebirth. Rather, he
simply observes which places present him with the bases for car-
rying out his cultivation of the dharmas assisting the realization
of bodhi and then, availing himself of the power of his vows, he is
able to take rebirth in just such circumstances.

16. THE BODHISATTVA’S SEEING AND SERVING OF COUNTLESS BuDDHAS

o This bodhisattva who dwells on the Ground of Shining Light
sees many hundreds of thousands of myriads of kotis of nayutas
of buddhas and pays reverence to them, makes offerings to them,
venerates them, and praises them. He presents them with robes,
food and drink, bedding, and medicines. He draws close to the
Buddhas, listens to and takes in the Dharma of the sutras, and
then, having listened to and taken in the Dharma, he puts it into
practice in a manner befitting his powers to do so.

17. Tue BopHISATTVA's PURIFICATION & ITs CoMPARISON TO REFINING GOLD

This bodhisattva then contemplates all dharmas as neither pro-
duced nor destroyed and as existing through the conjunction of a
multitude of conditions.

o) The bonds of desire that he has created across the course
of hundreds of thousands of myriads of kotis of kalpas gradually
become attenuated and all of the bonds of becoming and all of the
bonds of ignorance also become attenuated. They are no longer
accumulated. Because they are no longer accumulated, he entirely
severs wrong desire, wrong hatred, and wrong delusion.
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Sons of the Buddha, it is just as with real gold which, when
it is refined by a skilled artisan, it becomes ever more pure and
fine and shines with doubly increased radiance. So too it is with
the bodhisattva dwelling on the Ground of Shining Light who,
because he no longer accumulates three types of bonds, cuts off
all wrong desire, wrong hatred, and wrong delusion. His roots of
goodness then become ever more radiantly purified.

This bodhisattva’s inclination to be patient, his inclination to
be gentle, his inclination to be beautifully sublime, his inclination
to remain indestructible, his inclination to remain imperturbable,
his inclination to remain unmuddled, his inclination to refrain
from elevating himself, his inclination to refrain from judgments
of “superiority,” his inclination to refrain from judgments of “infe-
riority,” his inclination to not seek gratitude for anything he does,
his inclination to reward even the smallest deeds done by others,
his inclination to refrain from flattery or deviousness, his inclina-
tion to remain undefiled and unconfused—all of these become
ever more purified."?

18. TuE BoDHISATTVA'S PRACTICE OF MEANS OF ATTRACTION AND PARAMITAS

At this time, among the dharmas constituting the four means of
attraction, the bodhisattva focuses more strongly on the practice
of “pleasing words” and “beneficial actions,” whereas, among the
ten paramitds, he focuses more strongly on the patience paramita
and the vigor paramita!® As for the remaining dharmas assist-
ing the realization of bodhi, they all become ever more radiantly
purified.

19. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 3RD GROUND BODHISATTVA

Sons of the Buddha, this is what constitutes the third bodhisattva
ground, the Ground of Shining Light.

a. THE BoDHISATTVA'S STATION AND DHARMA PRACTICE

m The bodhisattva dwelling on this ground often becomes Sakra
Devanam Indra. Using wisdom that is fiercely sharp, he is able to
use the causes and conditions of skillful means to turn beings in
such a way that they are influenced to abandon sensual desire.

b. Tue BopHISATTVA’S MINDFULNESS

In all of the good karmic deeds he does, whether in the sphere of
“giving,” “pleasing words,” “beneficial actions,” or “joint endeav-
ors,” he never departs from his mindfulness of the Buddha, mind-
fulness of the Dharma, and so forth until we come to his never
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departing from mindfulness of his quest to achieve complete ful-
fillment of the knowledge of all modes.

c. Tue BoDpHISATTVA'S ASPIRATION TO SERVE BEINGS

He always brings to mind the thought, “Oh, when will I be able to
become among beings, one who serves them as a leader, and one
who is worthy of veneration?” and so forth until we come to his
thinking, “Oh, when will I be able to become for all beings one
upon whom they can rely?”

d. Ture CONSEQUENCES OF THE BOoDHISATTVA'S VIGOR AND Vows

If this person wishes to apply himself to the diligent practice of
vigor, then, in but a moment’s time, he will be able to acquire a
hundred thousand samadhis and so forth until we come to his
being able to manifest a hundred thousand bodhisattvas to serve
in his retinue. In accordance with the power of vows, through
sovereign mastery in the spiritual superknowledges, he could
manifest these phenomena in incalculable numbers so large that
one could never count them even in however many hundreds
of thousands of myriads of kotis of nayutas of kalpas one might
attempt to do so.

20. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At that time, wishing to make his meaning even more clear,
Vajragarbha Bodhisattva then uttered verses, saying:

By using the types of resolute intentions, the bodhisattva

becomes able to succeed in reaching the third ground:

the pure mind, the intensely acute mind, the mind of renunciation,
the mind of abandonment, the non-retreating mind,

the solid mind, the mind capable of withstanding whatever comes,"*
the happy mind, and the magnanimous mind.

Employing such types of mind as these,

he succeeds in entering the third ground. i

One who is wise, dwelling on the Ground of Shining Light,
contemplates conditioned and created dharmas

as impure, impermanent, suffering,

devoid of self, as characterized by being bound to perish,

as having no enduring or solid nature,

as not lasting long, and as destroyed in each succeeding moment.
He meditates upon them in this way and realizes that

they are characterized as well by having no coming or going. is)
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He observes that all conditioned dharmas

are comparable to a sickness, like an abscess, and like a sore,

that beings are bound up in the bonds of their love-obsessed minds,
that they generate all manner of worry, sorrow, and suffering,

that their existence is only one of being burned up

by the fierce flames of covetousness, hatred, and stupidity,

and that, from the onset of their beginningless lifetimes onward,
this blaze has always burned on incessantly.

He immediately renounces

everything in the three realms of existence

and feels revulsion for all conditioned dharmas.

His mind then remains free of covetous attachments.

He devotes himself solely to acquiring the knowledge of the Buddhas
that, immeasurable and boundless,

is extremely profound, difficult to conceive of, difficult to describe,
pure, and free of all forms of suffering. ao

Having seen in this way that the Buddha’s knowledge

is free of all suffering and anguish,

he feels sympathetic pity for all beings

in their poverty-stricken state bereft of merit and wisdom,

for they are always burned by the fires of the three poisons,
have no one to rescue and protect them,

and have become bound to fall down into the hell realms
wherein they are sliced by the hundred kinds of sufferings. au

These neglectful common people

have become immersed in a mass of afflictions,
are blind, totally unable to see,

and have lost the jewel of the Buddha’s Dharma.

They forever follow the flowing currents of cyclic births and deaths
and have no fear of that, yet remain fearful of emptiness.

He then thinks, “I should be diligent

in bringing about the liberation of these beings a2}

and hence should vigorously pursue wisdom

in order to become one who benefits them.”

He contemplates which skillful means, if employed,
could be successful in rescuing and protecting them,

realizes that it can only be that quality of the Tathagatas,

their profound, sublime, and unimpeded knowledge,

and thus ponders, “What does such knowledge take as its cause?”
and then realizes, “It can only arise from wisdom.” @13
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He then reasons that this wisdom

can itself only come forth from extensive learning.

Having assessed the matter in this way,

he diligently seeks to acquire the dharma of extensive learning,

becoming ever vigorous both day and night

in tirelessly listening to and absorbing the teachings,

and in studying, reciting, cherishing, and delighting in the Dharma,
taking only the Dharma as worthy of being esteemed as valuable. aa)

Thus, desiring to pursue his quest to acquire the Dharma,

he bestows gifts of the various sorts of precious jewels and such,
as well as his dearly beloved wife and children,

while also freely granting the services of his retinue,

his country, its cities,

and all the fine possessions useful to supporting one’s life.
He joyfully presents all of these as gifts

with a mind free of anything it affectionately cherishes. {15}

Hence, no matter whether it be his head, eyes, ears, nose, tongue,
teeth, his hands, or his feet,

and no matter whether it be his limbs or body;, his flesh or blood,
his heart, liver, marrow, or brain,

he is able to give all such things away to others

while still not taking this to be particularly difficult.

Rather, he considers the ability to hear right Dharma

as what is the most supremely difficult thing to encounter. e

Supposing that there was a person

who told this bodhisattva,

“If you are now able to plunge into

this immense and fiercely blazing bonfire,

then, after you have done that, I will bestow on you

Dharma that has been spoken by the Buddhas,”

having heard this, he would immediately be filled with delight
and would throw himself into that bonfire. a7

Even if there was a bonfire entirely filling up

a great chiliocosm into which

he had to leap from the heights of Sumeru or the Brahma Worlds,
he would still not see that as sufficient to be seen as difficult

if, in doing so, it was in order to seek a single sentence

of the Dharma proclaimed by the Buddhas

with which he might rescue those embroiled in suffering,

for it is obtaining that which he would see as extremely difficult. us
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He thinks, “For the sake of fulfilling my quest to acquire all dharmas,
I would even endure all of the sufferings occurring in the Avici Hells
beginning from the time I first brought forth the resolve

and continuing on until I reach the realization of buddhahood,

undergoing it to the very end of all these kalpas

that transpire during the intervening time,

how much the more so would I take on such minor sufferings
as are endured within the human realm?” 9

On account of having heard the Dharma,

he becomes able to develop right mindfulness.

Due to developing right mindfulness,

he becomes able to bring forth the dhyana absorptions,

the profoundly marvelous equally-regarding samadhis,' and

the phenomena associated with the five spiritual superknowledges.
He is able to bring them all forth in sequence with sovereign mastery,
so does not acquiesce in their power to determine one’s rebirths. 20}

The bodhisattva dwelling on this ground
is able with decisive resolve

to present many offerings to the Buddhas,
hear and accept the Dharma they explain,

cut off all wrongly generated desire, hatred, and such,

and reduce residual afflictions to the point that they are but feeble,
doing so in a manner comparable to refining gold

so that it is evenly purified, thereby reaching its ideal state. 21}

The bodhisattva dwelling on this ground

is possessed of an entirely full treasury of meritorious qualities,
often becomes the Trayastrim$a Heaven King

who freely offers instruction in the abandonment of sensual desire

and who, because he cherishes the qualities of the Buddha,
teaches and leads forth an immeasurably vast assembly of devas
in a manner whereby they all succeed in coming to abide
within the unsurpassably superior path of the Buddha. 22)

The bodhisattva dwelling on this ground

who is able to employ a pliant mind

in the diligent application of vigor

will gain realization of a hundred thousand samadhis

and will become able to see the Buddhas

with bodies graced by the major marks and subsidiary signs.
For one whose resolve is even more intensely strong,

the results of his vow power are especially superb. (23}
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In this, he always diligently strives

to bring about whatever is best for all beings.

This concludes the differentiating explanation

of this third ground, the Ground of Shining Light. (241

End of Chapter Three
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CuAPTER FOUR
The Blazing Brilliance Ground

D. Tur FourtH GROUND: THE BLAZING BRILLIANCE GROUND

1. Tae FourTH GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

When those Buddha’s Sons had finished listening to this explanation
of such aspects and meanings associated with this ground,

so deep, sublime, and immeasurable,

their minds were all filled with joyous delight.

They then scattered the many sorts of fine flowers and incense

as offerings to the Tathagata. m

Thereupon the entire earth was gripped with strong tremors,
all waters of the great seas were roiled,

and the celestial nymphs and others,

high in the air above,

joined their subtle and sublime voices

in singing the praises of this supreme Dharma. 2}

The King of the Transformation of Others’ Bliss Heaven,
immensely joyful at hearing this,

rained down mani pearl jewels

that sprinkled on down to the Buddha from on high.

He then arose and uttered praises, declaring:

“Good indeed! The Buddha has come forth into the world.
His treasury of meritorious qualities is here distributed
in order to benefit us all. i)

“] have just now been able to hear this teaching

on the characteristics and meanings of this bodhisattva ground.
This event is one that, even in a hundred thousand kalpas,

would be a rarity to hear, and yet I have been able to hear it here. @

“We only pray that you will explain the ground that follows

in order to be of benefit to both devas and humans.

Everyone here would delight in it and hence we wish to hear

of the aspects of the practices involved in reaching this ground.” s

Liberation Moon Bodhisattva

then once again presented a request to Vajragarbha, saying;:

“We pray that, for the sake of all bodhisattvas,

you will explain the practices used in reaching the fourth ground.”
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2. VAJRAGARBHA COMMENCES THE FOURTH GROUND’S EXPLANATION

) At that time, Vajragarbha Bodhisattva Mahasattva informed
Liberation Moon Bodhisattva, saying:

3. 10 GaTEwAYS TO DHARMA LIGHT AS BASES FOR ENTERING THE 4TH GROUND
O Son of the Buddha, those bodhisattva mahasattvas who have
completed the purifying cultivation of the third ground and then
wish to reach the fourth ground should avail themselves of ten
gateways to the light of Dharma'® in order to gain entry into this
fourth ground. What then are these ten? They are:

First, contemplation of the realms of beings;

Second, contemplation of the Dharma realm;

Third, contemplation of the realms of the worlds;

Fourth, contemplation of the realms of empty space;

Fifth, contemplation of the realms of consciousness;

Sixth, contemplation of the desire realm;

Seventh, contemplation of the form realm;

Eighth, contemplation of the formless realm;

Ninth, contemplation of the realms of happy [resolute intentions

and] resolute convictions;!"”
Tenth, contemplation of the realms of magnanimous resolute
intentions [and resolute convictions].!’®

Sons of the Buddha, by employing these ten gateways to the light
of Dharma, the bodhisattva is able to advance from the third
ground into the fourth ground.

4. 10 KNOWLEDGE-MATURING DHARMAS FOR BIrRTH IN THE BuDDHAS CLAN

1 Sons of the Buddha, if the bodhisattva mahasattva reaches the
fourth ground, the Ground of Blazing Brilliance, he immediately
acquires ever more strength in the clan of the Tathagatas and
then, due to acquiring its inner dharmas,'” he comes to possess
ten kinds of knowledge [maturing dharmas]."® What then are
these ten? They are:
First, non-retreating resolve;
Second, the knowledge associated with acquiring indestructible
and ultimately pure faith in the Three Jewels;
Third, cultivation of the contemplation of production and
extinction;
Fourth, cultivation of understanding all dharmas as originally
unproduced;
Fifth, constant cultivation of understanding the actions involved
in the generation and dissolution of worlds;
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Sixth, cultivation of an understanding of how birth occurs due
to karmic actions’ causes and conditions;

Seventh, cultivation of the gateway of discerning the different
factors involved in samsdra and nirvana;

Eighth, cultivation of understanding the different factors
involved in beings” karma;

Ninth, cultivation of understanding the different factors associ-
ated with the past and the future;

Tenth, cultivation of the practice of understanding [all phe-
nomena’s] constant destruction and non-abiding in this very
moment.

It is through cultivation of these knowledge-maturing intentional
practices that one is born into the clan of the Buddhas and devel-
ops ever more strength within it.

5. Tue BopuisaTTvA’'s PRACTICE OF THE 37 ENLIGHTENMENT FACTORS

a. Tue Four STATIONS OF MINDFULNESS

0 Then again, O Sons of the Buddha, the bodhisattva mahasattva
dwelling on this fourth ground carries on the body-examining
contemplation in regard to his own body and, through energeti-
cally diligent single-mindedness in this, succeeds in ridding him-
self of desires and distress associated with the world.

He carries on as well the body-examining contemplation in
regard to the bodies of others, and, through energetically diligent
single-mindedness in this, succeeds in ridding himself of desires
and distress associated with the world.

So too does he carry on the body-examining contemplation in
regard to both his own and others” bodies, and, through energeti-
cally diligent single-mindedness in this, succeeds in ridding him-
self of desires and distress associated with the world.

So too, he contemplates his own feelings, the feelings of others,
and the feelings experienced by both himself and others, contem-
plates his own mind, the minds of others, and the minds of both
himself and others, and, using the dharma-examining contempla-
tion, contemplates subjectively associated dharmas, objectively-
associated dharmas, and dharmas that are both subjectively asso-
ciated and objectively associated, thereby bringing energetic and
diligent single-mindedness to bear in ridding himself of desire
and distress associated with the world.**!
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b. Tue Four Rigur Errorts

This bodhisattva strives to bring forth diligently applied vigor
and resolves to rightly cut off any not yet arisen evil and unwhole-
some dharmas, doing so for the sake of preventing their arising.

He strives to bring forth diligently applied vigor and resolves
to rightly cut off any already arisen evil and unwholesome dhar-
mas, doing so for the sake of cutting them off.

He strives to bring forth diligently applied vigor and resolves
to carry out right practice of any not yet arisen good dharmas,
doing so in order to ensure their arising.

And he also strives to bring forth diligently applied vigor and
resolves to carry out that right practice by which one cultivates,
increases, and broadens any already arisen good dharmas for the
sake of ensuring that they will continue and not be lost.!*

c. Tue Four Basgs or Psycric Power

This bodhisattva also cultivates the four bases of psychic power.
In his cultivation of the bases of psychic power, his establishment
of the severance practice associated with zeal-based concentra-
tion is done based upon detachment, based upon dispassion,
based upon cessation, and directed toward relinquishment.!* So
too is this true of his establishment of the severance practice asso-
ciated with vigor-based concentration as he cultivates the bases of
psychic power, his establishment of the severance practice associ-
ated with mind-based concentration as he cultivates the bases of
psychic power, and his establishment of the severance practice
associated with contemplation-based concentration as he culti-
vates the bases of psychic power, for they all are done based upon
detachment, based upon dispassion, based upon cessation, and
directed toward relinquishment.'*

d. Tue Five Roots

This bodhisattva’s cultivation of the root-faculty of faith is done
based upon detachment, based upon dispassion, based upon ces-
sation, and directed toward relinquishment. So too, his cultiva-
tion of the root-faculty of vigor, the root-faculty of mindfulness,
the root-faculty of concentration, and the root-faculty of wisdom
is done based upon detachment, based upon dispassion, based
upon cessation, and directed toward relinquishment. '*

e. Tue Five POowErs

This bodhisattva’s cultivation of the power of faith is done based
upon detachment, based upon dispassion, based upon cessation,
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and directed toward relinquishment. So too, his cultivation of
the power of vigor, the power of mindfulness, the power of con-
centration, and the power of wisdom is done based upon detach-
ment, based upon dispassion, based upon cessation, and directed
toward relinquishment.'

f.  THE SEVEN LiMBs OF ENLIGHTENMENT

This bodhisattva’s cultivation of the mindfulness limb of enlight-
enment is done based upon detachment, based upon dispassion,
based upon cessation, and directed toward relinquishment. So
too, his cultivation of the dharma-selection limb of enlightenment,
the vigor limb of enlightenment, the joyfulness limb of enlighten-
ment, the pliancy limb of enlightenment, the concentration limb
of enlightenment, and the even-mindedness limb of enlighten-
ment is done based upon detachment, based upon dispassion,
based upon cessation, and directed toward relinquishment."”

g. Tue EicuTFOLD PATH

This bodhisattva’s cultivation of right views is done based upon
detachment, based upon dispassion, based upon cessation, and
directed toward relinquishment. So too, his cultivation of right
thought, right speech, right action, right livelihood, right effort,
right mindfulness, and right concentration is done based upon
detachment, based upon dispassion, based upon cessation, and
directed toward relinquishment.'?®

h. Tre Bopursartva’s TEN Amms UNDERLYING His 37 FacTors PrRACTICE
o) The bodhisattva engages in these practices:

Due to his resolve to refrain from forsaking beings;

Due to the power of his original vows;

In order to take the great compassion as what is foremost;

In order to combine his practice with the great kindness;

In order to accumulate all-knowledge;

In order to engage in the adornment of buddha lands;

In order to become completely equipped with the Buddha’s
powers, fearlessnesses, dharmas exclusive to the Buddhas,
thirty-two marks, and eighty subsidiary signs;

In order to become perfectly endowed with his voice;'

In order to accord with the Buddha’s profoundly deep libera-
tion;

And in order to reflect upon great wisdom and skillful means.
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6. THE BopHIsATTVA'S LEAVING OF WRONG VIEWS, ATTACHMENTS, AND ACTIONS
| Sons of the Buddha, the bodhisattva mahasattvas dwelling on
the Ground of Blazing Brilliance confront all of the attachments
related to the view imputing the existence of a true self in associa-
tion with the body. These include the attachment to the existence
of self, the attachment to the existence of a being, and the attach-
ments to the existence of a person, an entity possessed of a lifes-
pan, a knower, a perceiver in association with clinging to the five
aggregates, the twelve sense bases, or the eighteen sense realms.
They observe that whatever arises in this connection, includ-
ing whatsoever is contracted or extended, is withdrawn or set
forth, or is caused to emerge or sink away is all carried forth by
discursive thought’s perception of something deemed to be a ref-
uge or an individual territory worthy of affectionate attachment
or something worthy of being valued as precious. Consequently
they completely sever all of these attachments.™*

7. MENTAL & PERSONAL QUALITIES GAINED IN PATH CULTIVATION
m, 1) This bodhisattva then redoubles his vigor in the dharmas
constituting provisions for the path' that are developed through
wisdom and skillful means. In accordance with what he cultivates
his mind becomes ever more:'*

Gentle;

Harmonious;

Tractable to use;

Mentally inexhaustible;

Inclined to seek increasingly superior dharmas;

Possessed of increased wisdom,;

Devoted to rescuing everyone in the world;

Compliant with teachers;

Respectful in receiving teachings;

And compliant in practice with what has been taught.

) At this time, this bodhisattva:!®?
Is cognizant of kindnesses received;
Knows to repay kindnesses;
Has a mind that becomes ever more inclined to congeniality
and goodness;
Dwells happily together with others;
Is possessed of a straight mind;
Is possessed of a pliant mind;
Is free of any form of deviousness;
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Implements the practice of right meditative concentration;

Is free of arrogance and is consequently easy to engage in dis-
cussion;

Complies with teaching instructions;

And realizes the intent of those who speak to him.

It is in just such a manner as this that he becomes completely
equipped with the good mind, the pliant mind, the quiescent
mind, and the patient mind, purifies the dharmas associated with
the grounds, and proceeds with well-considered cultivation.

8. THE BopHIsAaTTVA'S AcQuisiTioN oF TEN KiNnDs or VIGOR

m At this time, as this bodhisattva perfects non-retreating vigor he
becomes possessed of:'**

Vigor that is never forsaken;

Indestructible vigor;

Insatiable vigor;

Tireless vigor;

Vast vigor;

Boundless vigor;

Fiercely intense vigor;

Utterly matchless vigor;

Vigor that pursues the rescue of all beings;

And vigor that distinguishes what is and is not the path.

9. OtHER QUALITIES DEVELOPED IN THE BODHISATTVA’S 4TH GROUND PRACTICE

m This bodhisattva’s aspirations have become purified, he never
loses his resolute intentions, and his resolute convictions are
bright and sharp. His roots of goodness increase, and he aban-
dons worldly defilements. He has already utterly extinguished
disbelief, doubtfulness and regretfulness, and other such factors.
His freedom from doubtfulness and regretfulness are manifestly
complete. He never grows weary of or abandons any of the endeav-
ors associated with his great resolute faith in all buddhas and he
naturally practices and delights in them. His resolute intentions
in relation to the immeasurable minds'* are always directly and
presently manifest.

10. THE BoDHISATTVA’S SEEING AND SERVING OF COUNTLESS BupDHAS

) The bodhisattva dwelling on this fourth ground, the Ground
of Blazing Brilliance, becomes able to see the Buddhas, seeing up
to many hundreds, many thousands, and on up to many thou-
sands of myriads of kotis of nayutas of buddhas to all of whom he
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then makes offerings and demonstrates his reverence, venerating
them, praising them, and presenting offerings to them of robes,
food and drink, bedding, and medicines. He draws close to all
of these buddhas, listens single-mindedly to their teachings on
Dharma, and, having listened to and accepted the Dharma, he is
then able to have faith in it and uphold it in practice, often leav-
ing behind the home life to cultivate the path in the presence of
buddhas.

11. Tue BopuisaTTvA’s PUuRrIFICATION & ITs CoMPARISON TO REFINING GOLD

This bodhisattva’s higher aspirations and resolute intentions as
well as his purified resolute faith and equal regard for others'*
shine forth ever more brightly. He abides here for a span of many
kalpas, for indefinably many hundreds of thousands of myriads
of kotis of nayutas of kalpas during which his roots of goodness
become ever more supremely bright and sharp.

Sons of the Buddha, this is comparable to the use of the best
real gold in the making of objects of adornment that all other
lesser grades of gold cannot match. So too it is with the bod-
hisattva mahasattvas who dwell on this bodhisattva’s Ground of
Blazing Brilliance. Their roots of goodness shine forth with ever
more brilliance and sharpness that could never be matched by
those of the bodhisattvas abiding on lower grounds.

12. Tue Rapiance or Tais BobHisaTTVA'S RoOTS LiKE THAT OF A MANT JEWEL

This is analogous to the pure and radiant light of the mani jewel
that is able to illuminate the four directions and cannot be
matched in this by any other sort of jewel and cannot be dimmed
in the brilliance of its radiance even by the soaking of rains or
immersion by floods. So too it is with the bodhisattva dwelling on
the Ground of Blazing Brilliance. He cannot be matched by any
bodhisattva dwelling on a lower ground and none of the maras or
any of the afflictions are able to overcome his wisdom.

13. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 4TH GROUND BODHISATTVA

Sons of the Buddha, this has been a concise explanation of what
constitutes the bodhisattva mahasattva’s fourth ground, the
Ground of Blazing Brilliance.

a. THE BODHISATTVA'S STATION AND DHARMA PRACTICE

The bodhisattva mahasattva dwelling on this ground often
becomes a Suyama Heaven King who is extensively devoted to
instructing beings in doing away with the conception of a truly
existent self."”
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b. Tue BopHISATTVA'S MINDFULNESS

In all of the good karmic works that he does, whether in the
sphere of giving, pleasing words, beneficial actions, or joint
endeavors, he never departs from his mindfulness of the Buddha,
never departs from his mindfulness of the Dharma, never departs
from his mindfulness of his companions among the bodhisattva
mahasattvas and so forth until we come to his never departing
from his mindfulness of his quest to achieve complete fulfillment
of the knowledge of all modes.

c. Tur BODHISATTVA'S ASPIRATION TO SERVE BEINGS

He always brings to mind this thought: “Oh, when will I finally
be able to become one who serves all beings as a leader, one wor-
thy of veneration?” and so forth until we come to his thinking,
“Oh, when will I finally be able to become one upon whom all
beings can rely?”

d. TueE CONSEQUENCES OF THE BODHISATTVA’S APPLICATION OF VIGOR

If this bodhisattva mahdsattva wishes to bring diligent vigor to
bear, then, in but a moment, he will become able to acquire a hun-
dred kotis of samadhis, and so forth until we come to his becom-
ing able to manifest a hundred kotis of bodhisattvas. Were he
to avail himself of the power of vows, he could freely manifest
these phenomena in even greater numbers so large that one could
never count them even in however many hundreds of thousands
of myriads of kotis of nayutas of kalpas one might attempt to do so.

14. VAJRAGARBHA BODHISATTVA’S SUMMARIZING VERSES

At that time, Vajragarbha Bodhisattva, wishing to once again clar-
ify his meaning, thereupon uttered verses, saying:

“Bodhisattvas, having already completely
cultivated the Ground of Shining Light,
then contemplate the realms of beings,

the Dharma realm, the realms of the worlds,

the realms of empty space, the realms of consciousness,

the three realms, and [the realms of] resolute intentions and
resolute convictions.'® Then, due to having purified

[the previous ground], they are able to enter the fourth ground.”

They immediately acquire increasing strength

within the clan of the Tathagatas

through irreversible [resolute intentions] in the path to buddhahood,
indestructible faith in the Three Jewels,

contemplation of production and extinction, and non-production, (s
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understanding of the actions involved in worlds’ transformations,
understanding that it is due to karmic actions that birth exists,
understanding of the distinctions involved in samsdra and nirvana,
understanding of all the karmic actions of beings,

contemplation of dharmas’ past and future, and understanding

their characteristics of non-abiding and constant destruction.
Thereby born into Buddha's clan, they develop strength within it.14° ()

When great bodhisattvas and such

have successfully acquired such dharmas as these,

they feel kindly pity for all beings,

practice the contemplation of body, feelings, mind, and dharmas

in inward and outward focus on the four stations of mindfulness, (0}

and, in this, rely upon detachment and rely upon dispassion
while also relying upon quiescence,'!

dedicating this then to the realization of nirvana.

Through ridding themselves of bad dharmas,

good dharmas then successfully increase and grow,

this through practice of the four dharmas of the right efforts.

They cultivate the four factors essential to psychic powers,
cultivate the five root-faculties,

also use them in cultivating the five powers,

cultivate the seven limbs of bodhi,

and practice the eightfold path of the Aryas.? uy

Their cultivation of all such dharmas,

is done entirely for the sake of beings,

in order to be assisted by their original vows, in order to

practice kindness and keep the mind of compassion foremost,

in order to facilitate their quest to acquire all-knowledge,

in order to engage in purification of the buddha lands,

in order to develop the meritorious qualities of the ten powers, n2

the fearlessnesses, the dharmas exclusive to the Buddhas,

their voices and modes of speech,

and the dharmas of the extremely profound and sublime path,

as well as in order to accord with their unimpeded liberations, and

to further contemplation of their great wisdom and skillful means."
13}

With the view imputing an existent self associated with the body

as chief among the sixty-two views that include

views conceiving existence of beings and existence of persons,

and views conceiving of the existence of a lifespan and a knower,

as well as all the bases of attachment
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within the aggregates, sense realms and sense bases—
Upon acquiring entry into this fourth ground,
all of them are entirely cut off and done away with.

As karmic actions associated with the afflictions are cut off,

their minds become correspondingly more purified.

All the good karmic actions in which they then engage

are done entirely for the sake of rescuing inhabitants of the world. us)

The bodhisattva possesses a gentle mind

that is never allowed to fall into negligence,

the mind tractable to use, the straight mind,

and the mind that strives to be of benefit to beings.

All such matters that he strives to accomplish

are done in order to acquire the unsurpassable path’s

station of consecration wherein one is possessed of great wisdom
and in order to be of benefit to those in the world. {15

He acts with a deep mind in revering and supporting his teachers,
delights in cultivating in the manner he is taught,

is cognizant of kindnesses received, knows to repay kindnesses,
is easy to teach, is free of hatred or enmity,

is free of any sort of devious motivation,

is gently congenial, dwells happily together with others,
and cultivates such dharmas as these

vigorously and without retreating from them. a7

As for the resolute intentions and higher aspirations

of the bodhisattva dwelling on this ground,

he purifies his intentions and resolute faith to the point that
that they all become ever more brightly shining in their purity.

He increases all his roots of goodness

while entirely ridding himself

of defiling turbidity, the dharmas of doubt and regret,
and all other such matters. as

The bodhisattvas who abide here

on the fourth ground, the Ground of Blazing Brilliance,
are able to encounter countlessly many buddhas

and inquire into and receive the Dharma that they teach.

In all the places where these buddhas dwell,

they leave the home life and become difficult to impede,

and, in this, they are comparable to true gold used in adornments
that is such that no other sort of gold can match it. {19}

The meritorious qualities, resolute intentions,
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wisdom, and skillful means
involved in the pure path coursed in
by the bodhisattva who dwells on this ground

are such that even a thousand kotis of maras

all assailing him in unison could not destroy.
He becomes like a marvelously radiant pearl
that cannot be ruined even by floods or rains. (20}

The bodhisattva dwelling on this ground

is one to whom both devas and humans present offerings.
He often becomes a Suyama Heaven king

well able to overturn any of the wrong views.

All the good karmic deeds he carries out

are done for the sake of gaining the Buddha’s wisdom.
His resolve is forever solid

and such that it cannot be shaken or turned back. ¢

If he devotes himself to the diligent practice of vigor,

he succeeds in acquiring a hundred kotis of samadhis,
becomes able to see a hundred kotis of buddhas,

and, if resorting to the power of vows, can exceed even this. (22

We now come here to the end

of this explanatory discussion of the fourth ground

which, practiced by one with measureless merit and wisdom,
is pure and renowned as “the ground of Blazing Brilliance.” 23

The End of Chapter Four



CHAPTER FIVE
The Difficult-to-Conquer Ground

E. Tue Firra GrRouND: THE DirricuLT-TO-CONQUER GROUND

1. Tae FirrH GROUND’s INTRODUCTORY VERSES AND DHARMA REQUEST

When all the bodhisattvas there came to the end of hearing this
teaching on the fourth ground’s practice dharmas,

their minds were all so filled with great joyfulness,

that they were moved to boundless exultation.

There rained down the devas’ many sorts of jewels and blossoms
that floated softly down like falling snow.

They all then uttered praises in unison: “It is good indeed,
Vajragarbha, O Greatly Eminent One.” u

The Paranirmita Vasavartin Heaven King
together with his entire retinue and others,
abiding above in space,

all felt immense joyous delight, (2}

emanated a multitude of marvelously radiant light rays,
created all manner of celestial music,

and sang praises of the meritorious qualities of the Buddha
and that assembly of bodhisattvas.

The celestial nymphs and others,

each with a clear and sublime voice,
united their voices in praising the Buddha,
and thereupon uttered these words: @)

“That which the Bhagavat has so assiduously and arduously sought
and vowed to bring about from long ago until the present,

namely, realization of the unsurpassable genuine path,

now, for the first time, has finally been obtained.

“This benefactor of devas and men,

after so long, we have now been able to see:
Sakyamuni buddha

has now arrived here in this celestial palace. i)

“What from long ago in the past till the present, is unprecedented,
we now for the first time meet as the stirring of extraordinary signs.
What from long ago in the past till the present, is unprecedented,
we now for the first time meet as the emanation of marvelous light.
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“What beings have not had from long ago on up to the present,
they now first acquire as such peace and happiness.

What they have not heard from long ago onward, they now hear
as this sound of the great kindness and the great compassion. )

“The crossing on over to the far shore of meritorious qualities,

from long ago till now, never reached, they now are able to reach,
including what the King of Aryas has been able to entirely demolish,
namely, arrogance, conception of the existence of a self, and such. i

“The one incomparable as an object of offerings,

we have now become able here to present with offerings,
It is he who is able to open forth the path to the heavens
and bring about the realization of all-knowledge. i

“The Bhagavat’s profound purity

is so immeasurably vast as to be comparable to empty space.

He remains undefiled by any of the dharmas of the world, and,

in this, he is comparable to a lotus blossom residing atop the water.

“He abides in the world as the one who is the most lofty and great,
and, in this, compares to Mount Sumeru, king of golden mountains,
that abides in the middle of the great sea.

Thus it is that we now, so filled with joy, bow here in reverence.” (s

Thus it was that these celestial maidens,

each with a multitude of marvelous sounds,

and with reverent minds, having finished their songs of praise,
then fell silent and thereupon gazed up at the Buddha. 1)

Liberation Moon bodhisattva

then presented a request to Vajragarbha, asking

about the causes and conditions of the characteristic features
of the bodhisattva’s acquisition of the fifth ground. o

2. VAJRAGARBHA BeGINs THE FirTH GROUND’S EXPLANATION

) Vajragarbha Bodhisattva Mahasattva then informed Liberation
Moon Bodhisattva, saying:

3. TeN IMPARTIAL RESOLUTE INTENTIONS ENABLING FirTH GROUND ACCESS

O, Son of the Buddha, those bodhisattva mahasattvas who have
already completely fulfilled their practice on the fourth ground
and then wish to be able to enter the fifth ground then employ ten
types of equally regarding resolute intentions'* to enable entry
into the fifth ground. What then are those ten? They are:

First, equally regarding resolute intentions toward the Dharma
of the buddhas of the past.
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Second, equally regarding resolute intentions toward the
Dharma of the buddhas of the future.

Third, equally regarding resolute intentions toward the Dharma
of the buddhas of the present.

Fourth, pure equally regarding resolute intentions toward the
moral precepts.

Fifth, pure equally regarding resolute intentions toward the
mind."*

Sixth, pure equally regarding resolute intentions toward rid-
ding oneself of views, doubts, and regretfulness.

Seventh, pure equally regarding resolute intentions toward the
knowledge of what is and is not the path.

Eighth, pure equally regarding resolute intentions toward the
knowledge and vision associated with the practices.

Ninth, pure equally regarding resolute intentions toward
achieving ever increasing supremacy in [the practice of] the
dharmas constituting the limbs of bodhi.

And tenth, pure equally regarding resolute intentions toward
the equal teaching of beings.

Sons of the Buddha, it is through these ten types of equally regard-
ing pure resolute intentions that the bodhisattva mahasattvas
become fully able to enter the fifth ground.

4. Tue BopuisaTtTvas’ BAseEs FOR BuDDHAHOOD AND IRREVERSIBLE RESOLVE

@) It is due to thorough cultivation of the dharmas assisting real-
ization of bodhi, due to purification of resolute intentions,** and
due to striving for ever more superior progress on the path that
they succeed in achieving buddhahood.

It is due to acquiring the power of great vows, due to relying
on the mind of kindness and compassion to never forsake any-
one, due to acquiring the power of the mindful and wise mind’s
reasoning, due to cultivating merit and knowledge; due to never
relinquishing the creation of skillful means; due to striving to
acquire the ever more superior path’s dharmas enabling illumi-
nation and contemplation of higher grounds, and due to receiv-
ing the protection of the Buddhas’ spiritual powers that this bod-
hisattva then brings forth the definite and irreversible resolve.

5. Tue BopHisaTTvA's KNOWLEDGE OF THE TRUTHS

1o He knows in accordance with reality: “This is the Aryas’ truth
of suffering, this is the truth of the accumulation of suffering, this
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is the truth of the cessation of suffering, and this is the truth of the
path to the cessation of suffering.” This bodhisattva:

Knows well worldly truth;**

Knows well the truth of the supreme meaning;"®

Knows well the truth of characteristic signs;'*

Knows well the truth of differentiating distinctions;""

Knows well the truth of the manifestation of establishment;'

Knows well the truth of phenomena;'

Knows well the truth of production;*®

Knows well the truth of cessation with no further production;"*

Knows well the truth of the causation for entering the path;'*°

And, by sequentially successful establishment in all of the
grounds of the bodhisattva, he knows well the truth associ-
ated with the cultivation of the Tathagata’s knowledge.'*

At this time, the bodhisattva:

Knows well the truth of the supreme meaning through always
residing within the One Vehicle;'”

Knows worldly truth through adapting to beings’ mental inten-
tions and thereby causing them to be delighted;"®

Knows the truth of characteristic signs through distinguishing
dharmas’ individual characteristic signs;'”

Knows the truth of differentiating distinctions through know-
ing the individual differences between dharmas;'*

Knows the truth of the manifestation of establishment through
distinguishing the aggregates, sense realms, and sense
bases;*®!

Knows the truth of suffering through the suffering and anguish
associated with body and mind;'

Knows the truth of accumulation through the continuities in
rebirths in all the paths of rebirth;'®

Knows the truth of cessation through the ultimate extinguish-
ing of all the heat of the afflictions;'*

Knows the truth of the path through bringing forth the dharma
of non-duality;'

And knows well the truth associated with cultivating the
Tathagata’s knowledge through using the knowledge of all
modes to know the sequence involved in all dharmas and in
perfection of all the bodhisattva grounds.'

It is because of the power of resolute faith'’” that he achieves such
a knowing awareness, for this is not a case of his having acquired
the inexhaustibly complete knowledge of these truths.
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6. Tue BopHisaTTvA'S RESULTANT GENERATION OF CoMPASSION & KINDNESS

) So it is that the bodhisattva, through the knowledge associated
with these truths, knows all conditioned dharmas as false and
deceptive, as characterized by ruination, as merely convention-
ally and momentarily abiding, and as conducive to the deception
and delusion of the common person.

At this time, the bodhisattva’s great compassion for beings
becomes ever more supreme and directly manifest and he is then
able to bring forth the light of great kindness.

7. Tue BopHisaTTvA’s CONTEMPLATION OF THE CAUSALITY OF BEINGS” PLIGHT

® Having acquired the power of knowledge such as this, he never
forsakes any being and always strives to acquire the Buddha’s
knowledge. He contemplates all past and future conditioned
dharmas in accordance with reality and thereby knows that it is
from previous ignorance, becoming, and craving that beings pro-
duce their flowing along in cyclic births and deaths wherein they
are unable to move to escape from their place of refuge within
the five aggregates and thus increase their great accumulation of
suffering and anguish. He knows that, within this, there is no
self, nothing belonging to a self, no being, no person, no agent of
knowing, and no entity possessed of a lifespan. He knows this is
also just so in the future and also knows whether or not there is
any escape to be had from this ceaseless deluded covetous attach-
ment and boundless ignorance.
wr He then thinks:
Common people and other beings are all so very strange.
Because of their ignorance and delusion, they take on a count-
less and unbounded number of asamkhyeyas'®® of bodies that
have been destroyed, are now being destroyed, and will be
destroyed in the future. In this way, they are forever subject to
births and deaths. They are unable to bring forth thoughts of
renunciation for the body, but rather ever increase the mecha-
nisms for producing bodies subject to suffering.

They are always swept along in the waters of the stream of
cyclic births and deaths wherein they are unable to go against
its current. They take refuge in the abode of the five aggregates
and are unable to abandon it. They do not fear the poisonous
snakes of the four great elements and are unable to extricate the
arrows of their own pride and views. They are unable to extin-
guish the blazing fire of their desire, hatred, and delusion, are
unable to destroy the darkness of ignorance and delusion, and
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are unable to dry up the great sea of their cravings and attach-
ments.

They do not seek to encounter the great arya and guide who
possesses the ten powers. They always follow along with res-
olute intentions influenced by maras'® and, within the city of
cyclic births and deaths, they are for the most part diverted by
bad ideation and mental discursion.'”

at Such suffering, solitary, and poverty-stricken beings
have no one to rescue them, no one to shelter them, and no one
possessed of the ultimate path. There is only myself, this one
person, who, with no comparable companions, will proceed
to cultivate and accumulate merit and wisdom. I will then use
these provisions to cause all these beings to dwell in a state of
utmost purity and then continue on in this until they are caused
to acquire the Buddha’s unimpeded power of wisdom with
respect to all dharmas.

8. Tue BopHisaTtTva’s CoMPAssIONATE DEDICATION OF RooTs oF GOODNESS
m He also contemplates thus: “It is through right contemplation
that one is able to develop the power of knowledge.” He vows that
he will devote all the roots of goodness he accumulates to the lib-
eration of beings, doing so for the sake of:'"*

Rescuing all beings;

Seeking the best circumstances for all beings;

Seeking happiness for all beings;

Benefiting all beings;

Bringing about the liberation of all beings;

Causing all beings to have no more suffering or anguish;

Causing all beings to leave behind all coarse and evil endeavors;

Causing the purification of all beings” minds;

Causing all beings to adopt the training;

And causing the extinguishing of all beings’ misery and suffer-

ing while also bringing about the fulfillment of their wishes.

9. Tuk FrirrH GROUND BoODHISATTVA'S QUALITIES AND THEIR BASES
m As for this bodhisattva dwelling on this fifth ground, the
Difficult-to-Conquer Ground:
Through never forgetting any dharma, he becomes one pos-
sessed of mindfulness;
Through resolute and definite wisdom, he becomes one who is
wise;
Through understanding the intent of the scriptural texts and
their correct sequence, he becomes one possessed of the path;
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Through his attention to guarding both himself and others,
he becomes one possessed of a sense of shame and dread of
blame;

Through never relinquishing his upholding of the moral pre-
cepts, he becomes one who possesses solidity of mind;

Through skill in contemplative assessment of what constitute
correct and incorrect bases, he becomes one possessed of
awakened awareness;"”?

Through not according with anything else, he becomes one who
accords with knowledge;'”?

Through his ability to skillfully distinguish the intended mean-
ings implicit in all Dharma compositions and statements, he
becomes one who accords with wisdom;*

Through skillful cultivation of the dhyana absorptions, he
becomes one possessed of the spiritual superknowledges;

Through adapting to worldly dharmas in his practice, he
becomes one possessed of skillful means;

i Through thoroughly accumulating the provision of merit,'”
he becomes one who is insatiable;

Through always seeking to acquire the causes and conditions
for wisdom,'”® he becomes one who never abandons his quest;

Through his accumulation of the causes and conditions for
great kindness and great compassion,'”” he becomes one who
is tireless;

Through always practicing right mindfulness, he becomes one
who utterly abandons the breaking of moral precepts;

Through his deep resolve in seeking to acquire the Buddha’s ten
powers, four fearlessnesses, and eighteen dharmas exclusive
to the Buddhas, he become one who is ever mindful of the
Buddha’s Dharma;

Through always causing of beings to abandon what is bad and
cultivate what is good, he becomes one who adorns buddha
lands;

Through planting the merit for acquiring the adornments of
the thirty-two major marks and eighty subsidiary signs, he
becomes one who practices the many different sorts of good
karmic deeds;

Through seeking to acquire the physical, verbal, and mental
qualities adorning the Buddha, he becomes one who always
practices vigor;

Through making offerings to all Dharma-teaching bodhisatt-
vas, he becomes one who delights in great reverence;
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Through having a mind unimpeded by aversion for the expedi-
ent means all bodhisattvas resort to in the world, he becomes
one whose mind is unimpeded;

And through always delighting in teaching beings, he becomes
one who, both day and night, abandons any other sorts of
intentions.

10. Tue METHODS UsED BY THE BoDHISATTVA IN HIS TEACHING OF BEINGS
 While the bodhisattva engages in such practices as these:

He also practices giving as a means of teaching beings;

He also uses pleasing words, beneficial actions, and joint
endeavors as means of teaching beings;

He also uses the manifestation of form bodies as a means of
teaching beings;

He also uses the speaking of Dharma to teach beings;

He also manifests the endeavors associated with the bodhisat-
tva practices to teach beings;

He also manifests the great endeavors of all buddhas to teach
beings;

He also reveals the transgressions associated with samsdra to
teach beings;

He also reveals the benefits of all buddhas” wisdom to teach
beings;

And, as the bodhisattva cultivates in this manner, he uses the
path that involves great spiritual powers as well as skillful
means employing all different sorts of causes and conditions
to teach beings.

Although this bodhisattva uses skillful means involving many
different sorts of causes and conditions, his resolve always
remains intent upon the knowledge of the Buddha. Thus he never
retreats from or loses his roots of goodness.

11. THE BODHISATTVA'S ADOPTION OF AN ARRAY OF MEANS TO BENEFIT BEINGS

w Additionally, he always seeks ever more supreme dharmas
with which to benefit beings. In order to be of benefit to beings,
he becomes adept in all of the classics, skills, and cultural arts of
the world, including writing, mathematical calculation, classical
works on the nature of stones,'”® and medical procedures for the
treating of diseases such as wasting diseases, children’s diseases,
diseases involving possession by ghosts, diseases involving poi-
soning by sorcerers, leprosy, and other such disorders.

He acquires knowledge of the classics devoted to such arts
as music , singing, dance, humor, and entertainment while also

122
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becoming knowledgeable in matters regarding the state, cities,
regions beyond the city walls, villages, buildings and homes,
parks, viewing terraces, ponds, springs, flowers, fruit, medicinal
herbs, and trees.

He becomes knowledgeable about gold, silver, mani pearls,
lapis lazuli, coral, amber, mother-of-pearl, carnelian, the discov-
ery of jewel deposits, the courses of the sun, moon, five stars, and
twenty-eight constellations, and the interpretation of the relative
auspiciousness of signs including the strange signs appearing in
association with earthquakes, dreams, and writings, and all signs
appearing on a person’s body:.

So, too, he becomes knowledgeable regarding the practice of
giving, the observance of moral precepts, the focusing of one’s
mind, the dhyana absorptions, the spiritual superknowledges, the
four dhyanas, the four immeasurable minds, the four formless
absorptions, whatever other matters that would cause no distress
to beings, and whatever matters would bring happiness to beings.

Then, out of kindly pity for beings, he brings forth these
dharmas'” in order to influence beings to enter the unsurpassed
Dharma of all buddhas.

12. TueE BODHISATTVA’S SEEING AND SERVING OF COUNTLESS BuDDHAS

o The Bodhisattva dwelling on this Difficult-to-Conquer Ground
encounters many hundreds, many thousands, or many myriads
of kotis of buddhas to whom he makes offerings, expresses his
veneration, makes praises, and presents offerings of robes, food
and drink, bedding, and medicines. He draws close to them,
listens to their teaching of Dharma, and, having received those
teachings on Dharma, he leaves behind the home life. Having left
behind the home life, he listens to and accepts the Dharma of the
Sutras in the presence of those buddhas and becomes a teacher of
the Dharma who proclaims the benefits of the Dharma.

13. Tue BopHisAaTTVA’S PURIFICATION OF QUALITIES AND RoOTS OF GOODNESS

He ever increases the supremacy of his extensive learning and
accumulation of samadhis up to the point where he is able to carry
on such activities beyond a period of even hundreds of thousands
of myriads of kotis of kalpas during which he never neglects these
endeavors. During this time, the meritorious qualities and roots
of goodness of this bodhisattva shine forth ever more brightly in
their purity.
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14. Goop Roots PuriricaTioN Like REFINING GoLD & CELESTIAL PHENOMENA

Sons of the Buddha, this circumstance is analogous to the refin-
ing of real gold that, when polished to a luster with musaragalva,'™
shines ever more supremely in its brightness. Because of the
power of his skillful means and wisdom, the meritorious quali-
ties and roots of goodness of this bodhisattva who dwells on this
ground shine forth ever more supremely in their purity, doing so
to a degree that those on lower grounds cannot even approach.
He also becomes comparable to the sun, moon, stars, constella-
tions, and heavenly palaces that wind-like forces support and
propel along in their courses in such a way that they never depart
from the normal course of things.

For such a son of the Buddha who is a bodhisattva dwelling on
the Difficult-to-Conquer Ground, because of his skillful means
and contemplative thought, his meritorious qualities and roots of
goodness shine forth ever more brightly in their purity. Even so,
he still refrains from seizing on the ultimate realization and also
refrains from swiftly reaching the culmination of the path to bud-
dhahood.

15. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 5TH GROUND BODHISATTVA

Sons of the Buddha, this has been a general explanation of all
bodhisattva mahasattvas” Difficult-to-Conquer Ground.

a. THE BODHISATTVA’S STATION AND DHARMA PRACTICE

The bodhisattva mahasattva who dwells on this ground often
becomes a Tusita Heaven king possessed of fiercely sharp facul-
ties who is able to utterly defeat in debate the proponents of all
non-Buddhist traditions.

b. TuEe BopHISATTVA’S MINDFULNESS

In whatsoever endeavors he takes up, whether that be the practice
of giving, pleasing words, beneficial actions, or joint endeavors,
he never departs from his mindfulness of the Buddha, mindful-
ness of the Dharma, mindfulness of his bodhisattva companions,
and so forth until we come to his never departing from mindful-
ness of his quest to achieve the perfect acquisition of the knowl-
edge of all modes.

c. Tue BoDHISATTVA’S ASPIRATION TO SERVE BEINGS

He thinks: “Oh, when will I finally become able to serve beings
as a leader, as one worthy of veneration?,” and so forth until we
come to his thinking, “Oh, when will I be able to become one
upon whom all beings can rely?”
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d. Tue CONSEQUENCES OF THE BoDHISATTVA’S VIGOR AND VOws

If this bodhisattva wishes to bring to bear just such diligence in
the practice of vigor, in but a moment, he becomes able to acquire
a thousand kotis of samadhis and able to manifest up to a thou-
sand kotis of transformation bodhisattvas to serve as his retinue.
Were he to avail himself of the power of vows, through sovereign
mastery in the spiritual powers, he could manifest these phenom-
ena in even greater numbers so large that one could never count
them even in however many hundreds of thousands of myriads of
kotis of nayutas of kalpas one might attempt to do so.**!

16. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At this time, Vajragarbha Bodhisattva, wishing to clarify his mean-
ing, then reiterated it in verses, saying:

After the bodhisattvas complete

the practice dharmas associated with the fourth ground,

they equally contemplate the Buddhas of the three periods of time,
the precepts, also equally contemplate the mind itself,

equally contemplate riddance of views, doubts, and regrets,
equally contemplate what practices are and are not the path,
and, having engaged in these equally regarding contemplations,
they become able to enter the fifth ground. 1

They employ the four stations of mindfulness as bow,
the root faculties as their sharp arrows,

the four right efforts as their steed,

the four bases of psychic power as their vehicle,

the five powers as their sturdy armor,

and are thus able to crush the insurgent afflictions.
They are heroically brave and non-retreating

and thereby directly enter the fifth ground. nz

They are cloaked in the stainlessness of a sense of shame and blame.
Purity in the moral precepts serves them as fragrant incense,

the seven limbs of enlightenment serve as a floral garland,

and the dhyana absorptions serve them as perfume.

All of their different sorts of thought involving

wisdom together with skillful means serve as adornments.
Thus it is that they succeed in entering

into the parks and groves of the dharanis. a3

The four bases of psychic power serve as their feet,
right mindfulness as the crown of their heads,
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kindness and compassion as their bright and pure eyes,
while it is sharp wisdom that serves as their teeth.

With the roar of emptiness and non-existence of self,
he scatters the insurgent afflictions.

Thus it is that the lion among men

becomes able to enter the fifth ground. aa

When this bodhisattva succeeds in reaching

and then dwelling within the fifth ground,

he increasingly cultivates the dharmas of supreme purity,
all for the sake of success in the path to buddhahood.

He always implements the minds of kindness and compassion,
is never overcome by disaffection or weariness,

and has as his sole aim the cultivation

of the fifth ground’s practice dharmas. as)

He deeply cultivates the accumulation of the two types of provisions
consisting of merit and wisdom,

implements the power of all different sorts of skillful means,

and aspires to acquire the highest clarity in contemplation.

He is always protected by the Buddha,

succeeds in perfecting mindfulness and wisdom,

and is able to sequentially engage in skillful contemplation
of the truths in accordance with their reality, ae

namely the truth of the supreme meaning, worldly truth,

the truth of differentiating distinctions, the truth of establishment,
the truths regarding phenomena, arising, cessation, and the path,
on through to the truth associated with what is unimpeded.’®? uz

Thus it is that he contemplates the truths
with a mind that is subtle, sublime, and pure.
Although he has not yet been able to acquire
the unimpeded liberation,

through his ability to possess wisdom

together with the power of faith,

his succeeds in being that which is supreme over all

of the types of wisdom anywhere in the entire world. s)

Contemplating the truths in this way,

he is able to entirely realize that conditioned dharmas

are false, artificial, deceptive,

and entirely devoid of any aspect that is substantially real.

He is able to acquire from that radiance possessed by the Buddhas,
a portion of the radiant light of their kindness and compassion
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and, for the sake of all beings,

focuses his mind on his quest to acquire the wisdom of the Buddha.
{19}

He knows the nature of prior and later aspects of the conditioned,

realizes that beings are extremely pitiable,

that they have fallen into the darkness of ignorance, and

that they are tied up by the bonds of craving’s causes and conditions.

This bodhisattva becomes able to extricate

inhabitants of the world from their suffering and anguish.

He realizes dharmas are devoid of any entity possessed of a lifespan

and that, in this sense, they are analogous to grass, trees, and so
forth. (0

He realizes too, because beings are always beset by two types

of afflictions and their associated causes and conditions,

just as they have come forth from earlier lives to the present,

so too shall they proceed in the same way on to their future lives,

continuing on without cease,

never being able to find the end of suffering’s bounds.
He feels pity and sadness for these beings

and thinks, “I should see to their liberation.” 1

“They never escape from the house of the five aggregates,

do not fear the injury wrought by the four great elements,
fail to ever extricate the arrow of the wrong views,

and never extinguish the blazing flames of the three poisons.

“They fail to dispel the darkness of ignorance,

fall down into the great sea of desire,

and remain bereft of the light of wisdom

due to having abandoned their great guiding teacher.” 2

Having come to know these matters,

he ever increases his application of diligence in the practice of vigor.
Whatsoever endeavors he initiates

are all done for the sake of liberating beings.

He always bears in mind right mindfulness and wisdom.

In cultivating the path he possesses the senses of shame and blame.
Utilizing solid resolve together with wisdom,

he causes them to increase even more. (23

He is insatiable in the cultivation of merit and wisdom,

upholds the moral precepts so that they are not allowed to weaken,
tirelessly strives to develop extensive learning,

and rightly cultivates the practices that purify the buddha lands.
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He is insatiable in planting the causes and conditions

for acquiring a buddha’s major marks, subsidiary signs, and voice,
and devotes all of the good works he does

for the purpose of benefiting beings. (241

For the sake of serving the benefit of the inhabitants of the world,

he sees to the production and establishment of classic texts and such,
learns the nature of stones,®* ghost-possession, medical formulae, es)
song, dance, humor, and other such topics

such as methods for establishing halls, towers, gardens, and groves,
and methods for making clothing as well as food and drink.

He shows others where to find deposits of all sorts of precious gems.
Thus it is that he causes the many to be filled with joyous delight. (2

He is able to interpret signs associated with the sun, moon, five stars,
the twenty-eight constellations, and so forth,

is able to interpret omens of earthquakes, good and bad fortune,
dream writings, and the various sorts of strange events.

He practices giving, observance of the moral precepts, and the rest,
abandons desire, cultivates the dhyana absorptions,

the four immeasurables, and the spiritual superknowledges,

doing so in order to bring happiness to inhabitants of the world. ez

The bodhisattva possessed of great wisdom

who succeeds in reaching this Difficult-to-Conquer Ground
then makes offerings to many kotis of buddhas

and listens to Dharma taught by those buddhas.

The roots of goodness he thus cultivates

are all brought to a state of shining purity,

just as when, using precious musdaragalva,

one is able thereby to polish real gold to lustrousness. (s

Just as the bejeweled celestial palaces, that,

accordant with wind-like forces, never depart their normal course,
even amidst worldly dharmas, he bestows benefit, yet is not defiled.
Thus, in this, he is also like a lotus blossom floating atop the water. @29

The bodhisattva who dwells on this ground

often becomes a Tusita Heaven King

whose faculties become ever more fiercely sharp

such that he is able to utterly refute the views of the non-Buddhists.

All of the good works he does

are done for the sake of acquiring the wisdom of the Buddha
and in order to acquire the Buddha’s powers and fearlessnesses
with which to be able to liberate beings. (o)
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If this bodhisattva diligently cultivates

and thus grows ever more supreme in his power of vigor,
he becomes able to acquire a thousand myriads of kotis
of every sort of deep and marvelous samadhi.

He makes offerings to a thousand kotis of buddhas,

becomes able to cause a thousand worlds to tremble,

and, commensurate with the power of vows he brings to bear,

may go well beyond such numbers to the point of immeasurability. 51

And so it is that we reach the end

of this Dharma-accordant explanation

of the fifth ground and the supremely wise eminence there
who is equipped with many different sorts of skillful means. 2

The End of Chapter Five
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CHAPTER Six
The Direct Presence Ground

F.  TuE Sixta GrouND: THE DIRECT PRESENCE GROUND

1. Tae SixTH GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

When the bodhisattvas had heard the explanation

of the characteristic features of this supreme ground’s practices,
they showered down many sorts of marvelous and precious jewels
from the midst of the skies above,

that, emitting pure and radiant light,

they presented there as offerings to the Bhagavat.

Everyone then uttered praises, saying, “This is good indeed,
good indeed, Vajragarbha Bodhisattva.”

There were at that time countlessly many kotis

of devas there who all rejoiced and,

from up above in space,

showered down many sorts of precious powdered incense.

The rays of light wove together in an elegantly patterned array
that was subtle, marvelous, and utterly pleasing

as the many sorts of incense, flowers, necklaces,

and canopies showered down to the Buddha from above. (2

The King of the Paranirmita Vasavartin Heaven,

together with his retinue and others,

rained down many sorts of marvelous and precious objects
that sprinkled gently down, as if descending in a cloud.

They sang forth verses as offerings to the Buddha

and as praises to Vajragarbha,

all in unison proclaiming, “How good indeed.

This is good indeed. May you soon explain these matters.” (3

A thousand myriads of kotis of celestial nymphs,

from where they were abiding in space above,

sent forth many sorts of heavenly musical sounds

singing forth their praises of the Buddha’s meritorious qualities

and all in unison uttered these words:

“That which the Tathagata has proclaimed

is subtle, sublime, and possessed of incalculable import,
for it is able to extinguish all afflictions, w
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reveals all dharmas as, in their fundamental nature, empty,

as devoid of any mark even so small as the point of a tiny hair,
as, in their emptiness, beyond the range of discriminations,

as analogous in this to empty space itself,

as devoid of any mark of either coming forth or abiding,

as beyond the range of frivolous theoretical ideation,

as fundamentally eternally pure,

as in a state of true suchness, and as beyond discriminating thought.
)

If one is able to reach a penetrating comprehension

of the nature of all dharmas,

his mind remains unshaken

with respect to what exists or what does not exist.

His sole priority is to use the mind of great compassion
for the sake of liberating beings.

One such as this is a son of the Buddhas

born from the Dharma proclaimed by the Buddha. i

He is always devoted to the practice of giving

and to bestowing benefit on beings.

Having already become thoroughly pure,

he thus upholds the moral precepts, doing so with solid resolve.

Knowing the dharmas as free of any basis for harming,
he is thus devoted to the practice of patience.

Knowing dharmas are by nature transcendent,'

he thus courses in the practice of vigor. 7

Having previously extinguished the afflictions,

he thus enters all the dhyanas.

Having previously comprehended the emptiness of dharmas,
he thus selectively distinguishes dharmas.

Though his knowledge of quiescent cessation is extensive,
he still strives to be of benefit to those abiding in the world.
Whosoever is thus able to extinguish every form of evil

is one who qualifies as great person.” s

After the celestial nymphs had thus employed

a hundred thousand sublime sounds

in singing forth verses in praise,

they all fell silent and quietly gazed up at the Buddha. ()

Liberation Moon Bodhisattva

then posed a request to Vajragarbha Bodhisattva, inquiring:
“Availing oneself of which characteristic attributes

might one then succeed in gaining the sixth ground?” ao
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2. VA)RAGARBHA COMMENCES THE FIFTH GROUND’S EXPLANATION

) Vajragarbha Bodhisattva then replied:

3. Tue Ten DuarMAS OF IDENTITY ENABLING ACCESS TO THE SIXTH GROUND

O Sons of the Buddha, the bodhisattva mahasattva who, having
already completely fulfilled the fifth ground’s practices, then
wishes to enter the sixth ground, should take up the cultivation of
ten dharmas of identity’® to succeed in entering the sixth ground.
What then are these ten? They are as follows:'*

First, all dharmas are the same due to their absence of any
inherent nature;

Second, all dharmas are the same due to their signlessness;'¥

Third, all dharmas are the same due to being unproduced;

Fourth, all dharmas are the same due to being undestroyed;

Fifth, all dharmas are the same due to being fundamentally
pure;

Sixth, all dharmas are the same due to being beyond frivolous
theoretical ideation;

Seventh, all dharmas are the same due to being beyond either
grasping or relinquishing;

Eighth, all dharmas are the same due to being entirely transcen-
dent;

Ninth, all dharmas are the same due to being like a conjured
illusion, like a dream, like a shadow, like an echo, like the
moon reflected on water, like an image in a mirror, like a
mirage, and like a magical transformation;'®®

Tenth, all dharmas are the same due to the inherent non-duality
in their existence and non-existence.

4. 61H GROUND ENTRY, ACQUIESCENT PATIENCE, AND PRIMACY OF COMPASSION

Sons of the Buddha, the bodhisattva mahasattvas who have
already completely fulfilled the fifth ground’s practices and who
then employ these ten dharmas of identity become able thereby to
achieve entry into the sixth ground.

Sons of the Buddha, when the bodhisattva mahasattva becomes
able to contemplate the nature of all dharmas in this way he
becomes able to employ patience that is acquiescent and gains the
sixth ground. Although the unproduced-dharmas patience has
not yet become directly manifest, his mind will then have already
acquired clarity and acuity and he thus then successfully devel-
ops the acquiescent patience.™
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5.

® When this bodhisattva contemplates all dharmas as char-
acterized in these ways, he takes the great compassion as what
is foremost and progressively extends the degree to which com-
pletely develops it.

TuE BopH1sATTVA'S CONTEMPLATION OF CAUSALITY IN CycLic EXISTENCE!®

0 He additionally employs a superior contemplation through
which he contemplates the signs of production and cessation in
the world.

a.

As a consequence, he reflects thus:!

In all circumstances throughout the entire world wherein one
takes on physical rebirth, it occurs due to attachment to a self.
Were one to abandon all attachment to a self, then there would
be no further circumstance in which one would take rebirth in
the world.

CONTEMPLATION OF THE SEQUENTIAL CONTINUITY OF CAUSAL FACTORS

All common people are blinded by delusion and hence are
attached to the existence of a self. They always delight in pur-
suit of existence and always follow the course of erroneous con-
ceptions. Thus they pursue deviant and false paths and habitu-
ally bring forth three sorts of actions: actions involving karmic
offenses, actions productive of karmic merit, and imperturbable
actions.””” Through these sorts of actions, they instigate the ger-
mination of seeds within the mind. Due to thought character-
ized by the contaminants and grasping, they instigate the birth
of a body subject to birth and death in a circumstance wherein
volitional actions are the soil, consciousness is the seed, ignorance is
what keeps it covered over, the water of craving is what moistens
it, the thought conceiving of the existence of a “self” keeps it irri-
gated, and the generation of all the different sorts of views pro-
motes its growth and gives birth to the sprout of name-and-form.

It is due to name-and-form that the growth of the sense faculties
occurs.

It is due to the impingement [of the sense objects] on the
sense faculties that contact is then generated.

It is from contact that one then generates feeling.

Through delighting in feeling, one generates craving.

It is due to the growth in craving that the four-fold grasping'®
occurs.

It is due to the causes and conditions constituted by the four-
fold grasping that one thus generates actions.

Through becoming, one generates the five-aggregate body.
This is what constitutes birth.
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The subsequent deterioration occurring in the five aggre-
gates constitutes aging.

The culmination of that deterioration in destruction consti-
tutes death.

Because of the causes and conditions constituted by aging
and death, worry, lamentation, intense torment, and the many
sorts of suffering then accumulate. Now, within these twelve
causes and conditions, there is no entity that accumulates, and
yet these naturally accumulate. There is no entity that becomes
scattered, and yet scattering naturally occurs. When the causes
and conditions come together, then these things exist. When the
causes and conditions scatter, then they become nonexistent.

So it is that the bodhisattva mahdsattva on the sixth ground car-
ries on the progressive contemplation of the twelve causes and
conditions.

b. THE BODHISATTVA CONTEMI’LATES THE DEFINITIONS OF CAUSAL LINKS
oy He also reflects in this manner:

It is because of failing to know the ultimate meaning of the
truths in accordance with reality that one comes to have igno-
rance covering over the mind.

The karmic effect of ignorance is what constitutes volitional
actions.

It is based on wvolitional actions that there occurs the initial
arising of consciousness.

The four appropriated aggregates arise together with con-
sciousness.

It is based on the appropriated aggregates that name-and-
form exist.

With development of name-and-form, there exist the six sense
faculties.

Due to the sense faculties’ interactions with the sense objects,
there exist consciousnesses.

From the coming together of these factors, there then devel-
ops contact characterized by the contaminants.

Arising together with contact there then exists feeling.

It is the desire for and delight in feelings that constitute crav-
ing.

The increase and development of craving is what constitutes
grasping.

From grasping, there then arise volitional actions character-
ized by the presence of the contaminants.
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With the existence of volitional actions, there develops the
resultant retributive effect of becoming occurring in the form of
the five aggregates that then constitutes birth.

The maturation of the five aggregates is what constitutes
aging.

It is the destruction of the five aggregates that constitutes
death.

With the separation occurring at the time of death, the agita-
tion arising in the clinging mind of the foolish person brings
about worry and lamentation together with wailing and weeping.

This experience as it occurs in association with the five sense
consciousnesses is what constitutes suffering here, whereas it is
that of the intellectual mind consciousness that is associated
with worry.

As worry and suffering become increasingly great, they con-
stitute torment.

In a circumstance such as this, there can only be the growth
of a great tree of suffering, a great mass of suffering.

Yet, in such a mass of suffering associated with the twelve-
fold chain of causes and conditions, there does not exist either
any “self” or anything belonging to a self. There is no agent of
actions or any entity that directs the performance of actions,
either.

The bodhisattva continues to reflect in this manner:

C.

If an agent of actions existed, then there would also be endeav-

ors that it would perform. If no agent of actions existed, then
there would be no such endeavors performed. From the stand-
point of ultimate truth, no agent of actions exists, nor do there
exist any endeavors that are performed.

Tue BopHisaTTvA’s CONTEMPLATION OF MIND AS THE BAsis oF ExiSTENCE

ey He additionally thinks:

The three realms of existence themselves are false, for they are
mere creations of the mind.  The Tathagata has stated that
all of the factors constituting the twelve causes and conditions
depend entirely on the mind. And why? It is in accordance with
particular circumstances that a thought of desire arises. This
thought is identical with consciousness, whereas the particu-
lar circumstances themselves constitute the basis of volitional
actions. The delusion of the mind in the context of the volitional
actions is what constitutes ignorance. The location upon which
the consciousness depends is name-and-form. It is in reliance upon
the sense bases that a thought of desire is generated. This is an
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emblematic characteristic of the six sense bases. It is through the
conjunction of the three factors that there exists contact. That
which arises in conjunction with contact is feeling. It is the desire-
based attachment for that which is experienced as feeling that
constitutes craving. When craving is not relinquished, then this
is what constitutes the basis of grasping. It is on account of the
coming together associated with this that becoming then occurs.
The additional existence continuing forth from this is what then
brings about birth. It is the maturation unfolding after birth that
constitutes aging. The destruction that comes about with aging
is what constitutes death.

d. Tue ConTEMPLATION OF 2 FuncTioNs oF EacH CausaL CHAIN LINk

6t Among these, ignorance has two functions: First, it constitutes
the delusion operative in the midst of conditions. Second, it
serves as the cause for the generation of volitional actions.

Volitional actions also have two functions: First, they generate
future retribution. Second, they serve as the cause of conscious-
ness.

Consciousness also has two functions: First, it is able to cause
the occurrence of continuity. Second, it serves as the cause of
name-and-form.

Name-and-form also have two functions: First, they are mutu-
ally cooperative in their establishment. Second, they serve as
the cause of the six sense bases.

The six sense bases also have two functions: First, they are
able to take the six sense objects as objective conditions. Second,
they serve as the cause of contact.

Contact also has two functions: First, it is able to contact
objective conditions. Second, it serves as the cause of feeling.

Feeling also has two functions: First, it manifests an aware-
ness of circumstances that are either detested or loved. Second,
it serves as the cause of craving.

Craving also has two functions: First, it generates thoughts of
desire toward what may cause defilement. Second, it serves as
the cause of grasping.

Grasping also has two functions: First, it is able to bring about
an increase in the afflictions. Second, it serves as the cause of
becoming.

Becoming also has two functions: First, it is able to bring
about birth within other destinies of rebirth. Second, it serves as
the cause of birth.
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Birth also has two functions: First, it is able to bring about
the arising of the five aggregates. Second, it serves as the cause
of aging.

Aging also has two functions: First, it causes the maturation
of all of the sense faculties. Second, it serves as the cause of death.

Death also has two functions: First, it brings about the
destruction of the five-aggregate body. Second, because there
is then no conscious awareness, it thus allows this process to
continue on and not be cut off.

e. Tue CONTEMPLATION OF CAUSAL CHAIN PRODUCTION AND DESTRUCTION

m In this context, where ignorance serves as a condition for voli-
tional actions, it is because ignorance causes volitional actions to
continue on without cease and because it facilitates the estab-
lishment of volitional actions.

Where volitional actions serve as a condition for consciousness,
it is because volitional actions cause consciousness to continue on
without cease and because they facilitate the establishment of
consciousness.

Where consciousness serves as a condition for name-and-form,
it is because consciousness causes name-and-form to continue on
without cease and because it facilitates the establishment of
name-and-form.

[So too does this principle hold true] on through to birth’s
serving as a condition for aging, death, worry, lamentation, suf-
fering, and torment. Birth then is ceaseless, this because it con-
tinuously facilitates the establishment of name-and-form.

f.  CONTEMPLATION OF THE 12 LINKS" ASSOCIATION WITH INSEPARABILITY.

[So too does this same principle hold true where,] if ignorance
ceases, then volitional actions cease, and so forth on through to
aging, death, worry, lamentation, suffering, and torment.

In this context, if ignorance becomes nonexistent, then voli-
tional actions also become nonexistent. If the cause is destroyed,
then the effect is destroyed. This also holds true for the remain-
ing factors as well.

g. Tue TweLvE Links As CONSTITUENTS OF THREE PATHS

w Among these factors, it is the three factors of ignorance, craving,
and grasping that constitute the ceaseless path of afflictions. The
factors extending from volitional actions on through to becom-
ing constitute the ceaseless path of karmic volitional actions. The
remaining factors in the chain of causes and conditions consti-
tute the ceaseless path of suffering.
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Because of the ceaseless prior and subsequent continuity
involved in these, these three paths themselves are ceaseless.
These three paths’ constituents exist apart from any self or pos-
sessions of a self and yet still undergo a process of production
and extinction wherein they are analogous to two stalks of bam-
boo that, by virtue of their leaning one against the other, they
are thus able to remain standing.””* By themselves, they are not
solidly established and yet they are thus able [in this manner] to
exist in a manner resembling a state of being solidly established.

h. Tuae TweLve Links” CORRELATION WiTH THE THREE PERIODS OF TIME

n Where ignorance serves as a cause and condition for volitional
actions, this refers to past circumstances. Consciousness, name-
and-form, the six sense bases, contact, and feeling are circumstances
associated with the present. Craving, grasping, becoming, birth,
aging, and death are circumstances associated with the future.

There is in these factors a progression going forth through
the three periods of time. Where it is stated that, with the extin-
guishing of ignorance, volitional actions are then consequently
extinguished, this constitutes an explanation of how continuity
is severed.

i. Tue TweLve Links” CorRRELATION WiTH THE THREE KINDS OF SUFFERING

) This twelve-fold chain of causes and conditions describes the
three sufferings. Ignorance, volitional actions, consciousness, name-
and-form, and the six sense bases collectively constitute the suffer-
ing associated with the karmic formative factors."”> Contact and feeling
constitute the suffering of suffering.!*® Craving, grasping, becoming,
birth, death, worry, lamentation, suffering, and torment consti-
tute the suffering of deterioration.'”

j. CONTEMPLATION OF THEIR ARISING & CEASING BY CAUSES AND CONDITIONS

Where it is stated that, because ignorance is extinguished, voli-
tional actions are then consequently extinguished, and so forth
on through to birth and death, this constitutes an explanation of
how continuity in the three sufferings is severed.

wy With ignorance as the cause, volitional actions are then con-
sequently produced. So too it is with the remaining factors.
With the extinguishing of ignorance, volitional actions are then
consequently extinguished. Because volitional actions are devoid
of any inherently essential nature, the same follows for all of the
remaining factors as well.
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k. CONTEMPLATION OF THEIR CREATION AND DESTRUCTION OF THE BONDs
Where it is stated that ignorance serves as a cause and condi-
tion for the generation of volitional actions, this corresponds to
the explanation of how the development of the bonds develops.
Where it is stated that, because ignorance is extinguished, voli-
tional actions are thus consequently extinguished, this corre-
sponds to the explanation of how the bonds are destroyed. This
same principle applies to the remaining factors as well.

I.  CONTEMPLATION OF “UTTER NONEXISTENCE” & “UTTER CESSATION”
Where it is stated that ignorance serves as a cause and condition
for volitional actions, this is a statement accordant with the “utter
nonexistence” contemplation.

Where it is stated that, because ignorance is extinguished,
volitional actions are thus consequently extinguished, this is a
statement accordant with the “utter cessation” contemplation.
This same principle applies to the remaining factors as well.

m. A SumMARY LisTING oF 10 CONTEMPLATIONS OF THE 12 CAusaL FacTors

o It is in this manner that one engages in ten types of sequen-
tial and counter-sequential contemplations of the dharma of the
twelve-fold chain of causes and conditions.””® Specifically, they
are:'”?

Contemplation of the sequential continuity of the causal factors;

Contemplation of their reducibility to body and mind;**

Contemplation of it as a dharma wherein each factor assists in
its establishment;

Contemplation of their inseparability;

Contemplation of their conforming to proceeding along in the
three paths;*!

Contemplation distinguishing their associations with the past
and the future;

Contemplation distinguishing their associations with the three
types of suffering;

Contemplation of their arising based on causes and conditions;

Contemplation of their association with the creation and
destruction of the bonds;

Contemplation in terms of “utter nonexistence” and “utter ces-
sation.”

6. THE BODHISATTVA'S ACQUISITION OF THE THREE GATES TO LIBERATION

i At this time, pursuant to his reflections on the twelve-fold
chain of causes and conditions, the bodhisattva contemplates and
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observes the nonexistence of self, the nonexistence of beings, the
non-existence of any entity possessed of a life, the nonexistence of
any person, the absence of any inherently existent nature, and the
transcendence of any agent of actions, any director of actions, or
any subjective entity, he observes that, because they belong to a
multiplicity of subsidiary causes and conditions, they are devoid
of anything at all that exists. When he contemplates in this man-
ner, he then acquires the direct manifestation of the emptiness gate
to liberation >

Due to perceiving the cessation of these phenomena so that
they no longer demonstrate any continuity of existence, he
acquires what is known as the direct manifestation of the signless-
ness gate to liberation.*

Having realized both of these things, he then no longer feels
any pleasure in taking on rebirths with the sole exception of doing
so to implement the mind of great compassion in the transforma-
tive teaching of beings. He then acquires the direct manifestation
of the wishlessness gate to liberation.***

When the bodhisattva cultivates these three gates to liberation,
he abandons any mark of others or a self, abandons any mark of
any agent of actions or anyone who undergoes experiences, and
abandons any mark of either existence or nonexistence.

7. Tue BopuisatTva’s CoMPASSIONATE RELUCTANCE TO ENTER FINAL NIRVANA

o1 His mind of compassion thus progressively increases. As a
consequence of his emphasis on the importance of the mind of
compassion, he becomes diligent in the practice of vigor. Thus,
whichever dharmas facilitating bodhi he has not yet brought to
complete fulfillment, he then wishes to bring to complete fulfill-
ment. Hence the bodhisattva then reflects thus:

It is due to a circumstance involving a conjunction of factors that
conditioned entities continue on. When those factors scatter,
they are then destroyed. It is because a multiplicity of conditions
are completely present that they continue on and it is because of
their becoming incomplete that they are then destroyed.

Because I am now aware of the many faults of conditioned
dharmas, I should not indulge the complete fulfillment of such
conjunctions of causes and conditions. However, in order to
carry on the transformative teaching of beings, I should still
refrain from bringing about the ultimate destruction of condi-
tioned dharmas.
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Sons of the Buddha, so it is that the bodhisattva realizes the
manifold faults of conditioned dharmas and realizes that they
are devoid of any inherently existent nature, that they exist apart
from any characteristic of solidly established durability, and that
they are neither produced nor destroyed. Even so, he becomes
conjoined with the great kindness and great compassion, refrains
from forsaking beings, and then immediately acquires the direct
manifestation of the light of unimpeded prajiiaparamita.

Having acquired just such wisdom, he proceeds to completely
perfect the cultivation and gathering together of the causes and
conditions for acquiring anuttarasamyaksambodhi, and yet, even in
doing so, refrains from abiding in the midst of conditioned dhar-
mas. He contemplates the nature of conditioned dharmas as char-
acterized by quiescent cessation and yet refrains from abiding in
this either. This is because he wishes to completely perfect the
factors leading to the unsurpassable bodhi.

8. THE BopHISATTVA'S SAMADHIS RELATED TO THE THREE GATES TO LIBERATION
) The bodhisattva abiding on the Ground of Direct Presence
acquires:*®

The penetration of emptiness samadhi;

The emptiness of any inherently existent nature samadhi;

The emptiness of the supreme meaning samadhi;

The foremost emptiness samadhi;

The great emptiness samadhi;

The emptiness of unities samadhi;

The emptiness of production samadhi;

The reality-accordant non-discriminating emptiness samadhi;

The all-embracing emptiness samadhi;

And the transcendent yet not transcendent emptiness samadhi.
He acquires the direct manifestation of a myriad such emptiness
samadhis. So too does this occur in the same manner with the
signlessness samadhis and the wishlessness samadhis.

9. Tue BopHIisaTTVA'S TEN TYPES OF RESOLUTE INTENTIONS
o) This bodhisattva who abides on the Ground of Direct Presence
develops:**

The determined resolute intention;?"”

The definitely certain resolute intention;

The sublime resolute intention;**®

The profound resolute intention;

The non-retreating resolute intention;
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The unrelenting resolute intention;

The vast resolute intention;

The boundless resolute intention;

The resolute intention that delights in knowledge;

And the resolute intention joining wisdom and skillful means.

10. 10 CoNSEQUENCES OF THE BopHisATTVA’S 10 TYPES OF RESOLUTE INTENTIONS
) Because he brings such resolute intentions as these to ever more
supreme degrees of development, he:
Accords with anuttarasamyaksambodhs;
Becomes one that none of the treatise masters of other traditions
can cause to quaver in the slightest;
Enters the grounds of knowledge;
Turnsaway from the Sravaka-disciplesand the Pratyekabuddhas;
Progresses resolutely toward the knowledge of the Buddha;
Becomes invulnerable to being controlled by any of the many
sorts of maras or afflictions;
Becomes securely established in the light of the bodhisattva’s
wisdom;
Skillfully cultivates the emptiness, signlessness, and wishless-
ness gates to liberation;
Devotes himself to the employment of wisdom conjoined to
skillful means;
And practices the dharmas assisting the realization of bodhi.

11. Tae BopHISATTVA'S PRAJNAPARAMITA PRACTICE AND PATIENCE ACQUISITION

ts) This bodhisattva who dwells on the Ground of Direct Presence
develops ever more supreme practice of prajiaparamita and
acquires the third of the patiences, the supremely acquiescent
patience,®” this due to acting in accordance with and never con-
trary to this dharma.

12. TueE BODHISATTVA’S SEEING AND SERVING OF COUNTLESS BuDDHAS

The bodhisattva dwelling on this Ground of Direct Presence suc-
ceeds in being able to see many hundreds of buddhas, many thou-
sands of buddhas, and so forth on up to many hundreds of thou-
sands of myriads of kotis of buddhas, making offerings to them,
paying reverence to them, venerating them, praising them, and
presenting them with robes, food and drink, bedding, and medi-
cines. He draws close to the Buddhas and listens to the teaching
of the Dharma in the presence of the Buddhas. Having heard their
teachings on Dharma, he employs the light of reality-concordant
wisdom to implement those teachings in practice in a manner
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accordant with the way they were taught, doing so in a manner
that delights all buddhas.

This person becomes ever more superior in his knowledge
of the Dharma treasury of the Buddhas, continuing in this way
for a time extending even up to countlessly many hundreds of
thousands of myriads of kotis of kalpas during which his roots of
goodness become ever more marvelous in the shining brilliance
of their purity.

13. PurirYING Goop Roorts LikEe PoLisHING GoLp & MooNLIGHT’s COOLNESS

Sons of the Buddha, this is analogous to that circumstance
wherein one uses a lapis lazuli jewel in polishing real gold to
such lustrousness that its brilliant appearance becomes ever more
supremely radiant. So too, the bodhisattva who abides on this
Ground of Direct Presence, through employing wisdom together
with skillful means, develops roots of goodness that become ever
more supreme in the radiance, purity, and quiescence through
which they become unapproachable by the roots of goodness of
those abiding on other grounds.

Sons of the Buddha, in this, their radiance is analogous to
the light of the moon that is able to cause the bodies of beings to
experience a sense of pristine purity that not even the blowing of
the four kinds of winds could diminish. The roots of goodness
of the bodhisattva mahasattva dwelling on this Ground of Direct
Presence increase in their supremacy to the point that they can
extinguish the fires of the afflictions of countlessly many beings
while also becoming invulnerable to destruction even by any of
the four kinds of evil maras.

14. VAJRAGARBHA’'S FINAL STATEMENTS ABOUT THE 6TH GROUND BODHISATTVA

Sons of the Buddha, this has been a description of the bodhisattva
mahasattva’s Ground of Direct Presence.

a. THE BoDHISATTVA'S STATION AND DHARMA PRACTICE

The bodhisattva who abides on this ground often becomes a king
of the Fine Transformations Heaven?'’ possessed of fiercely sharp
wisdom that is able to demolish anyone’s overweening pride and
that can never be exhausted by the challenging questions of any
$ravaka-disciple.

b. Tue BopHISATTVA’S MINDFULNESS

In all endeavors he takes up, he employs giving, pleasing words,
beneficial actions, and joint endeavors and never departs from
mindfulness of the Buddha, mindfulness of the Dharma,
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mindfulness of his bodhisattva companions, and so forth until
we come to his never departing from mindfulness of the knowl-
edge of all modes.

c. Tue BopHISATTVA’S ASPIRATION TO SERVE BEINGS

He always brings forth a vow in which he states, “I shall become
one who serves as a leader for beings, one worthy of veneration...”
and so forth until we come to his thinking, “I shall become one
upon whom all beings can rely.”

d. Ture CONSEQUENCES OF THE BOoDHISATTVA'S VIGOR AND Vows

If this bodhisattva wishes to bring forth the diligent practice of
vigor, then, in but an instant, he becomes able to acquire tens of
myriads of kotis of samadhis and so forth until we come to his
ability to manifest tens of myriads of kotis of bodhisattvas to serve
him as a retinue. Were he to avail himself of the power of vows,
he could manifest these phenomena in even greater numbers so
large that one could never calculate them even in however many
hundreds of thousands of myriads of kotis of nayutas of kalpas one
might attempt to do so.

15. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At that time, Vajragarbha Bodhisattva, wishing to further clarify
the meaning of this discourse, thereupon uttered verses, saying:

When bodhisattvas have already succeeded

in completely fulfilling the fifth ground’s practices,

realizing dharmas’ sameness through absence of inherent nature,*"
signless, unproduced, undestroyed,

originally and always pure,

and beyond frivolous theoretical ideation—

through cultivation and accumulation of knowledge such as this—
they then succeed in entering the sixth ground. a1y

So too with dharmas’ sameness due to always transcending signs,
due to being beyond either grasping or relinquishing,

due to being empty by nature and like mere conjurations,

due to transcending duality, and due to being beyond discrimination.

If they are able to accord with such

a subtle and sublime import

so that their minds refrain from opposing it,

they may then succeed in entering the sixth ground. a2
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Through abiding in clarity and acquiescent patience

and through the development of strength in wisdom,

they contemplate all

characteristic signs of production and destruction in the world

and thus realize that the entire world

in all cases comes forth from the darkness of delusion
and that, were the darkness of delusion to be destroyed,
then the entire world could no longer exist. a3

Contemplatively investigating the dharma of causes and conditions,
they observe its accordance with the ultimate meaning

even as it does not contradict karmic conditions, retribution,
actions, or conventional designations,

observing too that, in reality, no agent of actions exists at all,

and observing that no entity undergoing experience exists, either.
They contemplate all that is conditioned in just this way,

seeing it all as like clouds wherein nothing substantial exists. {14

Failure to realize meaning in accordance with ultimate truth

is what constitutes ignorance.

It is from this that one generates thought

and pursues physical and verbal actions that engender retributions.

It is from actions that there exists consciousness

and then the immediate development of name-and-form.

It is in this manner that one comes to be born into the world,
arriving then amidst birth, death, and a mass of suffering. us)

If one utterly realizes that the three realms of existence
all exist entirely from the mind

and realizes too that the twelve causes and conditions
reside entirely within the purview of a single thought—

if one develops this realization, then one sees birth and death
as coming forth solely from the mind

and sees that, if one but succeeds in extinguishing this thought,
birth and death will then become extinguished as well. ue)

The two functions of ignorance

whereby it serves to produce delusion and instigate actions,

and so forth on through to aging-and-death’s

destructive ruination of the five aggregates—

it is from the sphere of these very factors

that one entirely brings forth all of this suffering and affliction. a7

But if these factors were to all be brought to an end,
then this suffering and affliction would also be brought to an end.
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So long as ignorance is fully present,
then the continuity of this process will not be cut off.

However, if these causes and conditions are not fully present,

then one may thereby cut off this very continuity.

Ignorance on through to craving and grasping

are synonymous with the path of afflictions.

Actions and becoming comprise the path of karmic deeds.

The remaining factors then are what constitute the path of suffering. as

Ignorance on through to the six sense bases

constitute the suffering associated with the karmic formative factors.
Contact and feeling constitute the suffering of suffering.

The remaining factors are what constitute the suffering of deterioration.
If one extinguishes the continuities underlying the three sufferings,
then the self itself will no longer exist. a9

Ignorance as well as actions

are associated with the past.
Consciousness on through to feeling—
these are associated with the present.

It is on the basis of craving that one then generates suffering.
These then are associated with the future.

If one extinguishes ignorance,

with this, one then will become free of suffering. o

This delusion arises from multiple conditions
and then generates the fetters.

If the multiple conditions are destroyed,

then one thereby destroys the fetters.

It is on the basis of causes that one then generates effects.

If the cause is destroyed, then the effect is destroyed.

Through contemplating all dharmas in this manner,

one observes that they are empty of any inherently existent nature. eu

It is through following the course of ignorance

that the entire world emerges.

“If one acts in a manner that counteracts ignorance,
this being the case, then one thereby cuts off becoming.”

“It is from having this factor that one then has this other factor,”

“If this factor does not exist, then this other factor no longer exists.”
In just this manner, one carries out the ten kinds of contemplations
regarding this extremely profound dharma of causes and conditions,
contemplating the continuity of causes and conditions

as they occur in the past, in the future, and in the present. 122
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Not apart from their presence within a single thought,

one distinguishes the three paths,

pursuing the contemplation of the three kinds of suffering

as well as that of the dharma of production and destruction,

that of “utter nonexistence,” and that of “utter cessation,”

being able to carry out both reversed and sequential contemplations.
23)

So it is that the bodhisattva enters into

the dharma of the twelve causes and conditions.

Thus he realizes that dharmas are analogous to mere conjurations,

that they are like a dream, like shadows,

like a mirage, like magical transformations,

and that they are false, deceptive, and devoid of any agent of actions.
ez

So too, he realizes that they are devoid of any recipient of experiences

and that they only deceive foolish people.

It is in this manner that he contemplates causes and conditions

and emptiness as cultivated by the wise, observing that,

if the conditions do not exist, then their associated signs do not exist.

Realizing that these two phenomena are themselves empty and false,
he then becomes free of anything he might wish for

within all that exists among them.

His sole aspiration then is to use the mind of great compassion

in order to liberate beings with kindness. (s

It is in this way that the greatly eminent masters

cultivate the gates to liberation.

With a mind suffused with compassion, he cherishes the Buddha’s
countless meritorious qualities

and realizes that conditioned dharmas

all exist due to the conjoining of factors. (26}

He then immediately acquires a myriad emptiness absorptions

and also gains the same number for signlessness and wishlessness.
His wisdom progressively increases,

culminating in his acquisition of the supremely acquiescent patience.

He gains the bodhisattvas’ realizations

of the unconditioned, wisdom, and liberation.

Such roots of goodness as these

become increasingly superior in their radiant purity and acuity. 27

He makes offerings to countlessly many buddhas,

is praised by all buddhas,

and always, wherever buddhas dwell,

leaves the home life to pursue study of the Buddha'’s path.
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Arriving within the treasury of the Buddha’s Dharma,
his roots of goodness continually develop

until they become like real gold

when polished with a lapis lazuli jewel,

the radiance of which then grows ever more pristine.
Just so is the simile most fitting for this. s

Just as the purity of the full moon’s light

as it hangs in the middle of an empty sky

is invulnerable then to the blowing of the four winds
that remain unable to cause it to diminish or cease,

so too, the light of the bodhisattva’s wisdom

in its extinguishing of the heat of all afflictions

is such that not even the four types of maras can subdue it.
Just so is the simile most fitting for this. 29

The bodhisattva abiding on this ground

often becomes a king of the Skillful Transformations Heaven
who, possessed of faculties that are fiercely sharp,

is thus well able to dispel anyone’s overweening pride.

All the good works that he does

in every case conform to guidance by wisdom

of a sort that the challenging questions of sravaka-disciples
still remain unable to ever exhaust. o

Should this son of the Buddha wish

to bring to bear such diligent application of vigor,

he becomes able then to acquire hundreds of thousands
of kotis of samadhis,

and becomes able as well to see hundreds of thousands
of kotis of buddhas abiding throughout the ten directions
just as, on a clear spring day,

the sun’s light shines forth with pure brightness. (31

So it is that this sixth ground
has such profound sublimity that it is so difficult to know or see
that no $rgvaka-disciple could ever completely fathom it.

Thus ends this general description of such greatly eminent masters.
62

End of Chapter Six
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CHAPTER SEVEN
The Far-Reaching Ground

G. Tue SEVENTH GROUND: THE FAR-REACHING GROUND

1. TaE SEVENTH GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

At that time, the congregation of devas

abiding above in space

rained down incense, flowers, and precious jewels

that, resembling clouds, spread about above the Buddha.
Exultant with delight and making sublimely wonderful music,
they all sang praises, saying: m

“It is good indeed, good indeed, O Vajragarbha,

that you possess such excellent awareness of the ultimate meaning,
possess such an aggregation of countless meritorious qualities,

and are a lotus blossom among men

who expounds on these supremely marvelous practices,

thereby bestowing such benefit on the entire world.” @

The King of the Paranirmita Vasavartin Heaven
then rained down light, flowers, and incense
that gently floated down as offerings

to he who dispels worries and afflictions. (s}

The devas there along with that king of the devas

then chorused forth sublime voicings in which they said:
“If one but hears of the meaning of this ground,

he will thereby be able to garner great benefit.”

They then created a hundred thousand varieties

of supremely marvelous music wherein,

by availing themselves of the Buddha’s spiritual powers,
those celestial nymphs sang this splendid song: )

“The Buddha is possessed of the most supreme quiescence
and he is able to influence those who are evil to become good.
He is one for whom those in all worlds

all join in expressing their reverence. (@}

“Although he has entirely transcended the world,
he nonetheless manifests in the midst of worldly dharmas.
He knows the body as identical to dharmas’ true character,
and so manifests many different types of bodies.
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Although he uses all manner of words and speech

to proclaim the dharma of quiescent cessation,

he still realizes that all speech

is devoid of any of the signs associated with its sounds. &)

“He is able to travel beyond a hundred thousand lands

to present the most supremely marvelous offerings to all buddhas,
even while knowing the body, buddhas, and lands

with sovereign mastery in the knowledge that relinquishes signs. (s

“Although he engages in the teaching of beings,

he still remains free of any conception of either ‘others’ or ‘self.
He pursues extensive accumulation of great meritorious qualities,
yet does not indulge in any attachment for them, )

“for he perceives that it is because of seizing upon signs

that the fire of the three poisons burns up the entire world.

He refrains from seizing on any signs whatsoever, and yet

raises forth vigor in implementing kindness and compassion.” (o}

Then all of the devas and the celestial nymphs,

filled with delight, presented offerings,

and, having finished their singing of praises,

they fell silent and gazed up at the Buddha. nu

At that time, Liberation Moon Bodhisattva

extended a request to Vajragarbha Bodhisattva, saying:

“Everyone in this entire assembly is pure.

They wish you will now explain the features of the seventh ground.”
{13)

2. VAJRAGARBHA COMMENCES THE SEVENTH GROUND’S EXPLANATION

Vajragarbha Bodhisattva then said:

3. Ten Typres oF SUBLIME PRACTICE ENABLING SEVENTH GROUND ACCESS

a1 Sons of the Buddha, where there is a bodhisattva mahasattva
who has already completely fulfilled the sixth ground’s practices
and who then wishes to gain entry into the seventh bodhisattva
ground, he should draw upon skillful means and wisdom?? to
bring forth ten types of sublime practice. What then are these ten?
They are:

Although this bodhisattva thoroughly cultivates emptiness,
signlessness and wishlessness, he still uses the mind of kind-
ness and compassion as he resides among beings;

Although he complies with all buddhas’ dharma of uniform
equality, he still never relinquishes his practice of presenting
offerings to all buddhas;
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Although he always delights in the gateway to wisdom of con-
templating emptiness, he still engages in extensive cultiva-
tion and accumulation of the provision of merit;*

Although he has become detached from the three realms of
existence, he is still able to engage in the adornment of the
three realms of existence;

Although he has achieved the final extinguishing of the flames
of all afflictions, he still brings forth for beings the dharmas
for extinguishing the flames of their afflictions of greed,
hatred, and delusion;

Although he accords with his realization that all dharmas are
like conjurations, like dreams, like shadows, like echoes,
like magical transformations, like the moon reflected on the
water, and like images in a mirror, and also accords with his
realization that they are characterized by non-duality, he
still brings forth distinctions in the many different sorts of
afflictions and also never errs in his understanding of karmic
actions’ resulting retributions;

Although he realizes that, due to their emptiness, all buddha
lands are like empty space, and although he also realizes that
all lands transcend their characteristic signs, he still brings
forth the practices by which one purifies buddha lands;

Although he realizes that all buddhas’ Dharma body free of
any “body,” he still brings forth as self-adornment the form
body’s thirty-two marks and eighty subsidiary signs;

Although he realizes that the voice of all buddhas is character-
ized by ineffability and although he has a resolute conviction
that the Tathagata’s voice is fundamentally characterized by
quiescence, he still accords with all beings by bringing forth
for them many different sorts of well-adorned voices;

And although he knows that, in but a single mind-moment, all
buddhas achieve a penetrating comprehension of all phenom-
ena throughout the three periods of time, he still acquires the
knowledge of the many different appearances, many differ-
ent temporal circumstances, and many different types of kal-
pas in which buddhas’ realize anuttarasamyaksambodhi. Then,
in order to adapt to beings’ minds and resolute beliefs, he pro-
vides them with teachings accordant with this.

Sons of the Buddha, this is what is meant by generating ten kinds
of sublime practice from wisdom and skillful means. The bod-
hisattva mahasattva who has already completely fulfilled the sixth
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ground’s practices cultivates these sublime practices and thereby
succeeds in entering the seventh ground.

Sons of the Buddha, it is on the basis of the direct manifes-
tation of just such skillful means and wisdom that one achieves
entry into the seventh ground.

4. Tue BopnisatTtva’s TWENTY KiNDs oF PENETRATING COMPREHENSION
i When this bodhisattva abides on the seventh ground:

He acquires a penetrating comprehension of the measurelessly
many realms of beings;

He acquires a penetrating comprehension of the measurelessly
many dharmas used by the Buddhas in their teaching of
beings;

He acquires a penetrating comprehension of the measurelessly
many world realms;

He acquires a penetrating comprehension of the Buddhas” mea-
surelessly many pure lands;

He acquires a penetrating comprehension of the differences in
the measurelessly many dharmas;

He acquires a penetrating comprehension of the Buddhas” mea-
sureless knowledge associated with their realization of the
unsurpassable path;***

He acquires a penetrating comprehension of the calculation of
the measurelessly many kalpas;

He acquires a penetrating comprehension of the Buddhas’ mea-
sureless fathoming of the three periods of time;

He acquires a penetrating comprehension of the differences in
beings’ measurelessly many different resolute convictions;
He acquires a penetrating comprehension of the particular dif-

ferences in the Buddhas” measurelessly many form bodies;**

He acquires a penetrating comprehension of the Buddhas’
[knowledge of] the measurelessly many differences in beings’
mental dispositions and faculties;"

He acquires a penetrating comprehension of the measurelessly
many voices and languages through which the Buddhas
inspire delight in beings;

He acquires a penetrating comprehension of the Buddhas’
[knowledge of] beings’ measurelessly many different minds
and courses of thought;*”

He acquires a penetrating comprehension of the Buddhas’ mea-
surelessly many wisdom-concordant actions;
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He acquires a penetrating comprehension of the measure-
lessly many sorts of resolute convictions of adherents of the
Sravaka-disciple Vehicle;

He acquires a penetrating comprehension of the measurelessly
many sorts of proclamations of the causes and conditions of
the path set forth by the Buddhas in inspiring beings’ reso-
lute faith;

He acquires a penetrating comprehension of pratyekabuddhas
measurelessly many sorts of practice and wisdom develop-
ment;

He acquires a penetrating comprehension of the measurelessly
many sorts of extremely profound wisdom proclaimed by the
Buddhas;

He acquires a penetrating comprehension of the measurelessly
many sorts of paths coursed in by bodhisattvas;

And he acquires a penetrating comprehension of the measure-
lessly many works accumulated and accomplished in the
Great Vehicle that, when described by the Buddhas, then
influence beings to succeed in entering them.

5. His ApoprtioN oF NON-D1scRIMINATING MIND & MEDITATIVE PRACTICE
it The bodhisattvas reflect in this manner:
Such measureless, boundless, and immense powers as these
could never be known even through calculations performed
across the course of however many hundreds of thousands of
myriads of kotis of kalpas. I should accumulate all such pow-
ers of the Buddhas as these, however I shall not succeed in this
through the forced distinguishing of this from that, but rather
shall succeed in this through refraining from making discrimi-
nating distinctions and through refraining from seizing on
signs.
o) Availing himself of wisdom such as this, this bodhisat-
tva applies himself to skillful meditative contemplations and
always cultivates great wisdom and skillful means whereby he
is caused to become well established in the wisdom of the path
to buddhahood. By resort to the dharma of immovability, when-
ever he wishes to engage in the constant implementation of the
many different courses of action that liberate beings, he remains
so utterly unimpeded in his efforts that he is able to bring forth
these courses of action that liberate beings when coming, when
going, and when sitting, lying down, or standing. In doing so, he
remains free of the hindrances, abides in the awesome deport-
ment, and never abandons thought such as this.
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6. His Pracrice oF TEN PARAMITAS & OTHER DHARMAS LEADING TO BODHI

In each successive mind-moment, this bodhisattva achieves com-
plete fulfillment of the bodhisattva’s ten paramitis and the ten
grounds’ practices. And how is this the case? This is because, in
each successive mind-moment, this bodhisattva mahasattva takes
the great compassion as what is foremost and it is also because,
as he cultivates all of the dharmas of the Buddha, he directs all of
this to the realization of the Tathagata’s knowledge.
As for the ten paramitas:

The bodhisattva’s bestowal on all beings of all roots of goodness
he cultivates in pursuing the path to buddhahood constitutes
dana paramita;

His ability to extinguish all heat associated with the afflictions
constitutes sila paramita;

His taking of kindness and compassion as foremost and his
refraining from harming any being are what constitute ksanti
paramita;

His insatiable striving to acquire ever more supreme roots of
goodness constitutes virya paramita;

His preventing the path-cultivating mind from becoming scat-
tered as he always progresses toward all-knowledge consti-
tutes dhyana paramita;

His acquiescent patience in the originally and perpetually
unproduced nature of all dharmas constitutes prajiia paramita;

His ability to bringing forth countless gateways to knowledge
constitutes the paramita of skillful means;

His aspiration to ever more superior wisdom constitutes the
paramitd of vows;

His ability to remain invulnerable to obstruction or ruination
by any followers of non-Buddhist paths or by any of the maras
constitutes the paramita of the powers;

His accomplishment of knowing the characteristic aspects of all
dharmas in accordance with reality constitutes the paramita
of knowledge.

It is in this way that, in each successive mind-moment, he com-
pletely fulfills the ten paramitas. Even as this bodhisattva perfects
the ten paramitds in each successive mind-moment, he also per-
fects the four means of attraction, the dharma of the thirty-seven
factors facilitating realization of bodhi, and the three gates to lib-
eration. To state the essential point, he perfects all of the dharmas
conducing to anuttarasamyaksambodhi in each successive mind-
moment.
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7. VIMUKTICANDRA Asks ABOUT THE PERFECTION OF BoDHYANGA DHARMAS

| At that time, Liberation Moon Bodhisattva inquired of Vajragarbha
Bodhisattva: “O Son of the Buddha, does the bodhisattva mahasattva
only perfect the dharmas facilitating realization of bodhi on the
seventh ground or can he perfect them on all of the grounds?”

8. VAJRAGARBHA ON THE PERFECTION OF BODHYANGAS ON ALL GROUNDS

Vajragarbha Bodhisattva replied:

O Son of the Buddha, the bodhisattva mahasattva may perfect
all of the dharmas facilitating realization of bodhi on all ten
of the grounds. It is only because they become supremely well
implemented on the seventh ground that the seventh ground is
accorded this particular designation. How does this come to be
the case? It is because the bodhisattva mahasattvas” implementa-
tion of effortful preparatory practice®® reaches complete fullness
on this seventh ground and then enables their entry into the path
of wisdom and spiritual superknowledges.*’

Son of the Buddha, on the first ground, it is through genera-
tion of the vow taking all dharmas of buddhahood as its objective
focus that the bodhisattva perfects the dharmas facilitating real-
ization of bodhi.

On the second ground, it is through ridding himself of defile-
ments of mind that he perfects the dharmas facilitating realiza-
tion of bodhi.

On the third ground, it is through increased development in
implementation of vows and through acquisition of the radiant
brilliance associated with the Dharma that he perfects the dhar-
mas facilitating realization of bodhi.

On the fourth ground, it is through success in entering the
path that he perfects the dharmas facilitating realization of bodhi.

On the fifth ground, it is through adapting his practice to the
ways of the world that he perfects the dharmas facilitating real-
ization of bodhi.

On the sixth ground, it is through entering extremely pro-
found Dharma gateways that he perfects the dharmas facilitating
realization of bodhi.
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On this seventh ground, it is through bringing forth all
Buddha dharmas that he perfects the dharmas assisting realiza-
tion of bodhi.

i And how is this so? Sons of the Buddha, it is on this ground
that the bodhisattva mahdsattva acquires all paths reached through
wisdom. Due to the power arising from this, he naturally suc-
ceeds in reaching the eighth ground.

Sons of the Buddha, it is as if there were two great trichilio-
cosms of which one is definitely pure and the other is definitely
defiled and it is so difficult to pass from one to the other that it
is only by resort to the power of great vigor, the power of great
spiritual superknowledges, and the power of great vows that one
may then successfully pass from one to the other.

Sons of the Buddha, just so it is for the bodhisattvas who pur-
sue a mixed path and thus find it difficult to successfully pass
beyond it. It is only by resort to the power of great vows, the power
of great wisdom, and the power of great skillful means that they
then succeed in passing beyond it.

9. VIMUKTICANDRA ASkS ABOUT TRANSCENDENCE OF AFFLICTIONS

Liberation Moon Bodhisattva then inquired, “Is the seventh ground

characterized by pure practices or by defiled practices?”
10. VAJRAGARBHA EXPLAINS THE TRANSCENDENCE OF AFFLICTIONS

Vajragarbha Bodhisattva replied:
Beginning with the first ground, the Ground of Joyfulness, and
continuing on forward from there, whatever the bodhisattva
practices is devoted to abandoning actions involving afflictions
and karmic offenses. How is this the case? This is because all
that he does is dedicated to realization of anuttarasamyaksambodhi.
However, because the purity of what he practices corresponds to
that of the particular ground on which he abides, this circum-
stance cannot yet be referred to as one in which he has gone
entirely beyond such actions.

11. VAJRAGARBHA'S CAKRAVARTIN SAGE KING ANALOGY

Sons of the Buddha, this circumstance is analogous to that of a
wheel-turning sage king who roams the four continents mounted
on his precious elephant. In so doing, he becomes well aware that
there are those beset by poverty, suffering, and afflictions. Still,
the fault in that circumstance does not lie with the King. Rather
this is simply due to the King’s having not yet avoided rebirth in
a human body. However, if he were to relinquish his king’s body



Chapter Seven: The Far-Reaching Ground 159

and take rebirth in the Brahma World, he could then dwell in a
Brahma Heaven deva’s palace wherein he could roam the chil-
iocosm’s worlds displaying a Brahma Heaven king’s awesome
powers. In that case, he would have then abandoned the circum-
stances attendant upon having a human body.

Sons of the Buddha, so too it is with the bodhisattva. From the
first ground onward, as he abides in the vehicle of the paramitas, he
becomes aware of the actions of all beings’ minds and their afflic-
tion-related defilements. Even so, he remains unsullied by such
affliction-related defilements because he abides in the courses of
good karmic action. Still, he does not yet qualify as having gone
entirely beyond such circumstances.

If the bodhisattva leaves behind the path involving cultiva-
tion of all of the deliberately effortful preliminary practices, he
then advances from the seventh ground into the eighth ground.
At that time, he becomes one who abides in the bodhisattva’s pure
vehicle wherein he is entirely cognizant of all worlds” affliction-
related defilements even as he remains unsullied by those afflic-
tions. At that point, he too qualifies as having gone beyond them.

Sons of the Buddha, the bodhisattva abiding on this seventh
ground has for the most part gone beyond the multitudes beset
by desire and the other afflictions. One who resides on the sev-
enth ground is not designated as possessed of afflictions nor is he
designated as entirely free of the afflictions. Why is this so? It is
because he does not generate any of the afflictions that he is not
designated as possessed of the afflictions. However, because he
desires to acquire the Tathagata’s knowledge and he has not yet
fulfilled his aspirations, he is not yet designated as entirely free of
afflictions, either.

) The bodhisattva abiding on this seventh ground perfects
deeply purified physical karmic actions, deeply purified verbal
karmic actions, and deeply purified mental karmic actions. As for
all bad courses of karmic action censured by all Buddhas and all
of the defilements associated with the secondary afflictions, this
bodhisattva has already passed beyond all such karmic actions.
And as for whatever all Buddhas have praised, these are the
actions that he always practices.

Additionally, as for the world’s classics, texts, skills, and cul-
tural arts, his actions here are as described earlier in relation
to the fifth ground. Here, his knowledge of these is naturally
acquired. He is the most rare of any who reside anywhere in all
the worlds of the great trichiliocosm. He succeeds in becoming a
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greatly eminent teacher whose resolute intentions and marvelous
practices cannot be rivaled by any being with the sole exception
of a tathagata or those bodhisattvas who have entered the eighth
ground.

Although this bodhisattva has not yet reached the point
wherein all of his dhyana concentrations, spiritual superknowl-
edges, liberations, and samadhis are spontaneously produced as
a matter of karmic reward, he is still freely able to invoke them
at will. In each successive mind-moment, the bodhisattva who
abides on this Far-reaching Ground completely implements his
cultivation and accumulation of the power of skillful means and
wisdom as well as all dharmas assisting realization of bodhi, all
of which become ever more supremely fulfilled herein.

12. Trais CONQUEST OF SAMADHIS & UNPRODUCED-DHARMAS PATIENCE

m) As he abides on the Far-Reaching Ground, he becomes able to
enter:**

The bodhisattva’s samadhi of skillful investigative contempla-
tion;
The skillful consideration of meanings samadhi;
The mind-augmenting samadhi;
The distinguishing of the treasury of meanings samadhi;
The selection of dharmas in accordance with reality samadhi;
The secure abiding in solidly established roots samadhi;
The gateway to knowledge® and spiritual superknowledges
samadhi;
The Dharma realm samadhi;
The Tathagata’s benefit samadhi;
The treasury of many different meanings samadhi;
And the samadhi leading neither toward samsara nor toward
nirvana.?*
In this way, he completely acquires hundreds of myriads of bod-
hisattva samadhis whereby he is able to carry out the purifying
cultivation of this ground.

o Having acquired these samadhis, due to thoroughly puri-
fying wisdom and skillful means and due to deep realization of
the great compassion’s power, this bodhisattva then becomes one
who has passed beyond the grounds of sravaka-disciples and pra-
tyekabuddhas and progressed toward the ground of the Buddha'’s
wisdom.??
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 The bodhisattva dwelling on this ground engages in count-
less signlessness practices related to physical karma, countless
signlessness practices related to verbal karma, and countless sign-
lessness practices related to mental karma. Due to his purification
of these practices, this bodhisattva then manifests the illumina-
tion of the unproduced-dharmas patience.

13. VIMUKTICANDRA: “DOESN’T THE 1sT GROUND SURPASS THE Two VEHICLES?”

Liberation Moon Bodhisattva then asked, “O Son of the Buddha, is it
not the case that the measurelessly many physical deeds, measure-
lessly many verbal deeds, and measurelessly many mental deeds of
the bodhisattva dwelling on the first ground are already able at that
point to surpass the practices characteristic of the sravaka-disciple
and pratyekabuddha grounds?”

14. VAJRAGARBHA: “IN ASPIRATION, YES. By VIRTUE OF PrACTICE, NOT YET”

Vajragarbha Bodhisattva then replied, “Because they take the great
Dharma as their objective, they are able to surpass them, but they
have not yet done so through the power of their actual practice.
However, on this seventh ground, it is because of the power of their
actual practice that they cannot be overcome by any sravaka-disciple
or pratyekabuddha.

15. VAJRAGARBHA'S ANALOGY OF A PRINCE NoT YET ASCENDED TO POWER

Son of the Buddha, this circumstance is analogous to that of some-
one born as a prince in a royal family who thereby immediately
achieves supremacy over even the many ministers and the hundred
officials. Why does this occur? It is due to the power of his power as
one of aristocratic and venerable birth. Once he has grown to adult-
hood and his wisdom has become fully established, he then truly
acquires supremacy.

Sons of the Buddha, when the bodhisattva mahasattva first brings
forth his resolve, he has right then already achieved supremacy
over all sravaka-disciples and pratyekabuddhas. This is due to having
already brought forth the great vow with pure resolute intentions.
Now, however, on this ground, he achieves superiority due to the
power of his own knowledge.

16. Tuis BopHIsATTVA'S UNIQUE PRACTICE & RESTRAINT FROM FINAL NIRVANA

w Sons of the Buddha, the bodhisattva dwelling on the seventh
ground acquires the ability to engage in extremely profound and
secluded non-practice even as, in his actions of body, speech, and
mind, he strives ever more to acquire the supreme Dharma and
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thereby refrains from abandoning that quest. It is because of this
intention to reach what is ever more superior that, although he
practices in accordance with ultimate reality, he still refrains from
bringing about the complete realization of ultimate reality.”*

17. VimukTICANDRA: “WHEN CAN ONE ENTER THE CESSATION SAMADHI?”

w Liberation Moon Bodhisattva then inquired, “O Son of the
Buddha, beginning with which of the grounds is the bodhisattva
mahasattva able to enter into quiescent cessation?”

18. VajrAaGARBHA: “FroMm 6TH GROUND ON; Now HE ENTERS & ARIsES AT WiILL”

Vajragarbha Bodhisattva then replied:

It is beginning with the sixth ground that the bodhisattva
mahasattva has the ability to enter quiescent cessation. Now, even
as he abides on this ground, he is able, even in each successive
thought, to enter into quiescent cessation while nonetheless still
refraining from entering absolute realization of quiescent ces-
sation. This is what is known as the bodhisattva’s perfection of
the inconceivable karma of body, speech, and mind wherein he
courses in the sphere of ultimate reality and yet still refrains from
entering the absolute realization of ultimate reality.

19. VAJRAGARBHA LIKENS PrRACTICE To SAILING ON THE OPEN OCEAN

Son of the Buddha, this circumstance is analogous to that of a
person who has set sail in a boat out into the great ocean and who,
well versed in the methods of such travel, is skillful in recogniz-
ing the signs occurring on the water so that he is thereby able
to avoid injury through a calamity at sea. In this same way, the
bodhisattva mahasattva dwelling on this ground who has set sail
in the ship of the paramitas, is able to travel along in the sphere of
ultimate reality and yet refrain from absolute realization of ulti-
mate reality.

20. 10 PaARADOXICAL ASPECTS OF THE 7TH GROUND BODHISATTVA'S PRACTICE
o Because of the power of his great vows, because he has acquired
the power of wisdom, and because he brings forth the power of
skillful means from his dhyana absorptions and wisdom:
Although he has a deep fondness for nirvana, he still manifests
bodies in samsara;
Although he may be surrounded by a retinue of followers, his
mind is still always detached;
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Although, employing the power of vows, he takes on births
within the three realms of existence, he still remains unde-
filed by worldly dharmas;

Although his mind is always thoroughly quiescent, through the
power of skillful means, he may appear as if ablaze even as,
although ablaze, he is not burned;

Although he practices in accordance with the knowledge of the
Buddha, he still manifests transformations on the grounds of
the Sravaka-disciples and the Pratyekabuddhas;

Although he succeeds in acquiring the Dharma treasury of the
Buddhas,?® he still manifests within the realms of maras.

Although he has already stepped beyond the paths of the four
types of maras,** he may still manifest as practicing the maras’
practices;

Although he may manifest practices characteristic of non-
Buddhist traditions, his resolute intentions still never relin-
quishes the Dharma of the Buddha;

Although he manifests bodies in all worlds, his mind still
always abides in the world-transcending Dharma.

And although all of his adorning phenomena are superior to
those of the devas, dragons, yaksas, gandharvas, asuras, garudas,
kinnaras, mahoragas, humans, non-humans, the Four Heavenly
Kings, Sakra Devanam Indra, or the Brahma Heaven King,
he still never relinquishes his delight in the Dharma or his
cherishing of the Dharma.””

21. Tue BopHISATTVA'S SEEING AND SERVING OF COUNTLESS BUDDHAS

o~ Having completely developed wisdom such as this, the bod-
hisattva dwelling on this Far-Reaching Ground encounters hun-
dreds of thousands of kotis of myriads of nayutas of buddhas, mak-
ing offerings to them, paying reverence to them, venerating them,
praising them, and presenting them with robes, food and drink,
bedding, and medicines. Having made offerings to all those bud-
dhas, he then guards and sustains the Dharma of the Buddhas
and becomes one who can never be overcome by the wisdom or
challenging questions of any $ravaka-disciple or pratyekabuddha.

Because of this bodhisattva’s kindly pity for beings, his
patience with respect to dharmas becomes ever more purified.
The roots of goodness of this bodhisattva become increasingly
supreme in their purification across the course of countless hun-
dreds of thousands of myriads of kotis of nayutas of kalpas.

163
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22. Goob Roorts PuriricaTioN LIKENED TO GOLD INLAY AND SUNLIGHT

Sons of the Buddha, this circumstance is comparable to when, in
fashioning adornments of real gold, one inlays it with fine jewels,
thus making it ever more supremely fine in its radiance so that it
cannot be rivaled in its beauty by any other sort of jewelry. Sons of
the Buddha, so too it is with the bodhisattva dwelling on the bod-
hisattva’s Far-Reaching Ground whose roots of goodness born
from skillful means and wisdom become ever more supremely
bright in their radiance so that they then remain invulnerable to
ruin by anyone.

Sons of the Buddha, this circumstance is comparable to the
sun’s radiance that cannot even be approached by the light of
stars, constellations, or the moon in its ability to dry up all of the
muddy waters throughout the entire continent of Jambudvipa.
So too it is with the bodhisattva dwelling on this Far-Reaching
Ground whose roots of goodness become so developed in their
supremacy that no $ravaka-disciple or pratyekabuddha can ever
rival them in their ability to dry up the defiling mud of beings’
afflictions.

23. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 7TH GROUND BODHISATTVA

Sons of the Buddha, this has been a description of the bodhisattva
mahasattva’s seventh ground, the Far-Reaching Ground.

a. THE BODHISATTVA’S STATION AND DHARMA PRACTICE

The bodhisattva mahasattva dwelling on this ground often
becomes a king of the Paranirmita Vasavartin Heaven, one whose
faculties are so fiercely sharp that he is able to bring forth those
wholesome causes* and conditions facilitating beings” awaken-
ing to the path.

b. TuE BoDHISATTVA’S MINDFULNESS

In all of the good karmic deeds that he carries out, whether they
be done with the aid of giving, pleasing words, beneficial actions,
or joint endeavors, he never departs from his mindfulness of the
Buddha, never departs from his mindfulness of the Dharma,
never departs from his mindfulness of all of his companions
among the bodhisattva mahasattvas and so forth until we come
to his never departing from his mindfulness of his quest to reach
perfect fulfillment of the knowledge of all modes.

c. Tue BoDHISATTVA'S ASPIRATION TO SERVE BEINGS

He always brings forth this thought: “Oh, when will I be able
to finally become one who can serve as a leader for beings, one
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worthy of their veneration, and one who serves them in other
such ways up to and including being able to serve them as one
upon whom all beings can rely?”

d. Tue CONSEQUENCES OF THE BODHISATTVA’S VIGOR AND VOws

If this bodhisattva wishes to bring the diligent practice of vigor
to bear in this, in but a moment, he becomes able to acquire hun-
dreds of thousands of kotis of nayutas of samadhis, and so forth
until we come to his becoming able to manifest hundreds of thou-
sands of kotis of nayutas of bodhisattvas serving him as a retinue.
Were he to avail himself of the power of vows, this bodhisattva
could freely manifest these phenomena in even greater numbers
so large that one could never calculate them even in however
many hundreds of thousands of myriads of kotis of nayutas of kal-
pas one might attempt to do so.

24. VAJRAGARBHA BODHISATTVA’S SUMMARIZING VERSES

At that time, Vajragarbha Bodhisattva, wishing to once again clar-
ify the meaning of his discourse, thereupon uttered verses, saying:

When, with deep wisdom and concentrated mind,

he has already completed the practice of the sixth ground,

he simultaneously brings forth skillful means

together with wisdom and then enters the seventh ground. a3

Although he practices emptiness, signlessness, and wishlessness,
he still cultivates the minds of kindness and compassion.

Though he complies with the Buddha’s dharma of uniform equality,
he still makes offerings to all buddhas.

Although availing himself of knowledge in contemplating emptiness,
he is still insatiable in his cultivation of merit.

As a consequence, he then becomes able to enter

the seventh ground, the Far-Reaching Ground. ua

Although he is able to carry on the adornment of the three realms,
his mind still delights in detachment from them.

Though his own mind is always quiescent,

he still facilitates the extinguishing of others” afflictions.

Although he practices emptiness and perceives dharmas as non-dual,
as like mere conjurations, as like a dream, and so forth,

he still implements the minds of kindness and compassion

and thus succeeds in entering the seventh ground. us)

Although, through contemplation, he observes all lands
as empty and as comparable to empty space,
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he is still able to carry forth skillful adorning practices
whereby he pursues the purification of all buddha lands.

Although he realizes that the bodies of all buddhas are
identical to dharmas’ aspects in their signlessness,

he still plants the causes for acquiring the thirty-two marks
and all of the eighty subsidiary signs.

Although he realizes that, as it is present in all buddhas,

it is characterized by its ineffability,

he still avails himself of the adornments of the Buddha’s voice
to cause delight in the inhabitants of the world.

Although he knows that as it occurs among all buddhas,

realization of the path takes place in but a single mind-moment,

he still appears in all periods of time and all enumerations of kalpas
in order to provide guidance to all beings. w6

If one possesses just such knowing awareness of Dharma as this,
then one succeeds in acquiring the radiant illumination of Dharma.
The bodhisattva who has become of this sort

immediately succeeds in entering the seventh ground.

One who abides on this ground becomes able to contemplate
the measurelessly many beings and their actions

while also comprehending the Buddhas’

powers that are themselves so immeasurably extensive. a7

He also comprehends the worlds, the kalpas,

and the realms of dharmas, all of which are measureless,
while also comprehending what all beings

desire and what they delight in.

He comprehends and proclaims the dharmas of the Three Vehicles,
all of which are measureless,

reflecting, “I should engage in such teaching

to bring about the complete development of these beings.” us)

Utilizing contemplative reflection such as this

along with the combination of skillful means and wisdom,
he always practices a path such as this

in the midst of all four of the awesome deportments.

Even in each successive thought,

he is able to perfectly implement the bodhi-realization factors,
in particular the ten types

of paramitas and the other such associated dharmas. a9
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Bodhisattvas such as these

take the merit arising from what they cultivate

and bestow all of it on beings.

It is this that constitutes the perfection of dana paramita.

It is the utter extinguishing of mental defilements

that constitutes the perfection of sila paramita.

Refraining from harm inflicted for the sake of the six sense objects
is what constitutes the perfection of ksanti paramita.

His ability to bring forth increasingly superior dharmas
is what constitutes the perfection of the vigor paramita.
It is remaining unmoving even as one pursues the path
that constitutes the perfection of dhyana paramita. iz

It is realization of the unproduced-dharmas patience that defines
the perfection of prajaaparamita.

It is dedication of one’s endeavors to realization of the buddha path
that constitutes the perfection of the skillful means paramita.

It is the pursuit of ever more supreme dharmas

that defines the perfection of the paramiti of vows.
Becoming one who cannot be overcome by anyone

is what constitutes the perfection of the powers paramita.

The ability to comprehend discourse accordant with reality

is what constitutes the perfection of the knowledge paramita.

He is able in each successive mind-moment

to subsume all of these dharmas assisting the realization of bodhi. 21

It is because he brings forth the vast and magnificent vow

taking the great endeavor as the object of his resolve

that his meritorious qualities as possessed on the very first ground
qualify then as fully implemented.

On the second ground, this qualification is defined

by his ridding the mind of evil’s defilements.

On the third ground, it is through his vow’s increasing brilliance.
On the fourth ground, it is through his then abiding in the path.

On the fifth, this is defined by practice adapted to those in the world.
On the sixth, this is defined by entry into deep dharmas

through partial acquisition of aspects of the unproduced’s realization
that then gradually develop thereafter. 122

On the seventh ground, he accumulates all

dharmas conducing to realization of bodhi,

and becomes able to develop all of the meritorious qualities
while also availing himself of all of the vows.
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Such meritorious qualities as these

cause the development of that circumstance on the eighth ground
wherein everything that he practices

is then naturally characterized by purity. 3

The Far-Reaching Ground is difficult to pass beyond.

Those possessed of the power of great wisdom are able to do so.
This circumstance is analogous to one wherein there are two lands
in which it is difficult to be able to pass from one into the other.

On the seventh ground,

his avoidance of defilements is comparable to that of the sage king,
for, while he still abides in these paths,

he cannot yet qualify as having passed on beyond them all. 24

In that circumstance where he reaches the eighth

bodhisattva wisdom ground,

he then passes beyond the sphere of deliberately intentional practice
and then abides in karmic deeds arising from knowledge.

This circumstance is comparable to that of the Brahma Heaven King
who, as he observes the world, no longer qualifies as merely human.
This bodhisattva is unsullied by any karmic offenses and,

in this, he is analogous to the lotus blossom resting on the water. 2s)

The bodhisattva dwelling on this ground

has himself passed beyond the various sorts of afflictions.
Thus he cannot be designated as one possessed of afflictions.
Still, he has not yet entirely exhausted all of the afflictions.

Having entered into this right path,

he does not possess any of the afflictions.

Nonetheless, having vowed to continue on the path to buddhahood,
he is not one who puts a complete end to the afflictions. e}

He is one who is naturally able to entirely fathom

all of those matters in the world

that are associated with the classics, texts, technical skills, arts,
literature, poetry, proficiency in the use of mantras, and such.

He cultivates and practices all of the dhyana absorptions

as well as all of the spiritual superknowledges and such.
Employing the immeasurable minds, he strives to benefit the world.
Thus he is able to bring forth all of these endeavors. 7}

It is at this point in time that this bodhisattva

passes beyond the practices associated with the Two Vehicles
and becomes securely established in the bodhisattva practices
associated with the seventh ground.
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He first acquires this supremacy due to the power of his great vow
brought forth at the time of bringing forth the initial resolve.

Now, in abiding on this ground,

it is due to the power of wisdom that he is established in supremacy.

This circumstance is analogous to that of a son born to a king
who, even when young, is superior by virtue of aristocratic caste,
but who later, due to accomplishment in meritorious service,
indeed becomes, among all the people, the one who is supreme. s

Abiding herein, he acquires profoundly deep wisdom

and increasingly brings forth the supreme practice of vigor.

In each successive moment, he is immersed in quiescent cessation
and yet still refrains from opting for its absolute realization.

This circumstance is like that of a person setting sail in a ship who,
having ventured out onto the great sea

is able to avoid being brought to harm by the waves

even though he may encounter difficult conditions in deep waters. (29}

The practice of the bodhisattva becomes increasingly supreme

due to skillful means and wisdom.

His acquisition of meritorious qualities becomes entirely complete
and such that it would be difficult to fathom by anyone in the world.

He makes offerings to countlessly many buddhas

and, due to the purification of his mind,

he becomes comparable to real gold wherein the various jewels
have been inlaid in order to adorn it. ;30

He acquires the brilliant light of the Buddha’s wisdom
whereby he becomes able to dry up the waters of the desires
just as the light of the sun

dries up the pools of muddy water.

The bodhisattva who abides on this ground

may become a king of the Paranirmita Vasavartin Heaven

who, possessed of faculties that are all fiercely sharp,

acquires a penetrating comprehension of the fruits of the path. su

If he wishes to avail himself of the diligent application of vigor,

he becomes able to see tens of thousands of myriads of kotis

of nayutas of buddhas.

By resort to the power of his vows, the number exceeds even this. (32

The purification of the wisdom characteristic of the seventh ground
is such that even all inhabitants of the world and the Two Vehicles
combined would find difficult to completely fathom.

Here we now conclude a brief explanation of the seventh ground. i3

End of Chapter Seven



170 The Ten Grounds Sutra




CuArTER E1GHT
The Immovability Ground

H. TuEe Eicata GrouND: THE IMMOVABILITY GROUND

1. Tae EicaTtH GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

The Paranirmita Vasavartin Deva King

along with all the devas and bodhisattvas,

on hearing the explanation of these superior practices,

were all moved to feelings of great exultation.

Presenting offerings to the Buddha and those sons of the Buddha, )

they then showered down supremely marvelous blossoms, incenses,
jeweled necklaces, many sorts of banners and canopies,

powdered scents, robes embroidered with gems,

real and wondrous mani jewels,

and all manner of other bodily adornments,

all of them descending like a cloud from space above,

sprinkling down on the Buddha and that immense congregation.

Then, from their place in the space above, the celestial nymphs

made many and various sorts of music

as their offering to the Tathagata

and to all of the bodhisattvas as well,

while also uniting in a chorusing of sublime voices

in which they sang forth verses praising their meritorious qualities: 3}

“He who is possessed of all-knowledge

and who, among all beings, is the most revered,

Because of his kindly pity for the inhabitants of the world,

the Buddha manifests the power of his spiritual superknowledges,
thereby causing these blossoms, incenses, jewels, and other such gifts
to also send forth these very same sounds. i)

Within every point of hair, mote of dust, or grain of sand,
there are manifest nayutas

of countlessly many buddhas,

who are proclaiming the Dharma therein. ()

Even in the tip of but a single hair,

one sees countlessly many buddha lands,

Sumerus, Iron Ring Mountains, and seas,

even as those worlds all reside therein without any constriction. (@}



Chapter Eight: The Immovability Ground 172

Even within the tip of but a single hair,

There exist in their entirety the three wretched destinies,

the devas, the humans, and the asuras, in each and every one of which
there is the undergoing of their karmic retributions therein. iz

One sees in all of these buddha lands

all buddhas holding forth with their marvelous voices,

turning the wheel of the unsurpassable Dharma

in accordance with the thoughts arising in the minds of beings. is)

Within the lands of the Buddhas,

the bodies of the beings therein are of all different sorts.
These lands contain the bodies of these beings

and these beings’ bodies themselves contain lands as well.

All of the devas and humans therein

in every case dwell separately from each other.
After first closely contemplating them, the Buddhas
afterward speak the Dharma for their sakes. 9

In those lands residing within even the finest atoms,

it is in correspondence to beings’ thoughts that they appear minute,
whereas, in the case of lands that manifest as large,

it is in correspondence to beings’ thoughts that they appear large.””

The Buddhas manifest such phenomena as these as a function of

the power of their many different sorts of spiritual superknowledges.
Even if all beings at once attempted to describe them all, their
narration of such phenomena could never be brought to an end.” a0

It was in this way that they used such sublime sounds

to set forth the praises of the Bhagavat.

The minds of everyone there were filled with immense delight
as they then became silent and gazed up at the Buddha.

Liberation Moon Bodhisattva
then set forth the request to Vajragarbha Bodhisattva, saying:
“O Son of the Buddha, could it be that you will now explain
the characteristic features of the eighth ground?”

2. VAJRAGARBHA COMMENCES THE EIGHTH GROUND’S EXPLANATION

) Vajragarbha Bodhisattva then replied, saying:

3. 10 AccompLisHMENTS AssOCIATED WiTH ENTERING THE 8TH GROUND
O Son of the Buddha, here we have those bodhisattva mahasattvas
who, on seven grounds:

Have already implemented sublime practices;

Have followed the path of wisdom and skillful means;
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Have, with purity, well accumulated the dharmas assisting
realization of the path;

Have, due to the power of their great vows, caused their resolve
to endure and never cease;?*

Havebecome protected by the spiritual powers of the Buddhas;*!

Have acquired the power arising from their roots of goodness;**

Have remained ever mindful of and compliant with the
Tathagata’s powers, fearlessnesses, and exclusive dharmas;**

Have well purified their higher aspirations and intentions;**

Have completely developed the power of merit and wisdom;**

And, by resort to the greatly kind and compassionate mind,
have refrained from ever forsaking any being. So it is that
they cultivate the path of measureless knowledge.**

4. 10 Tyres oF CoMPREHENSION AssOCIATED WiTH 8TH GROUND ACCESS

® They have become able to penetratingly comprehend all
dharmas:*’
As originally unproduced;
As undestroyed;
As signless;
As neither coming forth into existence nor being lost;
As neither going nor coming;
As, by nature, devoid of any inherent existence;
As the same in the past, the present, and the future;
As not differing when penetrated by the Tathagata’s non-dis-
criminating cognition;
As beyond any covetous grasping by the mind and mental con-
sciousness’s discriminations;
And they penetratingly comprehend all dharmas as, by nature,
like empty space.
0 This is what defines the bodhisattvas’ acquisition of the
unproduced-dharmas patience and marks their entry into eighth
ground.

5. Tue UNPRODUCED DHARMAS PATIENCE BAsis oF “PrRorounD PrRACTICE”

It is on this basis that they immediately gain this eighth ground,
the Ground of Immovability, and become known as “profound
practice” bodhisattvas, those who have achieved a state that is
difficult to know, one impenetrable by anyone’s discriminat-
ing thought, one that has transcended all characteristic signs,
one that has left behind all conceptual thought and all covetous
attachment, one that is measureless, boundless, inconceivable,
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insurmountable by any s$rdvaka-disciple or pratyekabuddha, and
one in which deep and vast transcendence is directly manifest.

6. “Prorounp PracTicE” LIKE A MONK WITH SUPERKNOWLEDGES & DHYANAS

Sons of the Buddha, this circumstance is comparable to that of a
bhikshu who has acquired the spiritual superknowledges, whose
mind has achieved sovereign mastery, and who has sequentially
pursued the acquisition of the absorptions to the point of enter-
ing the absorption of complete cessation wherein all movement
of mind, all recollective thought, all discriminations, and all
endeavors carried out by the mind have become entirely extin-
guished. So too it is with this bodhisattva who, dwelling on this
Far-Reaching Ground, suddenly extinguishes all of his urgent
involvements and thereby reaches a state entirely free of physical,
verbal, and mental undertakings wherein he abides in a state of
great detachment.

7. 8rH GROUND LIKENED TO AWAKENING FROM A R1vER-FORDING DREAM

Sons of the Buddha, his situation is like that of a man in the midst
of a dream in which he is striving to get across a deep river. This
man then exerts intensely vigorous effort in pursuing some great
means to cross over this river. When he has still not gotten all the
way across, beset by distress, he wakes up, whereupon he imme-
diately entirely abandons his urgently pursued efforts.

Sons of the Buddha, so too it is with the bodhisattva mahasattva
who from the very beginning on forth to the present, has been
engaged in exerting himself with great vigor, applying himself
in the vast endeavor of cultivating the path. On arriving at the
Ground of Immovability, all urgent endeavors are entirely relin-
quished. He does not course in duality-based thought. There is
no longer any present manifestation of any sort of recollective
thought.

8. 8t GROUND LIKENED TO THE BRAHMA WORLD’S ABSENCE OF AFFLICTIONS

This circumstance is comparable to that of someone reborn into the
Brahma World Heavens wherein none of the desire realm afflic-
tions any longer manifest in him. So it is, O Sons of the Buddha,
with this bodhisattva dwelling on the Ground of Immovability.
None of the mental activity associated with the intellectual mind
consciousness is any longer presently manifest in him. He does
not even bring forth any further manifestation of thought associ-
ated with buddhahood, thought associated with bodhi, or thought
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associated with nirvana, how much the less might he bring forth
any sorts of worldly thoughts.

9. Tue BubpHAs” MANIFESTATION BEFORE THE 8TH GROUND BODHISATTVA

Sons of the Buddha, as this bodhisattva mahasattva follow along
in accordance with this ground, he does so in reliance upon the
power of his original vows. Additionally, the Buddhas manifest
their bodies before him so that, as he abides on the grounds, he
abides within the flow of the Dharma wherein the wisdom of the
Tathagatas serves for him as a cause and condition.

10. Tue BuppnaAs” PRAISE & INSTRUCTIONS FOR THE 8TH GROUND BODHISATTVA

o} The Buddhas then say to him:
It is good indeed, good indeed, Son of Good Family, that you
have acquired the foremost form of patience through which you
accord with the Dharma of all buddhas. Son of Good Family. We
are possessed of the ten powers of the Buddhas, the four fear-
lessness, and the eighteen dharmas exclusive to the Buddhas.
You, however, have now still not acquired them. For the sake of
acquiring these very qualities, you should bring diligence and
vigor to bear even while you must still not allow yourself to
relinquish this gateway of patience.

) Son of Good Family. Although you have acquired this
foremost and extremely profound quiescent liberation, still, the
common people and the other beings are not skilled in this and
thus have not achieved this quiescence. They always bring forth
all manner of afflictions and are injured by the many differ-
ent sorts of ideation and discursive thought. You should extend
your kindly pity to these beings.

i Furthermore, Son of Good Family. You should recall what
you originally vowed to do in aspiring to bestow great benefit
on beings and in aspiring to bring about their successful entry
into the gateway of inconceivable wisdom.

tct Additionally, Son of Good Family. Whether buddhas are
present or buddhas are not present, the nature of all dharmas
and the character of all dharmas always abide no differently. It
is not on the basis of acquiring this dharma that the Tathagatas
are referred to as buddhas. Both $ravaka-disciples and pratyeka-
buddhas are also able to acquire this dharma of quiescence and
non-discrimination.

i Son of Good Family. Regard our measureless pure physi-
cal signs, our measureless wisdom, our measureless pure lands,
our generation of measureless wisdom and measureless skill-
ful means, our measureless light auras,?® and our measureless
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pure voices. You should now bring forth these very phenomena
yourself.

m Also, Son of Good Family. You have now acquired this one
Dharma light,* namely the quiescence and absence of differ-
entiating distinctions of all dharmas.?*’ The light of the dharma
of non-production that we have already acquired is such that it
could never be known through calculations carried on across
the course of an immeasurable and boundless number of how-
ever many kotis of kalpas. It is for the sake of acquiring just such
light as this that you should raise forth dharmas such as these.

m Son of Good Family. As you contemplate all the count-
lessly many lands, all the countlessly many beings, and all the
countlessly many dharmas throughout the ten directions so
possessed as they are of their distinct differences, you should
develop an utterly penetrating reality-based comprehension of
these phenomena that accords with knowledge such as this.

The Buddhas bestow upon this bodhisattva just so very count-
lessly and boundlessly many gateways into the generation of the
causes and conditions associated with the development of wis-
dom. It is through employing these countlessly many gateways
that this bodhisattva becomes able to generate countlessly many
different wise karmic works and then bring them to complete
realization.

11. Tue IMPORTANCE OF BuDDHAS" APPEARING TO 8TH GROUND BODHISATTVAS

) Sons of the Buddha, I shall now explain this for your sakes. If the
Buddhas did not cause this bodhisattva to dwell within gateways
to wisdom such as these, this bodhisattva would then choose to
enter into the absolute and final nirvana, thereby abandoning
his devotion to benefiting all beings. It is because the Buddhas
bestow upon this bodhisattva just so countlessly and boundlessly
many causes and conditions associated with the generation of
wisdom that the wisdom he is then able to generate in but a single
moment becomes such that all of that already produced from the
first ground on through to the end of the seventh ground could
not constitute even a single part in a hundred parts, a single part
in a thousand myriads of kotis of parts, a single part in a hundred
thousand myriads of kotis of nayutas of parts, and so forth until we
come to its not being able to equal even a single part in countlessly
and boundlessly many asamkhyeyas of parts, and its being unable
to equal even a single part in a number of parts describable only
by calculation or analogy.

176
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12. Tue Reasons 8tH GROUND BopHISATTVA PRACTICES ARE SO MEASURELESS

And why is this the case? This is because all of the meritorious
qualities cultivated and accumulated so far have been the product
of but a single body’s progression along the path. Now, begin-
ning with this ground, he acquires countlessly many bodies in
which he cultivates the bodhisattva path, employing as he does
so countlessly many voices and countlessly many expressions of
wisdom in countlessly many places of rebirth, and in countlessly
many pure lands wherein, in all such circumstances, he engages
in teaching countlessly many beings and in making offerings to,
providing for, and serving countlessly many buddhas.

This is because, in doing so, he accords with the Dharma of
countlessly many Buddhas and avails himself of the power of
countlessly many sorts of spiritual superknowledges. It is because
he engages in these practices in the context of countlessly many
different sorts of congregations and carries forth countlessly
many physical, verbal, and mental deeds in accumulating the
path practices engaged in by all bodhisattvas, doing so in reliance
upon the dharma of immovability.

13. Tris BopHISATTVA'S PRACTICES LIKENED TO SAILING OUT ONTO THE OCEAN

Sons of the Buddha, in this, he is comparable to someone embark-
ing on a boat, aspiring to set sail on the great ocean. Before he can
even succeed in setting sail on the great ocean, he must first devote
a great deal of effort, perhaps even having to use the strength of
his own arms to set forth. If he does indeed succeed in reaching
the great ocean, only then may he desist from further exertion, for
he then requires only the power of the wind to continue traveling.
Were one to compare all of the effortful exertion initially required
in reaching the ocean to that required after successfully launch-
ing out onto the great ocean, the distance travelled in a single day
at sea could not be matched by even a hundred thousand years of
his previous types of effort.

Sons of the Buddha, so too it is with the bodhisattva mahasattva.
He must first assemble abundant provisions in the form of his
roots of goodness, whereupon he then boards the ship of the
Great Vehicle. Having reached the great ocean of wisdom coursed
in by the bodhisattvas, in the course of but a single instant during
which he does not devote any effortful application of his powers,
he is then able to draw near to that wisdom that is employed by
all buddhas. All of those accumulated efforts that he originally
devoted to this could not even approach his current capacities
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even if they were similarly employed for an entire kalpa or even
if they were employed for a hundred thousand myriads of kalpas.

14. Tue BopHisatTvAa’s CONTEMPLATION OF BUuDDHA'S ALL-KNOWLEDGE

w Sons of the Buddha, the bodhisattva mahasattva who has
reached the eighth ground gives birth to effortless functioning of
mind arising from great*' skillful means and knowledge. Then,
as he abides on the bodhisattva path, he contemplates the power
of all buddhas” wisdom.

15. His KNOowLEDGE OF WORLDS ARISING, DETERIORATION, & DESTRUCTION

In particular, he thereby knows of the production of worlds, the
destruction of worlds, the deterioration of worlds, and the creation
of worlds. He knows on account of the cessation of which karmic
causes and conditions worlds then deteriorate and he knows on
account of the aggregation of which karmic causes and conditions
worlds are then created.

16. His KNOWLEDGE OF THE FOUR ELEMENTAL PHASES

This bodhisattva knows with respect to the earth element its
character when small, knows with respect to the earth element its
character when large, knows with respect to the earth element its
character when manifest on an immeasurable scale, knows with
respect to the earth element its character in its different manifes-
tations, and knows too with respect to the water, fire, and wind
elements, their character when small, their character when large,
their character when manifest on an immeasurable scale, and
their character in their different manifestations.

17. His KNOWLEDGE OF AToMS” MANIFESTATIONS IN WORLDS AND BEINGS

He knows too with respect to atoms their character when minute
and knows with respect to atoms their character in their differ-
ent manifestations. He is able to completely know with respect
to a single world system all of the different manifestations of the
atoms contained within it, is able to completely know with respect
to the earth element within this single world system precisely
how many atoms are contained within it, and is able to completely
know with respect to the water, fire, and wind element, precisely
how many atoms are associated with each of them.

He knows however many precious things are contained
therein, knows the volume and weight of atoms contained therein,
knows the number of atoms contained in the beings therein, and
knows with respect to the myriad things within that world sys-
tem all of differences in the atoms comprising them.
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He is able to distinguish with respect to the beings therein the
character of their bodies when large and the character of their
bodies when minute, knows how many atoms comprise the bod-
ies of those born into the hell realms, knows how many atoms
comprise the bodies of those born into the animal realms, knows
how many atoms comprise the bodies of those born into the hun-
gry ghost realms, knows how many atoms comprise bodies of
those born into the celestial realms, and knows how many atoms
comprise bodies of those born into the human realm. He com-
pletely knows all of these things. This bodhisattva accesses such
forms of knowledge as are capable of distinguishing these mani-
festations of the atoms contained therein.

18. His KNOWLEDGE OF THE THREE REALMS OF EXISTENCE

He knows too with respect to the desire realm the character of
destruction as it takes place therein, knows with respect to the
desire realm the character of creation as it takes place therein,
knows with respect to the form realm the character of destruction
as it take place therein, knows with respect to the form realm the
character of creation as it takes place therein, knows with respect
to the formless realm the character of destruction as it takes place
therein, and knows with respect to the formless realm the charac-
ter of creation as it takes place therein. So it is that he knows with
respect to the desire realm, form realm, and formless realm the
character of creation and destruction as they take place therein.

He knows with respect to the desire realm the character
of phenomena when they are small, knows with respect to the
desire realm the character of phenomena when they are large,
knows with respect to the desire realm the character of phenom-
ena when they are manifest to an immeasurably vast extent, and
knows with respect to the desire realm the character of phenom-
ena in their various different manifestations.

He knows too with respect to form realm and formless realm
phenomena their character when small, their character when
large, their character when manifest to an immeasurably vast
extent, and their character in their different manifestations. Just
so is the character of his knowing of the three realms of existence.



Chapter Eight: The Immovability Ground 180

19. His AprprLicATION OF KNOWLEDGE IN ADAPTIVE BirTHS To TEACH BEINGS

These factors constitute aspects contributing to the bodhisat-
tva’s light of knowledge used in teaching beings. He thoroughly
assesses the differences in the various bodies of beings and thor-
oughly contemplates into which circumstances he should take on
rebirth. He accords with the circumstances into which beings are
born and adapts to the types of bodies into which beings are born
and thereby takes on bodies for their benefit.

This bodhisattva manifests bodies filling all places every-
where throughout the worlds of a great trichiliocosm that adapt
to the types of bodies into which beings are born, adapting to each
and every one of their different types. In this, he is comparable to
the sun that manifests its reflected image in every single body of
water. Whether it is in the worlds of two great trichiliocosms, of
three, four, or five great trichiliocosms, of twenty, thirty, forty,
fifty, or a hundred great trichiliocosms, in the worlds of a thou-
sand, a myriad, a hundred myriad, a thousand myriad, a koti, a
hundred thousand myriad kotis, or even in the worlds of a nayuta
of great trichiliocosms, his bodies go forth everywhere within
them. So too does this continue to be the case even on up to the
point where, in the worlds of countlessly many, boundlessly many,
inconceivably many, and ineffably many great trichiliocosms, his
bodies go forth everywhere within them as, in each case, he takes
on incarnations that adapt to the different variations in the bodies
of the beings residing therein.

Having perfected wisdom such as this, even as this bodhisat-
tva abides in but a single world in a body that remains utterly
motionless, he manifests physical appearances within the great
congregations of the buddhas residing in even up to an indescrib-
ably great number of buddha worlds, adapting to the types of
physical incarnations taken on by beings there and adapting, too,
to those beings’ resolute convictions.

o If a being amenable to liberation abides within an assembly
of sramanas, he manifests in the form of a sramana, if within a con-
gregation of brahmins, he manifests in the form of a brahmin, if
within a congregation of ksatriyas, he manifests in the form of a
ksatriya, and if within a congregation of the laity, he then mani-
fests in the form of a layman. So, too, if a being abides within a
congregation associated with the Four Heavenly Kings, in a con-
gregation associated with Sakra Devanam Indra, in a congrega-
tion of maras, or in a congregation associated with the Brahma
Heaven King, then he manifests in forms appropriate to those
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circumstances up to and including the circumstance where he
manifests within a Brahma Heaven congregation. And so it goes
all the way on up to that circumstance of a being amenable to lib-
eration abiding in an Akanistha Heaven congregation whereupon
he manifests in the form of a resident of the Akanistha Heaven.

Where there are those who would most readily achieve libera-
tion through the Sravaka-disciple Vehicle, he then manifests in
the form of a sravaka-disciple. Where someone would most readily
achieve liberation through the Pratyekabuddha Vehicle, he then
manifests in the form of a pratyekabuddha. Where someone would
most readily achieve liberation through the Bodhisattva Vehicle,
he then manifests in the form of a bodhisattva. And for someone
who would most readily achieve liberation through the appear-
ance of a buddha’s body, he then manifests in the form of a bud-
dha’s body.

20. His TRANSCENDENCE OF D1sCRIMINATIONS & KNOWLEDGE oF 10 Bopy TyPEs
Sons of the Buddha, he manifests in this manner in all of the inef-
fable numbers of buddha lands, manifesting rebirth in bodies
adapting to the different physical forms of beings and adapting
too to their different resolute dispositions. i Even so, he has actu-
ally completely abandoned any such discriminations regarding
the distinctions in beings’ characteristic physical features, for he
always abides in the recognition of the uniformly equal character
of all physical forms. This bodhisattva:

Knows beings’ bodies;

Knows the physical bodies of lands;

Knows those bodies received as karmic retribution;

Knows the bodies of $ravaka-disciples;

Knows the bodies of pratyekabuddhas;

Knows the bodies of bodhisattvas;

Knows the bodies of tathagatas;

Knows the body of knowledge;

Knows the Dharma body;

And knows empty space bodies.

a. Tue BopHISATTVA'S MANIFESTATION OF DIFFERENT BODIES FOR BEINGS

So it is that the bodhisattva, knowing a being’s resolute convic-
tions, may make the body of a being into his own body. So too, he
may cause a being’s body:

To become the body of a land;
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To become a karmic retribution body;

To become the body of a $ravaka-disciple;

To become the body of a pratyekabuddha;

To become the body of a bodhisattva;

To become the body of a tathagata;

To become a knowledge body;

To become the Dharma body;

Or to become an empty space body:.
So too may he turn the physical body of a land into his own
body, into a body received as karmic retribution, and so forth on
through to his turning of that physical body into an empty space
body.

So too may he turn a body received as karmic retribution into
his own body, and so forth on through to his doing this with all of
the other sorts of bodies on up to and including an empty space
body.

So too may he turn his own body into:

The body of a being;

The body of a land;

The body received as karmic retribution;
The body of a $ravaka-disciple;

The body of a pratyekabuddha;

The body of a bodhisattva;

The body of a tathagata;

The knowledge body;

The Dharma body;

Or an empty space body.

b. Tue BopuisatTva’s KNOWLEDGE OF BEINGS” BoDIES

This bodhisattva knows beings” bodies associated with the accu-
mulation of karmic deeds, their karmic retribution bodies, their
bodies associated with the afflictions, their form-realm bodies,
and their formless-realm bodies.

c. THe BopHIsATTVA'S KNOWLEDGE OF THE BODIES OF LANDS
He also knows with regard to the lands of buddhas:
Their characteristics when small;
Their characteristics when large;
Their characteristics when defiled;
Their characteristics when pure;
Their characteristics when immeasurable;
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Their characteristics when vast;

Their characteristics when inverted;

Their characteristics when flat;

Their characteristics when curved;

Their characteristics when associated with a particular spatial
direction;

And their characteristics when associated with different spatial
directions.

d. His KNOWLEDGE OF RETRIBUTION, 2-VEHICLES, AND BopHISATTVA BODIES

He knows with respect to karmic retribution bodies the distinc-
tions in the conventional names applied to them, knows with
respect to the bodies of $ravaka-disciples the distinctions in the
conventional names applied to them, knows with respect to the
bodies of pratyekabuddhas the distinctions in the conventional
names applied to them, and knows with respect to the bodies of
bodhisattvas the distinctions in the conventional names applied
to them.

e. THE BopHIsATTVA'S KNOWLEDGE OF TATHAGATAS’ BODIES
So, too, he knows with respect to the bodies of tathagatas the dis-
tinctions associated with them. Thus he knows their possession
of:

Bodhi bodies;

Bodies associated with vows;

Transformationally produced bodies;

Bodies sustained with spiritual powers;

Bodies graced with the major marks and subsidiary signs;

Bodies possessed of strength;

Mind-generated bodies;

Merit bodies;

The knowledge body;

And the Dharma body.
He skillfully distinguishes and discourses in accordance with
reality on the characteristic features of all of these bodies. He
knows with respect to the Dharma body its characteristics of uni-
form equality and indestructibility and knows with respect to
empty space bodies their quality of immeasurability, their quality
of universal pervasion, and their quality of formlessness.

21. Tue BopbHIsATTVA'S ACQUISITION OF TEN KINDS OF SOVEREIGN MASTERY

10y Having developed a skillful knowing with regard to the arising
of all of these bodies, this bodhisattva then acquires:

183
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Sovereign mastery in lifespan;
Sovereign mastery of mind;
Sovereign mastery in wealth;
Sovereign mastery in karmic deeds;
Sovereign mastery in births;
Sovereign mastery in vows;
Sovereign mastery in resolute faith;
Sovereign mastery in psychic power;
Sovereign mastery in knowledge;
And sovereign mastery in Dharma.

) Having acquired these ten types of bodhisattva sovereign
mastery, this bodhisattva then immediately becomes one whose
knowledge is inconceivable, one whose knowledge is measure-
less, one whose knowledge is vast, and one whose knowledge is
invincible.

22. TeN CHARACTERISTIC ASPECTS OF THIS EIGHTH GROUND BODHISATTVA

According with just such wisdom as this, the bodhisattva thereby
becomes:

One who remains ultimately and always pure;

One who remains entirely free of karmic transgressions in his
physical karmic deeds, verbal karmic deeds, and mental kar-
mic deeds;

One in whom his physical karmic deeds are carried forth in
accordance with knowledge, his verbal karmic deeds are car-
ried forth in accordance with knowledge, and his mental kar-
mic deeds are carried forth in accordance with knowledge;

One in whom the prajiiaparamita is dominant;

One who takes the great compassion as what is foremost;

One who skillfully cultivates expedient means;

One who skillfully brings forth the vows;

One who is well protected by the spiritual superknowledges of
all buddhas;

One who never abandons his practice of that knowledge through
which he carries on the practice of benefiting beings;

And one who completely knows the different phenomena
occurring within all the boundlessly many worlds.

Sons of the Buddha, to state this in terms of the most essential
point, this bodhisattva dwelling on the Ground of Immovability
is able to gather all dharmas of the Buddha in all that he accom-
plishes through his physical, verbal, and mental deeds.

184
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23. TeN Typres oF PoweRr IN WHicH THis BopHisaTTvA Is WELL ESTABLISHED

Having reached this ground, this bodhisattva:

Is well established in the power of the pure mind through aban-
doning all afflictions;

Is well established in the power of the resolute intentions?*
through his mind’s never departing from the path;

Is well established in the power of the great compassion through
never forsaking beings.

Is well established in the power of the great kindness through
rescuing the inhabitants of all worlds;

Is well established in the power of the dharanis through never
forgetting Dharma he has heard;

Is well established in the power of eloquence through distin-
guishing and selectively choosing from among all dharmas
of the Buddha;

Is well established in the power of the spiritual superknowledges
through coursing in boundlessly many different worlds;

Is well established in the power of vows through never aban-
doning anything practiced by bodhisattvas;

Is well established in the power of the paramitas through culti-
vating and accumulating all dharmas of the Buddha;

And is well established in the sustaining power of the
Tathagata®® through his skillful development of the knowl-
edge of all modes.

Because this bodhisattva has acquired powers of knowledge such
as these, he remains free of fault in any of the endeavors that he
brings forth.

24. Tue TeN NaMEs oF THIS EiGHTH BopHISATTVA GROUND
101 Sons of the Buddha, regarding this ground:

Because the bodhisattva mahdsattvas dwelling on this ground
are invincible, it is known as the Ground of Immovability;
Because they are irreversible in their wisdom it is known as the
ground of irreversibility;

Because no one in the entire world can fathom it, it is known as
the ground of awe-inspiring qualities;

Because it is free of the faults associated with the home life, it is
known as the ground of the prince;**

Because they possess sovereign mastery in accomplishing
everything they turn their mind to, it is known as the ground
of the bodhisattva’s birth;
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Because there is nothing more to be done, it is known as the
ground of completion;

Because they are skillful in investigation with knowledge, it is
known as the ultimate ground;

Because they are skillful in bringing forth great vows, it is
known as the ground of transformations;

Because they are invincible in all dharmas, this ground is
known as the place of victory;**

And because they have skillfully cultivated and developed the
earlier phases of the path, it is known as the power of effort-
lessness ground.

25. AppitioNAL 8TH GROUND BopHISATTVA QUALITIES AND PRACTICE ASPECTS

) Sons of the Buddha, when the bodhisattva mahadsattvas acquire
wisdom such as this, they are said to thereby gain entry into the
realms of the Buddhas, are said to become illuminated by the
light of the Buddha's meritorious qualities, and are said to become
accordant in their practice with the awe-inspiring deportment of
the Buddha. They then progress toward the Dharma of buddha-
hood, are always well protected by the spiritual power of all bud-
dhas, and are respectfully received by the Four Heavenly Kings,
Sakra Devanam Indra, the Brahma Heaven King, and others of
this sort while also always being surrounded and served by a pro-
tective coterie of traceless vajra-wielding guardian spirits.

They are well able then to generate all of the deep dhyana
absorptions and are well able to create countless different bod-
ies, all of which bodies are then invested with powerful capaci-
ties, all of which acquire the power of superknowledges as karmi-
cally generated effects, all of which achieve sovereign mastery in
boundlessly many samadhis, all of which become able to receive
the bestowal of countless predictions, and all of which mani-
fest the achievement of anuttarasamyaksambodhi in circumstances
adapted to the beings wherever this facilitates their complete
development.

Having entered into such great wisdom as this, this bodhisat-
tva skillfully achieves a penetrating comprehension of all dhar-
mas, always sends forth the light of great wisdom, and moves
along a path of unimpeded movement throughout the Dharma
realm. He knows well the distinctions in the destinies associated
with the worldly dharmas, is able to manifest all of the meritori-
ous qualities, has sovereign mastery in whatever he directs his
mind to, well understands both the past and the future, is able
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to enter into the knowledge that turns back those ensconced in
the paths of the maras, enters the realms in which the Tathagata
courses, and is able to practice the bodhisattva path in bound-
lessly many worlds. Because it is characterized by irreversibility,
this ground is referred to as the Ground of Immovability.

26. TaeE BOoDHISATTVA'S SEEING AND SERVING OF COUNTLESS BUDDHAS

is1 Sons of the Buddha, because the bodhisattva mahasattvas dwell-
ing on the Ground of Immovability skillfully bring forth the
power of dhyana absorptions, they never depart from their view-
ing of all of the boundlessly many buddhas even as they never
abandon their practice of making gifts of material offerings and
providing sustaining support to the Buddhas.

In each and every kalpa and in all worlds, this bodhisattva
sees many hundreds of thousands of myriads of kotis of nayutas of
incalculably and boundlessly many asamkhyeyas of buddhas. He
makes offerings to them, pays them reverence, venerates them,
and praises them. He acquires everything used as offerings and
then uses them to present offerings to them.

27. Tue BopHIsATTVA'S FURTHER ACQUISITION OF BupDHAS' DHARMA LI1GHT

He draws close to all buddhas and receives from all buddhas the
light with which to illuminate the differences among worlds and
other such dharmas. This person enters ever more deeply into the
Dharma treasury of the Tathagata. In this, he becomes such that
no one questioning him on matters related to the differences in
world realms could ever come to the end of his understanding,
for it could never be exhaustively narrated even in hundreds of
thousands of myriads of kotis of kalpas.

28. Tae Rapiance oF Goop Roots LikeNED To A SAGE KING'S ADORNMENTS

Additionally, his roots of goodness become ever more supreme
in their radiance and purity in the same way that occurs with the
smelting of real gold and its skillful inlaying with various gems.
After it has been made into a precious strand of jewels to be worn
around the neck of the lord of the four continents, it becomes a
precious object of a sort that none owned by anyone else on the
continent of Jambudvipa could ever rival its brilliance.

Sons of the Buddha, so too it is with this bodhisattva mahasattva
for, as he dwells on this Ground of Immovability, his roots of
goodness become ever more superior in their radiance and purity;,
becoming such that sravaka-disciples, pratyekabuddhas, and even
seventh-ground bodhisattvas cannot surpass them. Because the
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bodhisattva dwelling on this ground skillfully distinguishes the
gateways to knowledge, the light of his wisdom extinguishes the
fevers of beings’ afflictions.

29. Tuis BopHisaTTvA's RADIANCE LIKE THAT OF A BRAHMA HEAVEN KING

Sons of the Buddha, he is comparable in this to the king of the
Great Brahma Heaven, the lord of a thousand worlds, who is able
in but a moment to stream forth his thoughts of compassion in a
way that causes them to entirely fill all of those thousand worlds
even as he is also able to send forth light to entirely illuminate all
places therein.

Sons of the Buddha, so too it is with this bodhisattva mahasattva
who abides on the Ground of Immovability, for he is able to send
forth light from his body that illuminates beings in worlds as
numerous as the atoms in the worlds of ten myriads of trichilio-
cosms which is then able to extinguish the fevers of all their afflic-
tions and cause them to experience clarity and coolness.

30. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 8TH GROUND BODHISATTVA

Sons of the Buddha, this has been a summary explanation of the
bodhisattva mahasattva’s Ground of Immovability. Were one to
describe it extensively, one could never reach the end of that pre-
sentation even by continuing it for measurelessly many kalpas.

a. Tue BopHISATTVA'S STATION AND DHARMA PRACTICE

The bodhisattva dwelling on this ground often serves as a king
of the Great Brahma Heaven, the lord over a thousand worlds.
There, equipped with acutely sharp faculties, he endlessly bestows
teachings on beings including sravaka-disciples and pratyekabud-
dhas, teachings on the causes and conditions of the path of the
paramitds. No one is able to prevail over him in discussions on the
distinctions among world realms.

b. TuE BopHISATTVA'S MINDFULNESS

In all of the good karmic works that he pursues, whether it be
through giving, pleasing words, beneficial actions, or joint
endeavors, he never departs from mindfulness of the Buddha,
mindfulness of the Dharma, mindfulness of his bodhisattva com-
panions, and so forth until we come to his never departing from
mindfulness of his quest to acquire the knowledge of all modes.
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c. Tue BopHISATTVA’S ASPIRATION TO SERVE BEINGS

He always reflects, “Oh, when will I finally become able to serve
beings as a leader, as one who, in this, becomes worthy of venera-
tion?” and so forth until we come to his thinking, “Oh, when will
I finally become one upon whom all beings can rely?”

d. Ture CONSEQUENCES OF THE BoDHISATTVA'S VIGOR AND Vows

If this bodhisattva wishes to apply himself to the diligent practice
of vigor, then, in but a moment, he acquires samadhis as numer-
ous as the atoms in the worlds within hundreds of myriads of
trichiliocosms, and so forth on up to his ability to manifest bod-
hisattvas in his retinue as numerous as the atoms in the worlds
existing within hundreds of myriads of trichiliocosms.

iy Were he to avail himself of the power of vows, through sov-
ereign mastery in the spiritual superknowledges, he could mani-
fest these phenomena in numbers even greater that this so large
that one could never calculate them even in however many hun-
dreds of thousands of myriads of kotis of nayutas of kalpas one
might attempt to do so.

31. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At that time, Vajragarbha Bodhisattva, wishing to once again make
clear these meanings, thereupon uttered verses, saying:

The bodhisattva dwelling on the seventh ground

who has already acquired skillful means and wisdom,

who has thoroughly gathered the dharmas assisting the path,
who is bound by great vows,

who is under the protection of all buddhas’ spiritual powers,

and whose roots of goodness have all become completely developed,
because he seeks to acquire the supreme knowledge,

he then becomes able to enter the eighth ground. n

He skillfully accumulates merit and knowledge®*

while also being possessed of deep kindness and compassion.
He transcends entirely the range of merely measurable thought
through the possession of a mind like empty space.

His mind reaches decisive and resolute power

accordant with the Dharma as it was actually proclaimed.
Thus he achieves realization of the quiescent

and sublime unproduced-dharmas patience. 13)
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He knows that all dharmas, from their very origin onward,
are neither produced nor destroyed,

are signless and uncreated,

and are neither lost nor continuing onward.

He knows all dharmas as, in the beginning, middle, and end,
indistinguishable from suchness.

He is free of any activity of the intellectual mind

and, in this, he is like empty space. qa

Having perfected patience such as this,

he becomes free of any sort of frivolous theoretical ideation
and acquires this Ground of Immovability

and the practice of its extremely deep quiescence

that no one in the entire world

could ever fathom,

for he has already utterly destroyed

all characteristic features of thought. us)

The bodhisattva abiding on this ground

is free of the mind consciousness’s discriminations and in this is
just like one who has entered the complete cessation absorption
who thereby becomes free of recollective thought’s discriminations.

He is like someone immersed in a dream wherein,

with fearful urgency, he is striving to finish fording a river.

When awakened from this, his mind experiences immense relief,
realizing then that there is really nothing at all that needs be done.

Once he has acquired this profoundly deep patience,

all thinking then becomes extinguished in him.

With this, he then becomes comparable to a Brahma Heaven king
who has become entirely free of the desire realm’s afflictions. ae)

From the very beginning, he is protected by the power of his vows.
The Buddhas now manifest to him and encourage him, saying:

“It is this very patience, the foremost among them all,

that is a position assumed by all buddhas.

Our deep knowledge and powers,

our fearlessnesses, and our dharmas exclusive to the Buddhas—
given that you do not yet possess these yourself,

you must bring forth diligence and vigor to acquire them. a7

Although you have now succeeded in extinguishing
all fires originating with the afflictions,

you should nonetheless contemplate that, in all worlds,
the fires of the afflictions still always blaze on fiercely.
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You should call to mind the vows you originally brought forth

in which you aspired to serve the benefit of all beings,

vowed to acquire the universal knowing of all dharmas,

and vowed to engage then in the vast work of liberating everyone. s}

The actual character of the nature of dharmas

is that it is eternally abiding and unchanging.

Even followers of the Two Vehicles succeed in realizing this.

Thus being known as a buddha is not due merely to achieving this.

It is solely due to having acquired their unimpeded,

extremely profound, and sublime knowledge along with their
utterly penetrating comprehension of the three periods of time
that one can then be known as a buddha. a9

It is these eminences who are the equal of even the unequaled
and who are those revered by both devas and humans

who have opened these many gateways to knowledge,
thereby allowing them to enter the Dharma of the Buddhas

and completely develop the boundless, bottomless,
immeasurable, and sublime wisdom.

With this, the entirety of all of his earlier practice of dharmas
cannot match a single instant of that in which he now courses. 120

It is in this way that the bodhisattvas

succeed in reaching the ground of sublime wisdom

and become able in but a single instant,

to send forth their bodies everywhere throughout the ten directions.

They thereby enter the gate of wisdom

and progress on the path with unimpeded swiftness

just as when, as one sails along across the great sea,

the power of the wind causes one to move forth rapidly. 21

He then entirely abandons all deliberately effortful thought,
resides solely within karmic works guided by knowledge,
and contemplates the worlds of the ten directions,

observing their creation, their destruction, and their abiding.

He is able to know the unity of the four elements

while also knowing all of the differences therein,

their characteristics when small, when large, and when measureless,
as well as all their different sorts of differentiating aspects. 22}

He is able even to calculate all of the atoms comprising

the worlds within a great trichiliocosm

while also being able to know of all of those beings” bodies
and, of the four great elements, the number of atoms therein.
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The bodies of all devas, the many jewels,

and the varying number of atoms comprising each type—
He entirely and everywhere illuminates all of these factors,
and also knows all other such factors as well. 23

Due to the causes and conditions associated with wisdom,
his mind becomes ever more subdued and pliant.

In order to serve the benefit of all beings,

he everywhere manifests bodies in all worlds.

He is able to appear in the body of a being

and thereby make it into his own body,

doing so as well in the lands of all buddhas

in which he manifests all of the other different sorts of bodies. 4

Just as the sun and moon, following the cosmic winds,
display their reflections on the surface of all waters,
so too the bodhisattva,

following the breeze of wisdom,

always abides in the Dharma realm,

completely clear and motionlessness,

and, for beings with pure minds,

manifests for each of them the appearance of his body. zs)

Adapting to their minds’ predilections,*’

he thus presents the appearance of taking on births
and, within all congregations of men and devas,

he manifests his bodies there.

The bodhisattva exercises sovereign mastery in this
wherever the causes and conditions come together,

even to the point of being able, in accordance with his wishes,
to manifest the body of a buddha for them. 2¢)

He manifests bodies of beings, physical bodies of lands,
karmic retribution bodies, bodies of worthies and dryas,

the knowledge body, and the Dharma body, doing so

while knowing that they are all of the same uniform equality.

Availing himself of these causes and conditions,

he is able at will to implement spiritual superknowledges

to inspire joyous delight among the inhabitants of the world
by thus manifesting for them many different sorts of bodies. 27}

He is able to acquire ten varieties

of sublime and great sovereign mastery of knowledge.
Whatever he does is carried forth in accordance with knowledge
and in compliance with the minds of kindness and compassion.
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He is able to skillfully cultivate and implement

all dharmas of all buddhas

as he abides within the three types of pure karmic actions,
remaining as unmoving in doing so as Mount Sumeru itself. 2s)

He is able to acquire all ten of the powers
possessed by the great bodhisattvas

and becomes one whom none of Mara’s hordes
could ever cause to turn back in retreat.

He is always protected by all buddhas,

receives the reverential obeisance of Sakra and Brahma,
and is always followed, served, and guarded

by traceless vajra-wielding spirits. (29

The bodhisattva who has reached this ground

acquires so countlessly many meritorious qualities that,
even in hundreds of thousands of myriads of kotis of kalpas,
one could never finish describing them.

He becomes able to draw close to countless buddhas,

and so increase his roots of goodness that their radiance
becomes like that of the real gold inlaid with various jewels
that adorns the neck of a king. 0

The bodhisattva dwelling on this ground

often becomes a king of the Great Brahma Heaven

who rules over a thousand lands,

one who is possessed of immeasurably vast merit and wealth

and who is able to deploy the teachings of the Three Vehicles,
doing so with an inexhaustible capacity to explain their meanings.
The light from his mind of kindness everywhere illuminates

and dispels the fever of all beings’ afflictions. is1)

Should he wish to do so, he is able,

in but a single moment, to acquire samadhis

as numerous as the atoms contained in

the worlds within a hundred great trichiliocosms.

He is also able to see buddhas throughout the ten directions

in equally great numbers as this, and,

should he wish to avail himself of the power of his vows,

the numbers would extend beyond this, becoming immeasurable. (21

We have now come to the conclusion of this summary explanation
of the eighth ground’s marvelous aspects.

Were one to carry forth with a vast proclamation of this,

one could never finish it even in a thousand kotis of kalpas. 3}

End of Chapter Eight
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CHAPTER NINE
The Sublime Goodness Ground?®?

I.  Tue NinteH GrROUND: THE SUBLIME GOODNESS GROUND

1. Tae NINTH GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

Once that son of the Buddha had finished holding forth on this
eighth ground’s sublime meaning,

through the spiritual powers of the Buddha,

the countless lands were then caused to tremble. )

The body of the Omniscient One emanated

countless subtle and marvelous rays of light

entirely illuminating worlds through the ten directions,
whereupon the beings therein were filled with happiness. @21

A thousand myriads of bodhisattvas

standing up amidst the sky above

then presented a multitude of marvelous offerings
of a sort that not even the devas possessed. 3)

The Mahesvara Heaven King

together with the kings of the Paranirmita Vasavartin Heavens—

all were filled with joyous delight and presented wondrous offerings
in reverence to the Buddha, the great ocean of meritorious qualities. )

Celestial nymphs numbering in the thousands of myriads
paid reverence as all of them, filled with joyous delight,
united with sublimely wondrous voices

in singing praises of the Buddha’s meritorious qualities. s}

Due to the spiritual powers of the Buddha,
they brought forth marvelous dharmas such as these: ()

“Those who skillfully practice quiescence

are entirely free of any sorts of evil thoughts.
Each of them, abiding on his respective ground,
skillfully cultivates the bodhisattva practices.

In order to benefit those in the world,

they roams everywhere throughout the ten directions,

instructing the multitudes in the path to buddhahood,

even as their minds, like empty space, remain entirely unimpeded. iz
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“Through their spiritual powers, the bodhisattvas

offered up marvelous offering gifts

superior to those that the merit of any of humans or devas
throughout the ten directions could ever bring forth.

Those sons of the Buddha that delight in wisdom,

by such phenomena as these, reveal the powers of the Buddha. @

“Even as they reside in a single land, unmoving,

they still manifest their presence in all places,

benefiting those in the world,

doing so in a way that is like the light and purity of the full moon.

“Even though their voices, speech,

and conceptual thought have all become quiescent,*’

they still avail themselves of all manner of voices

that resound like echoes as they discourse on the Dharma. (9

“Adapting to those beings of lesser capacity

whose minds have sunken into renunciation,

he reveals the path of sravaka-disciples,

thereby allowing them to succeed in escaping the many sufferings.

Where there are those beings

whose faculties are possessed of a minor degree of acuity
and who delight in the dharmas of causes and conditions,
he explains for them the way of the pratyekabudddha. ao)

“Adapting to those who are possessed of sharp faculties,

who are devoted to benefiting beings,

and who are possessed of the great kindness and great compassion,
he explains for them the Dharma of the bodhisattva.

For those who possess the unsurpassably great resolve
resolutely fixed in its fondness for the great endeavor,

he reveals to them the body of the Buddha

and explains for them the Buddha’s measureless Dharma. 1)

“In this he is like a master conjurer

who manifests appearances of all different sorts of physical forms
even as all such physical appearances

are devoid of any genuine phenomena.

In this same way, all of these sons of the Buddha

well know wisdom’s stratagems

whereby they are able to display all manner of actions

even as their minds have transcended existence and nonexistence.” 12)
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Those celestial nymphs employed there a thousand myriads
of sublime and wondrous sounds in singing forth praises.
Having finished the singing of praises such as these,

they then became silent and gazed up at the Buddha.

Once again Liberation Moon said:

“O Son of the Buddha, those in this Great Assembly are pure.
They single-mindedly wish to delight in hearing

of right practice as it occurs beyond the eighth ground.” 3}

2. VAJRAGARBHA COMMENCES THE NINTH GROUND’S EXPLANATION
) Vajragarbha Bodhisattva then said:

3. TeN EARNESTLY PUrRsuED ENDEAVORS ENABLING NINTH GROUND ACCESS

O Son of the Buddha, here we have the bodhisattva mahasattvas
who, resorting to such immeasurably vast knowledge as this,
have focused skillful meditative contemplation on the path to
buddhahood, and:

Have additionally sought to seek ever more superior depth of
realization in quiescent liberation;

Have sought to achieve ever more supremely deep reflection
upon the wisdom of the Tathagata;

Have sought to achieve entry into the Tathagata’s profound and
esoteric Dharma;

Have sought to selectively contemplate and acquire inconceiv-
ably great wisdom;

Have sought to selectively contemplate the dharanis and
samadhis and cause them to become doubly purified;

Have sought to cause their spiritual superknowledges to become
vast;

Have sought to adapt to the world’s different practices;

Have sought to cultivate the powers, fearlessnesses, and dhar-
mas exclusive to the Buddhas to the point where they are
invulnerable to destructive interference by anyone at all;

Have sought to accord with the power of the Buddhas’ turning
of the wheel of the Dharma;

And have sought to never relinquish the greatly compassionate
great vows that they have taken on.

It is they who then succeed in entering the ninth ground.

4. Tuis BopuisaTTva’s 10 TYPESs oF REALITY-BASED KNOWLEDGE OF KARMA

) The bodhisattvas dwelling on this ground also know in accor-
dance with reality:
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The effects of practicing®® good dharmas, bad dharmas, or kar-
mically neutral dharmas;

The effects of practicing dharmas either associated with or free
of the contaminants;

The effects of practicing worldly dharmas and world-transcend-
ing dharmas;

The effects of practicing conceivable dharmas and inconceiv-
able dharmas;

The effects of practicing dharmas that are definite or dharmas
that are indefinite;

The effects of practicing the dharmas associated with $ravaka-
disciples and pratyekabuddhas;

The effects of practicing the dharmas of the bodhisattva path;

The effects of practicing the dharmas of the Tathagata’s ground;

The effects of practicing conditioned dharmas;

And the effects of practicing unconditioned dharmas.

5. TeN Types oF REALITY-BASED KNOWLEDGE OF ENTANGLING DIFFICULTIES
i Pursuant to such knowledge, they know in accordance with
reality the entangling difficulties®' associated with implementing
the bodhi resolve, specifically knowing:*?
The entangling difficulties associated with the afflictions;
The entangling difficulties associated with karmic actions;
The entangling difficulties associated with the faculties;
The entangling difficulties associated with resolute beliefs;?
The entangling difficulties associated with sense realms;**
The entangling difficulties associated with the mind’s resolute
intentions;*
The entangling difficulties associated with latent tendencies;**
The entangling difficulties associated with births;*”
The entangling difficulties associated with residual karmic
propensities;**®
And the entangling difficulties associated with the differences
in the three groups of beings.”

6. Ten Types oF REALITY-BASED KNOWLEDGE OF BEINGS” MENTAL ASPECTS
o) So too do they know with regard to beings the different charac-
teristics of their minds, specifically knowing;:

The mind’s characteristic of manifesting in diverse ways;

The mind’s characteristic of ready transformation;
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The mind’s characteristic of being either destroyed or unde-
stroyed;

The mind’s characteristic of having no physical form;*°

The mind’s characteristic of being boundless and independent;*!

The mind’s characteristic of having different degrees of purity;

The mind’s characteristic of being either defiled or free of
defilement;**?

The mind’s characteristic of being either held in bondage or lib-
erated; 2%

The mind’s characteristic of being either deceptive or straight-
forward; 2%

And the mind’s characteristic of following along in accordance
with the destinies of rebirth.

They know in accordance with reality all such characteristics as
these.

7. His REALITY-BASED KNOWLEDGE OF THE AFFLICTIONS” CHARACTERISTICS

| So too in the case of the afflictions, wherein this bodhisattva:

Knows their characteristics when they have gone deep;

Knows their characteristics when they are but shallow;

Knows their characteristic of accompanying the mind;

Knows their characteristic of not being abandoned;

Knows their different characteristics when latent and when one
is entangled with them;

Knows they are characterized of being either associated with
mind or disassociated from mind;

Knows they are characterized by conducing to the undergoing
of resulting retributions when one is reborn;

Knows they are characterized by differences in each of the three
realms;

Knows that craving, ignorance, and views are characterized by
being like arrows in the depth of their penetration;

Knows that pride and delusion are characterized by association
with grave karmic offenses;

And knows they are characterized by ceaselessly serving as
causes and conditions of the three types of karmic deeds.

To state it briefly, he knows and fathoms in accordance with real-
ity even up to eighty-four thousand different characteristics asso-
ciated with the action of the afflictions.
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8. His ReaLiTy-Basep KNOWLEDGE OF CHARACTERISTICS OF KARMIC ACTIONS

i So too does this bodhisattva know with respect to karmic
actions:

Their characteristic of being good, bad, or karmically neutral;

Their characteristic of being either distinguishable or not yet
distinguishable;

Their characteristic of occurring in association with mind;

Their characteristic of not arising apart from mind;

Their characteristic of naturally coming to an end;

Their characteristic of being ended through practice of the path;

Their characteristic of serving as seeds;

Their characteristic of accumulating;

Their characteristic of never failing to culminate in karmic ret-
ribution;

Their characteristic of being sequential;

Their characteristic of having brought forth karmic retributions
or not yet having brought forth karmic retributions;

Their characteristic of rewarding black actions with black
retributions;*%®

Their characteristic of rewarding white actions with white ret-
ributions;

Their characteristic of rewarding a combination of black and
white actions with a combination of black and white retribu-
tions;

Their characteristic of being amenable to ending through
actions that are neither black nor white;

He knows the characteristic of karmic actions to have [corre-
sponding] stations of existence wherein [their retribution]
arises;

He knows their characteristic of involving differing means
through which their karmic [retribution] is undergone;

He knows karmic actions” characteristic of involving countless
causes and conditions in their arising;**

He knows the characteristic of worldly karmic actions and
world-transcending karmic actions to differ [in their corre-
sponding retributions];

He knows the characteristics of karmic actions when bound to
generate their effects in the present life;

He knows the characteristics of karmic actions when bound to
generate their effects in the immediately ensuing incarnation;
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He knows the characteristics of karmic actions when bound to
generate their effects in yet more distantly subsequent incar-
nations;

The characteristics of karmic actions when fixed in their karmic
effects;

And he knows the characteristics of karmic actions when
unfixed in their karmic effects.

To state it briefly, he knows in accordance with reality even up
to eighty-four thousand different characteristics associated with
karmic actions.

9. His REaLiTy-Basep KNOWLEDGE OF CHARACTERISTICS OF BEINGS’ FACULTIES

ict This bodhisattva knows the characteristics associated with the
faculties, specifically knowing:

Their characteristic of possessing distinct differences associated
with being either weak, middling, or sharp;

Their characteristic of either possessing or not possessing dis-
tinct differences in the past and future;

Their characteristic of being either superior, middling, or infe-
rior;

Their characteristic of being accompanied by and inseparable
from the afflictions;
Their characteristic of involving either fixed or unfixed results
as a function of being associated with particular vehicles;
Their characteristic of having become either completely matured
or not yet completely matured;

Their characteristic of according with the actions of the mind;

Their characteristic when vulnerable to easy ruination;

Their characteristic when being deeply rooted;

Their characteristic when especially superior;

Their characteristic when invulnerable to ruination;

Their characteristic when reversible;

Their characteristic when irreversible;

Their characteristic of becoming different across the course of
the three periods of time;

And their characteristic of being deeply hidden and different
in the manner in which they accompany one in their arising.

To state it briefly, he knows in accordance with reality even up to
eighty-four thousand different characteristics associated with the
faculties.
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10. His KNOWLEDGE OF BELIEFS, SENSE REALMS, AND RESOLUTE INTENTIONS

This bodhisattva also knows the characteristic of beings’ resolute
beliefs*” to be either weak, middling, or sharp. Briefly stated, he
knows in accordance with reality even up to eighty-four thousand
distinctions associated with beings’ resolute beliefs.

This bodhisattva also knows the characteristic of beings’ sense
realms®® to be either weak, middling, or sharp. Briefly stated, he
knows in accordance with reality even up to eighty-four thousand
distinctions associated with beings’ sense realms.

This bodhisattva also knows the characteristic of beings’ reso-
lute intentions®” to be either weak, middling, or supremely sharp.
Briefly stated, he knows in accordance with reality even up to
eighty-four thousand distinctions associated with beings’ reso-
lute intentions.

11. His KNOoWLEDGE OF LATENT TENDENCIES” CHARACTERISTICS

m This bodhisattva also distinguishes and knows the character-
istics of the latent tendencies?”® when in an associative role, know-
ing:

Their characteristics when arising with thought and when not
arising with thought;

Their characteristics when concomitant with mind and when
not concomitant with mind;

Their characteristic of deep penetration;

Their characteristic of following and tormenting beings from
the beginningless past onward;

Their characteristic of running counter to the realization of
any of the dhyana absorptions, liberations, or spiritual super-
knowledges;

Their characteristic of holding one tightly in bondage;

Their characteristic of binding one to existence within the three
realms;

Their characteristic of involvement in countless mind states
even as they do not directly manifest their presence;

Their characteristic of opening the gates to every sort of karmic
circumstance, even as one remains unaware of them;

Their characteristic of amenability to counteraction;

Their characteristic of being devoid of anything that exists;

Their characteristic of being devoid of any fixed circumstances;
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And their characteristic of being invulnerable to the extinguish-
ing of their activity through any means other than the path
of the Aryas.

12. His KNOowLEDGE oF CHARACTERISTICS AsSOCIATED WiTH BIRTHS

m This bodhisattva also knows in accordance with reality the
characteristics associated with different rebirth circumstances,
specifically knowing:

The characteristics associated with differences between hell
realm, animal realm, hungry ghost realm, asura realm,
human realm, and celestial realm rebirths;

The characteristics associated with differences between form
realm and formless realm rebirths;

The characteristics associated with the difference between
rebirths with perception and rebirths without perception;

The characteristics associated with karmic action acting as a
field, cravings as water, ignorance as sheltering darkness,
consciousness as seed, and the subsequent body as sprout;

The characteristics of simultaneous arising and inseparability
of name and form;

The characteristic of delusion and craving to instigate continu-
ity of existence;

The characteristics of beings whereby they desire birth, desire
actions, desire feeling,”! and desire to never be apart from
pleasure;

The characteristics associated with distinguishing the differ-
ences in the three realms of existence;

And the characteristics associated with the continuity of the
three realms of existence.

He knows all of these characteristics in accordance with reality.

13. His KNowLEDGE oF CHARACTERISTICS OF HABITUAL KARMIC PROPENSITIES

o This bodhisattva also knows in accordance with reality the
characteristics associated with the habitual karmic propensities,”*
specifically knowing;:
Whether they have residual aspects or do not having residual
aspects;
That there are habitual karmic propensities that follow one into
the rebirth destiny where one is reborn;
That there are habitual karmic propensities that accompany
beings wherever they abide;
That there are habitual karmic propensities that accord with
karmic actions and afflictions;
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That there are habitual karmic propensities that are good, bad,
or neutral;

That there are habitual karmic propensities associated with
abandoning desire;

That there are habitual karmic propensities that follow one into
subsequent incarnations;

That there are habitual karmic propensities that manifest
sequentially as they follow along in pursuit;

That they are characterized by deep penetration and are sev-
ered by the path;

That they are characterized by sustenance of afflictions;

And that, if they are abandoned, they then become nonexistent
dharmas.

He knows all such things in accordance with reality.

14. His KNowLEDGE oF THOSE Fixep 1N RiGHT, IN WRONG, OR UNFIXED
) This bodhisattva also knows in accordance with reality beings’
fixed and unfixed characteristics, specifically knowing:#”
The characteristic of being fixed in adherence to what is right;
The characteristic of being fixed in adherence to what is wrong;
The characteristic of being unfixed in these regards;
The characteristic of being fixed in what is wrong through pos-
session of wrong views;
The characteristic of being fixed in what is right through pos-
session of right views;
The characteristic of being unfixed through dissociation from
both;
The characteristic of being fixed in what is wrong through com-
mitting each of the five heinous karmic offenses.”*
The characteristic of being fixed in what is right through the
five root faculties;
The characteristic of being fixed in what is wrong through
dwelling in stations associated with what is wrong;
The characteristic of being fixed in what is right through dwell-
ing in stations associated with what is right;
The characteristic of being unfixed [in either what is right or
what is wrong] through separating from these two;
The characteristic of being difficult to turn back through deeply
entering into the class [of beings]*”* inclined toward what is
wrong;
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And the characteristic of having causes and conditions making
one amenable to being caused to cultivate the unsurpassable
path.

These characteristics of the group that is unfixed, the group that
is fixed in what is wrong, and [the group] of beings preserving
[what is right| —he knows them all in accordance with reality.

15. His KNOWLEDGE-BASED ADAPTIVE TEACHING AND LIBERATION OF BEINGS

w Son of the Buddha, the bodhisattva mahasattvas who accord with
knowledge such as this are said to dwell securely on the Ground
of Sublime Goodness. The bodhisattva dwelling on this ground
knows all such characteristics in beings” different practices and,
adapting to what will cause them to gain liberation, then provides
them with the corresponding causes and conditions.

This bodhisattva knows those dharmas appropriate to the
teaching of beings, knows those dharmas conducing to the libera-
tion of beings, and, knowing these in accordance with reality, he
then teaches the Dharma for their sakes.

He knows in accordance with reality the characteristics of
those with affinity for the Sravaka-disciple Vehicle, the character-
istics of those with affinity for the Pratyekabuddha Vehicle, the
characteristics of those with affinity for the Bodhisattva Vehicle,
and the characteristics of those with affinity for the ground of the
Tathagata. He then adapts to the causes and conditions of these
beings and teaches the Dharma for their sakes.

He adapts to the differences in their minds, adapts to the dif-
ferences in their faculties, and adapts to the differences in their
predilections, and then teaches the Dharma for their sakes.

So too, he adapts to their bases in practice and their bases in
wisdom and then explains the Dharma for their sakes. He knows
the bases for all courses of action and, adapting specifically to
those, he teaches the Dharma accordingly.

He adapts to beings’ sense realms*® and the particular entan-
gling difficulties*” they have deeply entered and teaches Dharma
for them accordingly.

He adapts to their rebirth destinies, adapts to the births they
have taken on, adapts to their afflictions, and adapts to the per-
mutations in their habitual karmic propensities and therefore
teaches Dharma accordingly.

He adapts to whichever vehicle would conduce to liberation
and therefore teaches Dharma accordingly.
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16. Tue BopuisarTva’s ComMAND oF Four Tyres orF UNIMPEDED KNOWLEDGE

m This bodhisattva dwelling on this ground becomes a great
expounder of the Dharma*® who preserves and protects the
Dharma treasury of the Buddhas.

o He thereby becomes one who is well equipped with the pro-
found and sublime meaning understood by a great expounder
of the Dharma. Consequently he employs measurelessly many
wise skillful means and the four types of unimpeded knowledge
in bringing forth the bodhisattva’s command of phrasing as he
explains the Dharma.

This bodhisattva always accords with the four types of unim-
peded knowledge*” and never abandons them. What then are
these four? They are:

First, unimpeded knowledge of Dharma.
Second, unimpeded knowledge of meaning.
Third, unimpeded knowledge of language.
Fourth, unimpeded knowledge of eloquence.

a. TeN PErRMUTATIONS OF EXPERTISE IN THE FOUR UNIMPEDED KNOWLEDGES

10y It is through unimpeded knowledge of Dharma that this bod-
hisattva knows the individual characteristics of any given dharma,
through unimpeded knowledge of meaning that he knows the
different characteristics by which dharmas differ, through unim-
peded knowledge of language that he knows how to discourse on
dharmas in a manner free of discriminations, and through unim-
peded knowledge of eloquence that his knowledge of all dharmas
is presented as sequential and uninterrupted discourse.

iy Additionally, it is through unimpeded knowledge of Dharma
that he knows the insubstantial nature of all dharmas, through
unimpeded knowledge of meaning that he knows the production
and destruction of dharmas, through unimpeded knowledge of
language that he knows all dharmas’” conventional designations
and presents uninterrupted explanations incorporating these
conventional designations, and through unimpeded knowledge
of eloquence that he presents boundless explanations that accord
with and do no violence to these conventional designations.

@ Furthermore, it is through unimpeded knowledge of
Dharma that he knows the different characteristics of dharmas
of the present. It is through unimpeded knowledge of meaning
that he knows the different characteristics of dharmas of the past
and future. It is through unimpeded knowledge of language
that, knowing all dharmas of the past, future, and present, he
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discourses on them in a manner free of discriminations. And it
is through unimpeded knowledge of eloquence that he is there-
fore able to discourse with boundless Dharma light on each of the
periods of time.*°

) Additionally, it is through unimpeded knowledge of Dharma
that he knows the differences in dharmas, through unimpeded
knowledge of meaning that he knows the differences in dharmas’
meanings, through unimpeded knowledge of language that he
is able to accord with all languages in discoursing on Dharma
for others, and through unimpeded knowledge of eloquence that,
in discoursing on Dharma for others, he adapts to their predilec-
tions and understandings.

st Then again, it is through unimpeded knowledge of Dharma
that he uses Dharma knowledge to know dharmas’ differenti-
ating aspects even as he uses skillful means to know dharmas’
non-differentiating aspects. It is through unimpeded knowledge
of meaning that he uses comparative knowledge to know the dis-
tinctions among dharmas, through unimpeded knowledge of lan-
guage that he uses worldly knowledge to discourse on dharmas’
distinctions, and through unimpeded knowledge of eloquence
that he knows how to discourse skillfully on ultimate truth.

m Additionally, it is through unimpeded knowledge of
Dharma that he knows all dharmas’ singular and indestructible
character. It is through unimpeded knowledge of meaning that he
thoroughly fathoms the dharmas of the aggregates, sense bases,
sense realms, truths, and causes and conditions. It is through
unimpeded knowledge of language that he employs such a subtle
and wondrous voice in his discourse that all inhabitants of the
world are able to understand its import. And it is through unim-
peded knowledge of eloquence that whatever he discourses upon
becomes ever more supremely able to cause beings to acquire the
boundless light of Dharma.

) Then again, it is through unimpeded knowledge of Dharma
that he knows the absence of differentiating distinctions among
all dharmas and knows them to be entirely subsumed within the
One Vehicle. It is through unimpeded knowledge of meaning
that he enters the gateway of the distinctions between dharmas.
It is through unimpeded knowledge of language that he is able
to discourse on the meaning of the nonexistence of distinctions
between the vehicles. And it is through unimpeded knowledge of
eloquence that, employing but a single Dharma gateway, he dis-
courses with boundless Dharma radiance.
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vy Additionally, it is through unimpeded knowledge of Dharma
that he is able to enter the practices of all bodhisattvas, the prac-
tice of knowledge, the practice of the Dharma, and the practices
following from knowledge. It is through unimpeded knowledge
of meaning that he is able to distinguish and explain the differ-
entiating aspects in meaning contained within the ten grounds. It
is through unimpeded knowledge of language that he discourses
without discrimination on progressing along the path of the
grounds. And it is through unimpeded knowledge of eloquence
that he discourses on the boundless aspects of all practices.

w) Also, it is through unimpeded knowledge of Dharma that
he knows all buddhas’ realization of bodhi in but a single mind-
moment, through unimpeded knowledge of meaning that he
knows all of the distinctions among all different sorts of times
and places, through unimpeded knowledge of language that he
discourses on different matters related to all buddhas’ realization
of the path, and through unimpeded knowledge of eloquence that
he may discourse on but a single sentence of Dharma for bound-
lessly many kalpas and still not come to the end of it.

x Furthermore, it is through unimpeded knowledge of
Dharma that he knows all buddhas” proclamations as well as all
buddhas” powers, fearlessnesses, dharmas exclusive to buddhas,
great kindness, great compassion, unimpeded knowledges, turn-
ing of the Dharma wheel, and other such matters that follow from
and accord with their all-knowledge. It is through unimpeded
knowledge of meaning that he knows the manner in which the
voice of the Tathagata is brought forth in eighty-four thousand
different ways adapted to beings resolute intentions,*®' adapted
to their faculties, and adapted to their different resolute convic-
tions.”? It is through unimpeded knowledge of language that in
he employs the Tathagata’s voice to discourse on all of the prac-
tices without making discriminations. And it is through unim-
peded knowledge of eloquence that he employs the power of all
buddhas” wisdom to discourse with a voice adapted to beings’
resolute convictions.?®

17. His AcquisiTioN oF DHARANTS & FURTHER RECEIPT OF BUuDDHAS” DHARMA

w1 Sons of the Buddha, the bodhisattva mahasattva who thor-
oughly knows the unimpeded knowledges in these ways dwells
securely on the ninth ground wherein he is known as one who
has acquired the Dharma treasury of all buddhas. He is able to
become a great master of the Dharma who acquires the manifold



Chapter Nine: The Sublime Goodness Ground 209

meanings dharani, the manifold dharmas dharani, the arising of
wisdom dharani, the manifold illuminations dharani, the good
intelligence dharani, the manifold wealth dharani, the dharani of
wide renown, the awe-inspiring virtue dhdrani, the unobstructed
dharani, the boundless dharani, and the treasury of various mean-
ings dharani, acquiring thus a hundred myriads of asamkhyeyas
of such dharanis. Adapting to what is appropriate to the circum-
stances, he employs skillful means in his discourse. In this way,
as he expounds on the Dharma, he utilizes measurelessly many
different gateways of eloquence.

Having acquired such an immeasurably great number of
dharani gateways as these, he is able then to listen to the Dharma
in the presence of all buddhas and, having heard it, he does not
then forget it. According with the way that he has heard the
Dharma spoken, he is able then to use measurelessly many differ-
ent gateways in expounding for others.

izy Just as this bodhisattva employs a hundred myriads of
asamkhyeyas of dharanis in listening to and taking in the Dharma
in the presence of a single buddha, so too does he also do so in the
presence of all of the other immeasurably and boundlessly many
buddhas. When this bodhisattva goes forth and pays reverence to
a Buddha, the gateways of Dharma light that he then learns are
so extensive that, even in a hundred thousand kalpas, a greatly
learned sravaka-disciple possessed of dharani powers could never
succeed in absorbing and retaining them.

18. His ExrouNDING ON DHARMA THROUGHOUT A GREAT TRICHILIOCOSM

Having acquired such dharani power, unimpeded knowledges,
and powers of eloquence as these, when this bodhisattva dis-
courses on Dharma, even as he resides there on the Dharma
throne, he speaks on Dharma throughout the worlds of a great
trichiliocosm in a manner adapted to the mental dispositions®*
of the beings therein. As he holds forth from the Dharma throne,
the Dharma light acquired in the mind of this bodhisattva is para-
mount in its supremacy over everyone with the sole exception of
buddhas and those bodhisattvas who have already received the
consecration.

19. Tais BopHIisAaTTVA'S VARIOUS VOICE-LIKE EXPRESSIONS IN TEACHING BEINGS

When this bodhisattva sits on the Dharma throne:

He may employ but a single utterance of his voice to influ-
ence everyone in an entire great assembly to gain complete
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comprehension, whereupon they immediately succeed in
acquiring complete comprehension.

Or he may employ many different sorts of voices to cause every-
one in a great assembly to develop an understanding, where-
upon they immediately develop an understanding,.

Or he may remain silent and only emanate radiant light in order
to cause everyone in an entire great assembly to acquire an
understanding of Dharma, whereupon they immediately
acquire an understanding of Dharma.

Or he may cause all of his hair pores to put forth the sounds of
Dharma, or he may cause all things both with and without
form throughout an entire great trichiliocosm to put forth
the sounds of Dharma, or else he may cause a single sound
to everywhere fill up the world, thereby causing everyone
therein to gain an understanding.

20. His INDEPENDENT CoMMAND OF COUNTLESS SIMULTANEOUS VOICES

Even if all beings in a great trichiliocosm’s worlds were to simul-
taneously present questions to this bodhisattva while each of
those beings employed a measureless and boundless number of
voices that each presented different questions to him, and even as
this was so for each single being, so too did all the other beings
also pose entirely different questions, this bodhisattva would still
be able in but a single mind-moment to absorb all such questions
and then, employing but a single voice, he would be able to cause
all those beings to acquire understandings corresponding to their
particular questions.

So too would this be the case in a circumstance involving two
great trichiliocosms filled with such beings, in a circumstance
involving three, four, five, ten, twenty, thirty, forty, or fifty great
trichiliocosms, in a circumstance involving a hundred trichilio-
cosms, in a circumstance involving a thousand great trichilio-
cosms, or in a circumstance involving a myriad, ten myriads, a
hundred myriads, a koti, or even ten kotis of great trichiliocosms,
a hundred, a thousand, or even a myriad kotis of nayutas of trichil-
iocosms, and so forth on up to an ineffable?® number of ineffably
many great trichiliocosms, all of them filled with such beings. As
he expounds the Dharma for them on such a vast scale, he is aug-
mented by the spiritual power of the Buddha. Thus he is able then
to engage on a vast scale in performing the works of the Buddha
for the sake of all these beings.

210
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21. Tue BopHisaTTvA’s VIGOR IN QUEST OF THE LIGHT OF KNOWLEDGE

He redoubles the intensity of his vigor in acquisition of the light
of knowledge such as this even to this degree: Suppose that on the
tip of a single hair there existed great assemblies as numerous as
the atoms in an ineffable number of ineffably many world systems
wherein buddhas residing in the midst of each of those assem-
blies were expounding Dharma for beings’ sakes. Suppose as well
that each buddha therein adapted his discourse on Dharma to the
minds of however many beings were present therein, thereby
causing each and every one of those beings to acquire in his own
mind however countlessly many dharmas he was setting forth.
Suppose also that, just as this circumstance held for any one of
those buddhas, so too did it also hold for all the buddhas residing
in all of those great assemblies discoursing on Dharma. And sup-
pose too that, just as this circumstance obtained on this one single
hair point, so too did it also hold for all such places throughout
the worlds of all the ten directions. Even in a circumstance such as
this, he is accordingly able to bring forth just such a commensu-
rately immense power of recall that, in but a single mind-moment,
he is able to absorb all of the Dharma light received from all those
buddhas and still not forget even a single sentence.

In circumstances such as the above described great assem-
blies full of beings listening to the Dharma, he may even be pres-
ent therein employing the absolutely pure light of Dharma to
expound it in such a way that they are caused to understand it. He
is thus able in but a single mind-moment to cause however many
beings are present therein to all become filled with delight. How
much the more so is he able to accomplish this for the sake of the
beings in any particular number of worlds.

The roots of goodness of this bodhisattva dwelling on this
ground become ever more supreme. Whether it be day or night,
he has no other thought aside from his aspiration to deeply enter
the realm in which the Buddhas course.®® Abiding within the
assemblies of all buddhas, he always deeply penetrates into the
bodhisattva’s liberations.

22. Tae BODHISATTVA'S SEEING AND SERVING OF COUNTLESS BUDDHAS

As he continues along in his compliance with knowledge such
as this, this bodhisattva always sees all buddhas such that, in
each and every kalpa, he sees incalculably and boundlessly many
hundreds of thousands of myriads of kotis of buddhas and then
presents offerings of marvelous gifts to all those buddhas. In the
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presence of all those buddhas, he poses all different sorts of que-
ries to them on difficult topics and develops a penetrating com-
prehension of all of the dharanis.

23. His Goop Roots’ Purity Like THE GoLD OF A CAKRAVARTIN’S CROWN

The roots of goodness of this bodhisattva become ever more
supremely radiant in their purity. In the case of such sons of the
Buddha as this, that purity is comparable to when one refines
gold to the point where it becomes sufficiently pure to serve in
adornments like the jeweled crown of a wheel-turning sage king.
In such a circumstance, that crown’s radiance becomes such that
the necklaces of any of the lesser kings or residents of the four
continents could never outshine it.

Sons of the Buddha, so too itis with this bodhisattva mahasattoa.
As he abides on this Ground of Sublime Goodness, his roots of
goodness become ever more supremely radiant in their purity, so
much so that they cannot be rivaled by anyone at all. They cannot
be rivaled by any $ravaka-disciple, by any pratyekabuddha, or by
any bodhisattva residing on any of the [lower]*” grounds.

The roots of goodness of this bodhisattva so increase in their
brightness that they become able to illuminate beings’ affliction-
related entangling difficulties® and, having illuminated them,
they then recede.

24. His Goobp Roots’ Purity LikE A BRaurma HEaveN KiNG's RADIANCE

Sons of the Buddha, this circumstance is analogous to that of the
Great Brahma Heaven King who is able to illuminate all of the
entangling difficulties existing anywhere throughout the entire
great trichiliocosm. So too it is in the case of this bodhisattva who,
as he abides on this bodhisattva ground, the Ground of Sublime
Goodness, he develops such radiant purity in his roots of good-
ness that he is able to illuminate beings’ affliction-related entan-
gling difficulties and, having once illuminated them, they then
recede.

25. VAJRAGARBHA’S FINAL STATEMENTS ABOUT THE 9TH GROUND BODHISATTVA

Sons of the Buddha, this constitutes a summary explanation
of the bodhisattva mahasattva’s ninth bodhisattva ground, the
Ground of Sublime Goodness. Were one to engage in an extensive
discussion of it, then one could never come to the end of it even in
incalculably many kalpas.
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a. Tue BopHISATTVA'S STATION AND DHARMA PRACTICE

The bodhisattva dwelling on this ground often serves as a Great
Brahma Heaven king in which capacity he serves as the leader
overseeing a great trichiliocosm, one over whom no one can
establish supremacy, one who explains principles in accordance
with reality, and one who acts with sovereign mastery wherever
such mastery may be exercised. He is well able to proclaim the
teachings of sravaka-disciples and pratyekabuddhas as well as the
paramitas of the bodhisattvas. Should any being pose a challeng-
ing question to him, no one is able to exhaust his ability to com-
pletely respond.

b. Tue BopHISATTVA'S MINDFULNESS

In all of the good works to which he devotes himself, whether
they be in the sphere of giving, pleasing words, beneficial actions,
or joint endeavors, he never departs from mindfulness of the
Buddha, mindfulness of the Dharma, mindfulness of his bod-
hisattva companions, and so forth until we come to his never
departing from mindfulness of the knowledge of all modes.

c. Tue BoDHISATTVA'S ASPIRATION TO SERVE BEINGS

He always brings forth this thought: “Oh, when will I be able to
finally become one who can serve as a leader for beings, one wor-
thy of their veneration?,” and so forth until we come to his think-
ing, “Oh, when will I be able to become one upon whom all beings
can rely?”

d. THE CONSEQUENCES OF THE BODHISATTVA'S VIGOR AND VOws

If this bodhisattva wishes to devote himself to the diligent appli-
cation of vigor, then in but a single mind-moment, he succeeds in
acquiring samadhis as numerous as the atoms in a hundred myr-
iad asamkhyeyas of trichiliocosms, and so forth until we come to
his becoming able to manifest a hundred myriads of asamkhyeyas
of bodhisattvas serving him as a retinue. Were he to avail himself
of the power of vows, through sovereign mastery in the spiritual
superknowledges, he could manifest these phenomena in even
greater numbers so large that one could never describe them even
in however many hundreds of thousands of myriads of kotis of
nayutas of kalpas one might attempt to do so.

26. VAJRAGARBHA BODHISATTVA'S SUMMARIZING VERSES

At that time, Vajragarbha Bodhisattva, wishing to once again clar-
ify his meaning, thereupon uttered verses, saying:
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The bodhisattvas who accord

with the power of that immeasurably profound wisdom
that is the most sublimely subtle

and difficult for anyone in the world to know

and who pursue the benefit of beings

become able to reach to the ninth ground. s

They succeed in entering the Buddha’s

treasury of secrets

and become able to acquire the most supremely subtle and sublime
samadhis and dharanis.

Employing immense powers of spiritual superknowledges,
they skillfully penetrate the characteristic aspects of the world.
With decisive power of wisdom,

they are able to contemplate the dharmas of the Buddha

and, with great vows and compassionate resolve that is pure,
they succeed in entering the ninth ground. us)

One practicing in accordance with this superior ground

who preserves the treasury of the buddhas

immediately becomes able to penetratingly understand all dharmas
whether they are good, unwholesome, or neutral,

whether they are associated with or free of the contaminants,
associated with the world or transcendent of the world,

and whether they are conceivable

or they are inconceivable. 16}

He knows of dharmas whether they are definite or indefinite

and knows the characteristic features comprising the Three Vehicles.
He contemplates and distinguishes these.

As for the characteristics of the conditioned and the unconditioned,
he brings forth a knowledge of dharmas such as these

and dispels all darkness of ignorance. a7

As for his mind in its accordance with knowledge such as this,

it reaches the foremost level of subtlety.

He completely knows with respect to all beings their

hazardous entangling difficulties, their minds’ diverse manifesta-
tions,

their readily agitated and easily turned minds,

and their boundless and independent minds. as)

He knows their afflictions’ deep and superficial aspects

and their accompanying and never existing apart from the mind.
He also knows the signs of entanglement with the latent tendencies
in the coursing along through continuous existences.
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He knows all the different sorts of variations in their karma,

knows each and every one of its different characteristics,

knows that, even with destruction of causes, their effects are not lost,

and thus has a penetrating comprehension of such matters as these.
19

He also knows with respect to beings

all their various faculties, whether weak, middling, or sharp,

as well as the vast number of other such distinctions

including their characteristics in both the past and the future,

their distinct differences when superior, middling, or inferior,

as well as all of their various aspirations, predilections, and such,
even up to the point that he is able to completely know

their eighty-four thousand different varieties. 20}

He knows the sense realms®’ of those in the world in this same way,

knows their entangling difficulties connected to afflictions and
views,

knows they remain unsevered from the beginningless past onward,

knows their mental intentions and all their latent tendencies,

all of which act together with the mind,

and knows that they tie up the mind and are difficult to sever. i21)

He knows all of their latent tendencies and such,

knows they are but discriminations arising with discursive thinking,
knows that they are devoid of any place wherein they abide,

knows that they are also devoid of fixed phenomenal characteristics,

that they do not exist apart from the body,

that they are also difficult to become aware of,

that one is able to block them through the power of dhyana samadhi,
and knows that one becomes able to sever them on the vajra path. 22

He is also able to know with respect to beings

the differences in their entry into the six rebirth destinies, knows that
cravings serve as water, ignorance serves as darkness that covers,
karmic actions are the field, and consciousness is the seed

that gives rise to its sprout as the subsequent life’s body
wherein name-and-form develop and grow together, and that,
throughout beginningless births and deaths up to the present,
this continues on within the three realms of existence. (23}

He knows too with respect to the devas, the dragons, and all the rest,
their afflicted actions and mental propensities,

knows that, if they were to leave behind such mental propensities,
then none of these births would occur at all,
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and knows too that all beings,

in every case reside within the three categorical types of beings®°
that may be either submerged in wrong views

or else abiding on the path of knowledge. (24}

The bodhisattva dwelling on this ground

knows entirely the mental dispositions of beings,
their faculties, their resolute beliefs,

and so forth in all their different variations.

Through profound thought and skillful contemplation,

he adapts to what is appropriate and then teaches them the Dharma.
Through penetrating comprehension of the unimpeded knowledges,
he is skillful in the use of language as he speaks. t2s)

In his serving as a master of the Dharma, this bodhisattva

is like the king of the lions,

like the king of the bulls, and like the king of the mountains,
for he abides established in fearlessness,

everywhere raining down in all worlds

the flavor of the finest sweet-dew elixir.

In this, he is like the great king of the dragons

who is able to send down the rains that fill the great oceans. rz6)

This bodhisattva thoroughly knows

the unimpeded knowledges of Dharma, meaning, and language
and is well able to adaptively implement

the fully accomplished power of eloquence.

He is able to acquire a hundred myriads

of asamkhyeyas of comprehensive-retention dharanis

through which he is able to take in the dharmas of all buddhas
just as the ocean takes in the rains sent down by the dragons. {27}

This bodhisattva acquires just such

profoundly marvelous and pure

dharanis, countless in number, and,

through the power associated with all of his samadhis,

he becomes able in just the space of a single mind-moment
to see incalculably many buddhas.

Having heard their teachings, with a pure Brahman voice,
he then expounds upon those marvelous Dharma jewels. (s}

This bodhisattva may provide instruction

to the beings inhabiting a great trichiliocosm,

adapting in this to their minds’ faculties and mental dispositions,
speaking the Dharma in a way that causes them to be delighted. (29)
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In a manner such as this, even in the lands throughout

an incalculable number of great trichiliocosms,

he becomes ever more intensely diligent in his application of vigor
in a manner that one could contemplate in this way:

Suppose that on the tip of a single hair

there are measurelessly many buddhas speaking Dharma
wherein, for the sake of all different sorts of people, those buddhas
are expounding on the sublime Dharma.

In such a case, this bodhisattva is able to take it all in

in a manner comparable to the earth’s taking in of all seeds. 30

Additionally, he makes a vow such as this:
“Supposing all of the beings existing

in all lands throughout the ten directions
all came together as a single assembly,

I'should, in but a single mind-moment,

completely know the thoughts in all their minds

and then, employing but a single voice, proclaim the Dharma

in a manner that causes all of their nets of doubts to be cut away.” su

The bodhisattva dwelling on this ground

serves as a king of the Dharma for both humans and devas
among whom he becomes a great Dharma proclaiming master
who adapts his teachings to accord with the minds of beings

and always, throughout both day and night,

gathers together with all buddhas and

is able to abide in the extremely profound and sublime
quiescent knowledge and liberation. 2

As he presents offerings to countlessly many buddhas

and as his roots of goodness become so increasingly radiant in purity
that they become comparable in their radiance to that of the real gold
adorning the crown of the Wheel-Turning King,

his light illuminates beings’

hazardous difficulties linked to their afflictions
just as the light of the Brahma Heaven King
illuminates the worlds of the great trichiliocosm. (33)

The bodhisattva dwelling on this ground
serves the worlds of a great trichiliocosm
as a great Brahma Heaven king

whose faculties are all acutely sharp
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and who is skillful in using the Dharma of the Three Vehicles
to instruct and awaken all of those beings residing therein.
The good karmic works to which he devotes himself

are all done in a manner accordant with right mindfulness. (34

He becomes able, in but a single mind-moment,
to acquire deep and sublime samadhis

as numerous as the atoms

in measurelessly many worlds.

He is able to see the buddhas of the ten directions

speaking the Dharma with their sublimely marvelous voices.

The buddhas he sees and the power of his great superknowledges
increase through his additional generation of immeasurable vows. (35

We hereby now conclude this summary explanation

of such aspects as these of the practice of great knowledge

as it is carried forth on the ninth ground

in profoundly marvelous way that is difficult to know or see. (36}

End of Chapter Nine



CHAPTER TEN
The Dharma Cloud Ground

J. Tue TenTH GrROUND: THE DHARMA CLOUD GROUND

1. Tae TENTH GROUND’S INTRODUCTORY VERSES AND DHARMA REQUEST

When these unsurpassably excellent endeavors
practiced by the great bodhisattvas had been described,
the countless nayutas

of devas from the Suddhavasa Heaven,

witnessing this from high in the sky,

felt great delight in mind

and then, with thoughts imbued with reverence,

they presented a multitude of marvelous offerings to the Buddha. )

The nayutas of bodhisattvas,

having felt immeasurably great delight,

then lit all manner of exotic and sublime incenses
that had the effect of extinguishing all afflictions. 2}

The Paranirmita Vasavartin Heaven King
as well as that great assembly of devas
that stood there in the sky

all felt great delight in their minds.

With thoughts imbued with reverence,

they all presented all different sorts of gifts as offerings

as they each scattered down raiment adorned with many jewels
that swirled down, descending from the sky. i

Incalculably many kotis of celestial nymphs,

with all their faculties suffused with happiness,

from on high where they stood in the sky,

with reverential minds, presented offerings to the Buddha.

They all then joined in creating measurelessly many kotis
of nayutas of skillful musical offerings

as from all of their many gifts

there came forth voicings such as these:

“The Buddha sits here in this place

while everywhere pervading all

of the lands throughout the ten directions wherein,

in all of them, there are also manifestations of the Buddha
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of many different sorts that are countless kotis in number,

all with the major marks and subsidiary signs adorning their bodies
that, in their incomparably refined sublimity,

completely fill up the worlds. s}

Even from within a single hair pore,

there are sent forth incalculably many rays of light
that extinguish all

of the world’s fires of affliction.

The number of atoms throughout the ten directions

is such as one could never calculate.

The number of light rays sent forth from but a single hair pore
are also such that one could never exhaustively count them. )

In each of them, one sees that there are Buddha bodies
adorned with the thirty-two major marks

and the eighty subsidiary signs,

turning the unsurpassable wheel.

One may see there all the different circumstances wherein
the Buddha expounds on Dharma for beings’ sakes. i

One may see his residing in the Tusita Heaven,

teaching all the devas,

may see him descending from the Tusita Heaven,

coming down to reside in the womb,

may see him when he is first born,

and may see him in the night, leaving behind the home life. (s

One may see him sitting in the bodhimanda

whereupon he then achieves the unsurpassable enlightenment,
may see him turning the wheel of Dharma,

or may see him entering nirvana. s

Throughout incalculably many lands,

he brings forth all different kinds of manifestations.

It is because he wishes to bring about the liberation of beings

that, in all such cases, there come to be such circumstances as these.

In this, he is comparable to a master conjurer
who knows well the arts of conjuration

and thus presents many such displays to beings
of all different sorts of different bodies.

From the midst of such wisdom of the Buddha as this,

he is skillful in presenting manifestations

wherein he transformationally creates all manner of bodies
that manifest everywhere throughout all worlds. a0
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Just as all dharmas are empty, quiescent,

and, from their origin onward, devoid of nature or marks
and identically comparable to empty space,

so too it is with the Great Teacher.

Having achieved entry into the ultimate truth’s
sublime nature and characteristics,

he accords with dharmas’ nature and characteristics
in manifesting the Buddha’s great spiritual powers. an

As for the very nature of that in which the Buddhas course,

all beings themselves

in every case abide within this nature wherein signs

and whatever can be vested with signs are of the same character.

All dharmas equally

enter and abide in the ultimate truth’s

meaning and purport of quiescence

wherein, in every case, they are all entirely signless. n2

If one wishes to acquire the knowledge of the Buddha,

one should abandon all conceptual thought,

penetratingly comprehend both existents and non-existents,
and swiftly become a teacher of both devas and men.” a3

Having all sung forth

a thousand myriad sorts of marvelous voicings such as these,
that assemblage of celestial nymphs

then fell silent and gazed up at the Buddha. ag

Seeing that the assembled congregation had become entirely silent,
Liberation Moon Bodhisattva

then set forth a request to Vajragarbha Bodhisattva, saying:

“O Greatly Eminent Son of the Buddha.” as)

“We pray that you will now present a general explanation

of all the powers of great spiritual superknowledges involved in
the bodhisattva’s going forth from the ninth ground

to then arrive on the tenth ground.” ne

2. VAJRAGARBHA COMMENCES THE TENTH GROUND’S EXPLANATION

) At that time, Vajragarbha Bodhisattva then said:

3. Tue CATEGORIES OF PRACTICE BEFORE ENTERING THE TENTH GROUND

O Son of the Buddha, having employed such measureless wis-
dom as this in skillful cultivation of the path to buddhahood on

291

through to the ninth ground, the bodhisattva mahasattvas:
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Thoroughly accumulate every sort of white dharma;

Accumulate the measurelessly many dharmas constituting the
provisions for the path;

Become protected by immense merit and wisdom;

Practice the great compassion on a vast scale;

Deeply know and distinguish the differences between worlds;

Deeply penetrate beings’ entangling difficulties;*?

Reach the Tathagatas” domains of practice;

Carry forth mindfulness in a manner concordant with the
Tathagata’s stations of quiescent practice;

And progress toward the powers, fearlessnesses, exclusive
dharmas, and other such attainments of the Buddhas.

Firmly maintaining and never relinquishing these [practices],
they thereby succeed in reaching the station [wherein they receive
the consecration of imminent realization] of all-knowledge.

4. Tuis BoDHISATTVA'S SUBSEQUENT ACQUISITION OF SAMADHIS

@ Sons of the Buddha, it is through practicing in accord with
knowledge such as this that the bodhisattva mahasattva nearing
the ground of buddhahood then acquires the direct manifesta-
tion of the bodhisattva’s stainless samadhi. He then additionally
enters:*?

The distinctions within the Dharma realm samadhi;

The adornment of the bodhimanda samadhi;

The showering of all worlds with floral radiance samadhi;

The oceanic treasury samadhi;

The oceanic reflection samadhi;

The vastness of empty space samadhi;

The contemplative investigation of the nature of all dharmas
samadhi;

The adaptation to the minds and actions of all beings samadhi;

The selection of all dharmas in accordance with reality samadhi;

And the acquisition of the Tathagata’s knowledge and reliability
samadhi.

Hundreds of myriads of asamkhyeyas of samadhis such as these all
manifest directly before him. This bodhisattva enters all of these
samadhis and thoroughly knows the differences in their func-
tions. Among them, the very last samadhi is known as “enhance-
ment of the station of all-knowledge.”
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5. Tue FINAL SAMADHI'S MANIFESTATION OF AN IMMENSE Rap1aNT LOTUS

icc When this samadhi manifests directly before him, there then
emerges an immense bejeweled king of lotus blossoms with a cir-
cumference comparable to that of a hundred myriad great trich-
iliocosms. It is adorned by and inlaid with all of the many sorts
of precious gems and surpasses any other that exists anywhere
in any world. It comes forth from his roots of world-transcending
goodness and is perfected by his practice of the wisdom that fath-
oms all dharmas as like mere illusions and as devoid of any inher-
ently existent nature.

Its radiant light is able to illuminate all worlds. Its stem is com-
posed of immense jewels and beryl that is superior to any existing
anywhere in the heavens. A measurelessly immense king of can-
dana incenses composes its central dais and huge emerald gems
form its floral pistils. Radiant jambiinada gold forms its petals.
There is measureless light shining forth from its center and every
sort of marvelous gem resides there within it. It is covered over
by a bejeweled net canopy and it is attended by a retinue of lotus
blossoms as numerous as the atoms in ten great trichiliocosms.

6. Tuis Boouisartva Sits ATor A Lotus ENCIRCLED BY RETINUE BODHISATTVAS

At that time, this bodhisattva’s body, especially beautiful in its
marvelousness, matches the scale of that flower throne. Because
he has acquired the power of the samadhi of “enhancement of the
station of all-knowledge,” his body then appears atop that great
lotus blossom throne. Then, on all of the lotus blossoms forming
its retinue, bodhisattvas immediately appear and encircle it with
each and every one of those bodhisattvas sitting atop a lotus blos-
som. Each of them then immediately acquires a hundred myriad
samadhis and they all abide there in single-minded reverence,
gazing up at that great bodhisattva.

ot When this bodhisattva ascends that lotus blossom throne, all
of the present-era worlds throughout the ten directions undergo
an immense quaking, whereupon everything occurring in the
wretched destinies ceases. Those light rays everywhere illumi-
nate the worlds of the ten directions, whereupon they all become
adorned and purified and everyone is able to see and hear what is
transpiring in the Buddha’s great assembly.

7. His Bopy EMANATES LiGHT ILLUMINATING TEN REALMS OF BEINGS

How is it that this takes place? As this bodhisattva sits atop the
throne on that immense lotus blossom, from the bottom of his
feet, he suddenly puts forth a hundred myriads of asamkhyeyas of
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light rays that, throughout the ten directions, illuminate the Avici
Hells as well as the rest of the hells, thus extinguishing the suffer-
ings of the beings dwelling in them.

From his two knees, he releases just such a number of light
rays that, throughout the ten directions, entirely illuminate the
animal realms, thus extinguishing their sufferings. From his
navel, he releases just such a number of light rays that, throughout
the ten directions, illuminate the realms of hungry ghosts, thus
extinguishing their sufferings.

From his right and left sides, he releases just such a number of
light rays that, throughout the ten directions, illuminate the bod-
ies of all of those in the human realms, thereby causing them to
feel secure and happy. From his two hands, he releases just such
a number of light rays that, throughout the ten directions, illumi-
nate the palaces of all the devas and asuras.

From his two shoulders, he then releases just such a number
of light rays that, throughout the ten directions, illuminate those
persons who are $ravaka-disciples. From his neck, he then releases
just such a number of light rays that, throughout the ten direc-
tions, illuminate those who are pratyekabuddhas.

From his mouth, he then releases just such a number of light
rays that, throughout the ten directions, illuminate the bodies of
the bodhisattvas, inclusive of all of those who have reached the
ninth ground.

From the white hair mark between his eyebrows, he then
releases just such a number of light rays that, throughout the ten
directions, illuminate the bodies of all those bodhisattvas who
have reached the consecration stage and thus so cast shade on the
palaces of all the maras that they no longer appear.

From the crown of his head, he then releases a number of
light rays as numerous as the atoms in a hundred myriads of
asamkhyeyas of great trichiliocosms that, throughout the ten direc-
tions, illuminate the great assemblies attending upon all buddhas.

8. Tue LicuT Rays Form A Canory THAT MAKES OFFERINGS TO ALL BUDDHAS

They then circle ten times around those worlds, dwell up in space,
and then form a net-like canopy that, high above, shines with
greatly radiant purity, sending forth offerings to all those bud-
dhas.

Those offerings are so numerous that the offerings made by all
the bodhisattvas, from those who have newly brought forth the
resolve on through to those who have reached the ninth ground
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could not compare to even a hundredth part and so forth until
we come to their inability to compare to even a single part in a
hundred thousand myriads of kotis of parts and their inability to
compare at all, even by resort to calculation or analogy.

The offerings rained down by this immense net-like canopy of
light are superior to all offering gifts made anywhere throughout
the worlds of the ten directions, including all floral, powdered,
burnable, and unguent incenses, all raiment, banners, canopies,
many-jeweled necklaces, precious mani jewels, and other such
offerings. This is because they issue from world-transcending
roots of goodness. This canopy that rains down the many sorts of
precious treasures into each and every one of the Buddhas’ great
assemblies has the appearance of an immense cloud.

If any being were to even become aware that such offerings as
this were taking place, one should realize that these are all beings
who have already become definitely bound to succeed in realiz-
ing the unsurpassable great path.

9. Tue LicHT Rays CIRCLE AROUND ALL BuppHAS AND ENTER THEIR FEET

After these light rays rain down all their great offerings, they again
circle ten times around those buddhas and their great assemblies
and then enter the feet of all those buddhas.

At that time, all the buddhas and the great bodhisattvas
become aware that in such-and-such a world, there is such-and-
such a bodhisattva mahadsattva who has traveled this path to the
point where he has succeeded in reaching the stage of consecra-
tion.

10. Tue 10 Recions’ BopHisatTvas CoME, MAKE OFFERINGS & ENTER SAMADHI

Sons of the Buddha, at that time, all bodhisattvas throughout the
ten directions inclusive of those who dwell on the ninth ground
immediately come, surround him, present grand offerings, sin-
gle-mindedly and respectfully gaze up at him, and pay reverence
to him, whereupon each of them acquires a myriad samadhis.

11. Tuey EMANATE LicaTt FRoM THEIR CHESTS THAT ENTERS His CHEST

Then all of those bodhisattva mahasattvas who have reached the
consecration stage emanate a single large beam of light from
the vajra adornment symbol on their chests. This light named
“destroyer of Mara’s thieves” is attended by a retinue of count-
lessly many hundreds of thousands of myriads of light rays that
illuminate the worlds of the ten directions, reveal measurelessly
many spiritual powers, and then also arrive and enter this great
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bodhisattva’s chest. After this light disappears, this bodhisattva
immediately acquires great powers, spiritual superknowledges,
and wisdom that then increase a hundred thousand myriad fold.

12. ArL Buppnas SEND ForTH LicHT THAT ENTERS THIS BoDHISATTVA'S CROWN

| Sons of the Buddha, at that time, the Buddhas put forth a beam
of light from the white hair mark between their eyebrows, one
known as “enhancer of all-knowledge”** that is attended by a
retinue of measurelessly and boundlessly many light rays that
illuminate all worlds of the ten directions without exception. It
circles ten times around all those worlds, displaying the immense
spiritual powers of all buddhas, encourages the progress of
countlessly and boundlessly many hundreds of thousands of
myriads of kotis of bodhisattvas, causes all worlds throughout the
ten directions to shake in six ways, extinguishes all the sufferings
in the wretched destinies, obscures the palaces of the maras so
they no longer appear, displays all those places in which buddhas
achieved realization of the path, and reveals all the adorning phe-
nomena in the great assemblies of all buddhas that are as vast as
the Dharma realm and as extensive as empty space.

After those light rays have illuminated all worlds, they then
gather together in the midst of space and circle around in a right-
ward direction, thus revealing the adornments produced by great
spiritual powers, whereupon that beam of light enters the crown
of this bodhisattva’s head as all of its retinue light rays enter the
crowns of the heads of those retinue bodhisattvas that are present
there atop their own lotus blossoms.

13. THis BOoDHISATTVA ACQUIRES SAMADHIS AND ALL BubDHAS" CONSECRATION

At that point, these bodhisattvas each immediately acquire a
myriad samadhis they had never previously acquired. Just as this
beam of light sent out by this one buddha enters this bodhisat-
tva’s crown, so too does this occur in this very same way in the
case of the beams of light sent forth by all buddhas. Just when
all those beams of light sent forth from all buddhas of the ten
directions enter the crown of this bodhisattva’s head, he becomes
known as one who has received the consecration and becomes
known as one who has entered the realm of the Buddhas wherein,
having completely developed the Buddha’s ten powers, he is then
bound to join the ranks of the Buddhas.
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14. Tue SimiLe oF THE CONSECRATION OF THE WHEEL TURNING Sace KING's Son

Sons of the Buddha, this circumstance is analogous to that of the
eldest son of a wheel-turning sage king who, born to his primary
wife, is replete with the marks of the wheel-turning king. That
wheel-turning sage king orders his son to mount the throne of
jambiinada gold atop his precious white elephant treasure, where-
upon he takes water from each of the four great seas and, after
having raised up a canopy with all different sorts of adornments,
banners, and music, he takes up that gold vase of perfumed
waters and pours it over the crown of his son’s head, whereupon
he is henceforth known as one who has received the consecration
and is thereby completely invested with the status of a great king.
Because he then turns the wheel of the ten courses of good karmic
action, he is then able to be known as a wheel-turning sage king.

Sons of the Buddha, so too it is with the bodhisattva mahasattva.
At that time when he receives his consecration, the Buddhas pour
the waters of knowledge onto the crown of this bodhisattva’s
head whereupon he becomes known as a consecrated Dharma
king. Through complete development of the Buddha’s ten powers
he joins the ranks of the Buddhas.

15. TuE CaraciTiEs ARISING FrRoMm TaIS BopHISATTVA'S CONSECRATION

Sons of the Buddha, this is what is known as all bodhisattva
mahasattvas’ great wisdom consecration. It is by means of this
consecration that all bodhisattva mahdsattvas are able to take on
countlessly-many hundreds of thousands of myriads of kotis of
austere practices and difficult endeavors. After this bodhisattva
acquires this consecration, he thereupon dwells on the Dharma
Cloud Ground wherein he brings about ever increasing growth in
incalculably many forms of merit and wisdom.

16. Tuis BopHISATTVA'S KNOWLEDGE OF ATTAINMENTS

i Sons of the Buddha, the bodhisattva dwelling on this Dharma
Cloud Ground knows in accordance with reality:

Attainment as it takes place within the desire realm;**
Attainment as it takes place within the form realm;
And attainment as it takes place within the formless realm;

He knows in accordance with reality:

Attainment as it takes place within the worldly realms;
Attainment as it takes place within the realm of beings;
Attainment as it takes place within the realms of consciousness;
Attainment as it takes place within the realm of the conditioned;
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Attainment as it takes place within the realm of the uncondi-
tioned;

Attainment as it takes place within the realm of empty space;

Attainment as it takes place within the Dharma realm;

Attainment as it takes place within the realm of nirvana;

And attainment as it takes place in the realm of the afflictions
associated with erroneous views.

He knows in accordance with reality [attainment] as it takes place
in all worlds” dharmas of enactment and dharmas of returning [to
dissolution]*® and also knows in accordance with reality:

Attainment as it takes place on the path of sravaka disciples;

Attainment as it takes place on the path of pratyekabuddhas;

Attainment as it takes place on the path of bodhisattvas;

Attainment as it takes place with a buddha’s powers, fearless-
nesses, and exclusive dharmas;

Attainment as it takes place with form bodies and the Dharma
body;

And attainment as it takes place with the cognition of all-knowl-
edge.

In this same manner, he knows:

Attainment as it takes place in realization of the path to bud-
dhahood;
Attainment as it takes place in the turning of the Dharma wheel;

And attainment as it takes place in the manifestation of crossing
into a state of cessation.

To speak of what is essential, he knows in accordance with reality
the distinctions occurring in attainment as it takes place in rela-
tion to all dharmas.

17. Tuis BopHISATTVA'S KNOWLEDGE OF TRANSFORMATION
This bodhisattva employs wisdom such as this that accords with

the bodhi practices, penetrates ever more deeply, and knows in
accordance with reality:

Transformation as it takes place in beings;
Transformation as it takes place in karmic actions;
Transformation as it takes place among the afflictions;
Transformation as it takes place in the views;
Transformation as it takes place in worldly realms;
Transformation as it takes place in the Dharma realm;
Transformation as it takes place among $ravaka-disciples;
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Transformation as it takes place among pratyekabuddhas;

Transformation as it takes place among bodhisattvas;

Transformation as it takes place among tathagatas;

And transformation as it occurs in the presence and absence of
differences.

He penetrates into all of these in a way that accords with reality.

18. Tuis BopHISATTVA'S KNOWLEDGE OF SUSTAINING BASES
At that time, this bodhisattva:

Knows in accordance with reality the sustaining bases®” of a
buddha’s powers;

Knows in accordance with reality the sustaining bases of the
Dharma’s abiding;

And knows in accordance with reality the sustaining bases of
karmic deeds.

So, too, he knows in accordance with reality:

The sustaining bases of the afflictions;
The sustaining bases of time;

The sustaining bases of vows;

The sustaining bases of prior lifetimes;
The sustaining bases of practices;

The sustaining bases of kalpas’ duration;
And the sustaining bases of knowledge.

19. Tuis BopHISATTVA'S KNOWLEDGE OF SUBTLETIES OF PRACTICE

This bodhisattva dwells in all buddhas’ knowledge regarding the
subtleties of practice on the ten grounds, specifically including:

Their knowledge regarding the subtleties involved in births and
deaths;

Their knowledge regarding the subtleties involved in worlds;

Their knowledge regarding the subtleties involved in abandon-
ing the home life;

Their knowledge regarding the subtleties involved in achieving
realization of the path;

Their knowledge regarding the subtleties involved in sovereign
mastery in the exercise of the spiritual powers;

Their knowledge regarding the subtleties involved in turning
the Dharma wheel;

Their knowledge regarding the subtleties involved in the sus-
taining of a lifespan;
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Their knowledge regarding the subtleties involved in manifest-
ing the appearance of entering nirvana;
And their knowledge regarding the subtleties involved in the
long endurance of the Dharma.
He knows in accordance with reality all of the other such sorts of
knowledge with regard to subtleties.

20. Tuis BopuisaTTva’s KNOWLEDGE OF THE TATHAGATAS” SECRETS
So too does he know in accordance with reality the secret circum-
stances of all buddhas, specifically including:
Their secrets associated with the body;
Their secrets associated with the mouth;
Their secrets associated with the mind;
Their secrets associated with the assessment of what is and is
not the right time;
Their secrets associated with bestowing predictions on bod-
hisattvas;
Their secrets associated with the attraction and training of
beings;
Their secrets associated with the distinctions among vehicles;
Their secrets associated with the eighty-four thousand sorts of
different root faculties;
Their secrets associated with the doing of karmic deeds in
accordance with reality;
Their secrets associated with actions;
And their secrets associated with the realization of bodhi.

He knows all such secrets in accordance with reality.

21. Tuis BopHIsATTVA'S KNOWLEDGE OF THE INTERPENETRATION OF KALPAS
This bodhisattva fathoms all of the knowledge of the Buddhas
with regard to the interpenetration of kalpas [and other such mea-
sures of time], specifically knowing:
How a single kalpa may subsume an asamkhyeya of kalpas;
How an asamkhyeya of kalpas may subsume a single kalpa;
How an enumerated number of kalpas may subsume innumer-
able kalpas;
How innumerable kalpas may subsume an enumerated number
of kalpas;
How a single mind-moment may subsume an incalculably long
period of time;
How an incalculably long period of time may subsume a single
mind-moment;
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How a kalpa may subsume what does not constitute a kalpa;
How what does not constitute a kalpa may subsume a kalpa;
How a kalpa in which there is a buddha subsumes a kalpa in
which there is no buddha;
How a kalpa with no buddha subsumes a kalpa in which there
is a buddha;
How past and future kalpas subsume the present kalpa;
How the present kalpa subsumes past and future kalpas;
How future and past kalpas subsume the present kalpa;
How the present kalpa subsumes future and past kalpas;
How long kalpas subsume short kalpas;
And how short kalpas subsume long kalpas.
So, too, he knows in accordance with reality all the other charac-
teristic features of how kalpas [and other such measures of time]
may mutually subsume each other.*®

22. Tais BobuisaTTvA’s KNOWING OF THE BuDDHA'S PENETRATING KNOWLEDGE
This bodhisattva [knows in accordance with reality]:

The Buddhas’ penetrating knowledge®® that knows ordinary
common people;*®°

The penetrating knowledge that knows atoms;

The penetrating knowledge that knows [the bodies of buddha]
lands;*"!

The penetrating knowledge that knows bodies and minds;

The types of enlightened penetrating knowledge such as the
enlightened penetrating knowledge that knows beings’ bod-
ies and minds, the enlightened penetrating knowledge that
knows beings’ actions, or the enlightened penetrating knowl-
edge that knows universally pervasive practices;

The penetrating knowledge that knows the manifestation of
adaptive practices;

The penetrating knowledge that knows the manifestation of
contrary practices;

The penetrating knowledge that knows what is inconceivable;

The penetrating knowledge that knows what beings of the
world, $ravaka-disciples, pratyekabuddhas, and bodhisattvas
are capable of knowing;

And the penetrating knowledge that knows what no one else is
capable of knowing for only a tathdgata is capable of knowing
it.

He penetratingly comprehends all of these in accordance with
reality.
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Sons of the Buddha, the knowledge of all buddhas is vast, mea-
sureless, and boundless. If one is a bodhisattva dwelling on this
ground, then one is able to have a penetrating knowledge of wis-
dom such as this.

23. Tuis BopHisaTTVvA'S ACQUISITION OF COUNTLESS LIBERATIONS

ta) Sons of the Buddha, as this bodhisattva mahdsattva engages in
the practices associated with this ground, he acquires:

The bodhisattva’s inconceivable liberation;

The bodhisattva’s unimpeded liberation;

The pure practice liberation;

The light of the universal gateway liberation;

The tathagata treasury liberation;

The accordance with the unimpeded wheel liberation;*?
The penetration of the three periods of time liberation;
The Dharma realm treasury liberation;

The liberation light liberation;

The transcendence of differences liberation.

Sons of the Buddha, these ten liberations are chief among those
acquired by this bodhisattva. It is on this ground that he acquires
all of the measurelessly and boundlessly many hundreds of thou-
sands of myriads of kotis of asamkhyeyas of liberations such as
these.

24. Tuis BopHISATTVA'S SAMADHIS, DHARANTS, AND SUPERKNOWLEDGES

In this very same manner, he acquires hundreds of thousands of
myriads of measureless asamkhyeyas of samadhis, acquires hun-
dreds of thousands of myriads of measureless asamkhyeyas of
dharanis, and acquires hundreds of thousands of myriads of mea-
sureless asamkhyeyas of spiritual superknowledges.

25. Tuis BopHisaTTvA’'S LIMITLESS MEMORY POWER

m In this bodhisattva’s complete development of bodhi-concor-
dant wisdom such as this, he completely develops measureless
memory power. He is able in but a single mind-moment to go to
the dwelling places of the measurelessly many buddhas through-
out the ten directions, receiving illumination in measurelessly
many dharmas and taking in the rain of measurelessly many
dharmas. In every case, he is able to take in and retain all of these.

26. His LimitLEss MEMORY COMPARED TO THE OCEAN’S LimiTLESS CAPACITY

Just as, with the sole exception of the great ocean, all other land
is unable to take in the great rains poured down by Sagara, the
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dragon king, so too, O Sons of the Buddha, is this also the case for
this bodhisattva mahasattva. Because he is able to take in the great
Dharma rains, he becomes able to enter into the Tathagata’s secret
places. This Dharma rain is such that all beings including sravaka-
disciples and pratyekabuddhas are in every case unable to take it in.
Even all bodhisattvas from the first ground on through the ninth
ground are also unable to take it in and retain it. It is only this
bodhisattva mahasattva who dwells on the Dharma Cloud Ground
who is able to take it all in and retain it.

Sons of the Buddha, this circumstance is comparable to that of
the great ocean. It is always able to take in all the rain sent down
from the great clouds created by a single dragon king. So, too,
even if the rain sent down from the clouds created by two dragon
kings, three, four, five, ten, twenty, thirty, forty, fifty, a hundred,
a thousand, a myriad, a koti, a hundred kotis, a thousand myriads
of kotis of nayutas of dragon kings, or even up to countlessly and
boundlessly many dragon kings who were to all simultaneously
pour down their rains, the great ocean would still be able to take
it all in and retain it. How is this the case? This is because the
great ocean is a vessel possessed of incalculably great capacity.

Sons of the Buddha, so too itis with this bodhisattva mahasattoa.
As he dwells on the Dharma Cloud Ground in the abode of but
a single buddha, his capacity to take in the great rain of Dharma
illumination is such that, whether it be the rain which is rained
down by two buddhas, three, four, five, ten, a hundred, a thou-
sand, a myriad, a koti, and so forth up to all the rain that is rained
down by countlessly and boundlessly many buddhas, so many
buddhas that their number is indescribable and ineffable, beyond
limits, and beyond calculation, he is always able even then to take
in all of the rain poured down from their great Dharma clouds,
doing so in but a single mind-moment. It is for this very reason
that this ground is known as the Dharma Cloud Ground.

27. VIMUKTICANDRA Asks ABOUT THE LimiTs oF THis BoDHISATTVA'S MEMORY
[Liberation Moon Bodhisattva] then asked, “Son of the Buddha,
from how many buddhas is this bodhisattva mahdsattva able in but
a single mind-moment to take in their great rain of Dharma illumi-
nation?”

28. VAJRAGARBHA'S ANALOGY TO DESCRIBE THIS BODHISATTVA'S MEMORY POWER

[Vajragarbha Bodhisattva] then replied:
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This is something that one could not know even through numeri-
cal calculations. It could only be described by resort to analogy.
Sons of the Buddha, suppose for instance that all the beings in
worlds as numerous as the atoms in all the ineffably many hun-
dreds of thousands of myriads of kotis of nayutas of worlds of the
ten directions had each acquired the “hearing-and-retaining”
dharani, had each become the attendant of a buddha, had each
become foremost in learning among all of the sravaka-disciples,
and had each become the likes of Great Differentiation Bhikshu,3%
foremost in learning among the disciples of Vajra Lotus Blossom
Supremacy Buddha.’** Suppose too that, just as one of these beings
had perfected just such power of extensive learning, so too had all
of those other beings also done so in the same manner. Suppose
as well that the Dharma acquired by any one of them was not
duplicated in that received by the second and that this was also
true of all the rest of them so that the Dharma received by every
one of them was in each and every case different.

Sons of the Buddha, what do you think? Would all of that
which is taken in and retained by all these beings through their
powers of extensive learning be a great amount, or not?

[Liberation Moon Bodhisattva] replied, “It would be incalcu-
lably so.”

[Vajragarbha Bodhisattva] then said:

Sons of the Buddha, I should now inform you that, in but a single
mind-moment, all at the same time, in the abode of but a single
Buddha, this bodhisattva dwelling on this Dharma Cloud Ground
is able to take in the entire Dharma realm’s Dharma treasury of
all three periods of time, that which is known as “the great rain
of Dharma light.”

When compared with the extensive learning power of this
bodhisattva, the extensive-learning power of all those beings
described above would not even amount to a hundredth part,
would not even amount to a thousandth part or one part in a myr-
iad parts, would not amount to even a single part in a thousand
myriads of kotis of nayutas of parts, and so forth until we come to
its inability to become comparable even by resort to numerical
calculation or analogy.

And just as this is the case regarding what he hears from one
single buddha, so too is he also able in every case to simultane-
ously take in the great rain of Dharma light rained down by all
the buddhas as numerous as the atoms in however many worlds
there are throughout the ten directions.
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Furthermore, he is even able in every case to take in simulta-
neously and in but a single mind-moment the entire great rain of
Dharma light sent down by incalculably and boundlessly many
more buddhas than this.

29. Tue DHARMA CLOUD BoDHISATTVA'S GREAT DHARMA RAIN

Additionally, O Son of the Buddha, through the power of his
vows, the bodhisattva mahadsattva dwelling on this Dharma Cloud
Ground brings forth the great kindness and compassion, thus
setting loose the great Dharma thunder. His superknowledges,
clarities, and fearlessnesses are the radiance of his lightning, his
bringing forth of great wisdom is the blowing of his swift winds,
his immense merit and roots of goodness are his dense clouds,
his manifestation of all the different sorts of form bodies are his
variously colored clouds, and his defeat of the maras through the
proclamation of the Dharma is the sound of his thunder.

He is able, simultaneously and in but a single mind-moment, to
reach everywhere without exception throughout all those worlds
as numerous as or even greater than the above-described number
of atoms and, in accordance with beings’ dispositions, he rains
down the sweet-dew Dharma rain of the good Dharma, extin-
guishing the smoke and flames of beings’ ignorance-generated
afflictions. It is for this reason that this is known as the Dharma
Cloud Ground.

Additionally, O Sons of the Buddha, from the time this bod-
hisattva mahasattva who dwells on the Dharma Cloud Ground
descends from a world’s Tusita Heaven on through to the time he
manifests entry into mahaparinirvana, in carrying out all the bud-
dha works that he does, he adapts to the beings that he brings to
liberation, using the power of spiritual superknowledges in every
case. He also does this in the worlds contained within two great
trichiliocosms and so forth on up to worlds as numerous as the
atoms described above and additionally does this in a number
of worlds exceeding even this, doing so even in a hundred thou-
sand myriads of kotis of asamkhyeyas of additional worlds wherein,
from the time he descends from the Tusita Heaven to the time that
he manifests entry into mahaparinirvana, in carrying out all the
buddha works that he does, he adapts to the beings that he brings
to liberation, using the power of spiritual superknowledges in
every case.
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30. Tuis BopuisarTva’s Use oF SPIRITUAL POWERS IN TRANSFORMING WORLDS

m In using his wisdom, this bodhisattva who dwells on this
ground acquires the power of supreme sovereign mastery.
Through skillful selectivity in the application of his great wis-
dom, he may transform a narrow land into a broad one, a broad
land into narrow one, or a defiled land into a pure one. In this
manner, throughout all worldly realms, he is in every case pos-
sessed of spiritual powers such as these.

Or this bodhisattva may bring it about that an entire great
trichiliocosm together with its Iron Ring Mountains and rivers
is placed within a single atom even without there being any con-
striction occurring therein as a result of this.

Or he may manifest the entry into a single atom of all the
adornments in two, three, four, five, ten, twenty, thirty, forty,
fifty worlds, a hundred or a thousand worlds, a myriad kotis of
worlds, or measurelessly many ineffable numbers of ineffably
many worlds.

Or he may manifest within the adornments associated with a
single world those associated with an ineffably large number of
worlds.

Or he may see to the placement into but a single world all
the beings contained within up to an ineffably large number of
worlds, in all such cases being able to do so without there being
any constriction occurring therein.

Or it may be that he sees to the placement of the beings con-
tained in a single world into an ineffably large number of worlds.

Or it may be that he sees to the placement onto the tip of a sin-
gle hair an ineffably large number of worlds, doing so even with-
out causing any disturbance to the beings contained within them.

Or he may manifest within but a single hair all of the adorn-
ments associated with all buddhas’ spiritual powers.

31. His Usk orF POWERS IN MANIFESTING BODIES & SUPERNATURAL PHENOMENA

Or it may be that, in but a single mind-moment, he manifests
bodies as numerous as the atoms in an ineffably large number
of worlds while also manifesting for each and every one of those
bodies just such an incalculably great number of hands that pro-
ceed with diligent mind to make offerings to all buddhas of the
ten directions. Each and every one of those hands then takes up a
number of lotus blossoms as numerous as the sands of the Ganges,
gathers them together, and scatters them down as offerings to the
Buddhas. In the same manner, they gather up perfumes, blends
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of various scents, powdered incenses, raiment, banners, canopies,
and precious things to present as offerings to the Buddhas.

Additionally, for each and every one of those bodies, he may
transformationally manifest a number of heads as numerous as
all those atoms. For each and every one of those heads he may
manifest tongues as numerous as all those atoms from each and
every one of which, through the exercise of his spiritual powers,
there then resound his praises of all buddhas.

In each succeeding mind-moment, he may fill up the ten direc-
tions with phenomena such as these and, in each succeeding
mind-moment, he may then employ his spiritual superknowl-
edges to manifest in countless worlds the appearances of realizing
the path to buddhahood, turning the wheel of the Dharma, and so
forth on through to his manifestation of entering mahaparinirvana.

Using the powers of his spiritual superknowledges, he mani-
fests throughout the three periods of time countless bodies while
manifesting within his bodies the appearance of the Buddhas’
measurelessly and boundlessly numerous adornments of buddha
lands while also manifesting within his bodies the appearance of
the phenomena occurring during the creation and destruction of
all worlds.

He may cause all the various sorts of winds to blow forth from
a single one of his hair pores while still not disturbing any being,
or he may wish to form measurelessly and boundlessly many
worlds into the waters of a single sea in which sea he then creates
a great lotus blossom the form, color and brilliant light of which
illuminate everywhere throughout measurelessly and bound-
lessly many worlds even as it manifests within itself the appear-
ances of the marvelous adornments associated with the realiza-
tion of bodhi, and so forth up to and including the appearances
associated with acquiring the knowledge of all modes.

He may manifest within his bodies all the different sorts of
light including that of precious mani pearls, lightning, the light of
the sun, moon, and stars, and so forth, including all the radiant
phenomena throughout the worlds of the ten directions, mani-
festing the appearance of all such things within his bodies.

Or it may be that, with the breath from his mouth, he is able
to cause all the measurelessly and boundlessly many worlds of
the ten directions to tremor while nonetheless not causing any of
their beings to be seized with thoughts of terror.
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Or it may be that he manifests the appearances of the kalpa-
ending water disasters and kalpa-ending wind and fire disasters
taking place in the worlds of the ten directions.

Or in this same way, he may manifest adornments of a being’s
body that accord with beings’ predilections. He may wish to
manifest within his own body the body of a tathagata, manifest
his own body within that of a fathagata, manifest his own bud-
dha land within the body of a tathagata, or manifest the body of a
tathagata within his own buddha land.

Sons of the Buddha, the bodhisattva mahasattva dwelling on
this Dharma Cloud Ground may carry out just such transforma-
tions of spiritual powers as these as well as measurelessly many
other sorts of extraordinary appearances produced through his
sovereign mastery of the spiritual powers.

32. Tae CoNGREGANTS WONDER: “WHAT MoRE CouLD EvEN A BuppHA D0?”

m At that time, there were bodhisattvas, devas, dragons, yaksas,
gandharvas, asuras, garudas, kinnaras, and mahoragas as well as Sakra
Devanam Indra, the Brahma Heaven devas, the Four Heavenly
Kings, the devas’ sons of the Mahes$vara Heavens, and the devas of
the Pure Dwelling Heaven who each had this thought: “If the pow-
ers of spiritual superknowledges and wisdom powers of this bod-
hisattva are so measurelessly and boundlessly great as this, what
more in addition to that could be done even by a buddha?”

33. LIBERATION MOON ASks VAJRAGARBHA FOR AN EXPLANATION

At that time, Liberation Moon Bodhisattva Mahasattva himself well
aware of the thoughts in the minds of those in that great assembly,
then posed a question to Vajragarbha Bodhisattva, saying: “O Son
of the Buddha, those in the great assembly all have that about which
they are now beset with doubts. Having heard about this bodhisat-
tva’s great powers of spiritual penetration and wisdom, they have
fallen into a net of doubts. You should now cut off all their doubting
delusions by revealing the marvelous phenomena associated with
this bodhisattva’s spiritual superknowledges and adornments.”

34. VAJRAGARBHA ENTERS “THE NATURE OF ALL BuppHA LANDS SAMADHI”
Vajragarbha Bodhisattva then immediately entered “the nature
of the physical form of all buddha lands samadhi.”** The devas,
dragons, yaksas, gandharvas, asuras, garudas, and mahoragas as well
as Sakra Devanam Indra, the Brahma Heaven devas, the World-
protecting Heavenly Kings, the devas’ sons of the Mahe$vara
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Heavens, and the devas of the Pure Dwelling Heaven all observed
their own bodies enter into the body of Vajragarbha Bodhisattva
wherein they saw the multitude of adorning phenomena transpir-
ing throughout a great trichiliocosm that were such that, even were
they to spend an entire kalpa attempting to describe them all, they
could never come to the end of them.

They observed therein a buddha’s bodhi tree within the
bodhimanda. It had a trunk ten myriads of trichiliocosms in circum-
ference that was a hundred myriads of trichiliocosms in height
and that shaded an area of three thousand kotis of trichiliocosms.
Beneath it, there was a lion throne matching in scale the height and
breadth of that tree upon which sat abuddha named All-Knowledge
King Tathagata.’® Everyone in that great assembly observed that
buddha seated upon his throne along with all the supremely mar-
velous offerings that, even were one to try to describe them for an
entire kalpa, one could still never finish.

After Vajragarbha Bodhisattva had manifested such great spiri-
tual powers, he caused everyone in that great assembly to return
once again to their original circumstance. Then the entire great
assembly had thoughts of amazement at the rarity of what they had
experienced, whereupon they fell silent and single-mindedly gazed
up at Vajragarbha Bodhisattva.

35. LiBERATION MooON Asks ABouT THis SAMADHI'S NAME AND CAPACITY

Liberation Moon Bodhisattva then inquired of Vajragarbha
Bodhisattva, asking, “O Son of the Buddha, this is the most pro-
foundly rare of circumstances. This samadhi is possessed of such
immense power. What then is the name of this samadhi?”

Vajragarbha Bodhisattva then replied, “This samadhi is known
as “the nature of the physical form of all buddha lands samadhi.”

Liberation Moon Bodhisattva then inquired, “To how many
places is the power of this samadhi able to extend?”

Vajragarbha Bodhisattva then replied:

O Son of the Buddha, were a bodhisattva mahasattva to well culti-
vate and develop the power of this samadhi, he would thus be able
in this way to manifest within his own body great trichiliocosms
in number as the atoms in measurelessly many Ganges’ sands of
worlds and would in fact be able to exceed even this number. O
Son of the Buddha, the bodhisattva mahasattva dwelling on this
Dharma Cloud Ground acquires measurelessly and boundlessly
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many hundreds of thousands of myriads of kotis of such bodhisat-
tva samadhis.

Hence the body and physical deeds of this bodhisattva dwell-
ing on this ground are difficult to fathom. His speech and ver-
bal deeds are difficult to fathom. His mind and mental deeds are
difficult to fathom. His sovereign mastery of the spiritual pow-
ers is difficult to fathom. His ability to contemplate the dharmas
of the three periods of time is difficult to fathom. The samadhis
he practices and enters are difficult to fathom. The power of his
knowledge is difficult to fathom. His roaming and sporting in the
liberations is difficult to fathom. And as for what he accomplishes
through transformations, what he accomplishes through spiritual
powers, and what he accomplishes through his strength, these are
all difficult for anyone to fathom. To state it briefly, all that this
bodhisattva does even up to and including when he raises up and
sets down his feet cannot be fathomed by any bodhisattva even
up to and including one who dwells in the position of the Dharma
Prince on the Ground of Sublime Goodness.

Sons of the Buddha, I have now concluded this summary
explanation of such incalculable circumstances as pertain to the
this bodhisattva dwelling on the Dharma Cloud Ground. Were
one to attempt an extensive explanation of it, one could never fin-
ish it even in measurelessly and boundlessly many asamkhyeyas
of kalpas.

36. He Asks: “WHAT MoORE MiGHT A BuppuA’s Powers AccompLisH?”

[Liberation Moon Bodhisattva] then inquired, “O Son of the
Buddha, if the powers of the practice domain and powers of spiri-
tual superknowledges possessed by this bodhisattva are of this
sort, then what additional factors must characterize the powers of
the practice domain and powers of spiritual superknowledges as
possessed by a buddha?”

37. VAJRAGARBHA CoNTRASTS A FEw CLumrs oF SoiL To AL WORLDS
[Vajragarbha Bodhisattva] replied:

O Son of the Buddha, by way of comparison, suppose there was
someone who picked up two or three clumps of earth from some-
where on the four continents and then asked, ‘Is the quantity of
earth element contained in all of the boundlessly many worlds
of even greater quantity than this?” As I see it, the question you
have just asked is of this very sort. How could it be that one might
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employ the wisdom of a bodhisattva as a basis for seeking to
fathom the measureless wisdom of the Tathagata?

Sons of the Buddha, if one were to pick up a small amount
of earth from somewhere on the four continents, what remains
would exceed it by the most extremely great amount. If it would
take measurelessly many kalpas to merely describe a minor por-
tion of the circumstances of those bodhisattvas dwelling on the
Dharma Cloud Ground, how much the less could one succeed in
describing the circumstances associated with one who dwells on
the ground of the Tathagata?

38. VaAjRaAGARBHA CoMPARES MANY BopHisaTTvas” Wispom To ONE BuDDHA'S

Sons of the Buddha, I shall now describe this matter, causing you
to understand it in a manner to which the Buddha will now attest.
Suppose for example that there existed in each and every one of
the directions a number of buddha worlds as numerous as the
atoms in a measurelessly and boundlessly great number of world
systems, all of which were filled as densely as paddy rice or thick
forests with bodhisattvas dwelling on the tenth ground who had
performed measurelessly and boundlessly many deeds in cultiva-
tion of a bodhisattva’s meritorious qualities, wisdom, and dhyana
absorptions. Even so, when compared with the power of a single
tathagata’s merit and wisdom, theirs could not amount even to a
hundredth part, could not amount even to one part in a hundred
thousand myriad kotis of parts, and so forth until we come to its
inability to achieve comparability even by resort to numerical cal-
culation or analogy.

39. Tue NATURE oFf THis BopHIisATTVA’'S PRACTICE AND WispoM LIGHT

Sons of the Buddha, employing wisdom such as this, this bod-
hisattva accords with the physical, verbal, and mental actions
of the Tathagata himself even while never relinquishing any of
his bodhisattva samadhis. Thus he continues in each and every
kalpa to diligently make offerings of material gifts to all buddhas,
thereby making offerings to countlessly and boundlessly many
buddhas even while being able to completely take on the spiritual
powers of all buddhas. So it is that he becomes ever more supreme
in his illumination.

There is no one anywhere throughout the entire Dharma realm
who, challenging him with difficult questions, would ever be able
to prevail over this bodhisattva even if they were to pursue such
challenges for hundreds of thousands of myriads of kotis of kal-

pas.
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40. Tue Licut or His Wispom, MERrIT, AND Goob RooTs CoMPARED TO GOLD

Sons of the Buddha, it is as if there were a great master goldsmith
who was skilled in refining gold to make adornments inlaid with
precious mani pearls, adornments to be worn about the neck of the
Vasavartin Heaven King®” that are so superior that such adorn-
ments cannot be outshone [by the radiance of] any of the other
devas and cannot be rivaled by any other deva’s adornments.

Sons of the Buddha, the wisdom, meritorious qualities, and
roots of goodness of this bodhisattva dwelling on the tenth ground
could never be rivaled by that of all the bodhisattva mahasattvas
dwelling on the first ground through the ninth ground. Because
the bodhisattva dwelling on this ground has acquired the illumi-
nating light of great wisdom, it is able to accord with all-knowl-
edge. Hence it is such that the wisdom light of the others cannot
outshine it.

41. Tue Rapiance oF Tuais BobHisaTTvA's Wispom CoMPARED TO GOLD

Sons of the Buddha, this is analogous to the light of the Mahesvara
Heaven King®® that cannot be rivaled by the light of any being in
any other station of rebirth. It has the capacity to cause beings’
bodies and minds to feel clear and cool.

Sons of the Buddha, so too itis with this bodhisattva mahasattva.
As he dwells on this Dharma Cloud Ground, his wisdom light
cannot be rivaled by that of any sravaka-disciple or pratyekabud-
dha. So too, that of bodhisattva mahasattvas dwelling on the first
ground through the ninth ground is also unable to rival it. The
bodhisattva dwelling on this ground is able to influence incal-
culably many beings to abide in the path to the realization of all-
knowledge.

42. Tue BuppHAs” ONGOING TEACHING OF THIs BODHISATTVA

Sons of the Buddha, all buddhas of the ten directions expound
on wisdom for the bodhisattva mahasattva who dwells on this
ground, thereby causing him to achieve a penetrating compre-
hension of the three periods of time, causing him to rightly know
the characteristic features of the Dharma realm, causing him to
everywhere cover all worlds with his knowledge, causing him to
illuminate all worldly realms, causing him to everywhere cover
all beings with great compassion and great kindness, and caus-
ing him to rightly and universally see and know all dharmas. To
speak of what is essential, they completely explain the path to all-
knowledge for his sake.
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43. VAJRAGARBHA'S FINAL STATEMENTS ABOUT A 10TH GROUND BODHISATTVA

Sons of the Buddha, this has been the presentation on the bod-
hisattva mahasattva’s tenth ground, the Dharma Cloud Ground.

a. Tue BoDHISATTVA'S STATION AND DHARMA PRACTICE

Dwelling on this ground, he most often becomes a Mahesvara
Heaven King endowed with the penetrating light of wisdom with
which he skillfully expounds on sravaka-disciple and pratyekabud-
dha practice as well as on the bodhisattva’s paramitas. Even if chal-
lenged with any of the difficult questions posed by anyone in the
Dharma realm, there would still be no one who could exhaust his
ability to answer.

b. Tue BopHISATTVA'S MINDFULNESS

In all of the good works that he pursues, no matter whether it
be in his practice of giving, pleasing words, beneficial actions,
or joint endeavors, he never departs from his mindfulness of the
Buddha, his mindfulness of the Dharma, his mindfulness of his
bodhisattva companions, his mindfulness of the bodhisattva
practices, his mindfulness of the paramitas, and his mindfulness
of all the practices associated with the grounds. He never departs
from his mindfulness of the ten powers, his mindfulness of the
fearlessnesses, his mindfulness of the exclusive dharmas, and so
forth until we come to his never departing from his mindfulness
of his quest to achieve complete fulfillment of the knowledge of
all modes.

c. Tue BopHISATTVA'S ASPIRATION TO SERVE BEINGS

He always thinks, “Oh when will I become able to serve these
beings as a leader, one who is supremely excellent, one who is
great, one who is marvelous, one who is superior, one who is insu-
perable, one who serves them as guide, one who serves them as
a general, one who serves them as a mentor, one who is worthy
of their veneration?,” and so forth on up to “...one upon whom all
beings can rely?”

d. Tue CONSEQUENCES OF THE BODHISATTVA’S VIGOR AND Vows

If he wishes in this way to devote himself to the diligent practice
of vigor, then, in but a single mind-moment, he succeeds in acquir-
ing samadhis as numerous as the atoms in immeasurably many
hundreds of thousands of myriads of kotis of nayutas of ineffable
numbers of ineffably many worlds and becomes able to manifest
a bodhisattva retinue as numerous as just so very many atoms.
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Were he to avail himself of the power of vows, through sov-
ereign mastery in the spiritual superknowledges, he could freely
manifest these phenomena in even greater numbers so large that,
no matter whether we speak of his practices, of his supremely
marvelous offerings, of his resolute faith, of the physical or verbal
karma that he generates, of his radiance, of his faculties, of his
employment of psychic powers, of his voice, or of his domains of
practice, one could never enumerate them even in however many
hundreds of thousands of myriads of kotis of nayutas of kalpas one
might attempt to do so.

III. Tae FINAL SuMMARIZING DiscussioN oF THE TEN GRouNDS>”

A. His EvenTuaL ALL-KNOWLEDGE LIKENED TO RivERs” FLow INTO THE SEA

a1 Sons of the Buddha, this is what is known as the bodhisattva
mahasattva’s sequential progression through the grounds as he
moves toward acquisition of the knowledge of all modes.

Sons of the Buddha, this circumstance is analogous to that of
Lake Anavatapta from which the four rivers flow forth and com-
pletely fill the four continents” waterways, progressively increas-
ing without ever being exhausted until they finally flow into the
great ocean.

Sons of the Buddha, so too it is with the bodhisattva mahasattva.
The waters of roots of goodness and great vows flow forth from
the bodhisattva. Employing the four means of attraction, he
becomes inexhaustible in his complete satisfaction of beings’
needs and continually increases in this until he finally reaches
the knowledge of all modes.

B. TuEe 10 GrRounDs” DiFFERENCES LIKENED TO THOSE oF 10 MouNTAaIN KINGS

@ Sons of the Buddha, these ten bodhisattva grounds each have
distinct differences that all originate in the Buddha’s knowledge.
Thisisjustasitis with the ten great mountain kings the existence of
which originates in the great earth. What then are these ten? They
are: the Snow Mountain King, the Fragrance Mountain King, the
Khadira Mountain King, the Rishis-and-Aryas Mountain King,
the Yugamdhara Mountain King, the Horse Ear Mountain King,
the Nimindhara Mountain King, the Cakravada Mountain King,
the Manifold Features Mountain King, and the Sumeru Mountain
King.

1. Tue First GRounp CoMPARED TO THE SNow MouNTAIN KING

Sons of the Buddha, just as the Snow Mountain King has all the
various sorts of herbs gathered thereon so abundantly that one
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could never harvest them all, so too is this the case, O Sons of the
Buddha, for the bodhisattva mahasattva who dwells on the bod-
hisattva’s Ground of Joyfulness, for the world’s classical texts, cul-
tural arts, literature, verse, mantras, and occult techniques are all
so completely gathered together in him there that one could never
come to the end of them all.

2. Tue SEcoND GROUND COMPARED TO THE FRAGRANCE MoUNTAIN KING

Sons of the Buddha, just as on the Fragrance Mountain King, all
of the various sorts of incenses are all so abundantly gathered
together there that they are endless, so too it is with the bodhisat-
tva mahasattva who dwells on the Ground of Stainlessness, for the
moral precept observances, dhiita practices, awe-inspiring deport-
ments, and supportive dharmas are all so completely gathered
together in him there that one could never come to the end of
them all.

3. Tae TairD GROUND CoMPARED TO THE KHADIRA MounTaIN KING

Sons of the Buddha, just as the Khadira Mountain King composed
solely of jewels has all the marvelous flowers so abundantly gath-
ered together on it that one could never harvest them all, so too it
is for the bodhisattva who dwells on the Ground of Shining Light,
for the world’s dhyana absorptions, spiritual superknowledges,
and samadhi gateways are all so completely gathered together in
him there that one could never come to the end of them all.

4. Tae 4t GROUND COMPARED TO THE RisHIS-AND-ARYAS MouNTAIN KING

Sons of the Buddha, just as on the Rishis-and-Aryas Mountain
King composed solely of jewels there are endlessly many aryas
possessed of the five spiritual superknowledges, so too it is, O
Sons of the Buddha, with the bodhisattva mahasattva dwelling on
the Ground of Blazing Brilliance, for the causes and conditions by
which beings are caused to enter the path along with his facility
in responding to the many different sorts of related challenging
questions are so completely gathered together in him there that
one could never come to the end of them all.

5. Tae FirrH GRouND COMPARED TO THE YUGAMDHARA MouNTAIN KING

Sons of the Buddha, just as on the Yugamdhara Mountain King
composed solely of jewels, there are gathered together there so
many yaksas, those great spirits, that the aggregation of yaksas and
raksasas is endlessly abundant, so too it is, O Sons of the Buddha,
with the bodhisattva dwelling on the bodhisattva’s Difficult-to-
Conquer Ground, for the sovereign masteries, psychic powers, and
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spiritual superknowledges are so completely gathered together in
him there that one could never describe them all.

6. Tue SixtH GROUND CoMPARED TO THE HOrRsE EAR MounTAIN KING

Sons of the Buddha, just as on the Horse Ear Mountain King com-
posed solely of jewels, the many kinds of marvelous fruits are
gathered there in such abundance that one could never harvest
them all, so too it is, O Sons of the Buddha, with the bodhisat-
tva mahasattva dwelling on the Ground of Direct Presence, for the
profound dharmas of causes and conditions and the facility to
discourse on sravaka-disciples’ fruits of the path are so completely
gathered together in him there that one could never come to the
end of them all.

7. Tue SEVENTH GROUND COMPARED TO THE NIMINDHARA MouNTAIN KING

Sons of the Buddha, just as on the Nimindhara Mountain King
composed solely of jewels all of the greatly powerful dragon spir-
its are so abundantly gathered together there that one could never
come to the end of them, so too it is, O Sons of the Buddha, with
the bodhisattva mahasattva dwelling on the Far-Reaching Ground,
for the many different skillful means and wisdom as well as his
facility to discourse on a pratyekabuddha’s path are so completely
gathered together in him there that one could never come to the
end of them all.

8. Tue EicaTH GROUND COMPARED TO THE CAKRAVADA MOUNTAIN KING

Sons of the Buddha, just as on the Cakravada Mountain King
composed solely of jewels, those whose minds have achieved sov-
ereign mastery are so abundantly gathered together there that
one could never come to the end of them, so too itis, O Sons of the
Buddha, with the bodhisattva mahasattva dwelling on the Ground
of Immovability, for all bodhisattvas’” paths of sovereign mastery
and their abilities to discourse on the world’s realms are so com-
pletely gathered together in him there that one could never come
to the end of them all.

9. Tue NiNTH GROUND COMPARED TO THE MANIFOLD S1GNSs MoUNTAIN KING

Sons of the Buddha, just as on the Manifold Signs Mountain King
composed solely of jewels, all the asuras possessed of great spiri-
tual powers are so abundantly present there that one could never
come to the end of them, so too it is, O Sons of the Buddha, in the
case of the bodhisattva dwelling on the bodhisattva’s Ground of
Sublime Goodness, for the practices and knowledge by which one
transforms beings and discourses on the world’s aspects are so
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completely gathered together in him there that one could never
come to the end of them all.

10. Tue TeNTH GROUND COMPARED TO THE SUMERU MOUNTAIN KING

Sons of the Buddha, just as on the Sumeru Mountain King, there
are endlessly gathered together all of the devas and spirits, so too
it is, O Sons of the Buddha, in the case of the bodhisattva dwell-
ing on the Dharma Cloud Ground, for the Tathagata’s ten powers,
four fearlessnesses, and proclamations of the Dharma of all bud-
dhas are so completely gathered together in him there that one
could never come to the end of them all.

11. Tue 10 GRounDs IN ALL-KNOWLEDGE LIKENED TO MOUNTAINS IN THE SEA
Sons of the Buddha, just as these ten jeweled mountains all abide
in the midst of the great sea and possess their distinctive features
based on the waters of that great sea, so too it is with the bodhisat-
tva mahasattva’s ten grounds that all reside within the knowledge
of the Buddha and possess their distinctive aspects in reliance
upon all-knowledge.

C. Tue TeNn GRounNDps CoMPARED TO TEN AsPECTS OF THE GREAT OCEAN

) Sons of the Buddha, [these ten bodhisattva grounds] are com-
parable to the great ocean that, because of ten characteristic fea-
tures, is inalterably referred to as “the great ocean.”*'® What then
are those ten features? They are:

First, it progresses gradually from its shallows to its depths;

Second, it refuses to remain together with dead bodies;

Third, all other waters lose their names on flowing into it;

Fourth, it is of a single flavor;

Fifth, it is a place in which an abundance of precious jewels are
found;

Sixth, it is the most extremely deep and difficult to fathom;

Seventh, it is incalculably vast;

Eighth, it is a place in which beings with huge bodies reside;

Ninth, it does not move beyond its long-established boundaries;

Tenth, it is able to take in all the great rains without ever over-
flowing.

Sons of the Buddha, so too it is with the bodhisattva practices
that on the basis of ten causes and conditions acquire the inalter-
ably exclusive designation “bodhisattva practices.” What then are
those ten? They are:
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On the Ground of Joyfulness one gradually and sequentially
develops increasingly solid vows;

On the Ground of Stainlessness one does not abide in company
with those who break the moral precepts;

On the Ground of Shining Light one relinquishes the world’s
false designations;

On the Ground of Blazing Brilliance one acquires a single-
minded and indestructible pure faith in the Buddha;

On the Difficult-to-Conquer Ground one develops incalculably
many skillful means and spiritual superknowledges and ini-
tiates endeavors within the world;

On the Ground of Direct Presence one contemplates the
extremely profound dharmas of causes and conditions;

On the Far-Reaching Ground one employs a vast mind in skill-
ful examination and selection of dharmas;

On the Ground of Immovability one becomes able to initiate the
manifestation of immense works of adornment;

On the Ground of Sublime Goodness one becomes able to
acquire profound liberations and reach a penetrating com-
prehension of practice in the world that accords with reality
and never goes beyond it;

On the Dharma Cloud Ground one becomes able to take in all
buddhas’ great rain of Dharma light.

D. Tre TeN GRounDs COMPARED TO A LARGE MANT JEWEL
) Sons of the Buddha, this circumstance is analogous to that of
a large and precious mani jewel that by virtue of possessing ten
characteristic aspects is able to bestow all manner of precious
things on beings. What then are those ten? They are:

First, it comes forth from the great sea;

Second, it is enhanced by the refinements of a skillful artisan;

Third, it is made ever more refined;

Fourth, it is rid of defilements;

Fifth, fire is used in its refinement;

Sixth, it is adorned with a multitude of precious jewels;

Seventh, it is strung with precious thread;

Eighth, it is placed atop a tall pillar composed of lapis lazuli;

Ninth, its light rays radiate in the four directions;

Tenth, it rains down the many sorts of precious things in

response to the King’s wishes.
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Sons of the Buddha, in his bringing forth the precious jewel of the
resolve to realize bodhi, the bodhisattva mahasattva is also pos-
sessed of ten characteristic aspects. What then are those ten? They
are:

First, from the point of bringing forth that resolve, he pursues
the practice of giving and abandons miserliness;

Second, he cultivates the observance of the moral precepts and
practices the dhiita austerities;

Third, through the dhyana absorptions, liberations, and
samadhis, he is caused to become increasingly refined in his
marvelousness;

Fourth, he brings forth purity in his path practices;

Fifth, he trains himself in skillful means and spiritual super-
knowledges;

Sixth, he creates adornments based on the profound dharma of
causes and conditions;

Seventh, whatever he does is strung together with all the differ-
ent sorts of profound skillful means and wisdom;

Eighth, he is placed high atop the pillar of the spiritual super-
knowledges and sovereign masteries;

Ninth, he contemplates the actions of beings and then emanates
the light of extensive learning and wisdom;

Tenth, all buddhas bestow on him their consecration of his
knowledge at which time he becomes able to carry out for all
beings the works of a buddha and then falls in among those
counted as possessed of all-knowledge.

E. Tue PrereQuUISITE CoNDITIONS FOR HEARING THE TEN GROUNDS TEACHINGS

| Sons of the Buddha, as for this chapter on all bodhisattvas’
practice of the Dharma gateways to the attainment of all-knowl-
edge and the meritorious qualities, if one had not already deeply
planted roots of goodness, one would be unable even to obtain a
hearing of it.

F. LiBeraTioN MoonN Asks: “How Mucu MEerit BY HEARING THis TEACHING?

Liberation Moon Bodhisattva then asked, “If one does succeed in
hearing it, how much merit does such a person thereby acquire?”

G. VaJRAGARBHA ExpLAINS MERIT AND IMPORTANCE OF 10 GROUNDS TEACHING
[Vajragarbha Bodhisattva] replied, saying, “This corresponds
to the merit associated with the power of all buddhas” omniscient
wisdom. Thus the merit acquired from this person’s hearing of
these Dharma gateways is equivalent to the merit associated with
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the goal sought when bringing forth the resolve to gain all-knowl-
edge.

“How could this be? If one did not possess the bodhisattva’s
resolve, then, on hearing this Dharma gateway, one would not
have resolute faith in it, would not accept it, and would not uphold
it. How much the less might one be able to actually personally
carry forth its cultivation and achieve success in this endeavor?

“Sons of the Buddha, therefore one should realize that this
person’s pursuit of the knowledge of all modes occurs because
of having been able to hear this, because of having resolute faith
in it, because of accepting it, and because of maintaining it in his
cultivation of the practices.”

H. TrE Ausricious S1GNs THAT OccURRED WHEN THIs SuTRA’s TEACHING ENDED

On finishing the proclamation of this sutra, because of the spiri-
tual powers of the Buddha, worlds throughout the ten directions
as numerous as the atoms in ten kotis of buddha lands underwent
the six types and eighteen varieties of characteristic movements.
Additionally, it was because of the very nature of the Dharma that
such quaking occurred. The heavens then all rained down flowers
that, like a cloud, floated on down. They also rained down all man-
ner of incenses, necklaces, precious heavenly raiment, heavenly
banners and canopies, precious things from the heavens, and heav-
enly physical adornments while also raining down celestial music,
songs, and verses. As they descended, there arose even greater
sounds of praises to the extraordinarily supreme matter of the ten
grounds.

1. Tue Tex DirecTiONS” BoDHISATTVAS ATTEST TO THE TEACHING’S UNIVERSALITY
Just as the proclamation of this sutra on the ten grounds was taking
place in the Paranirmita Vasavartin Heaven associated with these
four continents, so too did this also occur everywhere throughout
all worlds of the ten directions. Because of the Buddha’s spiritual
powers, from a number of worlds throughout the ten directions
greater than the number of atoms in ten kotis of buddha lands, bod-
hisattvas in numbers equal to the atoms in ten kotis of buddha lands
all came there and, completely filling up the space of the ten direc-
tions, they all spoke thus:

It is good indeed, good indeed, Vajragarbha, O Son of the Buddha,
that you have so well proclaimed the characteristic features of the
grounds in which all bodhisattva mahasattvas dwell.
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Son of the Buddha, we too have all identically been given the
name “Vajragarbha.” We come here from a land called “Vajra
Qualities,” from that place in which Vajra Banner Buddha resides.
In all those places through which we passed in coming here, there
was this proclamation of this sutra.

The assembled congregations were also of this very sort. So too
were the words and phrases spoken also of this very sort. And so
too were their meanings of this very sort, being neither enhanced
nor reduced by comparison.

O Son of the Buddha, it is because of the power of the Buddha
that we have arrived here in this great assembly, offering this cer-
tifying corroboration regarding these circumstances.

Son of the Buddha, just as we have come here to this assembled
congregation, so too do bodhisattvas as numerous as the atoms
in ten kotis of buddha lands also go forth throughout all worlds
of the ten directions to each and every one of the types of world
realms, proceeding then to offer this certifying corroboration in
all the Mani Jewel Palaces of the Paranirmita Vasavartin Heaven
Kings above their four-continent worlds.

J.  VAJRAGARBHA'S SUMMARIZING VERSES AUGMENTED BY THE BUDDHA’Ss POWERS

At that time, Vajragarbha Bodhisattva contemplated the ten direc-
tions, contemplated that entire great assembly, and contemplated
the deep Dharma realm, and, in order to offer praises to the gen-
eration of the resolve to gain all-knowledge, in order to reveal to
beings the great power of the bodhisattvas, wishing to purify all
the bodhisattva practices, wishing to draw in all beings, wishing
to hold forth on the pursuit of all-knowledge, wishing to do away
with all forms of worldly defilement, wishing to bestow upon all
beings the causes and conditions associated with the knowledge
of all modes, wishing to reveal the marvelous adorning phenom-
ena associated with inconceivable wisdom, wishing to explain the
differentiating aspects in the meritorious qualities possessed by all
bodhisattvas, and wishing to cause the meaning of this to become
ever more supremely and brightly manifest to beings, he took on
the augmentation of the spiritual powers of the Buddha and then
uttered verses, saying:

In all that bodhisattvas practice,

they delight in skillfully achieved quiescence

wherein their minds are free of any sort of attachment
and, in this, are like empty space.
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They are rid of the defilements of covetousness, hatred, and delusion
and abide securely in the knowledge of the path.

Such unsurpassable practices as these

are such that one should wish to listen to them. a7

It is in this way that bodhisattvas

throughout incalculably many kalpas

persevere with diligent minds in always cultivating
myriads of kotis of types of roots of goodness,

in making offerings to countless buddhas,
pratyekabuddhas, and arhats,

and, for the sake of benefiting beings,
then bring forth the bodhi resolve. us)

They are intensely diligent in upholding moral precept practice,
in dhiita austerities, and in eliminating the defilement of offenses.
Their cultivation of goodness and patience are ever more sublime.
Sensible to shame and blame, they are replete in awesome virtue.

Due to the causes and conditions provided by merit and knowledge,
they have lofty and supreme minds that are bright and pure.

They deeply delight in the knowledge of the Buddha and,

to become the same as Buddha, they generate the bodhi resolve. 19

They present offerings to all buddhas

throughout the ten directions and the three periods of time,
bringing about the complete purification of so many lands
that they are commensurate with the expanse of empty space.

Due to skillfulness in the completely penetrating comprehension
of the uniform equality of all dharmas,

and for the sake of bringing about the liberation of all beings,
they bring forth the bodhi resolve.* (20

In this manner, all bodhisattvas

bring forth this incalculably vast resolve

and, on reaching the Ground of Joyfulness,

put evils to rest and delight in the practice of giving.

They acquire the power of their original vows

and give greater devotion to practicing kindness and compassion.
They institute the profound practice of the ten good karmic paths
and thereby become able to reach the Ground of Stainlessness.

Through moral precepts and learning, they develop a wealth of merit
and, with a mind imbued with kindness, they feel pity for the world.
They eternally abandon every form of defilement

and thus possess a profound mind that is always pure.
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They everywhere contemplate in all worlds

the blazing fires of the three poisons.

Great eminences of this sort

are then able to enter the third ground, the Ground of Shining Light.

They contemplate the three realms as entirely empty,

as impermanent, as like a disease,

as like a boil, like an open sore shot with an arrow,

and as constantly aflame with the hundred varieties of suffering.

Observing all the faults of conditioned existence,

they have a desire to acquire a buddha’s meritorious qualities,
develop the radiant flaming of a buddha’s wisdom,

and then succeed in entering the Ground of Blazing Brilliance.

They perfect mindfulness and wisdom

and thus succeed in arriving in the knowledge of the path.
As they abide on this ground, they present offerings

of a hundred thousand varieties to all buddhas,

and are always able to deliberate with mindfulness
on the measureless qualities of the Buddhas.

They then succeed in entering what in all worlds

is known as the Difficult-to-Conquer Ground.

They are able to employ wisdom and skillful means
that they manifest in all different ways.

Everything to which they devote themselves

is done for the sake of benefiting those in the world.

They present offerings to all buddhas,

pursue endeavors that benefit beings,

and, keeping the dharma of the unproduced directly before them,
then enter the Ground of Direct Presence.

All that these bodhisattvas engage in

is such that everyone in the world would find difficult to know.

They are always free of any thought conceiving of a “self,”

while also having abandoned “existence” and “nonexistence” as well.

From their origin onward, all dharmas are empty and quiescent,

and function as they do because of the twelve-fold chain of causation.
They skillfully and completely fathom these subtleties

and become able then to enter the Far-Reaching Ground.

Practicing wisdom, skillful means, and such,

they realize that dharmas are characterized by quiescent cessation.
A great eminence of this sort

is someone who is difficult to fathom and difficult to rival.
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Out of a desire to cause those in the world

to achieve skillful realization of quiescent cessation,

he returns to bring forth his cultivation of all of the practices
and engages in the various sorts of merit-generating endeavors.

He acquires a universally penetrating understanding

of the bases of all beings” different sorts of mental actions

and, in this manner, becomes able to enter

that ground comparable to empty space, the Ground of Immovability.

All of these bodhisattvas possessed of great wisdom

are completely able to embody the practice

of all the different sorts of wise endeavors

and acquire the power of the ten types of sovereign mastery.

Availing themselves of incalculably

and boundlessly many bodies, they are able

to manifest everywhere throughout the realms of the ten directions
and thereby expound on the sublime Dharma for others’ sakes.

They have a skillful penetrating comprehension of all worldly realms
as well as of all realms of beings,

and, possessed of such great kindness and compassion as this,

they are then able to enter the Ground of Sublime Goodness.

Employing the foremost sort of marvelous and pure wisdom,
they skillfully contemplate the continuously-woven

fabric of karma and afflictions of the world’s beings,

their deeply entangling and hazardous difficulties.

In order to bring beings such as these to liberation,
they acquire all buddhas” Dharma treasury

and skillfully discourse on the supreme meaning
while always remaining free of contradiction and error.

In this manner, they carry forth the sequential practice
and become completely equipped with all good dharmas,
thus progressing on to acquire the merit and wisdom
cultivated and accumulated on the ninth ground.

Wishing to acquire all buddhas’ powers

and their foremost profound and marvelous benefit,

they then become able to receive the wisdom consecration
that is bestowed on them by all buddhas.

They first acquire countless meditative absorptions

with knowledge and practices that are the most ultimately vast.
At the very last, they acquire the indestructible

samadhi of the consecration of all-knowledge.
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In this case where one becomes able to achieve realization
of just such a samadhi of all-knowledge consecration as this,
an immense lotus blossom immediately emerges,

adorned with all sorts of precious jewels.

The bodhisattva, matching the scale of that lotus blossom,
manifests his body as sitting on it

with the other bodhisattvas, each sitting on his own lotus,
all together gazing single-mindedly up at him.

At that time, that great bodhisattva,
emanates from his body countlessly many
hundreds of thousands of kotis of light rays
that extinguish all the world’s sufferings

and then, afterward, emanates from the crown of his head
hundreds of thousands of kotis of light rays

that everywhere illuminate the great assemblies

of all buddhas throughout the ten directions.

Those rays then transform into a net-like canopy of light
dwell in space up above them.

After having then made offerings to all buddhas,

those rays then enter the bottoms of all buddhas’ feet.

At that time, all buddhas

as well as all great bodhisattvas

each know that this bodhisattva

has succeeded in acquiring the consecration of his knowledge.

After this occurs in this way, all buddhas then respond
with a beam of light sent forth from between their eyebrows
known as “[enhancer of] the station of all-knowledge”

that then enters the crown of this bodhisattva’s head.

The bestowal on this bodhisattva of the consecration
by all the incalculably many buddhas

is analogous to that of a wheel turning king

when he bequeaths his position to his crown prince.

At that time, the worlds throughout the ten directions

are everywhere beset with a great quaking movement that,
reaching all the way down to the Avici Hells and other such places,
entirely extinguishes all of their sufferings.

It is for the sake of consummating all-knowledge

that this bodhisattva acquires this consecration.

It is in this way that he then becomes one who has reached
the Dharma Cloud Ground.
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Dwelling on this ground,

his wisdom then becomes boundless.

He then thoroughly knows those causes and conditions

by which to bring about the liberation of everyone in all worlds.

He gains a penetrating knowledge of form and formless dharmas,
the desire realm, the form realm, and the formless realm,

is able to know the realms of beings,

the realms of lands, and the Dharma realm,

and is able as well to penetratingly fathom the enumerated dharmas,
the innumerable dharmas,

and so forth, on up to his ability to employ meditative contemplation
in fathoming the countless other realms throughout empty space.

On entering this ground, he becomes entirely replete
with all of the bodhisattva’s transformative capacities,
the awesome spiritual powers of the Buddhas,

their subtle knowledge, and their secret matters as well.

He is also able then to wield an utterly penetrating comprehension
of all enumerations of kalpas,

while also being able to contemplate the realms of worlds

residing even on the point of a single hair.

All of the Tathagatas,

when dwelling on this unsurpassable ground,

whether it be in their first taking on birth, their leaving the home life,
their gaining right enlightenment, their turning the Dharma wheel,

or their manifesting the appearance of entering nirvana—
this is all done entirely in accordance with wisdom.

The wondrous liberation of quiescent cessation

is brought to complete realization on this ground.

Due to the immensity of their powers of recollection,
those great eminences who dwell on this ground

are able to entirely take in and retain

the great Dharma rain of all buddhas.

This circumstance is analogous to that of the waters of the great sea
that are able to retain all rains sent down by the dragon kings.

This bodhisattva’s taking in of all of the great Dharma rains

sent down by the Buddhas is just the same as this.

If one compared the Dharma he simultaneously hears and absorbs
in the abode of but a single buddha

to that acquired by beings as numerous as the dusts

in the incalculably many ten directions lands
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who had all acquired hearing-and-retention dharanis

and had achieved the realization of the Sravaka Disciple Vehicle,
that of the latter could never match that gained by this bodhisattva,
and could never be made to compare even by numerical calculation.

Through the power of his great wisdom

as well as through the power of his previous®? great vows,

he is able in the space of but a single mind-moment to go forth and
appear throughout the incalculably many lands of the ten directions.

He sends down the sweet-dew elixir of the Dharma rain
and thereby extinguishes the fires of the afflictions.

It is for this reason that all buddhas

refer to this as “the Dharma Cloud Ground.”

The number of gifts bestowed as offerings on all buddhas
by the great eminence who dwells on this ground
surpasses that of all gifts presented by the devas.

His manifesting great spiritual powers everywhere

to appear before the many is so much more superior in its power that
it exceeds them by orders of magnitude so incalculably many times,
if one wished to calculate this through pondering it, one would then
become confused and discouraged and unable to comprehend it.

The works done by the greatly wise ones dwelling on this ground
as they raise up and set down each step

are such that not even any of the other bodhisattvas

dwelling on the ninth ground

could ever be able to fathom them.

How much the less might they be known by any other being,
including even any other srgvaka-disciple or pratyekabuddha
throughout the three periods of time.

As he dwells herein, all buddhas reveal to him

the phenomena associated with all-knowledge

and cause him to possess a penetrating comprehension
and unobstructed knowledge of the three periods of time.

They reveal to him the quiescence of the Dharma realm,
and reveal too all of their different sorts of transformations
throughout all worlds

in the midst of all types of beings

wherein all the dharmas practiced

involve profound, subtle, hidden, and sublime phenomena.

It is in this way that all of the Buddha’s meritorious qualities

are sequentially revealed to him so that he is caused to know them.
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The bodhisattva dwelling on this ground

is able, using grand gifts presented as offerings,

to go everywhere throughout all of the directions,
making offerings to the Buddhas of the ten directions,

presenting such gifts in offering

that all of the other gifts presented by any type of being
in any world

remain entirely unable to rival them.

The wise one who dwells on this ground

is in every case able to dispel

the darkness of every sort of ignorance

while offering instruction in the path of the Buddha.

In this, he is comparable to the Mahesvara Heaven King

whose radiance extinguishes the afflictions of the multitudes,
for the extinguishing of the many sorts of afflictions

by the wisdom light of this son of the Buddha is much the same.

Those dwelling on this ground may all become

sovereignly independent kings within the three realms of existence
who, possessed of deeply penetrating wisdom,

are skilled in using the Three Vehicles in their teaching.

They are able in the space of but a single mind-moment
to acquire incalculably many samadhis

and are able to see the buddhas of the ten directions

in just as many numbers.

Vajragarbha Bodhisattva

informed all of those great eminences, saying,

“I have now concluded this general explanation

of the marvelous practices that take place on these ten grounds.

Were one to attempt an expansive explanation,

one could never finish it even in a thousand kotis of kalpas.
These then are what constitute

the pure grounds of all of the great bodhisattvas.

In order to acquire the wisdom of the Buddha,
one dwells on these grounds,

securely abiding there, unmoving,

like the great king of mountains.

On the first ground, one becomes completely equipped

with the classical texts and all of the culture’s skills and arts,
and, in this, one is comparable to the Snow Mountain King
on which all of the many types of herbs grow in abundance.
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In one’s observance of moral precepts and in one’s extensive learning,
one abides on the second ground

in a way comparable to the Fragrance Mountain King

on which all varieties of incenses are found gathered together there.

And just as on the Khadira Mountain King,

the many sorts of precious flowers are found abundantly together,
on the Blazing Brilliance Ground, one gathers learning and wisdom
in a way that is comparable to this.

On the Ground of Blazing Brilliance, one extensively gathers together
the indestructible Dharma jewels of the path

and becomes comparable there to the Mountain of Rishis and Aryas
where those skilled in realization of quiescence are never rare.

On the fifth ground, one’s spiritual superknowledges

become of a sort that no one is able to rival

and such that make one compare to the Yugamdhara Mountain King
wherein the yaksas and spirits are never rare.

On the sixth ground, one becomes skillful in distinguishing

all of the endless number of fruitions

and, in this, one becomes comparable to the Horse Ear Mountain
whereon all the varieties of fruits are found in countless numbers.

On the seventh ground, one’s great wisdom

becomes such that no one is able to rival them

and, in this, one becomes comparable to Nimindhara Mountain
whereon the dragon kings are never rare.

When dwelling on the eighth ground,

one’s sovereign masteries and knowledge become incalculable

and one becomes comparable then to Cakravada Mountain whereon
there are many whose minds are possessed of sovereign mastery.

On the ninth ground, one’s mind is purified

and one becomes unimpeded in expounding on Dharma
in a manner comparable to Manifold Features Mountain
whereon the asuras dwelling there are never rare.

The meritorious qualities of buddhas

acquired by one dwelling on the tenth ground are inexhaustible
and comparable then to Sumeru Mountain King

whereon there is a congregation of many deva spirits.

Moreover, on the first ground,

one brings forth the vast vows.

On the second, one upholds all classes of moral precepts.

On the third ground, one cultivates the meritorious qualities.
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On the fourth ground, one develops singular focus.

On the fifth ground, one accomplishes many marvelous works.
On the sixth ground, it is characterized by extreme profundity.
On the seventh ground, one is possessed of the vast mind.

On the eighth ground, one practices all manner of adornments

and brings forth the spiritual superknowledges.

On the ninth ground, one’s thought possesses such sublime wisdom
that it exceeds that present anywhere in the world.

On the tenth ground, one becomes able to take in and retain
the great Dharma rain sent down by all buddhas.

Hence the great sea of this bodhisattva’s practices

is unshakeable and inexhaustible.

When one brings forth the initial resolve and transcends the world,
one succeeds then in entering the first ground.

On the second ground, one upholds the moral precepts purely.

On the third ground, one cultivates the dhyana absorptions.

On the fourth ground, one’s path practices become purified.

On the fifth, one trains in skillful means and wisdom.

On the sixth, one uses causes and conditions in adorning practice.
On the seventh, one employs profound skillful means and wisdom.

On the eighth, one reaches the top of the lapis lazuli pillar.

On the ninth ground one’s practice is with regard to beings wherein
one addresses all of their hazardous entangling difficulties

and the light of one’s wisdom shines forth everywhere.

On the tenth, one receives the consecration of one’s knowledge
comparable to the certifying endorsement bestowed by the King.
In this way, one sequentially purifies

the marvelous jewel of one’s bodhi resolve.

Even if, in the space of but a single thought,

one might be able to calculate and know the number
of all the atoms

throughout all worlds of the ten directions,

and even if, using the point of but a single hair,

one could measure all of empty space, one would still find

that the vast number of all buddhas’ meritorious qualities herein
are so measurelessly numerous as to be utterly inexhaustible.
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Once this Ten Grounds Sutra had been completely expounded, the
Mahesvara Heaven King, that entire assembly of devas, Liberation
Moon Bodhisattva, all of the other bodhisattvas, and those resid-
ing in the all worlds were all filled with great and joyous delight,
and, imbued with faith, they accepted and upheld its teachings in
practice.

The End of the Ten Grounds Sutra
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10.

Translation Endnotes

The Later Qin (384-417) was a state of the Qiang ethnicity of the
Sixteen Kingdoms during the Chinese Jin dynasty (265-420). It has
been referred to as one of a number of “barbarian” dynasties because
it was founded by an ethnic Qiang ruler who took on a Chinese
dynastic name to describe his 33-year reign over a portion of north-
ern China.

Kumarajiva (344-413 cE).

Kucha was an ancient Silk Road Buddhist kingdom on the north-
ern edge of the Taklamakan Desert. Its location corresponds to Aksu
Prefecture in China’s Xinjiang Province.

“pramuditd bhiimi.”

Although the Chinese references “wisdom” (zhihui /| %) in two
places in this passage, DSBC references “knowledge” (jiiana): “sarvab
odhisattvajiianavisayagocarapratilabdhaviharibhih, sarvatathagatajiianavis
ayapravesavatarapratiprasrabdhagocaraih.”

“Clear knowledges” refers here to the “three knowledges” (trividya):
1) The remembrance of previous lives (piirvavanivasanusmyrti); 2)
Knowledge of beings’ rebirth destinies (cyutyupapattijiana); and
3) Knowledge of the destruction of the contaminants or “taints”
(asravaksaya).

The four bases of psychic power (catvara rddhi-pada) are: zeal (chanda);
vigor (virya); [concentration of] mind/thought (citta); and reflective or
investigative consideration, examination, or imagination (mimamsa).
The “wheel of Dharma” or “Dharma wheel” (dharmacakra) refers
to the eight-spoked wheel emblematic of the Buddha’s teaching of
the eight-fold path of the Aryas or “Noble Ones” consisting of right
views, right thought or intention, right speech, right physical action,
right livelihood, right effort, right mindfulness, and right meditative
absorption (samadhi).

A mahdsattva is a “great bodhisattva,” one who has practiced the bod-
hisattva path for countless kalpas.

Per DSBC, the Sanskrit names of these bodhisattva mahasattvas, (37 in
BB and KB, 38 in BR, 39 in SA, SD and the Sanskrit) are:

Vajragarbha, Ratnagarbha, Padmagarbha, Srigarbha,
Padmasrigarbha, Adityagarbha, Siiryagarbha, Ksitigarbha,
Sadivimalagarbha, Sarvavyiihalamkarapratibhasasamdarsana-
garbha, Jhanavairocanagarbha, Rucirasrigarbha,
Candanasrigarbha, Puspasrigarbha, Kusumasrigarbha,
Utpalasrigarbha, Devasrigarbha, Punyasrigarbha,
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11.

12.

13.

14.

15.

16.

17.

18.

Anavaranajfianavisuddhigarbha, Gunasrigarbha,
Narayanasrigarbha, Amalagarbha, Vimalagarbha,
Vicitrapratibhanalamkaragarbha, Maharasmijalavabhasagarbha,
Vimalaprabhasasritejorajagarbha, Sarvalaksanapratimandita-
visuddhisrigarbha, Vajrarcihsérivatsalamkaragarbha,
Jyotirjvalanarcihérigarbha, Naksatrarajaprabhavabhasagarbha,
Gaganakosanavaranajiianagarbha, Anavaranasvaramandala-
madhuranirghosagarbha, Dharanimukhasarvajagatpranidhi-
samdharanagarbha, Sagaravyithagarbha, Merusrigarbha,
Sarvagunavisuddhigarbha, Tathagatasrigarbha, Buddhasrigarbha,
and Vimukticandra.

Although the Chinese specifies “wisdom” (zhihui / %) here, DSBC
references “knowledge” (jiiana): “jiianavairocanagarbha.”

The numerical descriptors: “measureless” (aparimana = 106™ level),
“boundless” (aparyanta = 108 level), “inconceivable” (acintya = 116"
level), and “indescribable” (atulya = 114" level) represent a specific
nearly unimaginably large number described in Chapter Thirty,
“Asamkhyeyas,” of the Flower Adornment Sutra wherein each of
those numbers is defined as being the square of the immediately
previous number the first of which is a laksa (100,000).

Although the Sanskrit refers to this samadhi as “the bodhisattva
samadhi known as ‘the light of the Great Vehicle’ (mahayanaprabhasam
nama bodhisattvasamadhim),” this may be a later textual modification
of the text, for both KB and SA refer to it as “the great wisdom light
samadhi.”

A koti is a number that is defined in the Flower Adornment Sutra
Chapter Thirty as the product of multiplying a laksa (100,000) by a
laksa. Hence it equals 10,000,000, i.e. ten million.

“Rocana” is the name exclusively used to refer to Sakyamuni
Buddha’s “reward body” (samboghakaya). Both the DSBC Sanskrit and
SA refer instead here to “Vairocana,” a name that is sometimes used
to refer to Sakyamuni Buddha’s reward body, but is also used to refer
to his “Dharma body” (dharmakaya).

Although the Chinese specifies “wisdom” here (zhihui / %4 £),” DSBC
references not prajiid, but rather the word more commonly rendered
as “knowledge” (jiana): “punyajiianavisesena.”

As above, DSBC specifies not prajid, but rather jiiana:
“ifianabhiimyavataranaya.”

“Contaminants” here translates the slightly ambiguous pre-Buddhist
Jain term dsrava, translated into Chinese as “flows” (). The allusion
is to the defiling influence (read “influents”) of either three or four
factors, as follows: 1) sensual desire (kama); 2) [craving for] becoming
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21.

(bhava), i.e. the craving for continued existence; 3) ignorance (avidya),
i.e. delusion; 4) views (drsti) This fourth type is not included in some
listings. Often-encountered alternate translations include “taints,”

s

“outflows,” “influxes,” and “fluxes.”

In some texts including this one, the KJ and KB translation teams
very often or nearly always used xing (I), usually translated as
“nature,” to translate the Sanskrit dhatu, “realm.” This is just such a
case. This fact is easily deduced by comparisons of their translations
into Chinese with the surviving Sanskrit materials and the many
parallel translations by other translators.

This is another instance in which the KB translation team chose to
use xing (1), usually translated as “nature,” to translate the Sanskrit
dhatu, “realm.” DSBC has “dharmadhatusuparyavadapanaya.”

As a Buddhist technical term, “Dharma realm” or “dharma
realm,” dharma-dhatu, has at least several levels of meaning, of which
this endnoted instance refers to the second of the three listed below:

1) At the most granular level, “dharma realm” refers to one of the
eighteen sense realms, dharmas as “objects of mind” (dharma-
ayatana);

2) In the most cosmically and metaphysically vast sense, “Dharma
realm” refers in aggregate to all conventionally-existent
phenomena and the universally pervasive noumenal “true
suchness” (tathatd) that underlies and characterizes all of those
phenomena. In this sense, it is identical with the “Dharma
body” (dharma-kaya);

3) As a classifying term, “dharma realm” is used to distinguish
realms of existence (as in the ten dharma realms consisting of
the realms of buddhas, bodhisattvas, sravaka disciples, pra-
tyekabuddhas, devas, asuras, humans, animals, hungry ghosts,
hell-dwellers) or metaphysical modes of existence (as in the
“four dharma realms” of the Huayan hermeneutic tradition
that speaks of: a] the dharma realm of the “noumenal” [synony-
mous with emptiness or $iinyatal; b] the dharma realm of the
“phenomenal”; c] the dharma realm of the unimpeded inter-
penetration of the phenomenal and the noumenal; and d] the
dharma realm of the unimpeded interpenetration of all phe-
nomena with all other phenomena in a manner that resonates
somewhat with quantum entanglement and non-locality).

I emend the Taisho text here to correct an apparent graphic-similar-
ity scribal error, doing so by substituting the clearly intended yu (
Eil) character found in most other editions for the obviously errone-
ous shi (/) character found in the Taisho edition of the KB text. BB,
BR, SA, SD, and the DSBC Sanskrit are unanimous in corroborating
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the first component in this list of ten enhancements bestowed on
Vajragarbha by the Buddhas of the ten directions as the bestowal of
an unsurpassable body. Absent this emendation, KB would be com-
pletely out of step with all of the Sanskrit and Chinese analogue edi-
tions of this ten grounds text, none of which support its reading here.

Although the Chinese references “wisdom” here (zhihui | F%)”
DSBC references not prajiia, but rather the word more commonly ren-
dered as “knowledge” (jiiana): “suvisobhitajiianavibhaktipravesatam ca.”

“suviniscitamatikausalyatam.”
“tathagatavaisaradyanavalinatam.”

The DSBC Sanskrit (pratisamvid) makes it clear that “unimpeded
knowledges” is intended to refer to the four types of unimpeded
knowledge discussed at great length later in the text in the explana-
tion of the ninth ground. Briefly, they are unimpeded knowledge of
Dharma, meaning, language, and eloquence.

DSBC: “suparisodhitadhyasayataya ca,” i.e. “has well purified his higher
resolute intentions (or ‘higher aspirations’).”

Although the Chinese references “wisdom” here (zhihui | %)
DSBC references not prajiia, but rather the word more commonly ren-
dered as “knowledge” (jiiana): “svavadatajiianamandalatayi ca.”

“susambhytasambharataya ca.”

“Resolute faith,” xinjie ({Zf#), which corresponds to the Sanskrit
adhimukti is a term that generally refers to confidently held, ratio-
nally based inclinations toward wholesome objective conditions or
path-associated endeavors. That said, this term is also used to refer
to sentient beings’ strongly held habitual interests or predilections
toward the whole range of wholesome, unwholesome, or karmically
neutral objective conditions or endeavors, hence it is incumbent on
the teaching bodhisattva to be comprehensively cognizant of all of
these different types of “resolute dispositions” along with the most
skillful teaching stratagems to adopt in teaching the beings who pos-
sess them.

“Dharanis” refers primarily to formulae that constitute a kind of
pronunciation-dependent Sanskrit code language consisting of
Sanskrit syllables which may or may not have a translatable mean-
ing but which can never be translated into another language with-
out destroying their primary functions which are of primarily two
types: a) to facilitate the remembrance and comprehensive retention
of teachings and their meanings even for many lifetimes; and b)
when more-or-less equivalent to mantras, to protect the practitioner
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or other vulnerable beings from danger, the manifestation of karmic
obstacles, and demonic influences.

Dharanis may also facilitate the bodhisattva’s unproduced-dhar-
mas patience through which he can remain in samsara for countless
kalpas as he continues to work for the spiritual liberation of all other
beings. They may also be used to invoke the manifestation of benefi-
cial supernormal powers either in conjunction with or independent
of mudras (hand postures) and/or visualizations.

“dharmadhatujiianamudrasumudritatayd ca.”

Per DSBC, the names of the bhiimis are: pramudita; vimala; prabhakari;
arcismati, sudurjayd; abhimukhi;,  diramgama; acald;, sadhumati
dharmamegha.

This is the only place in the KB translation that the translation of the
name of the ninth ground is “the Excellent Intelligence Ground” (

). Everywhere else, it is rendered as “the Sublime Goodness
Ground” (Wi th).

Although the Chinese references “wisdom” here (zhihui |/ %)
DSBC references not prajiia, but rather the word more commonly
rendered as “knowledge” (jiiana): “acintyamidam bhavanto jinaputrah
sthanam yadidam bhiumijiianamiti”

For the most part, throughout the text, in the introductory and reit-
erative verses for this and most other grounds, for each four-line
Sanskrit gatha, the KB Chinese translation team employs as few as
two or as many as six, eight, or even more verse lines to translate the
ideas contained in each gatha. In any case, it is not always possible
to precisely map the Chinese line-by-line onto the much later and
somewhat “evolved” gathas found in the extant Sanskrit editions.
Although the ideas are mostly all present in both editions, the exact
content and sequencing often differ somewhat. To aid correlation
with the Sanskrit edition, I have appended the verse number of the
DSBC Sanskrit (in reduced font bold curly braces) to the last line of
each equivalent KB verse.

Again, although the Chinese references “wisdom” here (zhihui / #
£),” DSBC records not prajiid, but rather the word more commonly
rendered as “knowledge” (jfiana): “buddhajiianam.”

“Resolute intentions” (otherwise rendered simply as “intentions”)
here translates the Chinese shenxin (.2, one of KB’s translations of
the Sanskrit dsaya.

The “provisions for the realization of the path” (bodhisambhara) are the
requisites for realization of buddhahood. These are often explained
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as consisting of karmic merit on the one hand (punya) and “knowl-
edge” or “wisdom” (jiiana) on the other.

“matrka.”

An asamkhyeya is an exceedingly large number the definition for
which varies so widely in Buddhist texts that I have seen definitions
ranging between 10 to the fifty-first power and 10 to a power the
exponent for which is transcribed with 35 placeholders (i.e. exponent
= 74,436,000,000,000,000,000,000,000,000,000,000).

Vasubandhu explains the comparison of the Buddha to empty space
thus: “Again, as for ‘like empty space,” [just as empty space cannot
be stained by anything at all, so too, the Buddha] cannot be stained
by worldly dharmas, this because all habitual karmic propensities
associated with ignorance and afflictions have been extinguished.” (
1 an e St AR G . IG5 SR [131c05-06])

Again, although the Chinese references “wisdom” here (zhihui / %
£),” DSBC references not prajiid, but rather the word more commonly
rendered as “knowledge” (jiiana): “jianabhinirharamunindraveditam.”

DR, SA, BR, SD, and DSBC ($akuna) all specify “bird.” (BB follows KB
exactly).

This is another reference to the provisions required for the realization
of bodhi (bodhisambhara) usually explained as consisting primarily of
merit and knowledge or wisdom. DSBC: “susambhytasambharanam.”

“udaradhimuktisamanvagatanam.”
It appears that the two factors reflected here in the KB translation

are “adhyasaya” (E.) and “Gsaya” (IRL»), presented in reversed order
from what we now find in DSBC: “d$ayadhyasayopastabdham.”

KB and BB identically only retain nine factors here whereas most
other analogue editions have ten. DSBC gives: “pramuditayam
bodhisattvabhiimau  sthito  bodhisattvah  pramodyabahulo  bhavati
prasadabahulah  pritibahula utplavanabahula udagribahula utsibahula
utsahabahulo ‘samrambhabahulo ‘vihimsabahulo ‘krodhabahulo bhavati.”

Again, although the Chinese references “wisdom” here (zhihui | %4
)" DSBC references not prajiid, but rather the word more commonly
rendered as “knowledge” (jiiana): “sarvatathagatajiianapravesa.”
Although the Chinese references “wisdom” here (zhihui | %)
DSBC references the word more commonly rendered as “knowl-
edge” (jiiana): “jiianabhiimeh.”

Bhikkhu Bodhi points out that this same list appears in the Pali
(albeit in slightly different order and with mild differences in
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60.

the interpretation of two of the five points). See his translation of
Numerical Discourses 9:5, p. 1255. The most exhaustive of all treat-
ments of this list appears to be Nagarjuna’s discussion of it in his Ten
Grounds Sutra commentary, for which see my complete translation
of that entire text under separate cover.

“Perception of a self” here reflects the extant DSBC Sanskrit:
“atmasamjiia.” (The Chinese Buddhist canon in general and perhaps
the KB translation team in particular often employ #H, “sign,” as an
abbreviation for the graphically similar 4, “perception,” sometimes
leading to confusion in the works of translators unaware of this fact.

Ibid.

“prasadabahulatayd” BHSD lists “faith” as the primary definition,
although MW doesn’t mention it at all and prefers definitions along
the lines of “purity” and “tranquility” reflected here, hence the
apparent discrepancy between KB and SA translations. BB follows
KB precisely here, whilst SD similarly prefers “abundant realization
of purity” (£2#i3) and Bodhiruci falls somewhat farther afield with
“abundant reverence” (Z4%4).

“adhimuktivisuddhya.”
I emend the reading of the text here by preferring the variant read-
ing in other editions and parallel texts, thereby correcting an obvi-

ous scribal error that inserted an echoed #i (“to contemplate”) where
there should be [ (“to learn” or “to hear”).

To correct a fairly definite graphic-similarity scribal error, I emend
the reading of the Taisho text here by preferring the Gong edition’s
bao (1), “jewel,” to the Tuisho edition’s shi (), “real” The DSBC
Sanskrit (ratnopamacittotpadatyptabhinirharatayd) corroborates the cor-
rectness of this emendation.

In his Treatise on the Ten Grounds Sutra, (Dasabhiimika-vibhasa /
TR ZYER [T no. 1521]), Nagarjuna devotes all of Chapter Five
(T26n1521_p30bl10-35a21) to an extensive explanation of the follow-
ing ten vows, for an English translation of which see my translation
of this entire treatise.

lished in the cognition of all-knowledge.”

To correct an apparent scribal error, I emend the reading of the Taisho
text here by preferring the SYMG editions’ jin (i), “complete, entire”
to the Taisho edition’s jing (i), “pure.” (None of the other editions
of this text or its analogues in BB or SA support the Taisho reading
here.)
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DSBC doesn'’t specify “wise” beings” so much as “beings possessed

s

of knowledge”: “apramanajiianakarasattva.”

1, 4

DSBC doesn’t specify “wisdom,” but rather “knowledge”: “sahaghoso
daharajiiananugamaya.”

Again, DSBC specifies “knowledge” rather than “wisdom™
“mahajfiana.”

Again, DSBC specifies “knowledge” rather than “wisdom™

DSBC specifies “knowledge” (jiidna) rather than “wisdom.”
DSBC specifies “knowledge” (jiiana) rather than “wisdom.”
DSBC specifies “knowledge” (jiidna) rather than “wisdom.”
DSBC specifies “knowledge” (jiiana) rather than “wisdom.”

The following list of ten mental qualities is present with minor varia-
tions in BB, SA, and KB, but is missing seven of these mental qualities
in SD and eight of these mental qualities in BR and the (very late)
surviving Sanskrit editions of the Ten Grounds Sutra.

DSBC lists these expressions of faith as follows:
“tathagatanam arhatam samyaksambuddhanam
purvantacaryabhinirharapravesam paramitdsamudagamanm
bhiimiparinispattim vaisesikatam balaparinispattim vaisaradyaparipiirim
avenikabuddhadharmasamharyatam acintyam buddhadharmatam
anantamadhyam tathagatavisayabhinirhdram aparimanajiiananugatam
tathagatagocaranupravesam phalaparinispattim abhisraddadhati”

DSBC specifies “knowledge” (jiiana) rather than “wisdom.”

This is a reference to the four inverted views (viparyasa):
1) Viewing as pleasurable what is in fact conducive to suffering;
2) Viewing as permanent what is in fact impermanent;
3) Viewing as lovely what is in fact unlovely by virtue of its impu-
rity;
4) Viewing as “self” what is in fact devoid of anything constitut-
ing an inherently and enduringly existent self.

These are collectively referred to as “the four floods” (ogha).

“Name-and-form” is a reference to the five aggregates of mental-
ity and physicality that are generally construed by unenlightened
beings to constitute an inherently existent “self.” Specifically, they
are: form, feeling, perception, karmic formative factors (samskaras),
and consciousness.

“The six sense bases” is a reference to the six sense faculties: eye,
ear, nose, tongue, body, and intellectual mind faculty. They are
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commonly metaphorically referred to as a village wherein beings
falsely impute the existence of an inherently existent self.

DSBC specifies “knowledge” (jiiana) rather than “wisdom.”

Where KB has this “intensely diligent cultivation of irreversible
resolve” (fEENEAT. AR, ), SA has “Diligently cultivates irre-
versible renunciaton” (#{&H#k. ABAEE. ) The DSBC Sanskrit has
“naiskramyacari avivartya” for which BHSD foregrounds as defini-
tions for “naiskramya” “departure from the world, renunciation of
worldly things,” and “renunciation as regards desires (lusts)” whilst
Conze’s MDPL has: “leaving home.”

DSBC gives this entire list as: “tadyatha - sraddha karuna maitri tyagah
khedasahisnuta sastrajiiatd lokajfiatd hryapatrapyam dhrtibaladhanam
tathagatapiijopasthanamiti.”

Although the phrasing of the Chinese text might lead one to think
these are two separate dharmas, I follow QLSC in combining these
two subcomponents as a single grounds-purifying dharma. The
surviving Sanskrit for this tenth member of the list (per DSBC) is:
“tathagatapiijopasthanamiti”

The remaining two means of attraction are “beneficial actions and
joint endeavors.”

DSBC specifies “knowledge” (jiiana) rather than “wisdom” in both
places in this sentence.

DSBC specifies “knowledge” (jiiana) rather than “wisdom.”
DSBC specifies “knowledge” (jiidna) rather than “wisdom.”

DSBC makes no mention of “wisdom” here, but rather only specifies
“the great city of all-knowledge” (sarvajiiatamahanagara).

To correct an apparent graphic-similarity scribal error, I emend the
reading of the Taisho text here by preferring the SYMG editions’ da (),
“great,” to the Tuisho edition’s bu (), “bestow,” SD, BR, and the DSBC
Sanskrit (mahatyagena) all support the emendation.

I emend the text with the addition of “kalpas” based on the evidence
provided by the numerous analogue editions of this text (including
the Sanskrit) from which it is clear that the KB text is either corrupted
or else the presence of the word was intended to be understood as
implicit in this passage as it occurs in the descriptions of the first,
second, and fifth ground. The other editions of this ten grounds text
(both in sutras [BB and SA] and independently-circulating editions
[Bodhiruci, etc.]) clarify that “any number of hundreds of thousands
of myriads of kotis of nayutas” is intended to refer to the number
of kalpas one might exhaust in fruitlessly attempting to count the
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number of manifestations the bodhisattva might bring forth when
resorting to the power of vows.

To correct an apparent graphic-similarity scribal error, I emend the
reading of the Taisho text here by preferring the Gong edition’s bao (
), “jewel,” to the Taisho edition’s shi (%), “genuine.” SD, the DSBC
Sanskrit (sahajaticittaratanam), BB, and SA all support the emendation.

DSBC specifies “knowledge” (jiidna) rather than “wisdom.”

I insert “paths” here because the last character in this reitera-
tive verse line, “variations” (ff) is most definitely intended to
echo this entire line in the prose section: “Tenth, the vari-
eties of worldly paths, the varieties of Dharma paths, and
the varieties of paths of knowledge cannot end.” (1it:fii&
R yATE A BB AR A T 3. [501c24-25))

DSBC specifies “knowledge” (jiidna) rather than “wisdom.”

“... should bring forth ten types of resolute intentions” = DSBC: “tasya
dasa cittasayah pravartante.”

For these ten “resolute intentions” (cittasaya), DSBC gives: rjvasaya
(= arjava?), mydvasaya, karmanyasaya, damasaya, Samasaya, kalyanasaya,
asamsystasaya, anapeksasaya, udarasaya, mahatmyasaya.

Although it might seem that KB is somewhat anomalous in render-
ing udara as “happy” (kuaitl) here, Siladharma gives us much the
same thing with his “sublimely happy” (miao yilelb754%), so, even
though dictionaries don’t seem to directly reflect this nuance for
udara, it may well have been one of its peripheral connotations in the
Sanskrit Buddhist literature of the time. What’s more, a sort of spon-
taneous, elevated, and broadly inclusive happiness is indeed a state
of mind that often accompanies most of the connotations otherwise
associated with udara, which, per MW, includes such attributes as:
“high, lofty, exalted, noble, generous, liberal, gentle, munificent, etc.”

This refers to the avoidance of the ten courses of bad karmic action,
namely: killing; taking what is not given; sexual misconduct; false
speech; divisive speech; harsh speech; frivolous speech; covetous-
ness; ill will; wrong views.

I emend the text here, accepting the variant found in three other edi-
tions (H.) in place of the default Taisho reading (f&), this because the
latter can only be made minimally sensible through forced interpre-
tation.

“Frivolous speech” (sambhinna-praldpa) refers to idle chatter, lewd
speech, etc.
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For these ten kinds of minds, DSBC gives: “...hitacittatam utpadayati /
sukhacittatam maitracittatam krpdcittatam daydcittatam anugrahacittatam
araksacittatam samacittatam acaryacittatam sastrcittatam utpadayati”
There are four types of mdras (catur-mara) that are often translated
elsewhere as “demons” when not directly referencing the celestial
mdaras. Those four types of maras are: affliction maras (klesa-mara),
the maras of the aggregates (skandha-mara), the maras of death (mrtya-
mdra), and celestial maras (deva-putra-mara).

“The view imputing the existence of a true self in association with
one’s body” corresponds to the Sanskrit satkaya-drsti.

The SA Chinese gives “#££,” the modern translation of which is
“aluminite.” This does not correspond to the DSBC Sanskrit which
specifies “kasisa,” a type of iron oxide. Hence I am compelled to pre-
fer the Sanskrit antecedent term.

Again (as explained with respect to this passage as it occurs in the
first ground’s text), I emend this passage by adding the word “kal-
pas” based on abundant evidence that its absence in the Chinese is
either due to textual corruption or to the assumption that its pres-
ence here should be understood as implicit.

As with the previous bhiimi, DSBC shows “citta asaya” as the anteced-
ent for “resolute intentions” (:).

For these ten “resolute intentions” (cittasaya), DSBC gives: suddha-
cittasaya, sthira-cittasaya, nirvic-cittisaya, aviraga-cittdsaya, avinivarta-
cittasaya, drdha-cittasaya, uttapta-cittasaya, atrpta-cittasaya, udara-
cittasaya, and mahatmya-cittasaya. (The last two correspond precisely
to the last two listed for the second bhiimi.)
It appears that the KB edition is missing one element, perhaps
“unequaled” (atulya)? DSBC gives this tenfold list as: acintya,
atulya, aprameya, durdsada, asamsprsta, nirupadrava, nirupayasa,
abhayapuragamaniya, apunardvrtti, bahujanaparitrana.
Again, DSBC has “cittasaya” for these ten.
DSBC lists these as:
andthatranapratisaranacittasaya;
nityadaridrapratiSaranacittasaya;
ragadvesamohagnisampradiptapratisaranacittasaya;
bhavacarakavaruddhapratiSaranacittasaya;
satatasamitaklasagahendvytaprasuptapratiSaranacittasaya;
vilokanasamarthapratisaranacittasaya;
kusaladharmacchandarahitapratiSaranacittasaya;
buddhadharmapramusitapratiSaranacittasaya;
samsarasrotonuvahipratisaranacittasaya;
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moksopayapranastapratisaranacittasaya.
DSBC seems to leave out part of this list, but it is complete in Rahder
(herein bracketed): “...paritratavyih parimocayitavyah [parisodhayitavya
uttarayitavyd  nivesayitavyah  pratisthapayitavyah]  paritosayitavyih
samropayitavya vinetavyah parinirvapayitavyd...” The KB rendering is
somewhat variant.
Both the BB and KB editions appear to dispense with “non-produc-
tion” here. (It is retained in SA, BR, SD, and the Sanskrit.) DSBC:
“sa ca sarvadharmayathavadavabodho nanyatra apracaranutpidacarinyaih
prajiayah.”
DSBC lists these ten as: “...dharmaramo dharmarato dharmapratisarano
dharmanimno dharmapravano dharmapragbharo dharmaparayano dharma-
layano dharmatrano dharmanudharmacari.”

Here and in four additional instances in the next two paragraphs,
I emend the Taisho scribal error (#) to accord with the obviously
intended character (), this in accordance with four alternate edi-
tions of the text as well as the very precise testimony of the Indian
Buddhist descriptions of these meditation states. (KB’s translation
team seems at times to use these two characters more or less inter-
changeably. A particularly obvious case in point is his translation of
the Diamond Sutra wherein this idiosyncrasy occurs many times.)

DR, BB, SA, SD, and DSBC all indicate that KB’s “defilement” and
“abandonment of defilement” refer specifically to “desire.” For
instance DSBC specifies: “sardagam cittam saragacittamiti yathabhiitam
prajanati | viragam cittam viragacittamiti prajandati.”

The DSBC Sanskrit text clarifies that xin (L), otherwise legitimately
translated as “minds,” in fact refers more specifically to “resolute
intentions,” “dispositions,” “mental intentions,” or “inclinations”
(asaya).

The DSBC Sanskrit, SA, BR, and SD all speak here of only one means
of attraction (beneficial action) and only one paramitd (patience).
However, BB and KB (the chronologically earlier extant analogue
editions) both speak here of two means of attraction (pleasing words
and beneficial actions) and two paramitas (patience and vigor).

The KB text here leaves out two of the ten types of resolute intention
found at the beginning of the third ground’s text that this verse is
attempting to echo, namely “flourishing brilliance” and “unquench-
able zeal” for which it substitutes a single resolute intention not
otherwise found on this ground, “the mind capable of withstand-
ing whatever comes.” This is a resolute intention that was listed not
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117.

118.

119.

120.

121.

122.

123.
124.

125.

126.
127.

128.

129.

on this ground, but rather was listed as the third of the ten resolute
intentions set forth at the beginning of the second ground.

This is a reference to the four immeasurable minds (apramana-citta),
all of which require identifying with all beings everywhere as equally
deserving of kindness, compassion, sympathetic joy, and equanim-
ity.

“dharmalokapravesa.”

KB apparently chose to subsume “resolute intentions” (saya) within
“convictions” (adhimukti) in this next to last list component, hence my
bracketed emendation. The DSBC Sanskrit text clarifies this ambigu-
ity. It gives us “udara-asaya-adhimukti-dhatu-vicaranaloka-pravesena.”)
KB here collapses “convictions” (adhimukti) into “intentions” (4saya),
hence my bracketed emendation. The DSBC Sanskrit text provides
the much clearer “mahatmya-asaya-adhimukti-dhatu-vicaranaloka-
pravesena.”

“tadatmakadharma.”

“ifianaparipacakairdharma.”

These contemplations are anchored to the four stations of mindful-
ness focusing on the body, feelings, thought / mind, and dharmas
(catuh-smrty-upasthana).

This is a summation of the bodhisattva’s exercise of the four right
efforts (samyak-pradhana).

“vivekanisritam virdganisritam nirodhanisritam vyavasargaparinatam.”
This is a summation of the bodhisattva’s practice of the four founda-
tions of psychic power.

This is a summation of the bodhisattva’s practice of the five root fac-
ulties.

This is a summation of the bodhisattva’s practice of the five powers.

This is a summation of the bodhisattva’s practice of the seven limbs
of enlightenment.

This is a summation of the bodhisattva’s practice of the eight-fold
right path, hereby concluding the narration of the bodhisattva’s prac-
tice of the thirty-seven enlightenment factors.

The extant edition of KB’s translation of this list follows BB fairly pre-
cisely. DR, BB, and KB differ from SA, BR, SD, and the DSBC Sanskrit
in their failure to include what constitutes the eighth item in all of
those later ten-fold lists: “In order to search for ever more supreme
dharmas” (uttarottara-vaisesika-dharma-parimarganataya).”
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130.

131.
132.

133.

134.

135.
136.

KB and BB do not have a short section found at this point in the
text in SA, BR, SD, and the Sanskrit that, per SA reads as follows:
“Whenever this bodhisattva observes that there are karmic actions
that have been censured by the Tathagata and are defiled by the
afflictions, he entirely relinquishes and abandons them. Whenever
he observes that there are karmic actions that accord with the bod-
hisattva path and have been praised by the Tathagata, in all such
cases he cultivates them.” DSBC’s corresponding text is:

“sa yanimani karmanyakaraniyani samyaksambuddhavivarnitani

samklesopasambhitani, tani sarvena sarvam prajahati / yani

cemani karmani karaniyani samyaksambuddhaprasastani

bodhimargasambharanukiilani, tani samadaya vartate /”

“bodhimargasambhara.”

KB is virtually identical in this ten-fold list to BB (554a24-26) and
somewhat variant from the later mostly similar editions by SA, BR,
SD, and the Sanskrit, all of which are mostly mutually consistent as
reflected here in DSBC'’s tenfold list:

“snigdhacittasca bhavati, maducittasca karmanyacittasca
hitasukhavahacittasca apariklistacittasca uttarottaravisesaparimarga
nacittasca jianavisesanabhilasacittasca sarvajagatparitranacittasca
gurugauravanukiilacittasca yathasrutadharmapratipatticittasca.”
KB is virtually identical in this list to BB (554a26-29). They both
include “implementation of the practice of right concentration.”
Hence they are somewhat variant from the later mostly similar edi-
tions by SA, BR, SD, and the Sanskrit, all of which are quite mutually
consistent as reflected here in DSBC’s tenfold list:
“... sa krtajiasca bhavati, krtavedi ca siiratasca sukhasamvasasca rjusca
mydusca agahanacari ca nirmayanirmanasca suvacasca pradaksinagrahi

”

ca.

The lists of ten types of vigor are generally quite consistent in most
of the extant editions with the exception of BB’s non-inclusion of the
final member of the other lists: “The vigor that distinguishes what is
and is not the Path.” DSBC gives us:
“aprasrabdhaviryasca bhavati apariklistah / apratyudavartyaviryasca
vipulaviryasca anantaviryasca uttaptaviryasca asamaviryasca
asamharyaviryasca sarvasattvaparipacanaviryasca
nayanayavibhaktaviryasca bhavati.”

“apramanacittasaya.”

“asayadhyasayadhimuktisamatia visudhyati” Most editions (BB, KB,
DSBC, SD) have not only SA’s two-fold “intentions” (d$aya) and
“resolute faith” (adhimukti) but also include “higher aspirations”
(adhyasaya) and “impartiality” (samata), thus producing a list of four
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139.
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142.
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144.
145.

146.

147.
148.
149.
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elements. BR is slightly ambiguous and appears to include all but
“higher aspirations.”

DSBC: “satkayadysti.”

Here this verse itself and KB even more so radically condense the
ninth and tenth members of the ten-fold list opening the discussion
of this bhiimi: “Ninth, contemplation of the realms of happy [reso-
lute intentions and] resolute convictions; Tenth, contemplation of the
realms of magnanimous resolute intentions [and resolute convic-
tions],” the corresponding DSBC Sanskrit for which is:
udarasayadhimuktidhatu-vicaranalokapravesena ca
mahatmyasayadhimuktidhatuvicaranalokapravesena.
These first two quatrains condense the first ten-fold list (“the ten
gateways to Dharma illumination”) that opens the initial discussion
of this ground.

The twelve lines concluding here are a condensation of the second
ten-fold list set forth earlier in the discussion of this bhiimi, “the ten
kinds of knowledge-maturing dharmas.”

“Relying upon quiescence” here most likely refers to dhyana medita-
tion.

The sixteen lines that conclude here summarize the earlier discus-
sion of the bodhisattva’s cultivation of the thirty-seven enlighten-
ment factors.

The twelve lines concluding here summarize the ten aims behind
cultivation of the thirty-seven enlightenment factors that were
brought up earlier in the discussion of this fourth ground.
“asayavisuddhisamata.”

HH explains this pure and equally regarding mental disposition
“toward the mind” as primarily meaning “toward the minds of
beings.”

Although DSBC gives us “adhyasaya” here (“higher aspirations”), this
is not supported by any other of the Chinese editions except the very
latest one done by Siladharma in 790 ce who renders this as “espe-
cially supreme dispositions / aspirations” (} I %%). BB, KB, BR, and
SA are all clearly translating simply “a$aya,” (“resolute intentions” or
“intentions”).

“samvrtisatya.”
“paramarthasatya.”
“laksanasatya.”

“vibhagasatya.”
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151.
152.
153.
154.
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157.
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159.
160.
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164.
165.

166.

“nistiranasatya.”

“vastusatya.”

“prabhavasatya.”

“ksayanutpadasatya.”

“margajiandvatarasatya.”
“sarvabodhisattvabhiimikramanusamdhinispadanatayd yavat
tathagatajiianasamudayasatya.”
“ekanayasamavasaranatparamarthasatyam prajanati.”

“sa parasattvandam yathasayasamtosanatsamortisatyam prajanati”
“svasamanyalaksananubodhallaksanasatyam prajanati.”
“dharmavibhagavyavasthananubodhiadvibhagasatyam prajanati”
“skandhadhatvayatanavyavasthananubodhannistiranasatyam prajanati.”
“cittasariraprapidanopanipatitatvadvastusatyam.”
“qatisamdhisambandhanatvatprabhavasatyam.”
“sarvajvaraparidahatyantopasamatksayanutpadasatyam.”

For this passage, DSBC gives us the following: “advayanutpadasatyam,
advayabhinirharanmargajiiandvatarasatyam.”

DSBC:

“sarvakarabhisambodhitsarvabodhisattvabhiimikramanusamdhinispadanatayd

167.

168.

169.
170.

171.

yavattathagatajfianasamudayasatyam prajanati.”
“adhimukti”

Although, for easy readability in English,  have herein simplified the
manner by which one attempts to represent the particular enumera-
tion given in the text, “countless,” “boundless,” and “asamkhyeya”
are actually three categories of huge numbers yielding an unimagin-
ably large number arrived at by each of them being used to multi-
ply the immediately following number. These are but three of many
Sanskrit numbers defined in the “Asamkyeya” chapter of the Floral
Adornment Sutra.

“marasayagahana.”

Although the extant Sanskrit refers here only to akusalavitarka (“bad
initial ideation”), the Chinese texts of most editions (BB, KB, SA, and
SD) use the translation for both vitarka and vicara (“ideation and men-
tal discursion”).

All editions seem to vary somewhat, but only slightly. DSBC has:

tatsarvasattvaparitrandyarabhate, sarvasattvahitaya,
sarvasattvasukhaya, sarvasattvanukampayai, sarvasattvanupadravaya,
sarvasattvaparimocandya, sarvasattvanukarsaya,
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174.
175.
176.
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178.

179.

180.

181.

182.

183.

sarvasattvaprasadandya, sarvasattvavinaydya, sarvasattvapariniroandy
darabhate.

“buddhi”

“jiiana.”

“prajia.”

“punyasambhara.”

“ifianasambhara.”

“mahamaitrikypasambhara.”

Emendation: £ in place of 44, this to correct a scribal error involv-
ing graphic similarity, the emendation here being supported by four

other editions of the KB text (SYMG) as well as by BB, SA, BR, and the
dictates of sensibility.

Emendation: Following four other editions of the KB text (SYMG), I
insert “these dharmas” (i) after “brings forth” ().

MW defines musaragalva as “a kind of coral.” Other definitions state
that it is a kind of shell or mother-of-pearl.

Again (as explained with respect to this passage as it occurs in the
first ground’s text), I emend this passage by adding the word “kal-
pas” based on abundant evidence that its absence in the Chinese is
either due to textual corruption or to the assumption that its pres-
ence here should be understood as implicit.

As is often the case with these radically and tersely condensed verse
lines, this one can only be made sensible by referring back to infor-
mation solely available in the main text of this bhiimi. For comparison
here, we have the following:

DSBC is equally terse: “... on up to the truth associated with what
is unimpeded,” (yavantanavaranasatya samosaranti [Rahder footnotes
a variant ending the line as “samdsaranti”]).

SA: “...and so on up to the truth of what, for the Tathagata, is
unimpeded,” (IR MERER). This is clarified as “unimpeded
knowledge” by SA’s fifth ground text.

SD: “... on up to truth associated with the unimpeded knowledge
of the Buddha,” (/3% B &'5F). SD is the only truly clear edition
here, for only it can stand on its own without supplementation by
information found in the main fifth ground text.

BB is a complete outlier barely relating in these verse lines to any
of the other editions. And of course BR has no verses at all, only the
main text of the Sutra itself.

Just as in the prose section, so too here in the reiterative verse, I make
the following emendation: shi (f1), “stones,” in place of ming (44),
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185.
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187.

188.

189.

190.

191.

192.

“names,” this to correct a scribal error involving graphic similarity,
the emendation here being supported by four other editions of the
KB text as well as by BB, SA, and VB.

“Knowing dharmas are by nature transcendent” (H1i2:V#f) corresponds
to DSBC'’s “sarvadharmaviviktah” which infers that all dharmas “are
beyond distinctions or discriminations,” hence my translation of the
Chinese as “transcendent.”

“dharmasamata.”

Most extant editions are quite similar but slightly variant in a few list
components. The DSBC Sanskrit gives us:
animitta; alaksana; anutpada; ajata; vivikta; adivisuddhi; nispraparica;
andvyithanirvyitha, mayasvapnapratibhdsapratisrutkodakacandrapratibi
mbanirmana; bhavabhavidvaya.
I emend the text here, substituting xiang (#f) for the graphically-sim-
ilar xiang (48), this to rectify an obvious scribal error, the emendation
being supported here by the reading of the corresponding passage
as it appears in BR, SA, and BB. It is, by the way, not the least bit
uncommon, in reading the Chinese canon, to find the two characters
often employed more-or-less interchangeably with the one as a short-
form for the other. This seems to be especially common in translation
manuscripts issuing from Kumarajiva’s translation bureau.

Nagarjuna provides an extensive discussion of these similes in his
Mppu (T25.1509.101c6-105c18 [fasc. 6]).

DSBC: “anulomikya ksantya.” (In MDPL, Conze suggests “adaptable
patience” for anulomiki ksanti.)

The rather long (6 pages) ensuing discussion of causality more or
less follows the listing of “the ten types of sequential and counter-
sequential contemplation of the factors involved in conditioned aris-
ing” with which the discussion ends.

In the following discussion of origination through causes and condi-
tions (pratitya-samutpada), each of the characteristic features associ-
ated with the twelve links is italicized to enhance the reader’s ease of
understanding.

DSBC: “punyapunyanefijyanabhisamskira” Regarding the third of
these three types of actions, in commenting on this phrase in the
SA translation, QL interprets “imperturbable actions” as referring to
the pure karma of the eight levels of dhyana (which, of course would
refer not only to abiding in those levels of meditative absorption, but
also would refer to taking rebirth in the corresponding heavens). He
also notes that this “pure karma of the eight dhyanas also qualifies as
being a function of delusion,” the rationale for that statement being
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195.

196.
197.
198.

199.

that, rarified as these modes of existence are, as an end in them-
selves, they still do not constitute or conduce to liberation from cyclic
existence and hence function as erroneous karmic paths.

The four kinds of grasping: desire; views; moral regulations; and ide-
ation rooted in the conception of a self.

Erzhu (—17) is a KB attempt to render in terms familiar to Chinese
the Sanskrit nada-kalapa, standing sheaves of reeds (as, for instance,
Phragmites karka india), wherein, whether as they grow in naturally-
occurring stands, or as they may be deliberately bundled together
in the construction of shelters and such in order to remain upright,
each reed serves to support the others while simultaneously rely-
ing entirely upon the support of the others to keep from collapsing.
Hence we have in this phenomenon an analogy for the utter code-
pendence of these three subsets of “links” comprising the twelve-
fold chain of serially-unfolding conditioned coproduction. This is
of course equally true of the mutually supporting and sustaining
nature of all twelve of the links individually as well.

Bhikkhu Bodhi points out a scriptural citation for the “sheaves of
reeds” causality analogy as Samyutta Nikdya 12-67: “The Sheaves of
Reeds.”

“Suffering associated with the karmic formative factors” = xingku (1T
%) = samskaraduhkhata.
Suffering of suffering = kuku (&) = duhkhaduhkhatd.
Suffering associated with deterioration = huaiku (38+) = parinamaduhkhata.
“sa evam  dvadasakaram  pratityasamutpadam  pratyaveksate
‘nulomapratilomam.”
Most editions are fairly consistent throughout this list of ten contem-
plations with the exception of a possible textual corruption in the
second contemplation in the KB edition wherein “body” is included
where the other editions have only “thought” (or “mind”). DSBC
gives the list as follows:

bhavanganusamdhitasca;

ekacittasamavasaranatasca;

svakarmasambhedatasca;

avinirbhagatasca;

trivartmanuvartanatasca;

plrvantapratyutpannaparantaveksanatasca;

tridubkhatiasamudayatasca;

hetupratyayaprabhavatasca;

utpiadavyayavinibandhanatasca;

abhaviksayatapratyaveksanatasca.
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200.

201.

202.
203.
204.
205.

206.

207.

208.
209.

210.

211.

212.

In most other editions this contemplation refers to reducibility to a
single thought (or to “the one mind”).

In commenting on the SA edition, HH identifies these as the three
paths discussed earlier in this passage on conditioned origination:
the path of afflictions, the path of karmic actions, and the path of
suffering.

“Sinyatavimoksamukha.”
“animittavimoksamukha.”
“apranihitavimoksamukha.”

These ten emptiness samadhis, per DSBC: avatarasinyata;
svabhavasiunyata; paramarthasunyata; paramadiinyatd; mahasinyata;
samprayogasunyatd; abhinirharadiinyatd; yathavadavikalpadinyata;
sapeksasiinyatd; vinirbhagavinirbhagasinyata.
Thesetentypesofresoluteintentions per DSBC:abhedyasaya; niyatasaya;
kalyanasaya; gambhirasaya; apratyudavartyisaya; apratiprasrabdhisaya;
vimaldsaya; anantasaya; jiianabhilasasaya; upayaprajiiasamprayogasaya.
Context often requires a somewhat adaptive translation of asaya
that otherwise may mean “mental intention,” “mental disposition,”
“intent,” “resolution,” or “mentality.” Here I prefer Conze’s (MDPL)
“resolute intention.”

DSBC has kalyanasaya, “the mental disposition toward goodness.”

“Acquiescent patience” = anulomiki ksanti. In his XHYJL, LTX points
out that this “acquiescent patience” is the third of “the five types
of patience” and the second of “the ten types of patience” and that
in both cases, it is the level of patience acquired just before realiz-
ing “the unproduced-dharmas patience” (anutpattika-dharma-ksanti).
(T36n1739_p0899b7-12)

“King of the Fine Transformations Heaven” ({6 XF) = sunirmita-
deva-raja. Bodhiruci translates this as “King of the Delight in
Transformations Heaven” (fL.4%°K F). This is a clear reference to the
Nirmanarati Heaven, the heaven just above the Tusita Heaven within
the six desire-realm heavens.

In accordance with the other editions as well as BB and SA, I emend
the text here to eliminate a clearly accidental repetition of the two-
character term referring to “signlessness” (wuxiang - f4H), doing so
by following the variant editions in replacing the xiang (#) in the
third line with xing (1.

None of the Chinese editions (DR, BB, BR, KB, SA, SD) agree with
the Sanskrit’s inclusion of three instead of two factors here: skillful
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“Merit” (punya) is one of the two primary provisions (bodhisambhara)
required for realization of the highest enlightenment.

“apramanam ca buddhanam bhagavatam jiianabhisambodhimavatarati.”

SA, BR, and SD all specify “name-and-form bodies,” whereas BB, KB,
and the Sanskrit all refer only to “form bodies” (riipakaya).

Only BB and KB mention “buddhas” here at all, and, of the two of
them, a strict reading of KB would infer that the bodhisattva pen-
etratingly comprehends such differences in mental dispositions
and faculties of both buddhas and beings, a reading which does not
comport with buddhas’ complete transcendence of such limitations,
hence my brackets to correct an apparent corruption or Sanskrit
translation error in the transmitted KB editions. The bracketed
change here aligns the KB reading with the very clear reading in BB:
“He acquires a penetrating comprehension of the Buddhas” knowl-
edge of the measurelessly many differences in beings” mental dispo-
sitions and faculties.” (N5 k1L SATRER 22 )71).)

Only the KB edition mentions “buddhas” here and, again, a strict
reading of it would infer that the bodhisattva fathoms the mind of a
buddha, a doctrinal impossibility: “He acquires a penetrating com-
prehension of the Buddhas” and beings” measurelessly many differ-
ent minds and courses of thought.” One can only infer then that,
once again, there is either a corruption or translation error in the
transmitted text. I believe that my bracketed emendation produces
the only doctrinally sensible reading of the text.

“prayogikacarya.”

“ifianabhijiianacaryakramani.”

Most editions are fairly consistent here with the exception that BB
and KB list eleven samadhis here, whereas most others collapse the
final two list members in BB and KB into a single samadhi. DSBC pro-
vides the following list: suvicitavicayam; suvicintitartham; visesamatim;
prabhedarthakosam; sarvdrthavicayam; supratisthitadrdhamiilam;
jianabhijiiamukham; dharmadhatu(pari)karmam; tathagatanusamsam; vic
itrarthakosasamsaranirvanamukham.

Iemend the text here per the Sanskrit and four other editions (SYMG)
by replacing KB’s zhi (1), “knowing,” with zhi (&), “knowledge.”
The BB edition has: “The samadhi that turns away from samsara and
toward nirvana.” (&FAFEAVESE —IK) whereas SA has a single tenth
samadhi that joins this samadhi and the immediately previous “trea-
sury of many different meanings samadhi” “The samadhi of the
treasury of many different meanings and the gateway to samsdira and
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224.

225.

226.

227.

228.

229.

nirvana.” So, too, the Sanskrit: “vicitrarthakosasamsaranirvanamukham

”

ca.
BB and KB have * progress toward the ground of the Buddha’s wis-

of contemplatmg w1sdom and knowledge.’ )

The Sanskrit text makes it clear that KB’s “ultimate reality” (E[%)
apparently refers here not to its usual Sanskrit antecedent (bhiita-
koti), but rather to nirodha, i.e. to a state of quiescent cessation syn-
onymous with nirvana.

“Dharma treasury of the Buddhas corresponds to DSBC’s
“buddhajiianavisayakosa.”

There are four types of maras (catur-mara) that are often translated
elsewhere as “demons” when not directly referencing the celestial
mdras.The four types of maras (catur-mara): affliction maras (klesa-
mdra), the maras of the aggregates (skandha-mara), the maras of death
(mrtya-mara), celestial maras (deva-putra-mara).

HH clarifies that these “adorning phenomena” refer to the bodhisat-
tva’s cultivation and accumulation of many different sorts of roots
of goodness and meritorious qualities with which he, figuratively
speaking, “adorns” buddha lands: “3% & DM FE 1 FEFE S A4S, HE
R, AR, BE, S\, FRE SEES @ﬁi££ﬁﬁﬁ
INPEY: o

I emend the reading of the text here, inserting the translation of a
character missing from the Taisho text ([]) that is found in five other
editions.

Were one to attempt a strictly literal rendering of KB, it would read:
“In the lands within atomic particles, the thoughts in beings’ minds
are fine. / Because the lands are coarse the thoughts in beings’
minds are coarse.”

Either the Sanskrit text from which the KB team made its translation

was very, very different from all other extant editions or else the KB

manuscript became corrupted or its translation was terribly incor-
rect in the first place. Consequently, in producing my translation of
these two lines, I had to refer to the other editions and interpolate
meanings derived from them to improve the meaning so that it is
consistent with the ideas in the text.

Compare SA who, reflecting the same sensibility as the Sanskrit
and SD, has:

“Large lands, in response to thought, transform, becoming small.

Small lands, in response to thought, transform, becoming large.”
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Vasubandhu correlates this with the bodhisattva’s first ground prac-
tice.

Vasubandhu correlates this with the bodhisattva’s second ground
practice.

Vasubandhu correlates this with the bodhisattva’s third ground
practice.

Vasubandhu correlates this with the bodhisattva’s fourth ground
practice.

Vasubandhu correlates this with the bodhisattva’s fifth ground prac-
tice. DSBC: “suparisodhitadhyasayasamkalpa.”

Vasubandhu correlates this with the bodhisattva’s sixth ground
practice.

Vasubandhu correlates this with the bodhisattva’s seventh ground
practice and also mentions that it is becaue of his encounters with
measurelessly many realms of beings that the bodhisattva “enters
the path of measureless knowledge.”

All editions’ lists vary somewhat. DSBC has:
“ajatatam ca; alaksanatam ca; asambhiitatam ca; avindsitam
ca; anisthitatam ca; apravrttitam ca; anabhinivrttitam ca;
abhavasvabhavatam ca; adimadhyaparyavasanasamatam ca; tathatavikal

BB (EP%), BR (lt#m), KB (Et), SD (bt#f), and the Sanskrit
(prabhamandala) all specify “aura.”

“dharmaloka.”
“sarvadharmanirvikalpalokah.”

I emend the text here to correct an obvious graphic-similarity scribal
error, substituting da (KN) for ben (4%). The emendation is sup-
ported by four other editions of the text (SYMG), the Sanskrit, and
Bodhiruci’s translation.

“asayabala.”

DSBC: “tathagatadhisthanabala.”

“kumarabhiimi.”

I emend the text here to correct an obvious graphic-similarity scribal
error arising from graphic similarity, substituting huai (%) for huai

(%) in accordance with the superior sensibility of four alternative
editions (SYMG).

I emend the text here to favor the reading preserved in four other
editions, this through substituting hui (& = “knowledge”) for de
(8 = “merit; qualities; etc.”) which apparently must have entered the
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text as a scribal error substituting the character for a very common
compound for “merit.” The content of the earlier prose section here
reiterated in verse corroborates the correctness of the emendation. So
too with the Sanskrit text (punyajiianupagatal).

“asaya.”

There seem to be two distinctly different understandings of the
meaning of this ground:

DR, SA, BB, BR, SD, and Prajia all translate the name of this bhiimi
as “the Ground of Excellent Intelligence” (). DR translates that
same meaning slightly differently: (3%#£%%). The Tibetan translation
also echoes this interpretation “the Ground of Excellent Insight” (legs
pa’i blo gros). Strictly speaking, one could infer that these renderings
all appear be the result of an error arising from misinterpreting the
Sanskrit name (sadhumati) by mistaking a suffix indicating posses-
sion (-mat modified to agree with the feminine noun bhiimi to become
-mati) for a completely unrelated word that means “intelligence,”
“intellect,” “mind” (mati).

Of all of the Chinese and Tibetan translators, it appears that the
Kumarajiva-Buddhayasas translation team may have been the only
one to render the name of this bhiimi more or less in accordance with
the above-referenced “grammatically correct” interpretation of the
Sanskrit term as “the Ground of Sublime Goodness” (#b3#). The
KB edition only employs the possibly erroneous Chinese and Tibetan
default rendering once (in its initial listing of the ten bodhisattva
grounds), but otherwise accords with the grammatically strict inter-
pretation of the term throughout its detailed discussion of the ninth
bhiimi itself.

“prasamita.”

“Effects of practicing” (lit. “actions”) = Skt. abhisamskara. (BHSD fore-
grounds “performance,” “accomplishment,” and “accumulation.”)
The intended reference here is to this bodhisattva’s knowing in
accordance with reality the karmic effects of implementing the vari-

ous categories of dharmas arrayed in this list.

“Entangling difficulty” = Skt. gahana. SA, BR, and SD all translate
this as choulin (#4#K) which means “thicket.”

Each of these “entangling difficulties” (gahana) is explored in greater
detail below in the subsections corresponding to the Sanskrit text’s
sections “E” through “K.”

“Resolute beliefs” = Skt. adhimukti. There appears to be either a cor-
ruption of the KB text or original mistranslation into Chinese of the
Sanskrit for list items numbers four, six, and seven (%% for adhimukti,
FHb for adaya, and L for anusaya.



Endnotes 287

254.

255.
256.
257.
258.
259.

260.

261.

262.

263.
264.
265.

266.

267.

“Sense realms” = Skt. dhatu. This refers to the eighteen sense realms:
the six sense faculties, the six sense objects, and the six sense con-
sciousnesses.

“asaya.”

“Latent tendencies” = “anusaya.”

“upapatti”

“vasana anusamdhi.”

These “three groups” (=) refer to:
1) those fixed in their adherence to what is wrong;
2) those fixed in their adherence to what is right;
3) those who are “unfixed” as to their adherence to either what is
wrong or what is right.

“Devoid of physical form” = Rahder Skt. asariratan. (There is an error
in DSBC which has sariratari.)

Bhikkhu Bodhi points out that this is a reference to the Buddha’s
statements on the boundlessness of consciousness found in DN 11
and MN 49 wherein “consciousness” there may be equated with
“mind” as intended here. See Long Discourses, Walshe, p. 179 and The
Middle Length Discourses, Bhikkhus Nanamoli & Bodhi, p- 428.

The KB edition splits these opposites into two separate characteris-
tics. I have collapsed them into one to accord with all other Chinese
editions and the Sanskrit.

Ibid.
Ibid.

Bhikkhu Bodhi points out that this list item (together with the next
three list items) is an allusion to a fourfold classification of karma at
AN 4:232-233 for which see The Numerical Discourses of the Buddha,
Bhikkhu Bodhi, p.601.

DR, SA, SD, and the Sanskrit (karmaksetrapramanatam ca) all refer-
ence a “farm fields” metaphor with different degrees of conceptual
opacity. Of those four editions, DR’s translation is the most concep-
tually penetrable through its mentioning of the types of seeds that
are planted, namely “karmic offense and merit,” as follows: “[The
characteristic of having] farm fields of karmic offense and merit that
are measureless” (FEARHME, RIJMEA ).

KB, BB, and BR all skip the metaphor entirely, preferring a brief
explanation of the concept. For instance BR (very similar to KB and
BB whose translations here are identical) has: “karmic actions’ char-
acteristic of involving measureless causes” (G fE=AH).

“Resolute beliefs” = “adhimukti.”
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268.
269.
270.

271.

272.

273.

274.

275.

276.
277.
278.
279.

280.

281.

282.
283.

“Sense realms” = “dhatu.”
“Resolute intentions” = “asaya.”

“Latent tendencies” = Skt. anusaya. It is apparent from the Sanskrit
as well as from the other analogue texts that KB’s Chinese scribes
accidentally recorded the Chinese translation for “fetters” here (%%
fif) instead of the obviously intended and nearly identical alternate
Chinese rendering for “latent tendencies” (fff). This is also made
clear by the fact that the order of items in this section of the text is
simply discussing in the same order the items originally listed above
in the section on the “thickets” or “difficulties” (Skt. gahana) at 524c11.

I emend the reading here by substituting for%, this in accordance
with four other editions of the text, the demands of sensibility, the
testimony of the “Ten Grounds” chapter of the Avatamsaka Sutra,
and the relative obviousness that the reading in Taisho edition of the
text reflects a graphic-similarity scribal error.

“Habitual karmic propensities” = “vasana.”

Again, this listing refers to the “three groups” of beings mentioned
above as the last of the “entangling difficulties” in Sanskrit section C
above.

“Five heinous karmic offenses” refers to patricide, matricide, kill-
ing an arhat, spilling the blood of a buddha, and causing a sectarian
schism in the monastic community.

This refers to the first of these three types: 1) those fixed in their
adherence to what is wrong; 2) those fixed in their adherence to what
is right; 3) those who are “unfixed” as to their adherence to either
what is wrong or what is right.

“dhatu.”

“gahana,” lit. “thickets.”

“Expounder” = “dharmabhanaka.”

“Four unimpeded knowledges” = ‘“catuhpratisamvid.” These
are: dharmapratisamvid, arthapratisamvid, niruktipratisamvid, and
pratibhanapratisamvid.

I emend the Taisho text here, substituting “light” (¥]) for “characteris-
tic (#H) to correct a graphic-similarity scribal error, this in accordance
with three other editions of this text (S,Y,M), Bodhiruci, BB, SA, and
the DSBC Sanskrit (pratibhanapratisamvida ekaikamadhvanamarabhya
aparyantadharmalokataya dharmam deSayati).

“asaya.”

“adhimukti”

“adhimukti”
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284.
285.

286.
287.

288.
289.
290.

291.

292.

293.

294.

“asaya.”

An “ineffable”(anabhilapya) is a specific nearly unimaginably large
number that is the 120* of 123 numbers described in Chapter Thirty
of the Flower Adornment Sutra wherein each of those numbers is

defined as being the square of the immediately previous number the
first of which is a laksa (100,000).

“buddhagocara.”

The Sanskrit, Bodhiruci, and SD all specify “lower” grounds. Hence,
aside from KB, only BB fails to specify this rather obvious point.

“Affliction-related entangling difficulties” = klesacittagahana.
“dhatu.”

This refers to these three categorical types (=%):
1) those fixed in their adherence to what is wrong;
2) those fixed in their adherence to what is right;
3) those who are “unfixed” as to their adherence to either what is
wrong or what is right.

Neither BB nor KB include a first list component (just before “white
dharmas”) found in the later editions SA, BR, SD, and the Sanskrit
that refers to thorough investigation (suvicitavicayah). (SA translates
it asTHRUEMEE: “Engages in thorough meditative contemplation on
cultivation.”)

This is clearly a reference to the ten types of “entangling difficulties”
(gahana) discussed at some length in relation to the ninth ground
beginning with their listing at 524c10-12.

DR, BB, and KB are identical in their treatment of this acquisition
of one preliminary samadhi known as “stainless” immediately fol-
lowed by the acquisition of ten listed samadhis whereas all other edi-
tions simply give a list of ten samadhis beginning with the “stainless
samadhi.”

I emend the Taisho edition of the KB text to correct the scribal error
involving an erroneously included “station” (wei [fiZ]) that simply
echoes the name of the samadhi treated in the previous endnote.
The emendation is supported by four other editions as well as by
BB, BR, SD, and the Sanskrit. That said, SA, BR, SD, and the Sanskrit
are quite different in that they all reference augmentation with
the superknowledges associated with all-knowledge. For instance,
SA has the name of this light as “the enhancer of all-knowledge’s
superknowledges” (}42i—1J)%/#i#) whereas the DSBC Sanskrit has:
“sarvajiiatabhijiidvatyo nama.”



290

The Ten Grounds Sutra

295.

296.

297.

298.

299.
300.

301.
302.

303.
304.
305.

Although the entire ensuing section of the Chinese text employs the
Chinese character most commonly associated in Buddhist doctrinal
discussions with the second of the four truths, i.e. “accumulation”
or “origination” of suffering (4 [ji] = Skt. samudaya), as context dem-
onstrates and the Sanskrit text corroborates, that is not the concept
intended here. In this instance, the Sanskrit antecedent term is not
samudaya but rather samuddgama which refers instead to “attain-
ment.” (MW = “Full or complete knowledge.” BHSD = “approach [to],
arrival [of], attainment [of], a religious goal, esp. enlightenment, which
is to be understood when no goal is specifically named.”) This being
the case, I translate this character in this context as “attainment.”

This text’s ambiguity in this statement is clarified by reference to
both Siksananda and Bodhiruci, both of whom render the Sanskrit of
this sentence as “attainment as it applies to the creation and destruc-
tion of worlds” (15 EIE4E).

“Sustaining bases” (¥¥) = adhisthana. Although this technical term is
often translated as “empowerment,” that would not be an appropri-
ate rendering here as many of the members of this list may or may
not be sustained through empowerments as they are for the most
part causally sustained by past karmic actions.

I emend the text here, replacing 48 with 4, this to correct an obvious
graphic-similarity scribal error. The correctness of the emendation is
supported by five other editions of the text.

“Knowledge that penetratingly comprehends” = “aquatarajiiana.”

“Ordinary common people,” on the face of it, might appear to be a
mistranslation of the Chinese term recorded here as &i#, i.e. “hair
path.” But, as it turns out, this in fact is the very literal translation
of the Sanskrit vala-patha, lit. “hair path,” apparently a traditional
Sanskrit corruption of bala that is in turn an abbreviation for bala-
prthagjana, literally “foolish common person.”

“buddhaksetrakayabhisambodhyavatarajiianam.”

I emend the reading here to correct a fairly obvious scribal error by
replacing lun (i), “discourse,” with lun (ff), “wheel.” BB and KB,
both have lun (), “discourse,” whereas all other editions have the
graphically very similar lun (i), “wheel” also occurring in one alter-
nate edition of BB. The Sanskrit edition also supports this “wheel”
translation (apratihatacakranugatam.

“mahavijayo bhiksu.”
“vajrapadmottarasya tathagata.”

This samadhi per DSBC: “sarvabuddhaksetrakayasvabhavasamdarsanam
nama bodhisattvasamadhim.”
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306.
307.
308.
309.

310.

311.

312.

“sarvabhijiamatirajam nama tathagatam.”
“vasavartino devardja.”
“mahesvarasya devardjasya.”

The DSBC edition of the surviving Sanskrit refers to this final section
as the “parindandaparivartah” or “bequest.”

Bhikkhu Bodhi points out that eight of these ten comparisons are
found in Anguttara Nikaya 8:19 (The Simile of the Ocean).

From this point on, the verses in the surviving Sanskrit edition
diverge entirely from those found in any of the Chinese texts. Because
their composition must be of relatively recent origin, there appears to
be no clear way to correlate these Sanskrit verses with those of any of
the much earlier Chinese texts, whether it be DR, BB, SA, KB, or SD.

In accordance with five alternative editions (SYMG and Sen), [ emend
the reading here to correct an obvious scribal error by substituting
xian (4¢), “previous,” for sheng (“F), “to produce, etc.”
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ArrenDIX; THE P.L. Vaipya SaANskRriT TEXT?

| | DASABHUMIKASUTRAM | |
1 pramudita nama prathama bhtimih |
A
evam maya srutam | ekasmin samaye bhagavan paranirmitavasa-
vartisu devabhuvanesu viharati sma acirabhisambuddho dvitiye
saptahe vasavartino devarajasya vimane maniratnagarbhe prabha-
svare prasade mahata bodhisattvaganena sardham sarvairavai-
vartikairekajatipratibaddhaih | yaduta anuttarayam samyaksam-
bodhavanyonyalokadhatusamnipatitaih | sarvaih sarvabodhisattva-
jhanavisayagocarapratilabdhaviharibhih sarvatathagatajfianavisaya-
pravesavatarapratiprasrabdhagocaraih sarvajagatparipacanavinaya-
yathakalaksanadhisthanasarvakriyasamdarsanakusalaih sarvabodhi-
sattvapranidhanabhinirharapratiprasrabdhagocaraih kalpartha-
ksetracaryasamvasibhih sarvabodhisattvapunyajnanarddhisam-
bharasupariptirnaksayasarvajagadupajivyatapratipannaih sarva-
bodhisattvaprajiiopayaparamaparamitapraptaih samsaranirvana-
mukhasamdarsanakusalaih bodhisattvacaryopadanavyavacchinnaih
ditabhijiasarvakriyasamdarsanakusalaih sarvabodhisattvarddhibala-
vasitapraptanabhisamskaracittaksanasarvatathagataparsanmandalop
asamkramanapurvamgamakathapurusaih sarvatathagatadharma-
cakrasamdharanavipulabuddhapiijopasthanabhyutthitaih sarva-
bodhisattvakarmasamadanasamataprayogasarvalokadhatukayaprati-
bhasapraptaih sarvadharmadhatvasangasvararutaghosanuravita-
sarvatryadhvasangacittajianavisayaspharanaih sarvabodhisattva-
gunapratipattisupariptirnanabhilapyakalpadhisthanasamprakasan-
apariksinagunavarnanirdesakaih | yadidamvajragarbhena ca
bodhisattvena mahasattvena | ratnagarbhena ca | padmagarbhena ca
| srigarbhena ca | padmasrigarbhena ca | adityagarbhena ca | stirya-
garbhena ca | ksitigarbhena ca | $asivimalagarbhena ca | sarvavyiih-
alamkarapratibhasasamdarsanagarbhena ca | jianavairocana-
garbhena ca | rucirasrigarbhena ca | candanasrigarbhena ca | puspa-
$rigarbhena ca | kusumasrigarbhena ca | utpalasrigarbhena ca |
devasrigarbhena ca | punyasrigarbhena ca | anavaranajnanavi-
Suddhigarbhena ca | gunasrigarbhena ca | narayanasrigarbhena ca |
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amalagarbhena ca | vimalagarbhena ca | vicitrapratibhanalamkara-
garbhena ca | maharasmijalavabhasagarbhena ca | vimalaprabhasa-
$ritejorajagarbhena ca | sarvalaksanapratimanditavisuddhisri-
garbhena ca | vajrarcihsrivatsalamkaragarbhena ca | jyotirjvalan-
arcihsrigarbhena ca | naksatrarajaprabhavabhasagarbhena ca |
gaganako$anavaranajiianagarbhena ca | anavaranasvaramandala-
madhuranirghosagarbhena ca | dharanimukhasarvajagatpranidhi-
samdharanagarbhena ca | sagaravytthagarbhena ca | merusri-
garbhena ca | sarvagunavisuddhigarbhena ca | tathagatasrigarbhena
ca | buddhasrigarbhena ca | vimukticandrena ca bodhisattvena
mahasattvena | evampramukhairaparimanaprameyasamkhyey-
acintyatulyamapyanantaparyantasimapraptanabhilapyanabhilapyair
bodhisattvairmahasattvaih sardham nanabuddhaksetrasamnipatitair-
vajragarbhabodhisattvapiirvamgamaih | |

B

atha khalu vajragarbho bodhisattvayam velayam buddhanubhavena
mahayanaprabhasam nama bodhisattvasamadhim samapadyate sma
|

C

samanantarasamapannasca vajragarbho bodhisattva imam maha-
yanaprabhasam nama bodhisattvasamadhim,atha tavadeva dasasu
diksu dasabuddhaksetrakotiparamanurajahsamanam lokadhattinam-
aparena dasabuddhaksetrakotiparamanurajahsamastathagata
mukhanyupardasayamasum yadidam vajragarbhasamanamaka eva |
te cainam buddha bhagavanta evamiicuh-sadhu sadhu bho jinaputra,
yastvamimam mahayanaprabhasam bodhisattvasamadhim sama-
padyase | api tu khalu punastvam kulaputra, ami dasasu diksu dasa-
buddhaksetrakotiparamanurajahsamanam lokadhattinamaparena
dasabuddhaksetrakotiparamanurajahsamastathagata adhitisthanti
sarve vajragarbhasamanamanah asyaiva bhagavato vairocanasya
purvapranidhanadhisthanena tava ca punyajfianavisesena sarva-
bodhisattvanam ca acintyabuddhadharmalokaprabhavanajfiana-
bhiimyavataranaya |

D

sarvakusalamiulasamgrahanaya | sarvabuddhadharmanirdesaya |
asambhinnajiianavyavadanaya | sarvalokadharmanupalepaya |
lokottarakusalamiilaparisodhanaya | acintyajhanavisayadhigamaya
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| yavatsarvajiianavisayadhigamaya | yadidam dasanam bodhisattva-
bhiminamarambhapratilambhaya | yathavadbodhisattvabhtimi-
vyavasthananirdesaya | sarvabuddhadharmadhyalambanaya |
anasravadharmapravibhagavibhavanaya | suvicitavicayamaha-
prajhalokakausalyaya | sunistiritakausalyajnanamukhavataranaya |
yatharhasthanantaraprabhavanamandapratibhanalokaya | maha-
pratisamvidbhiiministiranaya | bodhicittasmrtyasampramosaya |
sarvasattvadhatuparipacanaya | sarvatranugataviniscayakausalya-
pratilambhaya |

E

api tu khalu punah kulaputra pratibhatu te’'yam dharmalokamukha-
prabhedakausalyadharmaparyayo buddhanubhavena tathagata-
jhanalokadhisthanena svakusalamiilapariSodhanaya dharmadhatu-
suparyavadapanaya sattvadhatvanugrahaya dharmakayajfiana-
sariraya sarvabuddhabhisekasampraticchanaya sarvalokabhyudgat-
atmabhavasamdarsanaya sarvalokagatisamatikramaya lokotta-

F

atha khalu te buddha bhagavanto vajragarbhasya bodhisattvasya
anabhibhutatmabhavatam copasamharanti sma | asangapratibhana-
nirdesatam ca suvisobhitajfianavibhaktipravesatam ca smrtyasam-
prabhosadhisthanatam ca suviniscitamatikausalyatam ca sarvatranu-
gatabuddhyanutsargatam ca samyaksambuddhabalanavamrdyatam
vibhagadharmanayanistiranatam ca sarvatathagatasuvibhakta-
kayavakcittalamkarabhinirharatam copasamharanti sma |

G

tatkasmaddhetoh? yathapi nama asyaiva samadherdharmata-
pratilambhena ptirvam pranidhanabhirharena ca suparisodhita-
dhyasayataya ca svavadatajfianamandalataya ca susambhrta-
sambharataya ca sukrtaparikarmataya ca apramanasmrtibhajanataya
ca prabhasvaradhimuktivisodhanataya ca supratividvadharani-
mukhasambhedanataya ca dharmadhatujnanamudrasumudritataya
call

H

atha khalu te buddha bhagavantastatrastha eva rddhyanubhavena
daksinan panin prasarya vajragarbhasya bodhisattvasya sirsam
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sampramarjayanti sma |

I
samanantarasprstasca vajragarbho bodhisattvastairbuddhair-
bhagavadbhih, atha tavadeva samadhestasmad vyutthaya tan
bodhisattvanamantrayate sma - suviniscitamidam bhavanto jinaputra
bodhisattvapranidhanamasambhinnamanavalokyam dharmadhatu-
vipulam akasadhatuparyavasanamaparantakotinistham sarvasattva-
dhatuparitranam | yatra hi nama bhavanto jinaputra bodhisattva
atitanamapi buddhanam bhagavatam jiianabhtimimavataranti,
anagatanamapi buddhanam bhagavatam jianabhtimimavataranti
pratyutpannanamapi buddhanam bhagavatam jianabhtimim-
avataranti, tatra bhavanto jinaputra dasa bodhisattvabhiimayo
buddhanam bhagavatam jiianabhiimimavataranti, tatra bhavanto
jinaputrasca dasa bodhisattvabhtimayo'titanagatapratyutpannair-
buddhairbhagadbhirbhasitasca bhasisyante ca bhasyante ca, yah
samdhaya aham evam vadami | katama dasa ? yaduta pramudita ca
nama bodhisattvabhiimih | vimala ca nama | prabhakari ca nama |
arcismati ca nama | sudurjaya ca nama | abhimukhi ca nama | dair-
amgama ca nama | acala ca nama | sadhumati ca nama | dharma-
megha ca nama bodhisattvabhtimih | ima bhavanto jinaputra dasa
bodhisattvanam bodhisattvabhtimayah, ya atitanagatapratyut-
pannairbuddhairbhagavadbhirbhasitasca bhasisyante ca bhasyante
ca | naham bhavanto jinaputrastam buddhaksetraprasaram samanu-
pasyami, yatra tathagata ima dasa bodhisattvabhiimirna pra-
kasayanti | tatkasya hetoh ? samutkarsiko>yam bhavanto jinaputra
bodhisattvanam mahasattvanam bodhi(sattva)margaparisodhana-
dharmamukhaloko yadidam dasabhiimiprabhedavyavasthanam |
acintyamidam bhavanto jinaputrah sthanam yadidam bhaimi-
jhanamiti | |
K
atha khalu vajragarbho bodhisattva asam dasanam bodhisattva-
bhiiminam namadheyamatram parikirtya tasnim babhtiva, na
bhiiyah prabhedaso nirdisati sma | atha khalu sa sarvavati bodhi-
sattvaparsat paritrsita babhtiva asam dasanam bodhisattva-
bhiiminam namadheyamatrasravanena bhiimivibhaganudiranena ca
| tasya etadabhavat-ko nu khalvatra hetuh kasca pratyayah, yad-
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vajragarbho bodhisattva asam bodhisattvabhtiminam namadheya-
matram parikirtya tispimbhavena atinamayati, na bhayah
prabhedaso nirdisatiti ?

tena khalu punah samayena tasminneva bodhisattvaparsatsamnipate
vimukticandro nama bodhisattvastasya bodhisattvaparsadascitta-
Sayavicaramajhaya vajragarbham bodhisattvam gathabhigitena
parigrcchati sma -

kimartham $uddhasamkalpasmrtijianagunanvita |
samudiryottama bhiimirna prakasayase vibho |1 1 ||

vini$cita ime sarve bodhisattva mahayasah |
kasmadudirya bhtimiéca(stvam) pravibhagam na bhasase | | 2 ||

$rotukama ime sarve jinaputra visaradah |
vibhajyarthagatim samyaragbhiiminam samudahara || 3 ||

parsadvi viprasanneyam kausidyapagata subha |
$uddha pratisthita sare gunajiianasamanvita | | 4 | |

niriksamana anyonyam sthitah sarve sagauravah |
ksaudram hyanedakam yadvatkanksanti tvamrtopamam || 5 | |

tasya Srutva mahaprajio vajragarbho visaradah |
parsatsamtosanartham hi bhasate sma jinatmajah 1 6 ||

duskaram paramametadadbhutam
bodhisattvacaritapradarsanam |
bhtimikaranavibhaga uttamo
buddhabhavasamudagamo yatah || 7 ||

stiksma durdrsa vikalpavarjita-
Scittabhtimivigato durasadah |
gocaro hi vidusamanasravo

yatra muhyati jagacchave sati | | 8 ||
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vajropamam hrdayam sthapayitva
buddhajfianam paramam cadhimucya |
anatmanam cittabhtumim viditva

Sakyam srotum jhanametatsusitksmam | 9 ||

antariksa iva rangacitrana

marutah khagapathasrito yatha |
jhanamevamiha bhagasah krtam
durdr$am bhagavatamanasravam | | 10 ||

tasya me bhavati buddhiridrsi

durlabho jagati yo'sya vedakah |

sraddhadhita ca ya etaduttamam

na prakasayitumutsahe yatah || 11 ||

L

evamukte vimukticandro bodhisattvo vajragarbham bodhisattvam-
etadavocat - suparisuddho batayam bho jinaputra parsatsamnipatah
suparisodhitadhyasayanam bodhisattvanam suparisodhita-
samkalpanam sucaritacarananam suparyupasitabahubuddhakoti-
Satasahasranam susambhrtasambharanamaparimitagunajfiana-
samanvagatanamapagatavimatisamdehanamanangananam supra-
tisthitadhyasayadhimuktinamaparapratyayanamesu buddha-
dharmesu | tatsadhu bho jinaputra, prabhasasva | pratyaksaviharino
hyate bodhisattva atra sthane | |

M

vajragarbha aha - kimcapi bho jinaputra ayam bodhisattvaparsat-
samnipatah suparisuddhah | peyalam | atha ca punarye'nye
imanyevamrupanyacintyani sthanani srnuyubh, $rutva ca
vimatisamdehamutpadayeyuh, tesam tatsyaddirgharatramanarthaya
ahitaya duhkhaya | iyam me karunyacittata, yena
tasnimbhavamevabhirocayami | |

N

atha khalu vimukticandro bodhisattvah punareva vajragarbham
bodhisattvametamevarthamadhyesate sma - tatsadhu bho jinaputra,
prabhasasva | tathagatasyaivanubhavena imanyevamrapany-
acintyani sthanani svaraksitani sraddheyani bhavisyanti | taskasya
hetoh? tatha hi bho jinaputra asmin bhtiminirdese bhasyamane
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dharmatapratilambha esa yatsarvabuddhasamanvaharo bhavati |
sarve bodhisattvasca asya eva jianabhiimeraraksarthamautsukyam-
apadyante | tatkasya hetoh? esa hyadicarya | esa samudagamo
buddhadharmanam | tadyathapi nama bho jinaputra sarva-
lipyaksarasamkhyanirdeso matrkaptrvamgamo matrkapary-
avasanah nasti sa lipyaksarasamkhyanirdeso yo vina matrkanir-
desam, evameva bho jinaputra sarve buddhadharma bhtmiptrva-
mgamasca caryaparinispattito bhiimiparyavasanah svayambhujian-
adhigamataya | tasmattarhi bho jinaputra, prabhasasva | tathagata
eva arhantah samyaksambuddha araksamadhisthasyanti | |

o

atha khalu te sarve bodhisattva ekasvarasamgitena tasyam velayam
vajragarbham bodhisattvam gathabhigitenaiva tamartham-
adhyesante sma -

pravaravaravimalabuddhe svabhidhananantaghatitapratibha |
pravyahara madhuravaram vacam paramarthasamyuktam |1 12 ||

smrtidhrtiviSuddhabuddhe dasabalabalalabhamasayavisuddhim |
pratisamviddasavicayam bhasasva dasottama bhtmih |1 13 ||

Samaniyamanibhrtasumanah prahinamadamanadrstisamklesa |
niskanksa parsadiyam prarthayate bhasitani tava | | 14 ||

trsita iva sitamudakam bubhuksito’'nnam subhesajamivartah |
ksaudramiva sa madhukaraganastava vacamudiksate parsat | | 15 | |

tatsadhu vimalabuddhe bhiimivisesan vadasva virajaskan |
dasabalayuktasangam sugatagatimudirayannikhilam || 16 ||

P

atha khalu tasyam velayam bhagavatah sakyamunertarnakosad
bodhisattvabalaloko nama rasmirniscacara asamkhyeyasamkhyeya-
rasmiparivara | sa sarvasu dasasu diksu sarvalokadhatupra-
saranavabhasya sarvapayaduhkhani pratiprasrabhya sarvamara-
bhavanani dhyamikrtya aparimitani buddhaparsanmandalany-
avabhasya acintyam buddhavisayakaraprabhavam nidarsya sarvasu
dasasu diksu sarvalokadhatuprasaresu sarvatathagataparsan-
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mandalesu dharmadesanadhisthanadhisthitan bodhisattvan-
avabhasya acintyam buddhavikurvanam samdarsya uparyantarikse
maharasmighanabhrajalakiitagaram krtva tasthau | tesamapi
buddhanam bhagavatamirnakosebhya evameva bodhisattvabalaloka
nama rasmayo nisceruh | niscarya asamkhyeyasamkhyeyarasmi-
parivarastah sarvasu....pe...buddhavikurvanamadarsya idam
bhagavatah sakyamuneh parsanmandalam vajragarbhasya bodhi-
sattvasyatmabhavamavabhasya uparyantarikse evameva maharasmi-
ghanabhrajalaktitagaram krtva tasthuh | iti hi abhi$ca bhagavatah
sakyamunerurnakosaprasrtabhi rasmibhiste lokadhatavastani ca
buddhaparsanmandalani tesam ca bodhisattvanam kaya asanani ca
sphutanyavabhasitani samdrsyante sma | tesam ca aparimanesu
lokadhatusu buddhanam bhagavatamiirnakosaprasrtabhi rasmi-
bhirayam trisahasramahasahasralokadhaturidam ca bhagavatah
sakyamuneh parsanmandalam vajragarbhasya ca bodhisattvasya
kaya asanam sphutamavabhasitam samdrsyante sma | atha khalu
tato maharasmighanabhrajalaktitagaradvuddhanubhavena ayam-
evamrupah sabdo niscarati sma —

asamasamakasamairdasabalavrsabhairanantamukhyagunaih |
Sakyakulajasya dharmairdevamanusyottamaih krtamadhisthanam | |
17 |

anubhavatsugatanam kosam vivrnusva dharmarajanam |
caryavaramudaram prabhedaso jianabhtimim ca | | 18 ||

adhisthitaste sugatairdharita bodhisattvaisca |
yesam $rotrapathagatah srestho yo dharmaparyayah || 19 | |

dasa bhtimirvirajasah ptrayitvanupirvena |
balani dasa ca prapya jinatamarpayisyanti | | 20 ||

sagarajale nimagnah kalpoddahesu praksiptah |
bhavyaste dharmaparyayamimam srotumasamdigdhah || 21 ||

ye tu vimatisaktah samsayaiscabhyupetah |
sarvaso na hi tesam prapsyate Srotrametat | | 22 ||
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bhuimijianapatham $restham pravesasthanasamkramam |
anupturvena bhasasva caryavisayameva ca | | 23 | |

Q

atha khalu vajragarbho bodhisattvo dasa diso vyavalokya bhuiyasya
matraya tasyah parsadah samprasadarnartham tasyam velayamima
gatha abhasata -

siksmam durajiieyapadam maharsina-
makalpakalpapagatam suduhsprsam |

anavilam panditavijiaveditam

svabhavasantam hyanirodhasambhavam || 24 | |

svabhavastinyam prasamadvayaksayam

gatya vimuktam samataptinirvrtam |
anantamadhyam vacasanudiritam
triyaghvavimuktam nabhasa samanakam || 25 | |

santam prasantam sugatapraveditam
sarvairudaharapadaih sudurvacam |
bhiimisca caryapi ca tasya tadrsi

vaktum suduhkhah kuta eva $rotum |1 26 | |

taccintaya cittapathaisca varjitam
jhanabhinirharamunindraveditam |

na skandhadhatvayatanaprabhavitam

na cittagamyam na manovicintitam | | 27 ||

yathantarikse sakuneh padam budhai-
rvaktum na sakyam na ca darsanopagam |
tathaiva sarva jinaputra bhtimayo

vaktum na $akyah kuta eva srotum | | 28 ||

pradesamatram tu tato’bhidhasye
maitrikrpabhyam pranidhanatasca |
yathanuptirvam na ca cittagocaram
zhanena tah ptrayatam yathasayam || 29 | |
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etadrso gocara durdrso’sya

vaktum na $akyah sa hi svasayasthah |
kim tu pravaksyami jinanubhavatah
$rnvantu sarve sahitah sagauravah || 30 ||

jhanapravesah sa hi tadrso’sya

vaktum na kalpairapi $akyate yat |
samasatastacchrnuta bravimyaham
dharmarthatattvam nikhilam yathasthitam || 31 | |

sagauravah santa(h) sajja bhavanto
vaksyamyaham sadhu jinanubhavatah |
udirayisye varadharmaghosam
drstantayuktam sahitam samaksaram || 32 ||

suduskaram tadvacasapi vaktum

yascaprameyah sugatanubhavah |

mayi pravistah sa ca rasmimurti-

ryasyanubhavena mamasti saktih || 33 | |

R

tatra bhavanto jinaputrah stpacitakusalamtilanam sucarita-
carananam susambhrtasambharanam suparyupasitabuddh-
otpadanam suparipinditasukladharmanam suparigrhitakalyana-
mitranam suvisuddhasayanam vipulaghyasayopagatanam udaradhi-
muktisamanvagatanam krpakarunabhimukhanam (bodhi)sattvanam
bodhaya cittamutpadyate |

S

buddhajfianabhilasaya dasabalabaladhigamaya mahavaisarady-
adhigamaya samatabuddhadharmapratilambhaya sarvajagatpari-
tranaya mahakrpakarunavisodhanaya dasadigasesajianadhigamaya
sarvabuddhaksetrasangaparisodhanaya tryadhvaikaksanavibodhaya
mahadharmacakrapravartanavaisaradyaya ca taccittamutpadyate
bodhisattvanam

T

parigrhitamasayadhyasayopastabdham tathagatabalaprameyam
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sattvabalabuddhibalasuvicitavicayamasambhinnajfianabhimukham
dasampratyesakam dharmadhatuparamamakasadhatusthita-
kamaparantakotinistham |

U

yena cittotpadena sahotpannena bodhisattvo'tikranto bhavati, prtha-
gjhanabhtimimavakranto bhavati, bodhisattvaniyamam jato bhavati,
tathagatakule’navadyo bhavati, sarvajativadena vyavrtto bhavati,
sarvalokagatibhyo’vakranto bhavati, lokottaram gatim sthito bhavati,
bodhisattvadharmatayam suvyavasthito bhavati, bodhisattvava-
sthanena samatanugato bhavati, tryaghvatathagatavamsaniyato
bhavati sambodhiparayanah | evamrapadharmavyavasthito
bhavanto jinaputra bodhisattvah pramuditayam bodhisattvabhtimau
vyavasthito bhavatyacalanayogena | |

\Y%

atra bhavanto jinaputrah pramuditayam bodhisattvabhtimau sthito
bodhisattvah pramodyabahulo bhavati prasadabahulah pritibahula
utplavanabahula udagribahula utsibahula utsahabahulo’sam-
rambhabahulo’vihimsabahulo’krodhabahulo bhavati |

W

iti hi bhavanto jinaputrah pramuditayam bodhisattvabhiimau sthito
bodhisattvan pramudito bhavati, buddhan bhagavato-nusmaran
buddhadharman bodhisattvan bodhisattvacaryah paramitavi-
$uddhim bodhisattvabhiimivisesan bodhisattvasamharyatam tatha-
gatavavadanusasanim sattvarthasamprapanam | pramudito bhavati
sarvatathagatajiianapravesaprayogamanusmaran | bhiiyah pramod-
yavan bhavati —

X

vyavrtto'smi sarvajagadvisayat, avatirnosmi buddhabhtimisamipam,
daribhato’smi balaprthagjanabhiimeh, asannosmi jianabhtimeh,
vyavacchinno’smi sarvapayadurgativinipatat, pratiSaranabhtito’smi
sarvasattvanam, asannadarsano’smi sarvatathagatanam, sam-
bhuito’smi sarvabuddhavisaye, sarvabodhisattvasamatam-
upagato’smi | vigatani me sarvabhayatrasacchambhitatvaniti
pramodyamutpadayati |

Y

tatkasya hetoh ? tatha hi bhavanto jinaputra bodhisattvasya asyah
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pramuditaya bodhisattvabhtimeh sahapratilambhena yanimani
bhayani bhavanti - yadidamajivikabhayam va aslokabhayam va
maranabhayam va durgatibhayam va parsaccharadyabhayam va,
tani sarvani vyapagatani bhavanti | tatkasya hetoh ? yathapi idam-
atmasamjnapagamadatmasneho>sya na bhavati, kutah punah sarv-
opakaranasnehah ? ato'sya ajivikabhayam na bhavati | na ca kamcit-
satkaram kasyacitsakasatpratikanksati, anyatra mayaiva tesam
sattvanam sarvopakaranabahulyamupanamayitavyamiti, atosya
aslokabhayam na bhavati | atmadrstivigamacca asyatmasamijfia na
bhavati, atosya maranabhayam na bhavati| mrtasyaiva me niyatam
buddhabodhisattvairna virahito bhavisyamiti, ato’sya durgati-
bhayam na bhavati | nasti me kascidasayena sarvaloke samasamabh,
kutah punaruttara ityato’sya parsaccharadyabhayam na bhavati |
evam sarvabhayatrasacchambhitatvaromaharsapagatah | |

V4

atha khalu punarbhavanto jinaputra bodhisattvo mahakarunapuras-
krtatvadanupahatena aprakrtenadhyasayena bhiiyasya matraya
prayujyate sarvakusalamiilamudagamaya |

AA

sa sraddhadhipateyataya prasadabahulataya adhimuktivisuddhya
avakalpanabahulataya krpakarunabhinirharataya mahamaitry-
upetataya aparikhinnamanasataya hryapatrapyalamkarataya
ksantisauratyopetataya tathagatarhatsamyaksambuddhasasana-
gauravacitrikaranataya

BB

ratrimdivatrptakusalamiilopacayataya kalyanamitranisevanataya
dharmaramabhiratataya atrptabahusrutyaparyesanataya yathasruta-
dharmayonisahpratyaveksanataya aniketamanasataya anadhya-
vasitalabhasatkaraslokataya anabhinanditopakaranasnehataya ratn-
opamacittotpadatrptabhinirharataya

cC

sarvajiiabhtimyabhilasanataya tathagatabalavaisaradyavenika-
buddhadharmadhyalambanataya paramitasangaparyesanataya
mayasathyaparivarjanataya yathavaditathakaritaya satatasamitam
satyavacananuraksanataya tathagatakulabhiisanataya bodhisattva-
Siksanutsarjanataya mahasailendrarajopamasarvajhatacitta-
prakampanataya sarvalokakriyanabhilaksanataya utsargalokottara-
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pathopetataya atrptabodhyangasambharopacayataya satatasamita-
muttarottaraviSesaparimarganataya | evamrapairbhavanto jinaputra
bhimiparisodhakairdharmaih samanvagato bodhisattvah supra-
tisthito bhavati pramuditayam bodhisattvabhiimau | |

DD

so’syam pramuditayam bodhisattvabhtimau sthitah san imanyevam-
rapani mahapranidhanani mahavyavasayan mahabhinirharana-
bhinirharati - yaduta asesanih$esanavasesasarvabuddhaptijo-
pasthapanaya sarvakaravaropetamudaradhimuktivisSuddham
dharmadhatuvipulamakasadhatuparyavasanamaparantakotinistham
sarvakalpasamkhyabuddhotpadamsamkhyapratiprasrabdham
mahapujopasthanaya prathamam mahapranidhanamabhinirharati |
EE

yaduta sarvatathagatabhasitadharmanetrisamdharanaya sarva-
buddhabodhisattvasuparigrahaya sarvasamyaksambuddha-
sasanapariraksanaya....buddhotpadasaddharmaparigrahaya
dvitiyam |

FF

yaduta sarvabuddhotpadaniravasesasarvalokadhatuprasaresu tusita-
bhavanavasamadim krtva cyavanasamkramanagarbha-
sthitijanmakumarakridantahpuravasabhiniskramanaduskaracaryabo
dhimandopa-samkramanamaragharsanabhisambodhyadhyesana-
mahadharmacakrapravartanamahaparinirvanopasamkramanaya
pujadharmasamgrahaprayogapturvamgamam krtva sarvatraikakala-
vivartanaya...buddhotpada....yavanmahaparinirvanopasamkramana
ya trtiyam |

GG

yaduta sarvabodhisattvacaryavipulamahadgatapramanasambhinna-
sarvaparamitasamgrhitasarvabhiimiparisodhanam sangopanga-
nirharasalaksanasamvartavivartasarvabodhisattvacaryabhuitayathava
dbhimipathopadesaparamitaparikarmavavadanusasanyanupradano
pastabdhacittotpadabhinirharaya...carya...cittotpadabhinirharaya
caturtham |

HH

yaduta niravasesasarvasattvadhaturtipyartipisamjfiasamjfiinaiva-
samjninasamjhandajajarayujasamsvedajaupapaduka-... traidhatuka-
paryapannasadgatisamavasrtasarvopapattiparyapannanamartapasam
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grhitasesasarvasattvadhatuparipacanaya sarvabuddhadharm-

sthapanaya...sattvadhatu...sarvasattvadhatuparipacanaya pancamam
|

II

yaduta niravasesasarvalokadhatuvipulasamksiptamahadgataprama
na-
suksmaudarikavyatyastavamurdhasamatalapravesasamavarasarana
nugatendrajalavibhagadasadigasesavimatratavibhagapravesajianan
ugamapratyaksatayai...lokadhatu...lokadhatuvaimatryavataranaya
sastham |

N

yaduta sarvaksetraikaksetraikaksetrasarvaksetrasamavasaranaparisod
hana

mapramanabuddhaksetraprabhavytihalamkarapratimanditam sarva-
klesapanayanaparisuddhapathopetamapramanajiianakarasattvapari
purnamudarabuddhavisayasamavasaranam yathasayasarvasattva-
samdarsanasamtosanaya...buddhaksetra...sarvabuddhaksetraparisod
hanaya saptamam |

KK

yaduta sarvabodhisattvaikasayaprayogatayai nihsapatnakusalamil-
opacayaya ekalambanasarvabodhisattvasamatayai avirahitasatatasa-
mitabuddhabodhisattvasamavadhanaya yathestabuddhotpadasam-
darsanaya svacittotpadatathagataprabhavajiananugamaya acyut-
anugaminyabhijiapratilambhaya sarvalokadhatvanuvicaranaya
sarvabuddhaparsanmandalapratibhasapraptaye sarvopapattisva-
Sariranugamaya acintyamahayanopetatayai bodhisattvacarya-
caranavyavacchedaya...carya...mahayanavataranaya astamam |

LL

yaduta avivartyacakrasamartudhabodhisattvacaryacaranaya amogha-
kayavanmanaskarmane sahadarsananiyatabuddhadharmatvaya
sahaghosodaharajiananugamaya sahaprasadaklesavinivartanaya
mahabhaisajyarajopamasrayapratilambhaya cintamanivat-
kayapratilambhaya sarvabodhisattvacarya-
caranaya...carya...amoghasarvacestatayai navamam |

MM

yaduta sarvalokadhatusvanuttarasamyaksambodhyabhisambodhaya
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ekavalapathavyativrttasarvabalaprthagjanajanmopapatyabhiniskram
anavikurvanabodhimandadharmacakrapravartanamahaparinirvanop
adarsanaya mahabuddhavisayaprabhavajhananugamaya sarva-
sattvadhatuyathasayabuddhotpadaksanaksanavibhangavibodhapras
amaprapanasamdarsanaya ekabhisambodhisarvadharmanirmana-
spharanaya ekaghosodaharasarvasattvacittasayasamtosanaya maha-
parinirvanopadarsanacaryabalavyavacchedaya mahajfianabhimi-
sarvadharmavyavasthapanasamdarsanaya dharmajfhanarddhim-
abhinirharaya dasamam | iti hi bhavanto jinaputra imanyevam-
rapani mahapranidhanani mahavyavasayan mahabhinirharan dasa
pranidhanamukhani pramukham krtva pariptirnani dasapranidhan-
asamkhyeyasatasahasrani yani bodhisattvah pramuditayam bodhi-
sattvabhiimau sthito’bhinirharati pratilabhate ca | |

NN

tani ca mahapranidhanani dasabhirnisthapadairabhinirharati |
katamairdasabhih? yaduta sattvadhatunisthaya ca lokadhatunisthaya
ca akasadhatunisthaya ca dharmadhatunisthaya ca nirvanadhatu-
nisthaya ca buddhotpadadhatunisthaya ca tathagatajnanadhatu-
nisthaya ca cittalambanadhatunisthaya ca buddhavisayajiiana-
pravesadhatunisthayah ca lokavartanidharmavartanijfiana-
vartanidhatunisthaya ca | iti hi ya nistha sattvadhatunisthayah, sa
me nistha esam mahapranidhananam bhavatu | ya nistha
yavajjhanavartanidhatunisthayah, sa me nistha esam mahaprani-
dhananam bhavatu | iti hyanistha sattvadhatunistha | anisthanimani
me kusalamulani bhavantu | anistha yavajjfianavartanidhatunistha |
anisthanimani me kusalamtilani bhavantviti | |

(o]0

sa evam svabhinihrrtapranidhanah karmanyacitto mrducitto’sam-
haryasraddho bhavati | so’bhisraddadhati tathagatanamarhatam
samyaksambuddhanam purvantacaryabhinirharapravesam paramit-
asamudagamam bhumiparinispattim vaisesikatam balaparinispattim
vai$aradyapariptrimavenikabuddhadharmasamharyatamacintyam
buddhadharmatamanantamadhyam tathagatavisayabhinirharama-
parimanajfiiananugatam tathagatagocaranupravesam phalapari-
nispattimabhisraddadhati | samasatah sarvabodhisattvacaryam
yavattathagatabhtimijiiananirdesadhisthanamabhisraddadhati | |
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PP

tasyaivam bhavati - evam gambhirah khalu punarime buddha-
dharmah evam viviktah evam $antah evam $tnyah evamanimittah
evamapranihitah evam nirupalepah evam vipulah evamaparimanah
evamudarah evam durasadasceme buddhadharmah |

QQ

atha ca punarime balaprthagjanah kudrstipatitaya samtatya avidy-
andhakarapayarvanaddhamanasena manadhvajasamucchrittaih
samkalpaistrsnajalabhilasitairmanasikarairmayasathyagahananucarit
aiscittasayairirsyamatsaryasamprayuktairgatyupapattiprayogai raga-
dvesamohaparicittaih karmopacayaih krodhopanahasamdhuksit-
abhiscittajvalabhirviparyasasamprayuktaih karmakriyabhinirharaih
kamabhavavidyasravanubaddhaiscittamanovijianabijais

RR

traidhatuke punarbhavankuramabhinirvartayanti yadidam nama-
ripasahajavinirbhagagatam | tenaiva ca namartipena vivardhitena
esam sadayatanagramah sambhavati | sambhutesvayatanesv-
anyonyasparsanipatato vedana sambhavati | tameva vedanam
bhiiyo bhiiyo’bhinandatam trsnopadanam vivardhate | vivrddhe
trsnopadane bhavah sambhavati | sambhiite ca bhave jatijarama-
ranasokaparidevaduhkhadaurmanasyopayasah pradurbhavanti |
evametesam sattvanam duhkhaskandho’bhinirvartate atmatmiya-
vigato riktastucchah stinyo niriho niscesto jadastrnakasthakudya-
vartmapratibhasopamah | na caivamavabudhyanta iti |

SS

tesamevamriipena sattvanam duhkhaskandhavipramoksam drstva
sattvesu mahakarunonmifjah sambhavati - ete'smabhih sattvah pari-
tratavyah parimocayitavya ato mahasammohat, atyantasukhe ca
nirvane pratisthapayitavyah iti | atosya mahamaitryunmifjah
sambhavati | |

TT

evam krpamaitryanugatena khalu punarbhavanto jinaputra bodhi-
sattvodhyasayena prathamayam bodhisattvabhtimau vartamanah
sarvavastusu sapeksacittam parivarjya buddhajiane ca udarasprh-
abhilasabuddhirmahatyagesu prayufjate | sa ya ime tyagah - yaduta
dhanadhanyakosakosthagaraparityago va hiranyasuvarnamanimukt-
avaidaryasankhasilapravalajatartiparajataparityago va ratnabharana-
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vibhiisanaparityago va hayarathagajapativahanaparityago va
udyanatapovanaviharaparityago va dasidasakarmakarapauruseya-
parityago va gramanagaranigamajanapadarastrarajadhaniparityago
va bharyaputraduhitrparityago va sarvapriyamanapavastuparityago
va Sirahkarnanasakaracarananayanasvamamsasonitasthimajja-
medaschavicarmahrdayasarvatmabhavaparityago va, tesvanapekso
bhutva sarvavastusu buddhajfiane ca udarasprhabhilasabuddhih
parityajati | evam hyasya prathamayam bodhisattvabhtimau
sthitasya mahatyagah sambhavati | |

uu

sa evam karunamaitrityagasayo bhuitva sarvasattvaparitranartham
bhiiyo bhiiyo laukikalokottaranarthan parimargate parigavesate |
parimargamanah parigavesamanasca aparikhedacittamutpadayati |
evamasyaparikhedah sambhavati | aparikhinnasca sarvasastra-
visarado bhavati | ato’sya $astrajiiata sambhavati | sa evam $astr-
opetah kriyakriyavicaritaya buddhya hinamadhyapranitesu sattvesu
tathatvaya pratipadyate yathabalam yathabhajamanam | ato'sya
lokajiiata sambhavati | lokajiiasca kalavelamatracari hryapatrapyavi-
bhusitaya samtatya atmarthapararthesu prayujyate | ato'sya
hryapatrapyam sambhavati | tesu ca prayogesu naiskramyacari
avivartyapratyudavartyabaladhanaprapto bhavati | evamasya
dhrtibaladhanamajatam bhavati | dhrtibaladhanapraptasca
tathagataptijopasthanesu prayujyate, $asane ca pratipadyate | evam
hyasyeme dasa bhtimipariSodhaka dharma ajata bhavanti | tadyatha
- Sraddha karuna maitr1 tyagah khedasahisnuta sastrajnata lokajfiata
hryapatrapyam dhrtibaladhanam tathagataptjopasthanamiti | |

\'AY

tasya asyam pramuditayam bodhisattvabhtimau sthitasya bodhi-
sattvasya bahavo buddha abhasamagacchanti audarikadar$anena
pranidhanabalena ca | bahtini buddhasatani bahtini buddha-
sahasrani bahtini buddhasatasahasrani bahtini buddhanayuta-
Satasahasrani bahavo buddhakotyo bahtini buddhakotisatani bahtini
buddhakotisahasrani bahtini buddhakotisatasahasrani bahtni
buddhakotinayutasatasahasranyabhasamagacchanti audarika-
darsanena pranidhanabalena ca | sa tamstathagatanarhatah samyak-
sambuddhan drstva udaradhyasayena satkaroti gurukaroti manayati
pujayati, civarapindapatrasayanasanaglanapratyayabhaisajya-
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pariskaraisca pratipadayati | bodhisattvasukhopadhanam copa-
samharati | samghaganasammanatam ca karoti | tani ca kusala-
milanyanuttarayam samyaksambodhau parinamayati | tamsca asya
buddhan bhagavatah pujayatah sattvaparipaka ajato bhavati | sa
sattvamsca paripacayati danena priyavadyena ca adhimuktibalena ca
| asyopari dve arthasamgrahavastiinyajayete na tu khalvasesajiana-
prativedhapratilambhena | tasya dasabhyah paramitabhyo dana-
paramita atiriktatama bhavati, na ca parisesasu na samudagacchati
yathabalam yathabhajamanam | sa yatha yatha buddhamsca
bhagavatah ptjayati, sattvaparipakaya ca prayujya taniman dasa
bhumipariSodhakan dharman samadaya vartate, tatha tathasya tani
kusalamilani sarvajfiataparinamitani bhiiyasya matrayottapyante,
parisuddhyanti, karmanyani ca bhavanti yathakamataya | tad-
yathapi nama bhavanto jinaputra jatarapam kusalena karmarena
yatha yathagnau praksipyate, tatha tatha parisuddhyati karmanyam
ca bhavati vibhiisanalamkaravidhisu yathakamataya, evameva
bhavanto jinaputra yatha yatha bodhisattvo-
...peyalam...yathakamataya | |

WW

punaraparam bhavanto jinaputra bodhisattvena asyam
prathamayam bodhisattvabhiimau sthitena asya eva prathamaya
bodhisattvabhtimerakarapratilambhanisyandah parimargitavyah
parigavesitavyah pariprastavyah | buddhabodhisattvanam kalyana-
mitranam ca sakasadatrptena ca bhavitavyam bhtimyangaparinis-
padanaya | evam yavaddasamya bodhisattvabhiimerangaparinis-
padanaya | tena bhumipaksapratipaksakusalena ca bhavitavyam
bhiimisamvartavivartakusalena ca bhiimyakaranisyandakusalena ca
bhumipratilambhavibhavanakusalena ca bhtimyangaparisodhana-
kusalena ca bhiimerbhiimisamkramanakusalena ca bhtimibhtimi-
vyavasthanakusalena ca bhiimibhiimivisesajianakusalena ca bhimi-
bhumipratilambhapratyudavartyakusalena ca sarvabodhisattva-
bhumiparisodhanataya tathagatajiianabhtimyakramanakusalena ca
bhavitavyam | evam bhiimyakarabhinirharakusalasya hi bhavanto
jinaputra bodhisattvasya prathamaya bodhisattvabhtimer-
ucchalitasya nisthanam na sambhavati yavaddasabhtimibhtimy-
akramanamiti | margadhisthanagamena ca bhiimejfianalokena ca
buddhajfianalokam prapnoti | tadyathapi nama bhavanto jinaputrah
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kusalah sarthavaho mahasarthaparikarsanabhiprayo mahanagara-
manuprapayitukamah adaveva margagunamsca margavivarta-
dosamsca margasthanantaravisesamsca margasthanantaravivarta-
dosamsca margakriyapathyodanakaryatam ca parimargayati pari-
gavesayate | sa yavanmahanagaranupraptaye kusalo bhavaty-
anuccalita eva prathamanmargantarasthanat | sa evam jiiana-
vicaritaya buddhya mahapathyodanasamrddhya anuptirvena maha-
sarthena sardham yavanmahanagaramanuprapnoti, na catavikant-
aradosaih sarthasya va atmano vasyopaghatah sampadyate | evam-
eva bhavanto jinaputra bodhisattvah kusalo mahasarthavaho yada
prathamayam bodhisattvabhiimau sthito bhavati, tada bhiimipaksa-
pratipaksakusalo bhavati, bhiimisamvartavivartakusalo bhavati,
bhumyakaranisyandakusalo bhavati, bhtimipratilambhavibhavan-
akusalo bhavati, bhiitmyangaparisodhanakusalo bhavati, bhiimer-
bhtmisamkramanakusalo bhavati, bhtimibhtimivyavasthanakusalo
bhavati, bhimibhiimivisesajianakusalo bhavati, bhiimibhtimiprati-
lambhapratyudavartyakusalo bhavati, sarvabodhisattvabhtimi-
parisodhanataya tathagatajnanabhtimyakramanakusalasca bhavati |
tada bodhisattvo mahapunyasambharapathyodanasusamgrhito
jhanasambharasukrtavicayo mahasattvasarthaparikarsanabhiprayah
sarvajnatamahanagaramanuprapayitukamah adaveva bhtimimarga-
gunamsca bhiimimargavivartadosamsca bhimimargasthanantara-
visesams$ca bhiimimargasthanantaravivartadosamsca mahapunya-
jhanasambharapathyadanakriyakaryatam ca parimargate pari-
gavesate buddhanam bhagavatam bodhisattvanam kalyanamitranam
ca sakasat | sa yavatsarvajiatamahanagaranupraptikusalo bhavaty-
anuccalita eva prathamanmargantarasthanat | sa evam jiiana-
vicaritaya buddhya mahapunyajfianasambharapathyadanasam-
ruddhaya mahantam sattvasartham yathaparipacitam samsaratavik-
antaradurgadatikramya yavatsarvajiiatamahanagaramanuprapayati

| na samsaratavikantaradosaih sattvasarthasya va atmano va asy-
opaghatah sampadyate | tasmattarhi bhavanto jinaputra bodhi-
sattvena aparikhinnena bhiimiparikarmaparikarmavisesabhiyuktena
bhavitavyam | ayam bhavanto jinaputra bodhisattvasya
prathamayah pramuditaya bodhisattvabhiimermukhapravesah
samasato nirdisyate | |

XX
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yo'syam pratisthito bodhisattvo bhiiyastvena jambudvipesvaro
bhavati mahaisvaryadhipatyapratilabdho dharmanuraksi krti
prabhuh sattvan mahatyagena samgrahitukusalah sattvanam
matsaryamalavinivrttaye’ paryanto mahatyagarambhaih | yacca kim-
citkarmarabhate danena va priyavadyataya va arthakriyaya va sam-
anarthataya va, tatsarvamavirahitam buddhamanasikarairdharma-
manasikaraih samghamanasikarairbodhisattvamanasikarairbodhi-
sattvacaryamanasikaraih paramitamanasikarairbhimimanasikarair-
balamanasikarairvaisaradyamanasikarairavenikabuddhadharma-
kimiti ? sarvasattvanamagryo bhaveyam s$restho jyestho varah
pravara uttamo’nuttamo nayako vinayakah parinayako yavatsarva-
viryamarabhate yathartipena viryarambhena sarvagrhakalatra-
bhoganutsrjya tathagatasasane pravrajati | pravrajitasca san eka-
ksanalavamuhiirtena samadhisatam ca pratilabhate samapadyate ca

| buddhasatam ca pasyati, tesam cadhisthanam samjanite | loka-
dhatusatam ca kampayati | ksetrasatam cakramati | lokadhatusatam
cavabhasayati | sattvasatam ca paripacayati | kalpasatam ca tisthati |
kalpasatam ca purvantaparantatah pravisati | dharmamukhasatam
ca pravicinoti | kayasatam cadarsayati | kayam kayam ca bodhi-
sattvasataparivaramadarsayati |

YY

tatha uttare pranidhanabalika bodhisattvah pranidhanavisesikataya
vikurvanti yesam na sukara samkhya kurtum kayasya va prabhaya
va rdverva caksuso va gocarasya va svarasya va caryaya va vyuhasya
va adhisthanasya va adhimukterva abhisamskaranam va yava-
devatavadbhirapi kalpakotiniyutasatasahasrairiti | |

pramudita nama prathama bhtimih | |
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[Beginning of first bhiimi’s final gathas]
1 pramudita nama prathama bhtimih |
upakramah |

te sukladharmupacitah kusalopapetah
paryupasitah sugatamaitrakrpanukalah |
adhimuktyudara kusalasaya suddhabhava-
$cittam janenti atulam jinajiianahetoh || 1 ||

sarvajiiabuddhabalasodhanaviryasthama
jinadharmanispattijagatparitrayanarthah |
mahakrpocayavartanadharmacakram
jinaksetrasodhamupapadyati cittasrestham || 2 | |

tryadhvaikaviksanavibuddhananirvikalpa
nanavidhe jagati kalaviSodhanartham |
samksepasarvaguna esitu nayakanam
akasatulya samudeti udaracittam |1 3 | |

prajhadhipatya krpapurvamupayayuktam
adhimukti - asaya - visuddha - balapramanam |
asangatabhimukhata - aparapraneyam
samatopapeta - sugatam varacittajatam | 4 ||

sahajaticittaratanam sugatatmajanam
atikranta balacari buddhacari hyupetah |
jatah kule dasabalana anodyapadyah
samatam jine anugato niyatagrabodhih || 5 | |

ekasmi citta upapadyati bhtimilabho
bhavate acalyu girirajasamasayasca |
pramodyapritibahulasca prasadavamsca
utsahavegavipulah sadudagracittah || 6 ||

315
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samrambhahimsavigatasca akrodhanasca
hrigauravarjavatarasca susamvrtasca |
jagatayanam smarati apratimanajhanam

pritim janetyupagatasprhameta sthanam || 71|

pafica bhaya apagatah sahabhtimilabho

ajivika marana kirtyatha durgatisca |
parsadbhayam ca vigatam tatha chambhitatvam
kim karanam tatha hi atmaniketunasti | | 8 ||

te chambhitatvavigatah krpamaitrayuktah
$raddhasagauravahriyopagata gunadhyah |
ratrimdivam kusalapaksa nisevamanah

satyartha dharmanirata na tu kamabhogaih 11 9 ||

srutadharmacintakusala aniketacitta
labhadasicittagata uta bodhicittah |
jhanabhilasi balasodhanabuddhadharma
esanti paramita varjitamayasathyah || 10 | |

yathavadinastathakriyah sthitasatyavakya

na tu diisana jinakule cari bodhisiksam |
lokakriyaya vigata nirata jagartham
$uklairatrpta bhumayottarimarabhante || 11 ||

te eva dharmanirata gunarthayukta
abhinirharanti pranidhim jinadarsanaya |
saddharmadharana upasamkramana rsinam
abhinirharanti pranidhim varacarikayam || 12 ||

paripakasattvapariSodhanabuddhaksetram

te casya ksetra sphutika jinaaurasehi |

ekasaya jinasutehi amoghatayah

sarvatra balapathi buddhiya hetumarthe || 13 ||

etamsca naikapranidhinabhinirharanti
te co anantavipulaya anantatayai |
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akasadhatusattvadharmatanirvrtam ca
loko hyanistha jinamutpadi jianabhtmi | | 14 ||

cittasya no visayajiianapravesanistha

ya vartani trividhanistha jagatyananta |
pranidhananisthitu bhavenna mamaivartapa

yatha eta nistha tatha carya sama labheyam || 15 | |

evam sunirhrtasumardavasnigdhacittah
sraddheta buddhaguna sattva vilokayantah |
prityantulambhupagatah krpamaitratam ca
paritayitavya maya sattva dukharditani | | 16 | |

tesarthi tyaga vividham puna arabhante

rajyam varam vividharatnahayan gajamsca |
Sirahastapadanayana svakamatmamamsam
sarvam tyajanti na ca dinamana bhavanti || 17 ||

esanti $astra vividhanna ca khedamenti |
sastrajfia lokacaritanyanuvartayanti |
lokajhatamupagata hriyata dhrtim ca

pljyanti capratisaman gurugauravena | | 18 | |

esabhiyuktaviduna divaratri nityam
uttapyate kusala svarna yathaiva agnau |
so capi eva parikarma dasana bhiumi
krtva asangatamupeti avisthihanta | | 19 ||

yatha sarthavaha mahasarthahitaya yukto
pucchitva margaguna ksematamabhyupeti |

emeva bhtimi prathama sthita bodhisattvah
krtaniskramo dasabhibodhimupetyasangah |1 20 ||

atra sthita gunadhara nrpati bhavanti
dharmanusasaka ahimsaka maitrayuktah |
jambudhvajam sakalarajya prasasayantah
sthapenti tyagi janatam varabuddhajnane |1 21 ||
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akanksamana vrsabha vijahitva rajyam
jinasasane upagatascari arabhantah |

labdhva samadhisata buddhasatam ca pasyi
kampenti ksetrasatu bhasi atikramanti | | 22 ||

sodhyanti sattvasata dharmamukhan visanti
pravisanti kalpasatakayasatam nidarsi |

purnam $atam jinasutana nidarsayanti
bhuyottari pranidhisresthabalapramanah || 23 ||

ityesa prathama bhiimirnidista sugatatmajah |
sarvalokahitaisinam bodhisattvananutama || 24 | |

[End of first bhiimi'’s final gathas]
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[Beginning of second bhiimi's initial gathas]
2 vimala nama dvitiya bhtimih |
upakramagathah |

Srutvaitaduttamam sthanam bhtimyah $restham manoramam |
prasannamanasamkalpaharsitah sugatatmajah || 1 |1

abhyutthita asanebhya abhyudgamya khagapathe |
abhyokiranti kusumaih sadhviti vyahari gira || 2 ||

sadhu sadhu mahaprajia vajragarbha visarada |
yannirdista tvaya bhiimi bodhisattvana ya cari | | 3 ||

parsaddhi viprasanna tu vimukticandrah prcchati |
uttarim kirtiya bhimim dvitiyam sugatatmajah || 4 ||

kidrsa manasamkalpa dvitiyamabhilaksatah |
pravyahara mahaprajiia srotukama jinatmajah || 5 | |

[End of second bhuimi’s initial gathas]
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2 vimala nama dvitiya bhtmih |

A

vajragarbho bodhisattva aha—yo’yam bhavanto jinaputra bodhi-
sattvah prathamayam bodhisattvabhiimau suparikarmakrto
dvittyam bodhisattvabhiimimabhilasati, tasya dasa cittasayah
pravartante | katame dasa? yaduta rjvasayata ca mrdvasayata ca
karmanyasayata ca damasayata ca sSamasayata ca kalyanasayata ca
asamsrstasayata ca anapeksasayata ca udarasayata ca mahatmy-
asayata ca | ime dasa cittasayah pravartante | tato dvitiyayam
bodhisattvabhtimau vimalayam pratisthito bhavati | |

B

tatra bhavanto jinaputra vimalayam bodhisattvabhtimau sthito
bodhisattvah prakrtyaiva dasabhih kusalaih karmapathaih samanv-
agato bhavati | katamairdasabhih? yaduta pranatipatatprativirato
bhavatil nihatadando nihatasastro nihatavairo lajjavan dayapannah
sarvapranibhtuitesu hitasukhanukampi maitracittah | sa samkalpair-
api pranivihimsam na karoti, kah punarvadah parasattvesu sattva-
samjiinah samcintyaudarikakayavihethanaya | |

C

adattadanatprativiratah khalu punarbhavati svabhogasamtustah
parabhoganabhilasi anukampakah | sa paraparigrhitebhyo
vastubhyah paraparigrhitasamijfii steyacittamupasthapya anta-
Sastrnaparnamapi nadattamadata bhavati, kah punarvado’nyebhyo
jivitopakaranebhyah | |

D

kamamithyacaratprativiratah khalu punarbhavati svadarasamtustah
paradaranabhilasi | sa paraparigrhitasu strisu parabharyasu gotra-
dhvajadharmaraksitasu abhidhyamapi notpadayati, kah punarvado
dvindriyasamapatya va anangavijiaptya va | |

E

anrtavacanatprativiratah khalu punarbhavati satyavadi bhiitavadi
kalavadi, yathavadi tathakar1 | so'ntasah svapnantaragato’pi vini-
dhaya drstim ksantim rucim matim preksam visamvadanabhiprayo
nanrtam vacam niscarayati, kah punarvadah samanvahrtya |

F

pisSunavacanatprativiratah khalu punarbhavati abhedaviheth-
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apratipannah sattvanam | sa netah srutva amutrakhyata bhavatyam-
isam bhedaya | na amutah srutva ihakhyata bhavatyesam bhedaya |
na samhitan bhinatti, na bhinnanamanupradanam karoti | na
vyagraramo bhavati na vyagrarato na vyagrakaranim vacam bhasate
sadbhutamasadbhutam va | |

G

parusavacanatprativiratah khalu punarbhavati | sa yeyam vagadesa
karkasa parakatuka parabhisamjanani anvaksanvaksapragbhara
gramya parthagjanaki anela akarnasukha krodharosaniscarita
hrdayaparidahani manahsamtapakari apriya amanaapa amanojia
svasamtanaparasamtanavinasini | tatharapam vacam prahaya
yeyam vak snigdha mrdvi manojna madhura priyakarani mana-
apakarani hitakarani nela karnasukha hrdayamgama premaniya
paurl varnavispasta vijiieya sravaniya nisrita bahujanesta bahujana-
kanta bahujanapriya bahujanamanaapa vijiapanna sarvasattvahita-
sukhavaha samahita manautplavanakari manahprahladanakart sva-
samtanaparasamtanaprasadanakari tathartipam vacam niscarayati | |
H

sambhinnapralapatprativiratah khalu punarbhavati supariharya-
vacanah kalavadi bhatavadi arthavadi dharmavadi nyayavadi
vinayavadi | sa nidanavatim vacam bhasate kalena savadanam | sa
cantasa itihasaptirvakamapi vacanam pariharya pariharati, kah
punarvado vagviksepena | |

I

anabhidhyaluh khalu punarbhavati parasvesu parakamesu para-
bhogesu paravittopakaranesu | paraparigrhitesu sprhamapi n-
otpadayati, kimiti yatparesam tannama syaditi nabhidhyam-
utpadayati, na prarthayate na pranidadhati, na lobhacittam-
utpadayati | |

J

avyapannacittah khalu punarbhavati | sarvasattvesu maitracitto
hitacitto dayacittah sukhacittah snigdhacittah sarvajagadanugraha-
cittah sarvabhaitahitanukampacittah | sa yanimani krodhopanaha-
khilamalavyapadaparidahasamdhuksitapratighadyani tani prahaya
yanimani hitopasamhitani maitryupasamhitani sarvasattvahita-
sukhaya vitarkitavicaritani, tanyanuvitarkayita bhavati | |
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K

samyagdrstih khalu punarbhavati samyakpathagatah kautuka-
mangalananaprakarakusiladrstivigatarjudrstirasathomayavi
buddhadharmasamghaniyatasayah | sa iman dasa kusalan
karmapathan satatasamitamanuraksan

L

evam cittasayamabhinirharati - ya kacitsattvanamapayadurgati-
vinipataprajiaptih sarva sa esam dasanamakusalanam karma-
pathanam samadanahetoh | hanta ahamatmanaiva samyakprati-
pattisthitah paran samyakpratipattau sthapayisyami | tatkasya
hetoh? asthanametadanavakaso yadatma vipratipattisthitah paran
samyakpratipattau sthapayet, naitasthanam vidyata iti |

M

sa evam pravicinoti - esam dasanam akusalanam karmapathanam
samadanahetornirayatiryagyoniyamalokagatayah prajiayante|
punah kusalanam karmapathanam samadanahetormanusy-
opapattimadim krtva yavadbhavagramityupapattayah prajiiayante
tata uttamra ta eva dasa kusalah karmapatham prajnakarena pari-
bhavyamanah pradesikacittataya traidhatukottrastamanasataya
mahakarunavikalataya paratah sravananugamena ghosanugamena
ca Sravakayanam samvartayanti |

N

tata uttarataram parisodhita aparapraneyataya svayambhiitv-
anuktlataya svayamabhisambodhanataya parato’parimarganataya
mahakarunopayavikalataya gambhiredampratyayanubodhanena
pratyekabuddhayanam samvartayati |

o

tata uttarataram parisodhitavipulapramanataya mahakarunopetataya
upayakausalasamgrhitataya sambaddhamahapranidhanataya sarva-
sattvaparityagataya buddhajhanavipuladhyalambanataya bodhi-
sattvabhtimipariSuddhyai paramitaparisuddhyai caryavipulatvaya
samvartante |

P

tata uttarataram parisodhitah sarvakaraparisodhitatvadyavaddasa-
balabalatvaya sarvabuddhadharmah samudagamaya samvartante |
tasmat tarhyasmabhih samabhinirhare sarvakaraparisodhanabhi-
nirhara eva yogah karaniyah | |
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Q

sa bhiiyasya matraya evam pratisamsiksate - ime khalu punardasa-
kusalah karmapatha adhimatratvadasevita bhavita bahulikrta nir-
ayaheturmadhyatvat tiryagyoniheturmrdutvadyamalokahetuh |
tatra pranatipato nirayamupanayati tiryagyonimupanayati, yama-
lokamupanayati | atha cetpunarmanusyesu upapadyate, dvau
vipakavabhinirvartayati alpayuskatam ca bahuglanyatam ca |
adattadanam...peyalam...parittabhogatam ca sadharanabhogatam ca
| kamamithyacaro...anajaneyaparivaratam ca sasapatnadaratam ca |
mrsavado...abhyakhyanabahulatam ca parairvisamvadanatam ca |
paisunyam...bhinnaparivaratam ca hinaparivaratam ca | parusyam-
...amanapasravanatam ca kalahavacanatam ca | sambhinnapralapo-
...anadeyavacanatam ca aniscitapratibhanatam ca | abhidhya-
...asamtustitam ca mahecchatam ca | vyapado...ahitaisitam ca
parotpidanatam ca | mityadrstih...kudrstipatitasca bhavati sathasca
mayavi | evam khalu mahato’parimanasya duhkhaskandhasya ime
dasakusalah karmapathah samudagamaya samvartante |

R

hanta vayam iman dasakusalan karmapathan vivarjya dharmarama-
ratirata viharama |

S

sa iman dasakusalan karmapathan prahaya dasakusalakarmapatha-
pratisthitah paramstesveva pratisthapayati |

T

sa bhiiyasya matraya sarvasattvanamantike hitacittatamutpadayati |
sukhacittatam maitracittatam krpacittatam dayacittatamanugraha-
cittatamaraksacittatam samacittatamacaryacittatam sastrcittatam-
utpadayati |

U

tasyaivam bhavati - kudrstipatita bateme sattva visamamatayo
visamasaya utpathagahanacarinah | tesmabhirbhitapathasamyag-
drstimargayathatathye pratisthapayitavyah |

\%

bhinnavigrhitacittavivadopapanna bateme sattvah satatasamitam
krodhopanahasamdhuksitah | tesmabhiranuttare mahamaitry-
upasamhare pratisthapayitavyah |

\4
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atrpta bateme sattvah paravittabhilasino visamajivanucaritah |
tesmabhih parisuddhakayavanmanaskarmantajivikayam prati-
sthapayitavyah |

X

ragadvesamohatrinidananugata bateme sattva vividhaklesagni-
jvalabhihsatatasamitam pradiptah | na ca tato’tyantanihsaranopayam
parimargayanti | tesmabhih sarvaklesaprasame nirupadrave nirvane
pratisthapayitavyah |

Y

mahamohatamastimirapatalavidyandhakaravrta bateme sattva mah-
andhakaragahananupravistah prajhalokasudiribhiita mahandha-
karapraskannah kudrstikantarasamavasrtah | tesamasmabhir-
anavaranam prajiacaksurvisodhayitavyam yatha sarvadharma-
yathatathyaparapranayatam pratilapsyante |

V4

mahasamsaratavikantaramargaprapanna bateme sattva ayoga-
ksemino’nasvasaprapta mahaprapatapatita nirayatiryagyoniyam-
alokagatiprapatabhimukhah kudrstivisamajalanuparyavanaddha
mohagahanasamchanna mithyamargavipathaprayata jatyandhi-
bhuitah parinayakavikala anihsarane nihsaranasamjfino namucipasa-
baddha visayataskaropagrhitah kusalaparinayakavirahita marasaya-
gahananupravista buddhasayaduribhiitah | tesmabhirevamvidhat
samsaratavikantaradurgaduttarayitavya abhayapure ca sarvajfiata-
nagare nirupadrave nirupatape pratisthapayitavyah |

AA

mahaughormyamathairnimagna bateme sattvah kamabhavavidya-
drstyoghasamavasrstah samsarasrotonuvahinastrsnanadiprapanna
mahavegagrasta avilokanasamarthah kamavyapadavihimsavitarka-
pratananucaritah satkayadrstyudakaraksasagrhitah kamagahan-
avartanupravista nandiragamadhyasamchanna asmimanasthal-
otsanna dauhsilyavisamacarantahputibhitah sadayatanagrama-
bhayatiramanuccalitah kusalasamtarakavirahita anatha aparayana
asaranah |tesmabhirmahakarunakusalamilabalenoddhrtya nirupa-
drave’ajasi kseme sive’bhaye sarvabhayatrasapagate sarvajiata-
ratnadvipe pratisthapayitavyah |

BB

ruddha bateme sattva bahuduhkhadaurmanasyopayasabahule-
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‘nunayapratighapriyapriyavinibandhane sasokaparidevanucarite
trsnanigadabandhane mayasathyavidyagahanasamchanne trai-
dhatukacarake | te'smabhih sarvatraidhatukaviveke sarvaduhkh-
opasame’navarananirvane pratisthapayitavyah |

cC

atmatmiyabhinivista bateme sattvah skandhalayanuccalitas-
caturviparyasanuprayatah sadayatanasiinyagramasamnisritas-
caturmahabhutoragabhidrutah skandhavadhakataskarabhighatita
aparimanaduhkhapratisamvedinah | tesmabhih paramasukhe sarva-
niketavigame pratisthapayitavya yaduta sarvavaranaprahananirvane
|

DD

sati nihsarane mahayane sravakapratyekabuddhayanavatirnam-
atayah | tesmabhirudarabuddhadharmamativipuladhyalambena

iti hi bhavanto jinaputra evam $ilabaladhananugatasya bodhi-
sattvasya krpakarunamaitryabhinirharakusalasya sarvasattvan-
avadhistakalyanamitrasyaparityaktasarvasattvasya kriyakriyabhi-
nirharakusalasya

EE

vimalayam bodhisattvabhiimau pratisthitasya bahavo buddha
abhasabhagacchanti...audarika...peyalam...parinamayati | tamsca
tathagatanarhatah samyaksambuddhan paryupasate, tesam ca
sakasebhyo gauravenemaneva dasa kusalan karmapathan prati-
grhnati, yathapratigrhitamsca nantara pranasayati | so'nekan kalpan-
anekani kalpasatani anekani kalpasahasrani anekani kalpasata-
sahasrani anekani kalpaniyutasatasahasrani anekakalpakotiranekani-
kalpakotisatani anekani kalpakotisatasahasrani anekani kalpakoti-
niyutasatasahasrani matsaryadauhsilyamalapanitataya tyagasila-
visuddhau samudagacchati | tadyathapi nama bhavanto jinaputr-
astadeva jatartipam kasisapraksiptam bhiiyasya matraya sarvamal-
apagatam bhavati, evameva bhavanto jinaputrastadeva jatarapam
kasisapraksiptam bhiiyasya matraya sarvamalapagatam bhavati,
evameva bhavanto jinaputra bodhisattvosyam vimalayam bodhi-
sattvabhtimau sthito'nekan kalpan yavadanekani kalpakotiniyuta-
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Satasahasrani matsaryadauhsilyamalapanitataya tyagasilavisudvau
samudagacchati | tasya caturbhyah samgrahavastubhyah priya-
vadyata atiriktatama bhavati | dasabhyah paramitabhyah $ila-
paramita atiriktatama bhavati | na ca parisesasu na samudagacchati
yathabalam yathabhajamanam | |

iyam bhavanto jinaputra bodhisattvasya vimala nama dvitiya
bodhisattvabhtimih samasanirdesatah, yasyam pratisthito bodhi-
sattvo bhiiyastvena raja bhavati cakravarti caturdvipadhipatidharm-
adhipatyapratilabdhah saptaratnasamanvagatah krtt prabhuh
sattvanam dauhsilyamalavinivartanaya kusalah sattvan dasasu
kusalesu karmapathesu pratisthapayitum | yacca kimcit karm-
arabhate...peyalam | |

vimala nama dvitiya bhiimih | |
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[Beginning of 2"! bhtimi’s final gathas]
upasamharagathah |

te mardavarjavamrdukarmaniyacittah
kalyanaasaya damasayatabhyupetah |
samsargapeksavigatasca udarabuddhi
mahatmya asayavid dvittyakramanti | | 6 ||

atra sthita gunadharah kusalopapetah
pranatipatavigata avihimsacittah |
adattadanapagatah paradaratam ca
satyanvita apisunah purusapradhanah | 7 ||

parabhogabhidyavigata vidu maitracittah
samyakpathe upagata asathajhakasca |
nirmanakayagrahanasca supesalasca

raksanti sastusaranam sada apramattah || 8 | |

duhkhani yani niraye tatha tiryagyonau
yamasasane jvalitaasrayanityupetah |

sarve ti papapatitaksalah prabhonti

hanta vivarjiya upemahi satyadharmam || 9 ||

adau ca krtva manujanupapattimistam
yavadbhavagramaranasayadhyanu siksam |
pratyekayanamatha sravakabuddhayanam

sarve ito dasabhi suklapathaih prabhitam |1 10 | |

evam viditva satatam vidu apramattah

Silesu samsthita paranapi sthapayanti |
bhiyottare karunaasayatabhyupetah

sattvan viditva dukhitan krpa samjanenti | | 11 ||

hanto vidrstipatita imi balabuddhi
krodhopanahadrutacitta vivadapraptah |

327
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satatam atrpta visaye bhuyu prarthayanti
trinidana sattva parimocayitavya ete | | 12 | |

mahaandhakaratamasavrta mohachannah
kantaramargapatita mahadrstijale |
samsarapanjaragata ripu dharsayanti

moksamyaham namucipafijaramadhyapraptan || 13 ||

kleSormibhihriyata oghacaturnimagna

traidhatuke dukhasataih paripidyamanah |
skandhalayabhyupagata vrtaatmasamjna

tesarthi yujyami aham dukhamocanartham |1 14 ||

avasrjya Sresthapravaram ima buddhajfianam
sati eva nihsarani hinamatim janenti |
sthapemi tan vimalajfiani tathagatanam
viryarabhanti atulam vidu bodhihetoh [1 15 ||

atra sthita gunasatopacita maharsi

pasdyanti naikasugatanapi pujayanti |

tesam subham bhuyu uttapyati kalpakotyam
kasisakaficanavaram ca yatha niksiptam || 16 ||

atra sthita jinasuta nrpacakravarti

bhitva pranenti dasabhih kusalebhi sattvan |
yaccaiva samci Subhasamcaya samcinanti

trata bhavema jagato dasabhirbaladhyaih || 17 ||

akanksamana vijahitva ca rajabhogan

pravrajya $asanavare upagamya dhirah |
viryanvita labhiya $resthavaram samadhim
buddha sahasra pariptirna ksene drsanti || 18 ||

evamvidha gananaya bhuyu anya neka
adarsayanti vrsabhi sthita atra bhtimau |

ata uttari pranidhijianavarabhyupeta

naika vikurvitavidhau vinayanti sattvan | | 19 ||
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ityesa dvitiya bhiimirnirdista sugatatmajah |
sarvalokahitaisinam bodhisattvananuttama || 20 | |

[End of 2" bhiimi’ final gathas]



330 The Ten Grounds Sutra




Appendix: The P. L. Vaidya Sanskrit Text 331

[Beginning of third bhiimi’s initial gathas]
3 prabhakari nama trtiya bhtmih |
upakramagathah |

evam srunitva caribhimimuttamam
bodhisattvavisaye acintiyam |

harsita jinasutah sagauravah

puspamegha nabhatah pramunicisuh |1 1 |1

sadhu sadhu girisarasakaya (?)

desito viduna $ilasamvarah |
sarvasattvakarunaya asayo
bhiumisrestha dvitiyaya gocarah |1 2 ||

bhitatattva vitathamananyatha
bodhisasattvacaranam manoramam |
sarvalokahitasaukhyacintana

desitam tu paramaprabhasvaram || 3 ||

bhiyu bhiiyu naradevapujitam
bhimisrestha trtiyamudahara |
dharmajfianakriyamukti sticaya
yadrso’nubhava tadr($o) gocarah |1 4 ||

danasilacaranam maharsinam
ksantiviryasamaprajiiupayatam |
maitrasrestha karunaya marganam
bhasadhvam jinacariviSodhanam || 5 ||

vimukticandra uvaca vajragarbhavisaradam |
trtiya samkramantanamasayam bhana stirana | | 6 ||

[End of third bhtimi’s initial gathas]
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3 prabhakari nama trtiya bhumih |

A

vajragarbho bodhisattva aha - yo’yam bhavanto jinaputra
bodhisattvo dvitiyayam bodhisattvabhtimau suparisodhitadhyasaya-
strtiyam bodhisattvabhtimimakramati, sa dasabhiscittasayamanas-
karairakramati | katamairdasabhih ? yaduta suddhacittasayamanas-
karena ca sthiracittasayamanaskarena ca nirviccittasayamanaskarena
ca aviragacittasayamanaskarena ca avinivartacittasayamanaskarena
ca drdhacittasayamanaskarena ca uttaptacittasayamanaskarena ca
atrptacittasayamanaskarena ca udaracittasayamanaskarena ca mah-
atmyacittasayamanaskarena ca | ebhirdasabhiscittasayamanaskarair-
akramati |

B

sa khalu punarbhavanto jinaputra bodhisattvastrtiyayam bodhi-
sattvabhtimau sthito’nityatam ca sarvasamskaragatasya yathabhtitam
pratyaveksate, duhkhatam ca asubhatam ca anasvasikatam ca vipra-
lopatam ca acirasthitikatam ca ksanikotpadanirodhatam ca purvanta-
sambhavatam ca aparantasamkrantitam ca pratyutpannavyava-
sthitatam ca sarvasamskaragatasya pratyaveksate |

C

sa evambhtuitam sarvasamskaragatam sampasyannanabhisaram
nirakrandam sasokam saparidevam sopayasam priyapriyavini-
baddha duhkhadaurmanasyopayasabahulamasamnicayabhtuitam
ragadvesamohagnisampradiptamanekavyadhivivardhitam ca atma-
bhavam sampasyan

D

bhiiyasya matraya sarvasamskarebhyascittamuccalayati, tathagata-
jhane ca sampresayati | sa tathagatajianasyacintyatam ca samanu-
pasyati, atulyatam ca aprameyatam ca durasadatam ca asam-
sprstatam ca nirupadravatam ca nirupayasatam ca abhayapuraga-
maniyatam ca apunaravrttitam ca bahujanaparitranatam ca samanu-
pasyati |

E

sa evamapramanatam ca tathagatajiianasya samanupasyan evam
bahtipadravatam ca sarvasamskaragatasya vyupapariksamano
bhiiyasya matraya sattvanamantike dasa cittasayanupasthapayati |
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kataman dasa? yaduta anathatranapratisaranacittasayatam ca nitya-
daridrapratisaranacittasayatam ca ragadvesamohagnisampradipta-
pratisaranacittasayatam ca bhavacarakavaruddhapratisarana-
cittasayatam ca satatasamitaklasagahenavrtaprasuptapratisarana-
cittasayatam ca vilokanasamarthapratisaranacittasayatam ca kusala-
dharmacchandarahitapratisaranacittasayatam ca buddhadharma-
pramusitapratisaranacittasayatam ca samsarasrotonuvahiprati-
Saranacittasayatam ca moksopayapranastapratiSaranacittasayatam ca
| iman dasa cittasayanupasthapayati | |

F

sa evam bahtipadravam sattvadhatum samanupasyan evam viryam-
arabhate - mayaivaite sattvah paritratavyah parimocayitavyah pari-
tosayitavyah samropayitavya vinetavyah parinirvapayitavya iti |

G

sa evam nirvidanugatasca sarvasamskaragatya upeksanugatasca
pratisaranah sarvasattvaparitranayabhiyuktah evam vyupapariksate
- katamena khalu upayamargena $akya ime sattva evam bahuduh-
khopaklesaprapatita abhyuddhartum, atyantasukhe ca nirvane prati-
sthapayitum, sarvadharmanihsamsayatam canuprapayitumiti?

H

tasya bodhisattvasyaivam bhavati - nanyatra anavaranavimoksa-
jhanasthanat | tacca anavaranajiianavimoksasthanam nanyatra sarva-
dharmayathavadavabodhat | sa ca sarvadharmayathavadavabodho
nanyatra apracaranutpadacarinyah prajfiayah | sa ca prajhaloko
nanyatra dhyanakausalyavini$cayabuddhipratyaveksanat | tacca
dhyanakausalyavini$cayabuddhipratyaveksanam nanyatra sruta-
kausalyaditi | |

I

sa evam pratyaveksitajnano bhiiyasya matraya saddharmaparyesan-
abhiyukto viharati | ratridivam dharmasravanarthiko dharmakam-
atrptapratiprasrabdho buddhardharmaparyestihetoh | dharmaramo
dharmarato dharmapratisarano dharmanimno dharmapravano
dharmapragbharo dharmaparayano dharmalayano dharmatrano
dharmanudharmacari |

J

sa evam buddhadharmaparyesanabhiyukto nasti tatkimcid dravya-
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vittajatam va dhanadhanyakosakosthagarajatam va hiranyasuvarna-
manimuktavajravaidiryasankhasilapravalajatartiparajatajatam va
yavatsarvangapratyangaparityago va yanna parityajati taya dharma-
kamataya | na ca tasmadduskarasamjii bhavati anyatra tasminneva
dharmabhanakapudgale duskarasamjii bhavati yo'syaikadharma-
padamapi desayati | sa dharmahetornasti tatkimcidupatam bahyam
vastu yanna parityajati | nasti tatkicimdadhyatmikam vastu yanna

parityajati | nasti tatkimcidguruparicaryopasthanam yannopadatte

nasti sa kacid manabhimanotsarganirmanopacarata yam nopadatte
nasti sa kacitkayiki pida yam nopadatte | sa citro bhavatyasruta-
dharmapada $ravanena, na tveva trisahasramahasahasralokadhatu-
pratimena ratnarasipratilambhena | sa citro bhavatyekasubhasita-
gathasravanena na tveva cakravartirajyapratilambhena | sa citro
bhavatyasrutadharmapadasravanena bodhisattvacaryapari-
$odhanena na tveva $akratvabrahmatvapratilambhena bahukalpa-
Satasahasraparyavasanena | sacedidam kascidevam briiyat — evam-
aham tulyamidam dharmapadam samyaksambuddhopanitam bodhi-
sattvacaryapariSodhanam samsravayeyam, sacettvam mahatyam-
agnikhadayam samprajvalitayamekajvalibhiitayamatmanam pra-
patayeh, mahantam ca duhkhavedanopakramam svasariren-
opadadya iti | tasyaivam bhavati - utsahe’hamekasyapi dharma-
padasya samyaksambuddhopanitasya bodhisattvacaryapari-
sodhanasyarthaya trisahasramahasahasralokadhatavagnipariptirne
brahmalokadatmanamutsrastum, kim punah prakrtayam agni-
khadayam | api tu khalu punah sarvairnirayapayaduhkhasamvasair-
apyasmabhirbuddhadharmah paryesitavyah, kim punarmanusya-
duhkhasamvasairiti | sa evamriipena viryarambhena dharman
paryesate | yathasrutesu dharmesu ca yonisah pratyavaksenajatiyo
bhavati |

K

tamsca dharman srutva svacittanidhyaptya eko rahogata evam
mimamsate - dharmanudharmapratipattya ime buddhadharma anu-
gantavya na kevalam vakkarmaparisuddhyeti | sosyam prabha-
karyam bodhisattvabhtimau sthito bodhisattvo dharmanudharma-
pratipattihetorviviktam kamairviviktam papakairakusaladharmaih
savitarkam savicaram vivekajam pritisukham prathamam dhyanam-
upasampadya viharati | sa vitarkavicaranam vyupasamadadhyatma-
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samprasadaccetasa ekotibhavadavitarkamavicaram samadhijam
pritisukham dvitiyam dhyanamupasampadya viharati | sa priter-
viragadupeksako viharati smrtiman samprajanan | sukham ca
kayena pratisamvedayati yattadarya acaksante - upeksakah
smrtiman | sukhavihari nispritikam trttyam dhyanamupasampadya
viharati | sa sukhasya ca prahanadduhkhasya ca prahanatptirvam-
eva ca saumanasyadaurmanasyayorastamgamadaduhkhasukham-
upeksasmrtiparisuddham caturtham dhyanamupasampadya viharati
| sa sarvaso ripasamjfianam samatikramat pratighasamjianam-
astamgamannanatvasamjiianamamanasikaradanantakamakasamitya
kasanantyayatanamupasampadya viharati | sa sarvasa akasananty-

kramannasti kimcidityakimcanyayatanamupasampadya viharati | sa
sarvasa akimcanyayatanasamatikramannaivasamjnanasamijf-
ayatanamupasampadya viharati tenanabhiratipadasthanena n-
anyatra dharmanudharmapratipattimupadaya |

L

sa maitrisahagatena cittena vipulena mahadgatenadvayenapra-
manenavairenasapatnenanavaranenavyabadhena sarvatranugatena
dharmadhatuparame loke akasadhatuparyavasane sarvavantam
lokam spharitvopasampadya viharati | evam karunasahagatena
cittena | muditasahagatena cittena | upeksasahagatena cittena
viharati | |

M

so’nekavidham rddhividhim pratyanubhavati | prthivimapi
kampayati | eko’pi bhiitva bahudha bhavati | bahudhapi bhiitvaiko
bhavati | avirbhavam tirobhavamapi pratyanubhavati | tirah-
kudyam tirahprakaram parvatamapyasajjan gacchati tadyathapi
nama akase | akase’pi paryankena kramati tadyathapi nama paksi-
Sakunih | prthivyamapyunmajjananimajjanam karoti tadyathapi
nama udake | udake’pyamanjan gacchati tadyathapi prthivyam |
dhtimayati prajvalati, tadyathapi nama mahanagniskandhah | sva-
kayadapi mahavaridhara utsrjati tadyathapi nama mahameghah |
yabhirvaridharabhirayam trisahasramahasahasro lokadhaturadiptah
pradiptah samprajvalito’gnina ekajvalibhiito nirvapyate | imavapi
candrasuryavevammaharddhikau evammahanubhavau panina
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paramrsati parimarsti yavadbrahmalokamapi kayena vasam
vartayati | |

sa divyena srotradhatuna [visuddhena]tikrantamanusyakena
ubhayan $abdan $rnoti divyan manusyakan, siksmanaudarikamsca |
ye dire'ntike va antaso damsamasakakitamaksikanamapi sabdan
$rnoti | [esa divyasrotrabhijia] ||

sa parasattvanam parapudgalanam cetasaiva cittam yathabhtutam
prajanati | saragam cittam saragacittamiti yathabhtitam prajanati |
viragam cittam viragacittamiti prajanati | sadosam...vigatadosam...
samoham...vigatamoham...saklesam...nihklesam...parittam...
vipulam...mahadgatam...apramanam...samksiptam...[vistirnam]...
samahitam...asamahitam...vimuktam...avimuktam...sanganam...
ananganam...audarikam cittamaudarikacittamiti yathabhttam
prajanati | anaudarikam cittamanaudarikam cittamiti yathabhtitam
prajanati | iti parasattvanam parapudgalanam cetasaiva cittam
yathabhtitam prajanati | [ityesa paracittajhanamijfia] | |

so’nekavidham ptirvanivasamanusmarati | ekamapi jatimanusmarati
| dve tisradcatasrah pafica dasa vimsatih trimsatam catvarimsatam
pancasatam jatisatamanusmarati | anekanyapi jatisatani | anekany-
api jatiSatasahasrani | samvartakalpamapi vivartakalpamapi | anek-
anapi samvartavivartakalpanapyanusmarati | kalpasatamapi kalpa-
sahasramapi kalpakotimapi kalpakotisatamapi kalpakotisahasramapi
kalpakotisatasahasramapi yavadanekanyapi kalpakotiniyutasata-
sahasranyanusmarati - amutrahamasam evamnama | evamgotrah
evamjatih evamahara evamayuhpramanah evam cirasthitikah evam
sukhaduhkhapratisamved1 | so’ham tatascyuto’tropapannah | tatas-
cyuta ihopapannah | iti sakaram soddesam sanimittamanekavidham
plrvanivasamanusmarati | [esa piirvanivasanusmrtyabhijia] | |

sa divyena caksusa visuddhenatikrantamanusyakena sattvan pasyati
cyavamananupapadyamanan suvarnan durvarnan sugatan durgatan
pranitan hinan | yathakarmopagan sattvan yathabhttam prajanati -
ime bhavantah sattvah kayaduscaritena samanvagata vagduscaritena
samanvagata [manoduscaritena samanvagatah] | aryanamapavadaka



Appendix: The P. L. Vaidya Sanskrit Text 337

mithyadrstayah mithyadrstikarmasamadanahetostaddhetum tat-
pratyayam kayasya bhadatparam maranadapayadurgativinipatanir-
ayestpapadyante | ime punarbhavantah sattvah kayasucaritena
samanvagata [vaksucaritena samanvagata manahsucaritena
samanvagata] aryanamanapavadakah | samyagdrstikarmasam-
adanahetostaddhetum tatpratyayam kayasya bhedat param maran-
atsugatau svarge devalokesiipapadyanta iti | [prajanati | evam]
divyena caksusa visuddhenatikrantamanusyena sakaram soddesam
sanimittam sattvan pasyati | cyavamananupapadyamanan...yatha-
bhitam pasyati | |

sa imani dhyanani vimoksan samadhin samapattisca samapadyate,
vyuttisthete | na ca tesam vasenopapadyate'nyatra yatra bodhyanga-
paripurim pasyati tatra samcintya pranidhanavasenopapadyate | tat-
kasya hetoh? tatha hi tasya bodhisattvasyopayakausalyabhinirhata
cittasamtatih | |

N

tasya asyam prabhakaryam bodhisattvabhtimau sthitasya bodhi-
sattvasya bahavo buddha abhasamagacchanti | peyalam | pari-
namayati | tamsca tathagatanarhatah samyaksambuddhan pary-
upaste | tesam ca dharmadesanam satkrtya srnoti udgrhnati
dharayati | srutva ca yathabhajamanam pratipattya samadayati | sa
sarvadharmanamasamkrantitam ca avinasitam ca pratitya praty-
ayataya vyavalokayati | |

o

tasya bhityasya matraya sarvani kamabandhanani tantini bhavanti |
sarvani riupabandhanani sarvani bhavabandhanani sarvanyavidya-
bandhanani tantini bhavanti | drstikrtabandhanani ca ptirvameva
prahinani bhavanti | tasya asyam prabhakaryam bodhisattva-
bhtimau sthitasya bodhisattvasya...peyalam...anupacayam mithy-
aragah prahanam gacchati anupacayam mithyadosah prahanam
gacchati, anupacayam mithyamohah prahanam gacchati | tani casya
kusalamulanyuttapyante pariSuddhyanti karmanyani ca bhavanti |
tadyathapi nama bhavanto jinaputrastadeva jatarapam kusalasya
karmarasya hastagatam tulyadharanameva pramanenavatisthate,
evameva bhavanto jinaputra bodhisattvasya asyam prabhakaryam
bodhisattvabhtimau sthitasya anekan kalpan yavadanekani kalpa-
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kotiniyutasatasahasrani....prahanam gacchanti | tasya bhiiyasya
matraya ksantisauratyasayata ca parisuddhyati, sakhilyamadhury-
asayata ca akopyasayata ca aksubhitasayata ca alubhitasayata ca
anunnamavanamasayata ca sarvakrtapratikrtanam nihkanksasayata
ca sattvakrtapratikrtanam kanksasayata ca asathyamayavitasayata ca
agahanasayata ca parisuddhyati | tasya caturbhyah samgraha-
vastubhyo'rthacarya atiriktatama bhavati | dasabhyah para-
mitabhyah ksantiparamita atiriktatama bhavati | na ca parisesasu na
samudagacchati yathabalam yathabhajamanam | iyam bhavanto
jinaputra bodhisattvasya prabhakari nama trtiya bodhisattvabhiimih
samasanirdesatah,

P

yasyam pratisthito bodhisattvo bhiiyastvena indro bhavati devarajas-
tridasadhipatih krti prabhuh sattvanam kamaragavinivartanopay-
opasamharaya kusalah sattvan kamapankadabhyuddhartum, yacca
kimcit...peyalam...yathartpena viryarambhena ekaksanalava-
mubhitirtena samadhisatasahasram ca pratilabhate...| |

prabhakari nama trtiya bhiimih ||
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[Beginning of third bhiimi’s final gathas]
upasamharagathah |

te sSuddhaasaya gunakara tiksnacitta
nirvinna ragavigata anivartiyasca |
drdhacitta taptadhrtiyukti udaravega
mahatmyatasayavida trtiyakramanti | | 7 | |

atra sthita vidu prabhakaribhtmidese
duhkham anityamasucim ca pralopadharmam |
acirasthitaka ksanikam ca nirodhakam ca
vicinanti samskrtagattkamanagatikam || 8 | |

te rogabhtitasahasokaparadevanam ca
sopayasam ca priya apriyatanubaddham |
duhkhadaurmanasyanilayam jvalitagnikalpam
pasyanti samskrtamananta samujjvalanti | | 9 ||

udvigna sarva tribhave anapeksacitta
jhanabhilasa sugatanamananyabuddhih |
avicintiyam atuliyam asamantaparam
sampasyate nirupatapa jinana jianam || 10 ||

te buddhajfiana nirupadravamiksamana
atrana natharahita vrajate caranti |
nityam daridra tribhiragnibhi sampradipta

bhavacarake dukhasatairvinibaddhacittah || 11 ||

klesavrtasca avilokana chandahinah

sugatana dharmaratananupranasta balah |
samsarasrotaanuvahina moksatrasta

me trayitavya drdha virya samarabhante | 12 ||

jhanabhilasa anapeksa jagarthacari
vyupariksate katama hetu jagasya mokse |

339
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nanyatra navaranajiana tathagatanam
jianam ca prajiaprabhavam sugatananantam || 13 ||

prajiia srutattu iti cintayi bodhisattvo

jhatva tamarabhati virya srutarthacart |
ratrimdivam $ravanahetu ananyakarma
artharthiko bhavati dharmaparayanasca | | 14 | |

manimuktiratnanilayan priyabandhavamsca
rajyam ananta vividhan pura sthanasresthan |
bharyasutamsca parivara manonukiilan
anapeksacittu tyajate vidu dharmahetoh |1 15 | |

Sira hastapada nayana svakamatmamamsam
jihva ca damstra srava nasika Sonitam ca |
hrdayam tupadya priya majja parityajanti

na duskaretamatha duskara yacchrnoti || 16 ||

yadi kascidenamupagamya vadeyya evam
yadi agnigarbha prapate jvalitapi ghoram |
prapisya dharmaratanam sugatopanitam
$rutva adinamanasah prapate gunarthi || 17 | |

ekasya dharmapada artha sumerumurdhna
trisahasra agnirucitam api brahmalokat |
studtrlabha imi jinasya udarabodhih

ye manusyena sukha labhyati evartpam || 18 |

yavattarena pavararsina jiianalabha-

stavattaram dukhamavicikamutsahyami |

kim va punarvividhamanusaduhkhaskandham
hantabhyupemi varadharmipadarthiduhkham || 19 ||

dharmam ca srutva puna yonisu cintayati
dhyanapramana caturasca tatha arapya |
pafncapyabhijfia pravara abhinirharanti
na capi tesu vasita upapadya yati | | 20 | |
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atra sthita gunadhara bahubuddhakotyah
pljyanti niScitamana srnuvanti dharmam |
tanubhutva mithyapagatah parisuddhayanti
svarne yatha vigatadosa pramanatulyam |1 21 ||

atra sthita gunadharastridasadhipatyam

karenti 1$vara nivartitu kamaragah |

marusamgha nekavividhan kusalana marge
sthapentyananyamana buddhagunabhilase | | 22 ||

atra sthita jinasuta viriyarabhante

labdhva samadhina sahasrasatam antnam |
pasyanti buddhavara laksanacitrigatram

bhiyo atah pranidhisrestha gunapramanah || 23 | |

ityesa trtiya bhtiminirdista sugatatmajah |
sarvalokahitaisinam bodhisattvananuttama | | 24 | |

[End of third bhtimi’s final gathas]
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[Beginning of fourth bhiimi’s initial gathas]
4 arcismati nama caturthi bhiimih |
upakramagathah |

evam $runitva caranam vipulam
bhiimyuttamam manuramam pravaram |
samharsita jinasutattamana

abhyokiranti kusumebhi jinam [ 1 ||

samkampita lavanatoyadhara

iha dharmadesanamudirayatam |
marukanyaka abhimanorucirah
samgitiyukta varadharmaratah |1 2 ||

vasavarti devapatirattamana
maniratna divya sugatasya ksipi |
vacam abhasi atha eva jino
utpanna artha gunaparagato || 3 ||

kim karanam tatha hi dharmavaram
sambodhisattvacaranam paramam |
bhumirvida na iyamadya $ruta
yasyasravo durlabha kalpasataih || 4 | |

bhuiyah prabhasa naradevahita
caryavaram jinasutan vida |

$rosyanti te marutasamghagana

bhitam viniScayamananyapadam |1 5 ||

vimukticandrah punarviro alapi sugatatmajam |
caturthi samkramantanam gocaram bhana uttamam || 6 ||

[End of fourth bhiimi’s initial gathas]
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4 arcismati nama caturthi bhiimih |

A

vajragarbha aha - yo’yam bhavanto jinaputra bodhisattvastrtiyayam
bodhisattvabhtimau suparisuddhalokascaturthi bodhisattvabhtimim-
akramati, sa dasabhirdharmalokapravesairakramati | katamair-
dasabhih? yaduta sattvadhatuvicaranalokapravesena ca lokadhatu-
vicaranalokapravesena ca dharmadhatuvicaranalokapravesena
akasadhatuvicaranalokapravesena ca vijiianadhatuvicarana loka-
pravesena ca kamadhatuvicaranalokapravesena ca rapadhatu-
vicaranalokapravesena ca artipyadhatuvicaranalokapravesena
udarasayadhimuktidhatuvicaranalokapravesena ca mahatmyasay-
adhimuktidhatuvicaranalokapravesena | ebhirdasabhirdharmaloka-
pravesairakramati | |

B

tatra bhavanto jinaputra arcismatya bodhisattvabhtimeh sahaprati-
lambhena bodhisattvah samvrtto bhavati tathagatakule tadatmaka-
dharmapratilambhaya dasabhirjhanaparipacakairdharmaih |
katamairdasabhih? yaduta apratyudavartyasayataya ca triratn-
abhedyaprasadanisthagamanataya ca samskarodayavyaya-
vibhavanataya ca svabhavanutpattyasayataya ca lokapravrttinivrtty-
asayataya ca karmabhavopapattyasayataya ca samsaranirvan-
asayataya ca sattvaksetrakarmasayataya ca puirvantaparantasayataya
abhavaksayasayataya ca | ebhirbhavanto jinaputra dasabhirjfiana-
paripacakairdharmaih samanvagato bodhisattvah samvrtto bhavati
tathagatakule tadatmakadharmapratilambhaya |

C

sa khalu punarbhavanto jinaputra bodhisattvo’syamarcismatyam
bodhisattvabhtimau pratisthitodhyatmam kaye kayanudarsi viharati
atapi samprajanan smrtiman viniya loke’bhidhyadaurmanasye bahir-
dha kaye...adhyatmam bahirdha kaye | evamevadhyatmam
vedanasu bahirdha vedanasu adhyatmam bahirdha vedanasu |
evamadhyatmam citte bahirdha cittedhyatmam citte | adhyatmam
dharmesu dharmanudarsi...bahirdha dharmesu dharmanudarsi-
...evamadhyatmam bahirdha dharmesu...| so'nutpannanam
papakanamakusalanam dharmanamanutpadaya cchandam janayati
vyayacchate viryamarabhate cittam pragrhnati samyakpranidadhati
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| utpannanam papakanamakusalanam dharmanam prahanaya... |
anutpannanam kusalanam dharmanamutpadaya...| utpannanam
kusalanam dharmanam sthitayesampramosaya vaipulyaya
bhiiyobhavaya bhavanaya pariptiraye...| chandasamadhiprahana-
samskarasamanvagatam rddhipadam bhavayati vivekanisritam
viraganisritam nirodhanisritam vyavasargaparinatam virya-
parinatam cittaparinatam mimamsaparinatam | sa sSraddhendriyam
bhavayati vivekanisritam...viryendriyam...smrtindriyam...-
samadhindriyam...prajiiendriyam...sa | sraddhabalam
bhavayati...viryabalam...smrtibalam...samadhibalam...prajfiabalam... |
smrtisambodhyangam bhavayati dharmapravicaya...virya...priti-
...prasrabdhi...samadhi...upeksa...| samyakdrstim bhavayati-
...samyaksamkalpam...samyagvacam...samyakkarmantam...samyagaji
vam...samyagvyayamam...samyaksmrtim...samyaksamadhim... |

D

tacca sarvasattvasapeksataya ca pturvapranidhanabhinirhar-
opastabdhataya ca mahakarunaptrvamgamataya ca mahamaitry-
upetataya ca sarvajhajnanadhyalambanataya ca buddhaksetravitha-
panalamkarabhinirharataya ca tathagatabalavaisaradyavenika-
buddhadharmalaksananuvyafjanasvaraghosasampadabhinirharatay
a ca uttarottaravaisesikadharmaparimarganataya ca gambbhira-
buddhadharmavimoksasravananugamanataya ca mahopaya-
kausalyabalavicaranataya ca |

E

tasya khalu punarbhavanto jinaputra bodhisattvasya asyam-
arcismatyam bodhisattvabhtimau sthitasya yanimani
satkayadrstipurvamgamani atmasattvajivaposapudgalaskandha-
dhatvayatanabhinivesasamucchritani unmifijjitani niminjitani
vicintitani vitarkitani kelayitani mamayitani dhanayitani niketa-
sthanani, tani sarvani vigatani bhavanti sma |

F

sa yanimani karmanyakaraniyani samyaksambuddhavivarnitani
samklesopasamhitani, tani sarvena sarvam prajahati | yani cemani
karmani karaniyani samyaksambuddhaprasastani bodhimarga-
sambharanukiilani, tani samadaya vartate |

G

sa bhiiyasya matraya yatha yathopayaprajfiabhinirhrtani margasam-



346 The Ten Grounds Sutra

udagamaya margangani bhavayati, tatha tatha snigdhacittasca
bhavati, maducittasca karmanyacittasca hitasukhavahacittasca
apariklistacittasca uttarottaravisesaparimarganacittasca jiiana-
visesanabhilasacittasca sarvajagatparitranacittasca
gurugauravanukilacittasca yathasrutadharmapratipatticittasca bha-
vati |

H

sa krtajiasca bhavati, krtavedi ca stiratasca sukhasamvasasca

rjuéca mrdusca agahanacari ca nirmayanirmanasca suvacasca
pradaksinagrahi ca bhavati | sa evam ksamopeta evam damo-

peta evam Samopeta evam ksamadamasamopeta uttarani
bhimipariSodhakani margangani manasi kurvanah samudacaran

I

aprasrabdhaviryasca bhavati apariklistah | apratyudavartyaviryasca
vipulaviryasca anantaviryasca uttaptaviryasca asamaviryasca
asamharyaviryasca sarvasattvaparipacanaviryasca
nayanayavibhaktaviryasca bhavati |

J

tasya bhiiyasya matraya asayadhatusca visuddhyati,
adhyasayadhatusca na vipravasati, adhimuktidhatuscottapyate,
kusalamilavivrddhiscopajayate, lokamalakasayata capagacchati, sarv
asams$ayavimatisamdehascasyocchidyante, niskanksabhimukhata ca
paripuryate, pritiprasabdhi ca samudagacchati, tathagatadhisthanam
cabhimukhibhavati, apramanacittasayata ca samudagacchati | |

K

tasya asyamarcismatyam bodhisattvabhtimau sthitasya bodhisat-
tvasya...peyalam...| bhiiyastvena ca tesam tathagatanam sasane
pravrajati | tasya bhiiyasya matraya asayadhyasayadhimuktisamata
visudhyati | tasya asyamarcismatyam bodhisattvabhtimau sthi-
tasya bodhisattvasya...asayadhyasayadhimuktisamatavisuddhi
stisthati, tani casya kusalamiilani stittaptani prabhasvaratarani

ca bhavanti | tadyathapi nama bhavanto jinaputrastadeva
jatartpam kusalena karmarenabharanikrtamasamharyam bha-

vati tadanyairakrtabharanairjatartipaih, evameva bhavanto

jinaputra bodhisattvasya asyamarcismatyam bodhisattvabhtimau
sthitasya tani kusalamtlanyasamharyani bhavanti
tadanyesamadharabhtimisthitanam bodhisattvanam kusalamilaih |
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tadyathapi nama bhavanto jinaputra maniratnam jataprabham parisu
ddharasmimandalamalokapramuktamasamharyam bhavati tadanyai-
rapi Suddhaprabhai ratnajataih, anacchedyaprabham ca

bhavati sarvamarutodakapravarsaih, evameva bhavanto jinaputra
bodhisattvo'syamarcismatyam bodhisattvabhtimau sthitah sanna-
samharyo bhavati tadanyairadharabhtimisthitairbodhisattvaih,
anacchedyajnanasca bhavati sarvamaraklesasamudacaraih | tasya
caturbhyah samgrahavastubhyah samanarthata atiriktatama bhavati

| dasabhyah paramitabhyo viryaparamita atiriktatama bhavati, na ca
parisesasu na samudagacchati yathabalam yathabhajamanam | iyam
bhavanto jinaputra bodhisattvasyarcismati nama caturthi bhimih
samasanirdesatah, yasyam pratisthito bodhisattvo bhiiyastvena
suyamo bhavati devarajah krti prabhuh sattvanam satkayadrsti-
samuddhataya kusalah sattvan samyagdarsane pratisthapayitum |
yacca kimcit........ I

arcismati nama caturthi bhtmih | |
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[Beginning of fourth bhiimi’s final gathas]
upasamharagathah |

parikarmita trtiyabhtimiprabhamkaraya
sattvacaryaloka tatha dharma vicaryamanah |
akasadhatu manadhatu trayasca dhatu
adhimukti asaya visuddhi samakramanti | | 7 ||

sahapraptu arcismati bhtimi mahanubhavah
samvrttu $astu kulu bhiiyu vivartiyatve |
abhedya buddharatane tatha dharmasamghe
udayavyayasthiti nirthaka preksamanah || 8 ||

lokapravrtti kriyakarma bhavopapattim
samsaranirvrtivibhavana ksetrasattvan |
dharmafica parvamaparanta ksayanutpadam
samvrttu bhavayati sastu kulanuvarti | | 9 | |

so esu dharmu samupetu hitanukampi
bhaveti kayamapi vedana cittadharman |
adhyatmabahyubhayatha vidu bhavayati
smrtyopasthanabhavana niketavarjita | | 10 | |

papaksayatkusaladharmavivardhita ca

samyakprahana caturo vidu bhavayanti |
caturddhipada bala indriya bhavayanti
bodhyangaratna ruciram tatha marga srestham || 11 ||

bhaventi tan janayatam samaveksya buddhim
upastambhayanti pranidhim krtaptirvamaitrah |

balasresthamuttamapatham anucintayantah || 12 ||

vaisaradam api ca dharma aharya sastuh
varavuddhaghosamabhiprarthayamana dhirah |
gambhiramargaratanam ca vimoksasthanam
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mahatamupaya samudagama bhavayanti | | 13 ||

satkayadrstivigatasca dvisastidrsti
attattamiyavigatastatha jivalabham |

skandhastu dvara tatha dhatuniketasthanam
sarvaprahana vidusam catuthaya bhimyam | | 14 | |

so yanimani sugatena vivarnitani

karmani klesasahajani anarthakani |

tani prahaya vidu asayato visuddha
dharmarabhanti kusalam jaga—tayanartham |1 15 ||

susnigdhacitta bhavati vidu apramatto
mrducittu sarjava hitasukhaavahasca |
apariklistasca parimargati uttamartham
jhanabhisekamabhilasi jagarthacari | | 16 ||

gurugauravesupagatah pratipattikamo

bhavate krtajiia sumanasca akithakasca |
nirmayatagahana asayastiratasca

avivartyaviryu bhavate samudanayantah || 17 | |

tasyatra bhtimi ruciraya pratisthitasya
adhyasayam api ca suddhamupeti dharmam |
adhimukti tapyati vivardhati sukladharmo
malakalmasam vimati Samsaya sarva yanti | [ 18 | |

atra sthita naravararsabha bodhisattvah
sugatananekanayutanabhiptjayanti |

$rnvanti dharma yatha $asani pravrajanti
asamharya sakya krtakafnicanabhtisanam va | | 19 ||

atra sthitana viduna gunamasayam ca
jianam upaya caranam ca visuddhimargah |
no $akyu maranayutebhi nivartanaya
ratnaprabheva yatha varsajalairaharya |1 20 ||

349
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atra sthita naramarudganaptjanarha

bhonti suyamapatirisvara dharmacari |
sattvani drstigahanadvinivartayanti
sambharayanti kusala jinajhanahetoh | 21 ||

viryopapeta satakoti mararsabhanam
pasyantyananyamanasah susamabhitatvat |

tata uttarim bahukalpamabhinirharanti
jhanakara pranidhisrestha gunarthacari | | 22 ||

caturthi itiyam bhuimirvisuddha $ubhacarint |
gunarthajfiianayuktanam nirdista sugatatmajah |1 23 ||

[End of fourth bhiimi’s final gathas]
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[Beginning of fifth bhiimi’s initial gathas]
5 sudurjaya nama pafnicami bhimih |
upakramagathah |

caranamatha srunitva bhumisrestham vidanam
jinasuta paritusta harsita dharmahetoh |
gagani kusumavarsam utsrjanti udagrah
sadhu sugataputra vyahrtam te mahatma || 1 ||

marupati vasavarti sardha devaganena
svagagata sugatasya pujanartham udagra |
vividharucirameghah snigdhaabha manojnah
abhikira sugatasya harsitah prinitasca || 2 ||

gitaruta manojna vadyattiryabhinada
devavadhuprayuktah sastu sampiijanartham |
jina puna tatharapam darsayanti sma sthanam
sarvarutasvarebhi eva $abdah prayuktah || 3 ||

sucirena asayu prapurna muneh
sucirena bodhi éiva prapta jinah |
sucirena drsta naradevahitah
samprapta devapuri s$akyamunih | | 4 ||

sucirena sagarajalah ksubhitah
sucirena abha $ubha munni jane |
sucirena sattva sukhitah -

sucirena $asu sruta karunikah |1 5 ||

sucirena samgamu mahamunina
samprapta sarvaglinaparamitah |
mada mana darpa prajahitva tamam
pujarhu pijima mahasramanam || 6 ||
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(iha puji krtva khagamargagata)

iha ptji krtva sukha nekavidham |
iha puji krtva dukhasarvaksaye

iha ptji krtva jina jianavaram || 7 ||

gaganopamah paramusuddhu jinu
jagatl aliptu yatha padmu jale |
abhyudgato udadhi meruriva
harsitva cittu jina ptjayatha || 8 ||

athabravidvajragarbham vimukticandro visaradah |
pancamya bhiimya akaran nirdisasva visarada | | 10 ||

[End of fifth bhiimi’s initial gathas]



Appendix: The P. L. Vaidya Sanskrit Text 353

5 sudurjaya nama paficami bhimih |

A

vajragarbha aha - yo’yam bhavanto jinaputra bodhisattvas-
caturthyam bodhisattvabhiimau supariptirnamargah paficamim
bodhisattvabhiimimavatarati, sa dasabhiscittasayavisuddhi-
samatabhiravatarati | katamabhirdasabhih? yaduta atitabuddha-
dharmavisuddhyasayasamataya ca anagatabuddhadharmavisuddhy-
asayasamataya ca pratyutpannabuddhadharmavisuddhyasaya-
samataya ca silaviSuddhyasayasamataya ca cittaviSuddhyasaya-
samataya ca drstikanksavimativilekhapanayanavisuddhyasaya-
samataya ca margamargajfianavisuddhyasayasamataya ca pratipat-
ottarottaravibhavanavisuddhyasayasamataya ca sarvasattvapari-
pacanavisuddhyasayasamataya ca | abhirdasabhiscittasayavisuddhi-
samatabhiravatarati |

B

sa khalu punarbhavanto jinaputra bodhisattvah paficamim bodhi-
sattvabhtimimanupraptah esameva bodhipaksyanam marganganam
suparikarmakrtatvatsuparisodhitadhyasayatvacca bhiiya uttarakala-
margavisesamabhiprarthayamanastathatvanupratipannasca pra-
nidhanabaladhanatasca krpamaitribhyam sarvasattvaparityagatasca
punyavijianasambharopacayatasca apratiprasrabdhitasca upaya-
kausalyabhinirharatasca uttarottarabhtimyavabhasalocanatasca
tathagatadhisthanasampratyesanatasca smrtimatigatibuddhibal-
adhanatasca apratyudavartaniyamanasikaro bhutva

C

idam duhkhamaryasatyamiti yathabhtitam prajanati | ayam duhkha-
samudayah aryasatyamiti yathabhtitam prajanati | ayam duhkha-
nirodhah aryasatyamiti yathabhtitam prajanati | iyam duhkha-
nirodhagamini pratipadaryasatyamiti yathabhiitam prajanati | sa
samvrtisatyakusalasca bhavati | paramarthasatyakusalasca bhavati |
laksanasatyakusalasca bhavati | vibhagasatyakusalasca bhavati | ni-
stiranasatyakusalasca bhavati | vastusatyakusalasca bhavati | pra-
bhavasatyakusalasca bhavati | ksayanutpadasatyakusalasca bhavati

| margajfianavatarasatyakusalasca bhavati | sarvabodhisattvabhtmi-
kramanusamdhinispadanataya yavattathagatajianasamudayasatya-
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kusalasca bhavati | sa parasattvanam yathasayasamtosanatsamvrti-
satyam prajanati | ekanayasamavasaranatparamarthasatyam pra-
janati | svasamanyalaksananubodhallaksanasatyam prajanati |
dharmavibhagavyavasthananubodhadvibhagasatyam prajanati |
skandhadhatvayatanavyavasthananubodhannistiranasatyam pra-
janati | cittasariraprapidanopanipatitatvadvastusatyam, gati-
samdhisambandhanatvatprabhavasatyam, sarvajvaraparidahaty-
antopasamatksayanutpadasatyam, advayanutpadasatyam, advay-
abhinirharanmargajfianavatarasatyam, sarvakarabhisambodhitsarva-
bodhisattvabhtimikramanusamdhinispadanataya yavattathagata-
jhianasamudayasatyam prajanati adhimuktijianabaladhananna khalu
punarniravasesajianat | |

D

sa evam satyakausalyajiianabhinirhrtaya buddhya sarvasamskrtam
riktam tuccham mrsa mosadharma avisamvadakam balalapanamiti
yathabhtitam prajanati | tasya bhiiyasya matraya sattvesu maha-
karuna abhimukhibhavati, mahamaitryalokasca pradurbhavati | |

E

sa evam jhianabaladhanapraptah sarvasattvasapekso buddhajian-
abhilasi purvantaparantam sarvasamskaragatasya pratyaveksate
yatha purvantato’'vidyabhavatrsnaprasrtanam sattvanam samsara-
sroto'nuvahinam skandhalayanucchalitanam duhkhaskandho vi-
vardhate, niratma nihsattvo nirjivo nisposo nispudgala atmatmiya-
vigatah, tam yathabhiitam prajanati | yatha ca anagatasyaiva asat-
sammohabhilasasya vyavacchedah paryanto nihsaranam nastyasti
ca, tacca yathabhtitam prajanati | |

F

tasyaivam bhavati - ascaryam yavadajiianasamtidha bateme bala-
prthagjanah, yesamasamkhyeya atmabhava niruddhah, nirudhyante
nirotsyante ca | evam ca ksiyamanah kaye na nirvidamutpadayanti |
bhiiyasya matraya duhkhayantram vivardhayanti | samsarasrotasas-
ca mahabhayanna nivartante | skandhalayam ca notsrjanti | dhattr-
agebhyasca ga nirvidyante | nandiragatascarakam ca navabudhyante
| sadayatanastiinyagramam ca na vyavalokayanti | ahamkaramama-
karabhinivesanusayam ca na prajahanti | manadrstisalyam ca n-
oddharanti | ragadvesamohajvalanam ca na prasamayanti | avidya-
mohandhakaram ca na vidhamayanti | trsnarnavam ca n-
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occhosayanti | dasabalasarthavaham ca na paryesante | marasaya-
gahananugatasca samsarasagare vividhakusalavitarkagrahakule
pariplavante |

G

apratisaranastatha samvegamapadyante, bahtini duhkhani
pratyanubhavanti yaduta jatijaravyadhimaranasokaparidevaduhkha-
daurmanasyopayasan | hanta ahamesam sattvanam duhkhart-
anamanathanamatrananamasarananamalayananamaparayananaman
dhanamavidyandakosapatalaparyavanaddhanam tamobhi-
bhatanamarthaya ekodvitiyo bhitva tatharapam punyajiianasam-
bharopacayam bibharmi, yathartpena punyajiianasambhar-
opacayena sambhrtena ime sarvasattva atyantavisuddhim-
anuprapnuyuh, yavaddasabalabalatamasangajiananistham-
anuprapnuyuriti | |

H

sa evam suvilokitajfianabhinirhrtaya buddhya yatkimcit kusalamiila-
bharabhate, tatsarvasattvaparitranayarabhate | sarvasattvahitaya
sarvasattvasukhaya sarvasattvanukampayai sarvasattvanupadravaya
sarvasattvaparimocanaya sarvasattvanukarsaya sarvasattvaprasad-
anaya sarvasattvavinayaya sarvasattvaparinirvanayarabhate | |

I

sa bhiiyasya matraya asyam pancamyam sudurjayayam bodhisattva-
bhiimau sthito bodhisattvah smrtimamsca bhavati, asampramosa-
dharmataya matimamsca bhavati, suviniscitajianataya gatimamsca
bhavati, sutrarthagatisamdhayabhasitavabodhataya hrimamsca
bhavati, atmaparanuraksanataya dhrtimamsca bhavati, samvara-
caritranutsargataya buddhimamsca bhavati, sthanasthanakausalya-
suvicaritataya jiananugatasca bhavati, aparapraneyataya prajhanu-
harapraptasca bhavati, bhavanabhinirharakusalataya upayakusalasca
bhavati lokanuvartanataya |

J

atrptasca bhavati punyasambharopacayataya | apratiprasrabdha-
viryasca bhavati jianasambharaparyesanataya | aparikhinnasayasca
bhavati mahamaitrikrpasambharasambhrtataya | asithilaparyesan-
abhiyuktasca bhavati tathagatabalavaisaradyavenikabuddhadharma-
paryesanataya | svabhinirhrtamanasikaranugatasca bhavati buddha-
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ksetravithapanalamkarabhinirhrtataya | vicitrakusalakriyabhiyuktas-
ca bhavati laksananuvyafjanasamudanayanataya | satatasamitam
svabhiyuktasca bhavati tathagatakayavakcittalamkaraparyesanataya

| mahagauravopasthanasilasca bhavati sarvabodhisattvadharma-
bhanakasusriisanataya | apratihatacittasca bhavati bodhicittamah-
opayakausalyasamdhyupasamhitalokapracarataya | ratrimdiva-
manyacittaparivarjitasca bhavati sarvasattvaparipacanabhiyogataya
I

K

sa evamabhiyukto danenapi sattvan paripacayati, priyavadyatayapi,
arthakriyayapi, samanarthatayapi, ripakayasamdarsanenapi,
dharmadesanayapi, bodhisattvacaryaprabhavanayapi, tathagata-
mahatmyaprakasanatayapi, samsaradosasamdarsanenapi, buddha-
jhiananusamsaparikirtanenapi, maharddhivikurvanabhinirharan-
anopacarakriyaprayogairapi sattvan paripacayati | sa evam sattva-
paripacanabhiyukto buddhajfiananugatacittasamtano”pratyud-
avartaniyakusalamilaprayogo vaisesikadharmaparimarganabhi-
yuktah

L

yanimani sattvahitani loke pracaranti, tadyatha —
lipisastramudrasamkhyaganananiksepadini nanadhatutantracikitsa-
tantrani Sosapasmarabhutagrahapratisedhakani visavetalaprayoga-
pratighatakani kavyanatakakhyanagandharvetihasasampraharsanani
gramanagarodyananadisarastadagapuskarinipuspaphalausadhivana
sandabhinirharani suvarnartpyamanimuktavaidaryasankhasila-
pravalaratnakaranidarsanani candrastiryagrahajyotirnaksatrabhtimi-
calamrgasakunisvapnanimittani pradesapravesani sarvangapraty-
angalaksanani caranucaraprayoganimittani samvaracaritrasthana-
dhyanabhijfiapramanaripyasthanani, yani canyanyapi avihethan-
avihimsasamprayuktani sarvasattvahitasukhavahani, tanyapyabhi-
nirharati karunikataya anuptirvabuddhadharmapratisthapanaya | |
M

tasya asyam sudurjayayam bodhisattvabhtimau sthitasya bodhi-
sattvasya....peyalam...parinamayati | tamsca tathagatanarhatah
samyaksambuddhan paryupasate, tesam ca sakasad gaurava-
citrikarena satkrtya dharmadesanam $rnoti udgrhnati dharayati |
$rutva ca yathabalam yathabhajamanam pratipatya sampadayati |
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bhiiyastvena ca tesam tathagatanam $asane pravrajati | pravrajitasca
srutadhari dharmabhanako bhavati | sa bhiiyasya matraya $rutacara-
dharanipratilabdho dharmabhanako bhavati anekesam ca buddha-
kotiniyutasatasahasranamantike anekakalpakotiniyutasatasahasrany-
asampramosataya | tasya asyam sudurjayayam bodhisattvabhtimau
sthitasya anekan kalpamstani kusalamtilanyuttapyante pari-
Sudhyanti prabhasvaratarani ca bhavanti, anekani kalpasatani... |
tasya tani kusalamtilanyuttapyante parisuddhyanti prabhasva-
ratarani ca bhavanti | tadyathapi nama bhavanto jinaputrastadeva
jataripam musargalvasrstam bhiiyasya matrayottapyate pari-
sudhyati prabhasvarataram bhavati, evameva bhavanto jinaputra
bodhisattvasya asyam sudurjayayam bodhisattvabhtimau sthitasya
tani kusalamulanyupayaprajiiavicaritani bhiiyasya matrayottapyante
parisuddhyanti, prabhasvaratarani ca bhavanti, jianaprayogagun-
abhinirharadasamharyavicaritatamani ca bhavanti| tadyathapi nama
bhavanto jinaputrascandrasuryagrahajyotirnaksatranam vimanaloka-
prabhavatamandalibhirasamharya bhavati marutasadharana ca,
evameva bhavanto jinaputra bodhisattvasya asyam sudurjayayam
cittavicarananugatanyasamharyani bhavanti, sarvasravakapratyeka-
buddhairlaukikasadharanani ca bhavanti | tasya dasabhyah para-
mitabhyo dhyanaparamita atiriktatama bhavati, na ca parisesasu na
samudagacchati yathabalam yathabhajamanam | iyam bhavanto
jinaputra bodhisattvasya sudurjaya nama pafncami bodhisattva-
bhtmih samasanirdesatah, yasyam pratisthito bodhisattvo
bhiiyastvena samtusito bhavati, devarajah krti prabhuh sattvanam
sarvatirthyayatanavinivartanaya kusalah sattvan satyesu prati-
sthapayitum | yatkimcit..... | |

sudurjaya nam paficami bhtumih | |
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[Beginning of fifth bhiimi’s final gathas]
upasamharagathah |

evam visodhita catursu jinacarisu

buddhaya triyadhvasamata anucintayanti |
$ilam ca cittapratipattitu margasuddhih
kanksavinita vidu paficami akramanti || 11 ||

smrti capa indriya isu anivartitasca
samyakprahana haya vahana rddhipadah |
pafica balah kavaca sarvapiptiabhebyah
suranivarti vidu paficami akramanti || 12 ||

hyapatrapyavastravidunam sucisilagandho
bodhyangamalyavaradhyanavilepanam ca |
prajhavicaranavibhtisanupayasrestham
udyanadharanita paficamimakramanti | | 13 ||

caturddhipadacaranah smrtiSuddhigrivah
krpamaitrasresthanayana varaprajnadamstra |
nairatmyanada ripuklesa pradharsamana
narasimha samya vidu paficamimakramanti | | 14 ||

te paficamimupagata varabhtimisrestham
pariSsuddhamarga subhamuttari bhavayanti |
suddhasaya vidu jinatvanuprapanarthi
krpamaitrakhedavigata anucintayanti | | 15 | |

sambharapunyupacaya tatha jiiana srestham
naika upaya abhirocanabhtimya bhasan |
buddhadhisthana smrtimam matibuddhiprapta
cattvari satya nikhilananucintayanti | | 16 ||

paramarthasatyamapi samvrtilaksanam ca
satyavibhagamatha satyanitiranam ca |



Appendix: The P. L. Vaidya Sanskrit Text

tatha vastu sasrava ksayam api margasatyam
yavantanavaranasatya samosaranti | | 17 ||

evam ca satya parimargati siksmabuddhih

na ca tavadanavaranapraptu vimoksam $restham |
jhanadhimuktivipulattu gunakaranam

atibhonti sarvajagato arhapratyayanam || 18 ||

so eva satyaabhinirhrta tattvabuddhih

janati samskrta mrsaprakrti asaram |
krpamaitraabha labhate sugatana bhiiyah
sattvarthikah sugatajnana gavesamanah || 19 ||

purvapare vidu nirtksatu samskrtasya
mohandhakaratamasavrta duhkhalagna |
abhyuddharoti jagato dukhaskandhavrddhan
nairatmyajivarahitamstrnakasthatulyan | | 20 ||

klesadvayena yugapatpunarbhasi tryadhvam
chedo dukhasya na ca anta samosarantah |
hanto pranasta jana tetidayabhijata
samsarasrota na nivartati nihsvabhavam || 21 | |

skandhalaya uragadhatu kudrstisalyah
samtapta agnihrdayavrta andhakare |
trsnarnavaprapatita avalokanatvat
jinasarthavahaviraha dukhaarnavasthah 1 22 | |

evam viditva punararabhate’pramatto

taccaiva arabhati sarvajagadvimoksi |

smrtimantu bhonti matiman gatiman dhrtim ca
hrimamsca bhonti tatha buddhina prajfiavamsca || 23 | |

avitrptu punyupacaye tatha jiana srestham

no khedavanna sithilo balamesamanah |
ksetram vidhaya jinalaksanabuddhaghosam
avitrptasarvakriya sattvahitarthayuktah || 24 | |

359
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paripacanaya jagato vidu silpasthanan
lipimudrasamkhyaganadhatucikitsatantran |
bhutagrahavisamaroganivartanartham

sthapenti sastra ruciran krpamaitrabuddhi | | 25 ||

varakavyanatakamatim vividhapraharsan
nadyodiyanaphalapuspanipadyasthanan |
sthapenti nekakriya sattvasukhapanartham
ratnakaramsca upadarsayi naikartpan | | 26 | |

bhtimicalam ca graha jyotisa candrastiryau
sarvangalaksanavicaranarajyasthanam |
artpyadhyana tathabhijiia athapramana
abhinirharanti hitasaukhyajagarthakamah || 27 | |

iha durjayamupajata varaprajfiacari

pujenti buddha nayuta $rnuvanti dharmam |

tesam subham punaruttapyati asayasca

svarnam yatha musaragalvayasamvimrstam | | 28 | |

ratnamaya grahaviman vahanti vata

te yehi tehi tu vahanti asamhrtasca |

tatha lokadharmi caramana jagarthacari

asamharya bhonti yatha padma jale aliptam || 29 | |

atra sthita tusita 1évara te krtavi

nasenti tirthyacaranan prthudrstisthanan |
yaccacaranti kusalam jinajianahetoh

sattvana trata bhavamo dasabhirbaladhyaih || 30 | |

te viryamuttari samarabhi aramattah
kotisahasra sugatanabhiptjayanti |

labdhva samadhi vidu kampayi ksetrakoti
pranidhivisesu anubhiiya gunakaranam | | 31 | |
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ityesa paficami bhumirvicitropayakotibhih |
nirdista sattvasaranamuttama sugatatmajah | 32 | |

[End of fifth bhtimi’s final gathas]
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[Beginning of sixth bhtimi’s initial gathas]
6 abhimukhi nama sasthi bhumih |
upakramagathah |

caranavara srunitva bhiimisrestham vidanam
gagani sugataputra harsitah puspavarsi |
maniratana udara abhayukta visuddha
abhikira sugatasya sadhviti vyaharantah || 1 |1

maruta $atasahasra harsita antarikse

diviya rucira citra ratnactirna udarah |

abhikira sugatebhyo gandhamalyanulepan
chatradhvajapatakaharacandrardhaharan || 2 ||

marupati vasavarti sarvadevaganena

upari khaga pathitva megha ratnamayani |
abhikirisu prasannah ptjanartham jinasya
sadhu sugataputra vyahari hrstacittah || 3 ||

amaravadhusahasranyantarikse sthitani

gita ruta manojiia vadyasamgitiyukta |
sarvarutasvarebhyo eva sabda ravante

jina krtu sumanojfiaih klesatapasya hanta | | 4 ||

stunya prakrtisanta sarvadharmanimittah
khagapathasamatulya nirvikalpa visuddhah |
gatisthitivinirvrtta nisprapafica asesa
tathatasama tathatvaddharmata nirvikalpa || 5 | |

yaih punaranubuddhah sarvadharmeva tesam
bhavi tatha abhave ifjana nasti kacit |

krpa karuna jage ca mocanartham prayukta-
ste hi sugataputra aurasa dharmajatah |1 6 ||
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danacari carante sarva hitva nimittam
$ilasudhrtacittam adisanta prasantah |

jagati krta ksamante aksaya dharmajhiani
viriyabalaupetah sarvadharmaviviktah || 7 ||

dhyananayapravista jirnaklesa visuddhah
sarvaviditavastt adistinyadhimuktah |
jhanakriyabaladhya nityayukta jagartham

te hi sugataputrah santapapa mahatmah || 8 ||

1dr$a rutasahasra bhanitva

khe sthitah sumadhura surakanyah |
tasnibhuta jinamiksi prasanna
dharmagauravarata marukanyah || 9 ||

vimukticandra abravidvajragarbham visaradam |
kidrsakaranispattih paficamayamanantaram || 10 ||

[End of sixth bhiimi's initial gathas]
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6 abhimukhi nama sasthi bhaumih |

A

vajragarmo bodhisattva aha - yo’yam bhavanto jinaputra bodhi-
sattvah paficamyam bodhisattvabhiimau supariptirnamargah
sasthim bodhisattvabhtimimavatarati | sa dasabhirdharma-
samatabhiravatarati | katamabhirdasabhih? yaduta sarvadharm-
animittasamataya ca sarvadharmalaksanasamataya ca sarvadharm-
anutpadasamataya ca sarvadharmajatataya ca sarvadharmavivikta-
samataya ca sarvadharmadivisuddhisamataya ca sarvadharma-
nisprapaficasamataya ca sarvadharmanavythanirvyiihasamataya ca
sarvadharmamayasvapnapratibhasapratisrutkodakacandrapratibimb
anirmanasamataya ca sarvadharmabhavabhavadvayasamataya ca |
abhirdasabhirdharmasamatabhiravatarati | |

sa evamsvabhavan sarvadharman pratyavaksemano’nusrjan anu-
lomayan avilomayan $raddadhan abhiyan pratiyan avikalpayan
anusaran vyavalokayan pratipadyamanah sasthimabhimukhim
bodhisattvabhiimimanuprapnoti tiksnaya anulomikya ksantya | na
ca tavadanutpattikadharmaksantimukhamanuprapnoti | |

B

sa evamsvabhavan sarvadharmananugacchan bhiiyasya matraya
mahakarunaptrvamgamatvena mahakarunadhipateyataya maha-
karunapariptrnartham lokasya sambhavam ca vibhavam ca
vyavalokayate |

C

tasya lokasya sambhavam ca vibhavam ca vyavalokayata evam
bhavati - yavatyo lokasamudacaropapattayah sarvah, ta atmabhi-
nivesato bhavanti | atmabhinivesavigamato na bhavanti lokasamud-
acaropapattaya iti | tasyaivam bhavati - tena khalu punarime bala-
buddhya atmabhinivista ajianatimiravrta bhavabhavabhilasino-
‘yonisomanasikaraprasrta vipathaprayata mithyanucarinah puny-
apunyanefjyanabhisamskaranupacinvanti | tesam tailh samskarair-
avaropitam cittabijam sasravam sopadanamayatyam jatijaramarana-
punarbhavabhinirvrttisambhavopagatam bhavati | karmaksetr-
alayamavidyandhakaram trsnasnehamasmimanaparisyandanatah |
drstikrtajalapravrddhya ca namartapankurah pradurbhavati | pra-
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durbhiito vivardhate | vivrddhe namartipe paficanamindriyanam
pravrttirbhavati | pravrttanamindriyanamanyonya(sam)nipatatah
sparsah | sparsasya samnipatato vedana pradurbhavati | vedan-
ayastata uttare’bhinandana bhavati | trsnabhinandanata upadanam
vivardhate | upadane vivrddhe bhavah sambhavati | bhave
sambhiite skandhapaficakamunmajjati | unmagnam skandha-
pancakam gatipaficake' nuptirvam mlayati | mlanam vigacchati |
mlanavigamajjvaraparidahah | jvaraparidahanidanah sarvasoka-
paridevaduhkhadaurmanasyopayasah samudagacchanti | tesam na
kascitsamudaneta | svabhavanabhogabhyam ca vigacchanti | na
caisam kascidvigamayita | evam bodhisattvo'nulomakaram pratitya-
samutpadam pratyaveksate | |

D

tasyaivam bhavati - satyesvanabhijiianam paramarthato’vidya |
avidyaprakrtasya karmano vipakah samskarah | samskarasam-
nisritam prathamam cittam vijiianam | vijianasahajascatvara up-
adanaskandha namartipam | namarapavivrddhih sadayatanam |
indriyavisayavijiiagatrayasamavadhanam sasravam sparsah |
sparsasahaja vedana | vedanadhyavasanam trsna | trsnavivrddhir-
upadanam | upadanaprasrtam sasravam karma bhavah | karma-
nisyando jatih skandhonmajjanam | skandhaparipako jara | jirnasya
skandhabhedo maranam | mriyamanasya vigacchatah sammiidhasya
sabhisvangasya hrdayasamtapah sokah | sokasamutthita vakpra-
lapah paridevah | paficendriyanipato duhkham | manodrstinipato
daurmanasyam | duhkhadaurmanasyabahulatvasambhiita upayasah
| evamayam kevalo duhkhaskandho duhkhavrkso’bhinirvartate
karakavedakavirahita iti | |

tasyaivam bhavati - karakabhinivesatah kriyah prajfiayante | yatra
karako nasti, kriyapi tatra paramarthato nopalabhyate |

E

tasyaivam bhavati - cittamatramidam yadidam traidhatukam |

F

yanyapimani dvadasa bhavangani tathagatena prabhedaso vya-
khyatani, api sarvanyeva tani cittasamasritani | tatkasya hetoh?
yasmin vastuni hi ragasamyuktam cittamutpadyate tadvijfianam |
vastusamskaresmimoho'vidya | avidyacittasahajam namartpam |
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namartpavivrddhih sadayatanam | sadayatanabhagiyah sparsah |
spars$asahaja vedana | vedayato'vitrptistrsna | trsnartasya samgraho-
‘parityaga upadanam | esam bhavanganam sambhavo bhavah |
bhavonmajjanam jatih | jatiparipako jara | jarapagamo maranamiti

I

G

tatra avidya dvividhakaryapratyupasthana bhavati | alambanatah
sattvan sammohayati, hetum ca dadati samskarabhinirvrttaye | sam-
skara api dvividhakaryapratyupasthana bhavanti | anagatavipak-
vijianamapi dvividhakaryapratyupasthanam bhavati | bhavaprati-
samdhim ca karoti, hetum ca dadati namarapabhinirvrttaye | nama-
rupamapi dvividhakaryapratyupasthanam bhavati | anyonyopa-
stambhanam ca karoti, hetum ca dadati sadayatanabhinirvrttaye |

sadayatanamapi dvividhakaryapratyupasthanam bhavati | sva-
visayavibhaktitam cadarsayati, hetum ca dadati sparsabhinirvrttaye |
sparso’pi dvividhakaryapratyupasthano bhavati | alambana-
sparsanam ca karoti, hetum ca dadati vedanabhinirvrttaye |
vedanapi dvividhakaryapratyupasthana bhavati | istanistobhayavi-
muktanubhavanam ca karoti, hetum ca dadati trsnabhinirvrttaye |
trsnapi dvividhakaryapratyupasthana bhavati | samrajaniyavastu-
samragam ca karoti, hetum ca dadatyupadanabhinirvrttaye |
upadanamapi dvividhakaryapratyupasthanam bhavati | samklesa-
bandhanam ca karoti, hetum ca dadati bhavabhinirvrttaye |

bhavo’pi dvividhakaryapratyupasthano bhavati | anyabhavagati-
pratyadhisthanam ca karoti, hetum ca dadati jatyabhinirvrttaye |
jatirapi dvividhakaryapratyupasthana bhavati | skandhonmajjanam
ca karoti, hetum ca dadati jarabhinimvrttaye | jarapi dvividhakarya-
pratyupasthana bhavati | indriyaparinamam ca karoti, hetum ca
dadati maranasamavadhanabhinirvrttaye | maranamapi dvividha-
karyapratyupasthanam bhavati - samskaravidhvamsanam ca karoti,
H

tatra avidyapratyayah samskara ityavidyapratyayata samskaranam-
anucchedo’nupastambhasca | samskarapratyayam vijianamiti
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samskarapratyayata vijiananamanucchedo’ nupastambhasca |
peyalam.. jatipratyayata jaramaranasyanucchedo’nupastambhasca |
avidyanirodhatsamskaranirodha ityavidyapratyayatabhavat-
samskaranam vyupasamo’nupastambhasca | peyalam...jati-
pratyayatabhavajjaramaranasya vyupasamo nupastambhasca | |

I

tatra avidya trsnopadanam ca klesavartmano’vyavacchedah |
samskara bhavasca karmavartmano’vyavacchedah | parisesam
duhkhavartmano’vyavacchedah | pravibhagatah piirvantaparanta-
nirodhavartmano vyavacchedah | evameva trivartma niratmakam-
atmatmiyarahitam sambhavati ca asambhavayogena, vibhavati ca
avibhavayogena svabhavato nadakalapasadrsam | |

J

api tu khalu punaryaducyate - avidyapratyayah samskara ityesa
paurvantikyapeksa | vijianam yavadvedanetyesa pratyutpann-
apeksal trsna yavadbhava ityesa aparantikyapeksa | ata urdhva-
masya pravrttiriti | avidyanirodhatsamskaranirodha ityapeksa-
vyavaccheda esah | |

K

api tu khalu punastriduhkhata dvadasa bhavanganyupadayal tatra
avidya samskara yavatsadayatanamityesa samskaraduhkhata |
sparso vedana caisa duhkhaduhkhatal parisesani bhavanganyesa
parinamaduhkhata| avidyanirodhatsamskaranirodha iti triduhkhata-
vyavaccheda esah | |

L

avidyapratyayah samskara iti hetupratyayaprabhavatvam
samskaranam | evam parisesanam | avidyanirodhatsamskara-
nirodha ityabhavah samskaranam | evam parisesanam | |

avidyapratyah samskara ityutpadavinibandha esah | evam pari-
Sesanam| avidyanirodhatsamskaranirodha iti vyayavinibandha
esah| evam parisesanam | |

avidyapratyayah samskara iti bhavanulomapariksal evam pari-
Sesanam | avidyanirodhatsamskaranirodha iti ksayavyayavini-
vandha esah | evam parisesanam | |
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M

sa evam dvadasakaram pratityasamutpadam pratyaveksate'nuloma-
pratilomam yaduta bhavanganusamdhitasca ekacittasamava-
saranatasca svakarmasambhedatasca avinirbhagatasca trivartm-
anuvartanatasca purvantapratyutpannaparantaveksanatasca tri-
duhkhatasamudayatasca hetupratyayaprabhavatasca utpada-
vyayavinibandhanatasca abhavaksayatapratyaveksanatasca | |

N

tasyaivam dvadasakaram pratityasamutpadam pratyaveksamanasya
niratmato nihsattvato nirjivato nispudgalatah karakavedakarahitato-
‘svamikato hetupratyayadhinatah svabhavasunyato viviktato'sva-
bhavatasca prakrtya pratyaveksamanasya stinyatavimoksamukham-
ajatam bhavati | |

tasyaivam bhavanganam svabhavanirodhatyantavimoksapraty-
upasthanato na kimciddharmanimittamutpadyate | ato’sya animitta-
vimoksamukhamajatam bhavati | |

tasyaivam Stinyatanimittamavatirnasya na kascidabhilasa utpadyate
anyatra mahakarunapturvakatsattvaparipacanat | evamasya aprani-
hitavimoksamukhamajatam bhavati | |

ya imani trini vimoksamukhani bhavayan atmaparasamjhapagato
karakavedakasamjnapagato bhavabhavasamjnapagato

o

bhiiyasya matraya mahakarunapuraskrtah prayujyate’parinis-
pannanam bodhyanganam parinispattaye, tasyaivam bhavati —
samyogatsamskrtam pravartate | visamyoganna pravartate |
samagrya samskrtam pravartate | visamagrya na pravartate | hanta
vayamevam bahudosadustam samskrtam viditva asya samyogasya
asyah samagrya vyavacchedam karisyamah, na catyantopasamam
sarvasamskaranamaviragayisyamah sattvaparipacanatayai | |

evamasya bhavanto jinaputrah samskaragatam bahudosadustam
svabhavarahitamanutpannaniruddham prakrtya pratyav-
eksamanasya mahakarunabhinirharatasca sattvakaryanutsargatasca
sangajhanabhimukho nama prajiaparamitaviharo’bhimukhibhavaty-
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avabhasayogena | sa evam jhanasamanvagatah prajhaparamitavihar-
avabhasito bodhyangaharakamsca pratyayanupasamharati | na ca
samskrtasamvasena samvasati | svabhavopasamam ca samskaranam
pratyaveksate | na ca tatravatisthate bodhyangaparityaktatvat | |

P

tasya asyamabhimukhyam bodhisattvabhiimau sthitasya bodhi-
sattvasya avatarastinyata ca nama samadhirajayate | svabhava-
stunyata...paramarthastinyata...paramasunyata...mahastinyata...sampr
ayogasiinyata...abhinirharasiinyata yathavadavikalpastnyata
sapeksastinyata vinirbhagavinirbhagasiinyata nama samadhirajayate
| tasyaivampramukhani dasa stinyatasamadhimukhasatasahasrany-
amukhibhavanti | evamanimittasamadhimukhasatasahasrani apra-
nihitasamadhimukhasatasahasranyamukhibhavanti |

Q

tasya bhiiyasya matraya asyamabhimukhyam bodhisattvabhtimau
sthitasya bodhisattvasyabhedyasayata ca paripiiryate | niyatasayata-
...kalyanasayata...gambhirasayata...apratyudavartyasayata...apratipra
strabdhasayata...vimalasayata...anantasayata...jianabhilasasayata...u
payaprajiasamprayogasayata ca paripuryate | |

R

tasyaite dasa bodhisattvasayah svanugata bhavanti tathagatabodhau
| apratyudavartaniyaviryasca bhavati sarvaparapravadibhih | sam-
avasrtasca bhavati jianabhtimau | vinivrttasca bhavati sravakapraty-
ekabuddhabhtimibhyah | ekantikasca bhavati buddhajfianabhi-
mukhatayam | asamharyasca bhavati sarvamaraklesasamudacaraih |
supratisthitasca bhavati bodhisattvajianalokatayam | supari-
bhavitasca bhavati $tinyatanimittapranihitadharmasamudacaraih |
samprayuktasca bhavatyupayaprajnavicaraih | vyavakirnasca
bhavati bodhipaksikadharmabhinirharaih | tasya asyamabhi-
mukhyam bodhisattvabhtimau sthitasya prajnaparamitaviharo’ti-
riktatara ajato bhavati, tiksna canulomiki trtiya ksantiresam
dharmanam yathavadanulomataya na vilomataya | |

S

tasya asyamabhimukhyam bodhisattvabhiimau sthitasya bodhi-
pattitascadharayati | sa bhiiyasya matraya tathagatadharmakosa-
prapto bhavati | tasya asyamabhimukhyam bodhisattvabhiimau



Appendix: The P. L. Vaidya Sanskrit Text 371

sthitasya anekan kalpamstani kusalamilani bhiiyasya matraya
uttaptaprabhasvaratarani bhavanti | anekani kalpasatani....| tani
kusalamulani bhityasya matrayottaptaprabhasvaratarani bhavanti |
tadyathapi nama bhavanto jinaputrastadeva jatarapam vaidaryapari-
srstam bhiiyasya matrayottaptaprabhasvarataram bhavati, evameva
bhavanto jinaputra bodhisattvasya asyamabhimukhyam bodhisattva-
bhiiyasya matrayottaptaprabhasvaratarani bhavanti, bhiiyo bhiiyasca
prasamasamharyatam gacchanti | tadyathapi nama bhavanto
jinaputrascandrabha sattvasrayamsca prahladayati asamharya ca
bhavati catasrbhirvatamandalibhih, evameva bhavanto jinaputra
bodhisattvasya asyamabhimukhyam bodhisattvabhtimau sthitasya
tani kusalamuilanyanekesam sattvakotinayutasatasahasranam klesa-
jvalah prasamayanti, prahladayanti, asamharyani ca bhavanti
caturbhirmaravacaraih | tasya dasabhyah paramitabhyah prajia-
paramita atiriktatama bhavati, na ca parisesa na samudagacchati
yathabalam yathabhajamanam | iyam bhavanto jinaputra bodhi-
sattvasya abhimukhi nama sasthi bodhisattvabhiimih samasa-
nirde$atah, yasyam pratisthito bodhisattvo bhiiyastvena sunirmito
bhavati devarajam krti prabhuh sattvanamabhimanapratipra-
srabdhaye kusalah sattvanyabhimanikadharmebhyo vinivartayitum
| asamharyasca bhavati sarvasravakapariprcchayam kusalah sattvan
pratityasamutpade’vatarayitum | yacca kimcit.... ||

abhimukhi nama sasti bhamih | |
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[Beginning of sixth bhtimi’s final gathas]
upasamharagathah |

pariptirnamargacarana vidu pancamayam
dharmanimittata alaksanata ajata |

anutpada adiparisuddhyatinispraparfica
bhavetva jianamati sasthi samakramanti || 11 ||

dharma vivikta apratigraha nirvikalpa
mayasvabhava dvayabhavatu viprayukta |
anulomayanta avilomanta dharmanetri
jhananvitah pravara sasthi samakramanti I 12 | |

tiksnanulomasthita jhanabalopapetah

samudagamam vibhavu preksisu sarvaloke |
mohandhakaraprabhavam jagasambhavatma
tasyaiva mohavigamena pravrti nasti | | 13 ||

vicinanti pratyayakrtim paramarthastiinyam

kriya hetupratyayasamajia kriyavirodhau |
yathavatah karakapetakriyam viditva

vicinanti samskrta ghanabhrasamam nirtham || 14 | |

satyesu’jianu paramarthatu sa avidya

karma ca cetanabalena vibhagapraptam |

cittam nisritya sahajam puna namartpam
evammukha bhavati yava dukhasya skandhah || 15 ||

te cittamatra ti traidhatukamotaranti

api ca bhavanga iti dvadasa ekacitte |

samragu jatu api cittu prabhavitastu

evam ca sambhavaksayam puna cittabhagam || 16 | |

karyam avidyadvaya kurvati mohabhave
mohebhi hetu vahate puna cetanayah |
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evam ca yava jaradhvamsanaskandhabhedam
anu sarva duhkhaprabhavam ksayatah abhavah || 17 ||

ucchedu no bhavati pratyayatamavidya
nocchedyatapi kara prahaya samnirodham |
moho tesu ca upadanam klesavartma

karma bhavam ca api cetana Sesa duhkha || 18 | |

moham tu ayatana samskrtaduhkha tesam
sparsam ca vedana sukhadukhataya duhkha |
$esanamanganaparinamaduhkhavrddhih
vyuccheda tasya duhkhata na hi atmamasti | | 19 ||

adhvesu ptirvam tamacetanasamskrtasya

vijiana vedana vivartati pratyutpannam
aparantu tesu prabhavo dukhasambhaveyam
apeksa cchedu prasaram ca niriksayantah | 20 | |

mohasya pratyayatu sambhavate vibandha
vinibandhanavyayaksaye sati pratyayanam |
heto$ca mulaprabhavam na tu hetubhedam
vyupariksate ca jina jiiana svabhavastinyam || 21 | |

anuloma mohaprabhavam ca prabhavatasca
pratilomahetu ksayato bhava sarvacchedyam |
gambhirapratyayatamasya sato’satasca
vyupariksate dasavidham aniketabuddhih || 22 ||

samdhi bhavangatu tathapi ca karmasthanam
avibhagatastrividhu vartmani ptirvatasca |
triyahetu duhkhavibhava udaya vyayam ca
abhavato’ksayata pratyaya anulomam || 23 | |

evam pratityasamutpada samotaranti
mayopamam vitatha vedakarmapanitam |
svapnopamam ca tathata pratibhasa caiva
balana mohana maricisamasvabhavam || 24 ||
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ya eva bhavana sa $tinyata panditanam
rati pratyayana bhavate idamanimittam |
janitva jatu vitatham pranidhatu nasti
anyatra sattvakrpaya upapadyanti | | 25 | |

evam vimoksamukha bhavayi te mahatma
krpabuddhi bhiiya tatha buddhagunabhilast |
samyogasamskrtikrta vyupariksamano
niyatasayo bhavati naikagunopapetah |1 26 ||

purna sahasra dasa $iinyataye samadhi
tatha animittavaradam ca vimoksa tay1 | | 272 | |

pralhadayanti jagadasaya candraabha

vahamanu vata caturo asamharyaprapta |

atikramya marapathamabha jinaurasanam
prasamenti klesaparitapa dukharditanam |1 28 (29) | |

iha bhiimidesupagata marutadhipaste

bhonti sunirmita krtavadhimanaghati |

yam caiva arabhisu jianapathopapeta

asamharya sravakagati atikranta dhirah || 29 (30) ||

akanksamanu sugatatmaja viryapraptah
kotiSatasahasrapiirna samadhi labdhah |

pasyanti ekaksani buddha dasaddisasu

pratapanti stirya eva madhyagu grismakale || 30 (31) I |

gambhira durdrsa siksma durjiieya jinasravakaih |
sasthi bhtimirmahatmanamakhyata sugatatmajah || 31 (32) | |

[End of sixth bhumi’s final gathas]
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[Beginning of seventh bhiimis initial gathas]
7 diiramgama nama saptami bhiimih |
upakramagathah |

atha vividharucirameghan marudgano’bhikirisu vegapraptah |
pravyaharanti madhura girivara subha pritisampurnah |1 1 |

sadhu varatiksnacitta gunasatasamupetajfianavasavartim |
varacaranam paritustam jagahitavarapundarikanam || 2 ||

tada pravaramatulamabha mahesvarah khegata naravarasya |
vararuciragandhameghanabhikiri kleSaughamapahartum [ 3 | |

pravyaharanti madhuram marudgana harsakararuciraghosah |
paramasulabdhalabhah srutu yairayu bhiiminirdesah || 4 ||

tarya madhuraghosayukta marukanyah prinitamanobhih |
sucarasugatanubhavadvaracaririyamidrsi prokta |1 5 | |

sumani sucaranasresthah sudanta damakana lokamahitanam |
atikramya sarvalokam lokacarim darsayi siksmam |1 6 | |

darsenti kaya vividhan kayakayamsca dharmatopetah |
Samathah samitivibhakto bhanati ghosam na caksaram ravati || 7 | |

ksetrasatamakramante ptijenti nayakan paramapujiyan |
atmajanitaksetrasamjna vidhunitva jiianavasavarti | | 8 | |

paripacayanti sattvanna catmaparasamjfa sarvasa upenti |
$ubha samcinanti pravaram na capi subhasamcayaniketah || 9 ||

ragarajadosamohaih pasyitva sarvaloka jvalamanan |
varjeti sarvasamjia viryam varamarabhi krpaya | | 10 | |
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marukanya devasamghasca pujenta varasvaram |
tasnimbhavaratah sarve preksante purusarsabham |1 11 ||

parisadviprasanneyamavocat sugatatmajam |
saptamya bhiimerakaran nirdisasva gunakara | | 12 ||

[End of seventh bhtimi’s initial gathas]
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7 duramgama nama saptami bhiimih |

A

vajragarbha aha - yo’yam bhavanto jinaputra bodhisattvah sastyam
bodhisattvabhtimau supariptirnabodhisattvamargah saptamim
nirhrtairmargantararambhavisesairakramati | katamairdasabhih ?
yaduta $tinyatanimittapranihitasamadhisuparibhavitamanasasca
bhavati, mahapunyajfianasambharopacayam ca sambibharti |
nairatmyanihsattvanirjivanispudgalatam ca sarvadharmanam-
avatarati, caturapramanabhinirharam ca notsrjati | punyadharm-
occhrayaparamitabhisamskaram cabhisamskaroti, na ca kimcid-
dharmamabhinivisate | sarvatraidhatukavivekapraptasca bhavati,
traidhatukavithapanalamkarabhinirharam cabhinirharati | atyanta-
santopasantasca sarvaklesajvalapagamadbhavati, sarvasattvaragad-
vesaklesajvalaprasamabhinirharam cabhinirharati | mayamarici-
svapnapratibhasapratisrutkodakacandrapratibimbanirmanabhavabh
avasvabhavadvayanugatasca bhavati, karmakriyavibhaktyapramana-
Sayatam cabhinirharati | akasasamaksetrapathasubhavitamanasca
bhavati, buddhaksetravithapanalamkarabhinirharam cabhinirharati |
prakrtidharmakayatam ca sarvabuddhanamavatarati, rapakaya-
laksananuvyafjanavithapanalamkarabhinirharam cabhinirharati |

anabhilapyarutaghosapagatam ca prakrtisantam tathagataghosam-
adhimucyate, sarvasvarangavibhaktiviSuddhyalamkarabhinirharam
cabhinirharati | ekaksanatryadhvanubodham ca buddhanam
bhagavatamavatarati, nanalaksanakalpasamkhyavibhavanam canu-
pravisati sattvasayavibhavanaya | evirbhavanto jinaputra dasabhir-
ah sasthya bodhisattvabhtimeh saptamim bodhisattvabhtimim-
akranta ityucyate | |

B

sa saptamyam bodhisattvabhtimau sthito bodhisattvo’praman-
asattvadhatumavatarati | apramanam ca buddhanam bhagavatam
sattvaparipacanavinayakarmavatarati | apramanam lokadhatum-
avatarati | apramanam ca buddhanam bhagavatam ksetrapari-
suddhimavatarati | apramanam ca dharmananatvamavatarati |
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apramanam ca buddhanam bhagavatam jianabhisambodhim-
avatarati | apramanam ca kalpasamkhyapravesamavatarati |
apramanam ca buddhanam bhagavatam tryadhvanubodham-
avatarati | apramanam ca sattvanamadhimuktinanatvavisesam-
avatarati | apramanam ca buddhanam bhagavatam rtupakayan-
anatvadaréanamavatarati | apramanam ca sattvanamasayendriya-
nanatvamavatarati | apramanam ca buddhanam bhagavatam ghos-
odaharasattvasamtosanamavatarati | apramanam sattvanam citta-
caritananatvamavatarati | apramanam ca buddhanam bhagavatam
jlanaprasaranugamamavatarati | apramanam sravakayana-
niryanaadhimuktinanatvamavatarati | apramanam ca buddhanam
bhagavatam margadesanavataramavatarati | apramanam pratyeka-
buddhayanasamudagamanispattimavatarati | apramanam ca
buddhanam bhagavatam jiianamukhapravesanirdesamavatarati |
bodhisattvanam bodhisattvacaryaprayogamavatarati | apramanam
ca buddhanam bhagavatam mahayanasamudayavataranirdesanam-
avatarati | |

C

tasyaivam bhavati - evamapramanah khalu punastathagatanam-
arhatam samyaksambuddhanam visayo yasya na sukara samkhya
kartum kalpakotisatasahasrairyavadetavadbhirapi kalpakotiniyuta-
Satasahasraih | sarva...visayo’smabhih samupasthapayitavyo-
‘nabhogato’kalpavikalpatasca pariptrayitavya iti | sa evam
supratyaveksitajianabhijnah satatasamitamabhiyuktopayaprajha-
paribhavitesu margantararambhavisesesu supratisthito bhavaty-
avicalyayogena | |

D

sa ekaksanamapi margabhinirharanna vyuttisthate | sa gacchanneva
jhanabhinirharayukto bhavati | tisthannapi nisanno’pi sayano’pi
svapnantaragato’pyapagatanivaranah sarveryapathe sthito’virahito
bhavati ebhirevamriipaih samjfiamanasikaraih | tasya sarvacitt-
otpade dasanam bodhisattvaparamitanam samudagamaparipurih
samudagacchati | tatkasmaddhetoh? tatha hi sa bodhisattvah sarv-
amscittotpadanutpannotpannan mahakarunapturvakan buddha-
dharmasamudagamaya tathagatajiianaya parinamayati | tatra yah
kusalamilasya sattvebhya utsargo buddhajfianam paryesamanasya,
iyamasya danaparamita | yah prasamah sarvaklesaparidahanam,



Appendix: The P. L. Vaidya Sanskrit Text 379

iyamasya $ilaparamita | ya krpamaitripiirvagama sarvasattvesu
ksantih, iyamasya ksantiparamita | ya uttarottarakusaladharm-
atrptatayarambhah parakramah, iyamasya viryaparamita | ya
vipratisaryavisrtamargata sarvajiiajianabhimukhata, iyamasya
dhyanaparamita | ya sarvadharmanam prakrtyanutpadabhimukhi
ksantih, iyamasya prajiaparamita | yo’pramanajinanabhinirharah,
iyamasyopayakausalaparamita | ya sarvaparapravadimarasamghair-
marganacchedyata, iyamasya balaparamita | yadyathavatsarva-
dharmajfiananitiranam, iyamasya jianaparamita | evamasya
bhavanto jinaputra bodhisattvasya diramgamayam bodhisattva-
bhtmau sthitasya ima dasa paramitah ksane ksane pariptryante |
evam catvari samgrahavasttini paripuryante, catvari ca adhisthanani,
saptatrims$ad bodhipaksyasca dharmah, trini ca vimoksamukhani,
samasatah sarvabodhyangika dharmah ksane ksane pariptiryante | |
E

evamukte vimukticandro bodhisattvo vajragarbham bodhisattvam-
etadavocat - kim punarbho jinaputra asyameva saptamyam bodhi-
sattvabhtimau sthitasya bodhisattvasya sarvabodhyangika dharmah
ksane ksane pariptryante, ahosvitsarvasu dasasu bodhisattva-
bhumisu? vajragarbha aha - sarvasu bho jinaputra dasasu bodhi-
sattvabhtimisu bodhisattvasya sarvabodhyangani ksane ksane
paripuryante, tadatirekena punarasyameva saptamyam bodhisattva-
bhtmau | tatkasya hetoh? iyam bho jinaputra bodhisattvabhtimih
prayogikacaryapariptirani ca jianabhijfianacaryakramani ca | api tu
khalu punarbho jinaputrah prathamayam bodhisattvabhiimau sarva-
pranidhanadhyalambena bodhisattvasya sarvabodhyangani ksane
ksane paripiiryante | dvitiyayam cittamalapanayanena | trttyayam
pranidhanavivardhanataya dharmavabhasapratilambhena ca |
caturthyam margavatarena| paficamyam lokatrayanuvrtya | sastyam
gambhiradharmamukhapravesena | asyam tu saptamyam bodhi-
sattvabhtimau sarvabuddhadharmasamutthapanataya ksane ksane
sarvabodhyangani pariptiryante |

F

tatkasya hetoh? yani bodhisattvena prathamam bodhisattvabhtimim-
upadaya yavatsaptami bodhisattvabhiimirityabhinirhrtani jiianabhi-
nirharaprayogangani, imanyastami bodhisattvabhtimimarabhya
yavadatyantaparyavasanamityanabhogena parinispadyante | tad-
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yathapi nama bho jinaputra dvayorlokadhatvoh samklistavisuddh-
asayasca lokadhatorekantaparisuddhasayasca lokadhatorlokantarika
duratikrama na sakya yathatathatikramitumanyatra mahabhijia-
baladhanat, evameva bho jinaputra vyamisraparisuddha bodhi-
sattvacaryantarika duratikrama na sakya yathatathatikramitum-
anyatra mahapranidhanopayaprajnabhijiiabaladhanat| vimukti-
candra aha - kim punarbho jinaputra saptasu bodhisattvabhtimisu
klesacaryasamklista bodhisattvacarya pratyetavya ? vajragarbha aha
- prathamameva bho jinaputra bodhisattvabhtimimupadaya sarva-
bodhisattvacaryapagataklesakalmasa bodhiparinamanadhipatyena
pratyetavya | yathabhagimargasamataya, (na ca) tavatsaptasu bodhi-
sattvabhiimisu samatikranta klesacaryetyavacaniya | tadyathapi
nama bho jinaputra raja cakravarti divyam hastiratnamabhirtdhas-
caturo dvipanakramati, manusyaduhkhadaridryasamklesadosamsca
prajanati, na ca tairdosairlipyate | na ca tavatsamatikranto manusya-
bhavam bhavati | yada punarmanusyasrayam hitva brahmalokopa-
panno bhavati brahmyavimanamabhiradhah, sahasralokadhatum-
alpakrcchrena pasyatyanuvicarati, brahmapratibhasam cadarsayati,
na ca manusya iti prabhavyate, evameva bhoh prathamam bhamim-
upadaya bodhisattvah paramitayanabhirtadhah sarvajagadanu-
vicaran samklesadosan prajanati, na ca tairdosairlipyate samyag-
margabhirtdhatvat | na ca tavatsamatikrantah sarvajagatsamklesa-
dosan vaktavyah | saptasu bhiimisu sarvaprayogikacaryam vihaya
saptamya bhiimerastamim bodhisattvabhtimimavakranto bhavati,
tada parisuddham bodhisattvayanamabhirtidhah sarvajagadanu-
vicaran sarvajagatsamklesadosan prajanati, na ca tairdosairlipyate
samatikrantatvad lokatriyabhyah | asyam punarbho jinaputra
sapyamyam bodhisattvabhtimau sthito bodhisattvo bhiiyastvena
ragadipramukham sarvaklesaganam samatikranto bhavati | so'syam
daramgamayam bodhisattvabhiimau caran bodhisattvo’samkles-
anisklesa iti vaktavyah | tatkasmat? asamudacaratsarvaklesanam na
samklesa iti vaktavyah | tathagatajianabhilasadapariptirnabhi-
prayatvacca na nisklesa iti vaktavyah | |

G

so’syam saptamyam bodhisattvabhtimau sthito bodhisattvodhy-
asayaparisuddhena kayakarmana samanvagato bhavati | adhyasaya-
parisuddhena vakkarmana adhyasayapariSuddhena manaskarmana
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samanvagato bhavati | ye ceme dasakusalah karmapathastathagata-
vivarnitah, tan sarvena sarvam samatikranto bhavati | ye ceme dasa
kusalah karmapathah samyaksambuddhanubhavitah, tan satata-
samitamanuvartate | yani laukikani éilpasthanakarmasthanani
yanyabhinirhrtani paficamyam bodhisattvabhiimau, tanyasya
sarvanyanabhogata evam pravartante | sa acaryah sammato bhavati
trisahasra mahasahasralokadhatau, sthapayitva tathagatanarhatah
samyaksambuddhan, astamim bhumimupadaya ca bodhisattvan |
nasya kascitsamo bhavatyasayena va prayogena va | yani cemani
dhyanani samadhayah samapattayo’bhijiia vimoksasca, tanyasya
sarvena sarvamamukhibhavanti bhavanabhinirharakarena | na ca
tavadvipakatah parinispannani bhavanti tadyathapi nama astamyam
bodhisattvabhiimau sthitasya bodhisattvasya | asyam saptamyam
bodhisattvabhtimau sthitasya bodhisattvasya sarvacittotpadesu
prajhopayabhavanabalam paripiiryate | bhiiyasya matraya sarva-
bodhyangaparipiirim pratilabhate | |

H

so’syam saptamyam bodhisattvabhtimau sthitah san suvicitavicayam
ca nama bodhisattvasamadhi samapadyate | suvicintitartham ca
nama...| viSesamatim ca nama...| prabhedarthakosam ca...|
sarvarthavicayam ca...| supratisthitadrdhamualam ca...|
jhanabhijiamukham ca...| dharmadhatu(pari)karmam ca... |
tathagatanusamsam ca... | vicitrarthako$asamsaranirvanamukham ca
bodhisattvasamadhim samapadyate | sa evampramukhani maha-
parisodhikani samapadyate | |

I

sa esam samadhinamupayaprajiiasuparisodhitanam pratilambhan-
mahakarunabalena catikranto bhavati sravakapratyekabuddha-

J

tasya asyam saptamyam bodhisattvabhiimau sthitasya bodhi-
sattvasya apramanam kayakarma nimittapagatam pravartate |
apramanam vakkarma...manaskarma nimittapagatam pravartate
suvisodhitamanutpattikadharmaksantyavabhasitam | vimukticandra
aha - nanu bho jinaputra, prathamayameva bodhisattvabhtimau
sthitasya bodhisattvasya apramanam kayavanmanaskarma sarva-



382 The Ten Grounds Sutra

sravakapratyekabuddhacaryam samatikrantam bhavati? vajragarbha
aha - bhavati bho jinaputra | tatpunarbuddhadharmadhyalambana-
mahatmyena, na punah svabuddhivicarena | asyam tu punah
saptamyam bodhisattvabhtimau svabuddhigocaravicaraprati-
lambhadasamharyam sravakapratyekabuddhairbhavati | tadyathapi
nama bhavanto jinaputra rajakulaprastito rajaputro rajalaksana-
samanvagato jatamatra eva sarvamatyaganamabhibhavati raj-
adhipatyena, na punah svabuddhivicarena | yada punah sa
samvrddho bhavati tada svabuddhibaladhanatah sarvamatyakriya-
samatikranto bhavati, evameva bho jinaputra bodhisattvah sahacitt-
otpadena sarvasravakapratyekabuddhanabhibhavatyadhyasaya-
mahatmyena, na punah svabuddhivicarena | asyam tu saptamyam
bodhisattvabhtimau sthito bodhisattvah svavisayajiianavisesa-
mahatmyavasthitatvatsarvasravakapratyekabuddhakriyamatikranto
bhavati ||

K

sa khalu punarbho bodhisattvo'syam saptamyam bodhisattva-
bhtimau sthito gambhirasya vivittasyapracarasya kayavanmanas-
karmano labhi bhavati | na cottaram visesaparimarganabhiyogam-
avasrjati | [yena parimarganabhiyogena nirodhapraptasca bhavati,
na ca nirodham saksatkaroti | | ]

L

vimukticandra aha - katamam bhiimimupadaya bodhisattvo
nirodham samapadyate? vajragarbha aha - sasthim bho jinaputra
bodhisattvabhiimimupadaya bodhisattvo nirodham samapadyate |
asyam punah saptamyam bodhisattvabhtimau pratisthito bodhi-
sattvascittaksane cittaksane nirodham samapadyate ca vyuttisthate
ca | na ca nirodhah saksatkrta iti vaktavyah | tena so’cintyena
kayavanmana skarmana samanvagata ityucyate | ascaryam bho
yatra hi nama bodhisattvo bhiitakotiviharena ca viharati, na ca
nirodham saksatkaroti | tadyathapi nama bho jinaputra purusah
kusalo mahasagare varilaksanabhijfiah pandito vyakto medhavi tatr-
opagataya mimamsaya samanvagato mahasagare mahayana-
patrabhirtidho vahanakusalasca bhavati, varikusalasca bhavati, na ca
mahasamudre varidosairlipyate, evameva bho jinaputra asyam
saptamyam bodhisattvabhtimau pratisthito bodhisattvah sarva-
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bhitakotiviharena ca viharati, na ca nirodham saksatkaroti, (na ca
sasmkrtatyantavyupasamavitarkadosairlipyate) | |

M

sa evam jianabaladhanapraptah samadhijfianabalabhavanabhi-
nirhrtaya buddhya mahatopayaprajfiabaladhanena samsaramukham
cadarsayati | nirvanasatatasayasca bhavati | mahaparivaraparivrtas-
ca bhavati | satatasamitam ca cittavivekapratilabdho bhavati | trai-
dhatukopapattim ca pranidhanavasenabhinirharati sattvapari-
pacanartham | na ca lokadosairlipyate | $antaprasantopasantasca
bhavati | upayena ca jvalati | jvalamsca na dahate | samvartate ca
buddhajfianena | vivartate ca $ravakapratyekabuddhabhiimibhyam
| buddhajfianavisayakos$apraptasca bhavati | maravisayagatasca
drdyate | caturmarapathasamatikrantasca bhavati | maravisaya-
gocaram cadarsayati | sarvatirthyayatanopagatasca drsyate |
buddhatirthyayatananutsrstasayasca bhavati | sarvalokakriyanu-
gatasca drsyate | lokottaradharmagatisamavasaranasca bhavati |
sarvadevanagayaksagandharvasuragarudakinnaramahoragamanusy
amanusyasakrabrahmalokapalatirekavyti-halamkaravithapan-
apraptasca bhavati | sarvabuddhadharmatimanasikaram ca na
vijahati | |

N

tasyaivam jianasamanvagatasya asyam saptasyam dtiramgamayam
bodhisattvabhtimau sthitasya bodhisattvasya bahavo buddha abha-
samagacchanti...| tamsca tathagatanarhatah samyaksambuddhan
paryupasate | tesam ca sakasadgauravacitrikarena satkrtya dharma-
desanam srnoti, udgrhnati dharayati | srutva ca yathavatsamapatti-
samdharakasca bhavati tesam buddhanam mahatmanam | asam-
haryasca sarvasravakapratyekabuddhabhisamayapariprcchasu |
tasya bhiiyasya matraya sattvanugrahaya gambhiradharmaksantir-
visuddhyati | tasya...anekan kalpamstani kusalamiilanyuttapyante,
parisuddhyanti, karmanyani ca bhavanti, paryavadanam cagacchanti
| anekani kalpasatani...anekani kalpakotiniyutasatasahasrani tani
kusalamulanyuttapyante, pariSuddhyanti, karmanyani ca bhavanti,
paryavadanam cagacchanti | tadyathapi nama bho jinaputrah tadeva
jatartpam sarvaratnapratyuptam bhiiyasya matrayottaptataram
bhavati, prabhasvarataram bhavati, asamharyataram ca bhavaty-
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anyabhyo bhuisanavikrtibhyah, evameva bho jinaputrah...tani
ottaptatarani bhavanti prabhasvaratarani, paryavadatatarani
asamharyatarani ca bhavanti sarvasravakapratyekabuddhaih |
tadyathapi nama bho jinaputrah siiryabha asamharya bhavanti
sarvajyotirganacandrabhabhiscatursu mahadvipesu, sarvasneha-
gatani bhiiyastvena pariSosayanti, sarvasasyani paripacayanti,
evameva bho jinaputra...tani kusalamtilanyasamharyani bhavanti
sarvasravakapratyekabuddhaih, caturviparyasagatani ca sarvaklesa-
snehagatani bhiiyastvena parisosayanti | klesavilani ca sarva-
samtanani paripacayanti | tasya dasabhyah paramitabhya upaya-
kausalyaparamita atiriktatama bhavati, na ca parisesa na samud-
agacchati yathabalam yathabhajamanam | iyam bho jinaputra bodhi-
sattvasya diramgama nama saptami bodhisattvabhtimih samasa-
nirdesatah, yasyam pratisthito bodhisattvo bhiiyastvena vasavarti
bhavati devarajah krtt prabhuh sattvanamabhisamayajfian-
opasamharesvaparyantah sarvasravakapratyekabuddhapariprcchasu
kusalah sattvanniyamamavakramayitum | yacca kicit... ! |

daramgama nama saptami bhtmih | |
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[Beginning of seventh bhtimi's final gathas]
upasamharagathah |

gambhirajiiana paramarthapadanusari
sadbhtiminiscitamatih susamahitatma |
prajiamupaya yugapadyabhinirharanto
bhiimyakramanti vidu saptami caryasrestham || 13 | |

sunyanimittapranidhikrpamaitrayukta
buddhanudharma sugatanuga ptjayantah |
jhanena Subhamahapunyabalebhyatrpta-
stamakramanti vidu saptami bhimidesam || 14 ||

traidhatukena adhivasa vivekapraptah

santasca klesabalasantijagabhikanksi |

pratibhasa maya supinadvayadharmacari

krpa darsayanti vidu saptamimakramanti | | 15 ||

$odhenti ksetra khasamasaya nirvikalpa
jinalaksanairupagato’caladharmatayam |
abhilapyaghosavigata jagatosanartham
ksanajfiana cittasya jinana samosaranti | | 16 | |

abhasaprapta iti dharma vicarayanti

akranta bhumipravaram jagadarthakarah |

te atra bhiimyasthita sattvacart anantan

vicinanti karma sugatan niyutapramanan || 17 ||

ksetramsca naikavidhadharmatha kalpasamkhyan
adhimuktiasaya ca cittavicitradharan |
triyanadesanamananta samosaranti

asmabhi sattva paripacayitavyametat | | 18 ||

ye te jiananicita varamargaprapta
iryapathai$caturbhi prajiamupayamuktah |

385
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sarvasmi cittaksani bodhigunanupraptah
paripurayanti dasa paramitapradesan || 19 | |

sarvesu margakusalasya ya esa danam

$ilam ca klesaprasamam ksamamaksatitvam |
viryam ca bhiiyu anu uttari arabhante

marge acalyataya dhyanagunanvitanam || 20 | |

anutpadaksanti viraja varaprajia srestha
parnamupaya pranidhi bhuyu kanksi laksmi |
ato'mardayitva balajfiananitiranatvad

evam khu bodhiguna sarvaksanenupenti | | 21 ||

alambanatu prathama gunapariptri

dvitlya malapanaya tirdhva vibandhacchedam |
caturthaya margu samatakriya paficamaya
anutpada ahvaya viduh puna sasthavrttih || 22 ||

iha saptamimupagatah sakalam gunani
pranidhana naikavividhanabhinirharanti |

kim karanam yaduta jhanakriyabhyupenti

sa astamiprabhrti sarvavisuddhyupenti | | 23 ||

duratikrama dtiramgama bahusthanakarma
ksetrantaradvipathameva yathottaranti |

vicaranti saptasu alipta nrpo yathaiva
margasthita na puna sarvatikranta dhirah |1 24 ||

yada astamimupagatah puna jianabhtimim
atikranta cittavisaye sthita jianakarme |
brahma na peksati jagannaramanusatma
evam caranti vidu padmamiva aliptah | | 25 ||

atra sthita vividhaklesamatikramanti

tesam na klesacari no ca ksayo'nupraptih |
margasthita na tada kleSacarim caranti
sampiirna asaya jinajna ksayo na tavat | | 26 ||
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ye laukika vividhasilpakriyaprayoga

ajati sarvaviduna sthita $astrajiiane |

dhyana abhijfia bala bhavayanto’bhyupenti
bhuyah samadhi vividhanabhinirharanti | | 27 ||

atikranta sravakacarim tatha pratyayanam
sthita bodhisattvacarane vidu apramanam |
purve hi asayataya iha jhanataya

nrpatisuto yatha vivrddhabalopapetah || 28 ||

gambhiryatamupagata bhuyu arabhanti

cittam nirodhupagata na ca saksikriyah |

yatha sagare upagatah sthita yanapatre
pratyaksa sarva udake na ca yanahanih | | 29 | |

bhiiyo upayabalaprajfiavarabhyupeta
durjiieyasarvajagajhanakriyagunadhyah |
pujenti buddha niyuta bhuyu suddhibhava
yatha tadvibhiisanavicitritu naikaratnaih 11 30 | |

atra sthitana vidunam varaprajna abha
Sosenti trsnasalilam yatha bhaskarabhah |
te atra bhtimyupagata vasavartinasca

bhonti krti kusala jianaphalodesaih | | 31 | |

akanksamana drdhaviryabalabhyupetah
kotinaytutasata buddhasahasra ptirnan |

pasdyanti sarvadisatasu samahitatvad

bhiiyo’pyatah pranidhisrestha gunaprameyah || 32 ||

durjiieya sarvalokena vasipratyekacaribhih |
ityesa saptami bhtumirupayaprajfiasodhana | | 33 | |

[End of seventh bhtimi’s final gathas]
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[Beginning of eighth bhtimi’s initial gathas]
8 acala nama astami bhumih |
upakramagathah |

eva $rutva caranam viduna srestham
devasamgha mudita marupatisca |
bodhisattva bahavo jagaddhitaisi
pujayanti sugatam jinasutamsca |1 1 ||

puspamalya rucira dhvajapataka
gandhactirna rucira ratanavastra |
chatra naikaruciran manipratyuptan
harameghapravaranabhisrjanti | | 2 | |

manojnaghosamadhuram suravandi
mukta naikaturiyapravaranatan |
pujanarthi jinaputra sugatamsca
varnasrestha munino udaharanti || 3 | |

sarvi darsi vrsabhi dvipadasrestho

darsi buddhavisayam jagaddhitartham |
sabdamegha ruciran pratadamana-
sturyatala vividhastada pramuktah || 4 ||

valakoti sugatah Satasahasra

gangakoti nayuta rajavisistah |
ksemamapratisamah pravarasrestham
desayanti vrsabhi virajadharmam || 5 ||

preta tirya naraka manujadevah
yaksa raksa bhujaga asurasamgha |

nanakarmavisaye samanubhonti | | 6 ||
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sarvaksetravisaye dhutarajanam

cakra $resthapravaram tadanirvrttam |
desayanti madhuram sugataghosam
samjiacitta jagatastatha vicaran || 7 | |

sattvakayi sugata vividhaksetra

ksetri sattvapravarah punavipakah |
devamanusagati tatha vicitra

jhatva sarva sugato bhanati dharmam |1 8 ||

stiksmasamjia bhavati vipulaksetre
vipulasamjiia bhavati rajanimitte |
evamadi vividham sugatarddhim
sarvaloka bhanato na ksepayeyuh |1 9 ||

iddasam vacamahatmyam vacitva madhurasvaram |
prasanta parisatprita preksate vadatam varam || 10 ||

prasanta parsadam jiiatva moksacandro’bravitpunah |
astamya bhumiakaram pravesam ca nidarsaya || 11 ||

[End of eighth bhiimi’s initial gathas]
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8 acala nama astami bhiimih |

A

vajragarbho bodhisattva aha - yo’yam bhavanto jinaputra bodhi-
sattvah saptasu bodhisattvabhtimisu sukrtavicayah praji-
opayabhyam suparisodhitamargah susambhrtasambharah supari-
baddhamahapranidhanah adhisthitatathagatadhisthanah svakusala-
miilabaladhanapraptah tathagatabalavaisaradyavenikabuddha-
dharmanugatasamjiiamanasikarah suparisodhitadhyasayasamkalpa
punyajinanabalabhyudgatah mahakarunakrpabhyam sarvasattv-
anutsrstaprayogah apramanajfianapathanugatah,

B

sa sarvadharmanamadyanutpannatam ca yathabhtitamavatarati |
ajatatam ca alaksanatam ca asambhiitatam ca avinasitam ca
anisthitatam ca apravrttitam ca anabhinivrttitam ca abhavasva-
bhavatam ca adimadhyaparyavasanasamatam ca tathatavikalpa-

| sa sarvasascittamanovijhanavikalpasamjnapagato’navagrhitakasa-
samo’bhyavakasaprakrtito'vatirno’nutpattikadharmaksantiprapta
ityucyate | |

C

tatra bhavanto jinaputra evam ksantisamanvagato bodhisattvah
sahapratilambhadacalaya bodhisattvabhiimergambhiram bodhi-
sattvaviharamanuprapto bhavati durajnatamasambhinnam
sarvanimittapagatam sarvasamjiagrahavyavrttamapramanam-
asamharyam sarvasravakapratyekabuddhaih sarvavivekabhimukhi-
bhitam | tadyathapi nama bhavanto jinaputra bhiksurrddhimams-
cetova$iparamitaprapto'nuptrvena navamam nirodham sam-
apannah sarvefijitamanyanaspanditavikalpapagato bhavati, evameva
bhavanto jinaputra bodhisattvo’sya astamya acalaya bodhisattva-
bhtmeh sahapratilambhatsarvabhogavigato'nabhogadharmata-
praptah kayavakcittautsukyapagatah sarvefijitamanyanaspandita-
vikalpapagato vipakadharmatavasthito bhavati | tadyathapi nama
bho jinaputrah purusah suptah svapnantaragato mahaughapraptam-
atmanam samjanite | sa tatra mahadvyayamautsukyamarabhet-
ottaranaya | sa tenaiva mahata vyayamautsukyena vibudhyeta |
samanantaravibuddhasca vyayamautsukyabhayapagato bhavet |
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evameva bho jinaputra bodhisattvascaturmahaughapraptam sattva-
kayam samjanana uttaranabhiprayah sarvajnajiianabhisambodhaya
mahadvyayamautsukyamarabhate | sa mahaviryarambhapraptah
samanantaramanuprapta imamacalam bodhisattvabhiimim sarv-
abhogavigato bhavati | tasya sarvena sarvam dvayasamudacaro va
nimittasamudacaro va nabhasibhavati | tadyathapi nama bho jina-
putra brahmalokopapattisthitah kamavacaran klesan na samud-
acarati, evameva bho jinaputra bodhisattvo’calayam bodhisattva-
bhiimau sthitah sarvacittamanovijianasamudacaranna samudacarati
| sarvabuddhasamudacaramapi...bodhisamudacaramapi...-
bodhisattvasamudacaramapi...pratyekabuddhasamudacaramapi...éra
vakasamudacaramapi...nirvanasamudacaramapi...arhatsamudacaram
api...anagamisamudacaramapi...nirvanasamudacaramapi...arhatsamu
dacaramapi...anagamisamudacaramapi...sakrdagamisamudacaramap
i...-srotaapannasamudacaramapi na samudacarati | kah punarvado
laukikan samudacaran samudacarisyatiti | |

D

tasya khalu bho jinaputra bodhisattvasya evamimamacalam
bodhisattvabhtimimanugatasya purvapranidhanabaladhanasthitasya
buddha bhagavantastasmin dharmamukhasrotasi tathagatajfian-
opasamharam kurvanti | evam cainam bruvanti - sadhu sadhu kula-
putra | esa paramarthaksantirbuddhadharmanugamaya | api tu
khalu punah kulaputra ya asmakam dasabalacaturvaisaradya-
buddhadharmasamrddhih, sa tava nasti | tasya buddhadharma-
samrddheh paryesanaya abhiyogam kuru, viryamarabhasva |
etadeva ksantimukham monmoksih |

E

api tu khalu punah kulaputra kimcapi tvayaivam santavimoksa-
viharo'nupraptah, iman punarasantanaprasantan balaprthagjanan
nanaklesasamudacarapraptan vividhavitarkopahatamanasan sam-
anvahara, apeksasva |

F

api tu khalu punah kulaputra ptarvapranidhanamanusmara sattv-
arthasamprapanam jianamukhacintyatam ca |

G

api tu khalu punah kulaputra esa sarvadharmanam dharmata |
utpadadva tathagatanamanutpadadva sthitaivaisa dharmata



Appendix: The P. L. Vaidya Sanskrit Text 393

dharmadhatusthitih yadidam sarvadharmastnyata sarvadharm-
anupalabdhih | naitaya tathagata eva kevalam prabhavyante, sarva-
$ravakapratyekabuddha api hyetamavikalpadharmatam-
anuprapnuvanti |

H

api tu khalu punah kulaputra preksasva tavat tvamasmakam kaya-
pramanatam ca jianapramanatam ca buddhaksetrapramanatam ca
jhanabhinirharapramanatam ca prabhamandalapramanatam ca svar-
angavisuddhyapramanatam ca | tathaiva tvamapyabhinirharam-
utpadaya |

I

api tu khalu punah kulaputra ekastvesa aloko yo’yam sarvadharma-
nirvikalpalokah | idréastu kulaputra dharmalokastathagatanam-
aparyantagata aparyantakrta aparyantabaddhah, yesam samkhya
nasti, ganana pramanamupanisadaupamyam nasti, tesam-
adhigamaya abhinirharamutpadaya |

J

api tu khalu punah kulaputra preksasva tavaddasasu diksu
apramanaksetratam ca apramanasattvatam ca apramanadharma-
vibhaktitam ca | tatsarvamanuganaya | yathavattaya abhinirharam-
utpadaya | iti hi bho jinaputra te buddha bhagavanta evambhiimy-
anugatasya bodhisattvasya evam pramukhanyaprameyany-
asamkhyeyani jianabhinirharamukhanyupasamharanti, yairjian-
abhinirharamukhairbodhisattvo’pramanajnanavibhaktito’bhinirharak
armabhinispadayati | |

K

arocayami te bho jinaputra, prativedayami | te cedbuddha
bhagavantastam bodhisattvamevam sarvajiajiianabhinirhara-
mukhesu navatarayeyuh, tadevasya parinirvanam bhavetsarva-
sattvakaryapratiprasrabdhisca | tena khalu punarbuddha
bhagavantastasya bodhisattvasya tavadapramanam jiianabhinirhara-
karmopasamharanti, yasyaikaksanabhinirhrtasya jianabhinirhara-
karmanah sa puirvakah prathamacittotpadamupadaya yavat-
saptamim bhiimipratisthamupagata arambhah Satatamimapi kalam
nopeti, sahasratamimapi, satasahasratamimapi...peyalam...
kotiniyutasatasahasratamimapi kalam nopeti, samkhyamapi,
gananamapi, upamamapi, upanisamapi, yavadaupamyamapi na
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ksamate | tatkasya hetoh? tatha hi bho jinaputra ptrvamekakayabhi-
nirharataya caryabhinirharo’bhiit | imam punarbhtimim sama-
rudhasya bodhisattvasya apramanakayavibhaktito bodhisattva-
caryabalam samudagacchati | apramanaghosabhinirharatah
apramanajianabhinirharatah apramanopapattyabhinirharatah
apramanaksetraparisodhanatah apramanasattvaparipacanatah
apramanabuddhaptjopasthanatah apramanadharmakayanu-
bodhatah apramanabhijfiabaladhanabhinirharatah apramanaparsan-
mandalavibhaktyabhinirharatasca apramananugatena kayavan-
manaskarmabhinirharena sarvabodhisattvacaryabalam samuda-
gacchatyavicalyayogena | tadyathapi nama bho jinaputra maha-
samudragami poto’prapto mahasamudram sabhogavahano bhavati |
sa eva samanantaramanuprapto mahasamudramanabhogavahano
vatamandalipranito yadekadivasena mahasamudre kramate, tat-
sarvasabhogavahanataya na sakyam varsasatenapi tavadapra-
meyamanupraptum | evameva bho jinaputra bodhisattvah susam-
bhrtamahakusalamuilasambharo mahayanasamudagamabhirtidho
mahabodhisattvacaryasagaramanuprapto yadekamuhitirtena jhanan-
abhogakarmana kalpasatasahasrenapi tavadaprameyamanupraptum
N

L

tatra bho jinaputra bodhisattvo’stamim bodhisattvabhiimim-
anuprapto mahatya upayakausalyajfianabhinirharanabhogaprasrtaya
bhavam ca vicarayati, lokadhatuvibhavam ca vicarayati | sa yatha ca
lokah samvartate, tam ca prajanati | yatha ca loko vivartate,...| yena
ca karmopacayena lokah samvartate,... | yena ca karmaksayena loko
vivartate,...| yavatkalam ca lokah samvartate, ...| yavatkalam ca loko
vivartate, ...| yavatkalam ca lokam samvrttastisthati,...| yavatkalam
ca loko vivrttastisthati, tam ca prajanati sarvatra canavasesatah | sa
prthividhatuparittatam ca prajanati mahadgatatam ca...apramanatam
ca...vibhaktitam ca prajanati | abdhatu...| tejodhatu...| vayudhatu... |
sa paramanurajahstiksmatam ca prajanati, mahadgatatam ca
apramanatam ca vibhaktitam ca prajanati |

apramanaparamanurajovibhaktikausalyam ca prajanati | asyam ca
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lokadhatau yavanti prthividhatoh paramanurajamsi tani prajanati |
yavanti abdhatoh... | tejodhatoh...| vayudhatoh...| yavantyo ratna-
vibhaktayo yavanti ca ratnaparamanurajamsi tani prajanati | sattva-
kaya... | ksetrakaya... | sa sattvanam kayaudarikatam ca kaya-
suksmatam ca kayavibhaktitam ca prajanati | yavanti paramanu-
rajamsi sambhiitani nairayikakayasrayatastani prajanati | tirya-

gyonikayasrayatah... | ...yamalokakayasrayatah... | ...asura-
lokakayasrayatah.... | devalokakayasrayatah .... | manusyaloka-
kayasrayatah.... | sa evam paramanurajahprabhedajiianavatirnah

kamadhatusamvartam ca prajanati | ripadhatuvivartam... | arapya-
dhatuvivartam ca prajanati | rapadhatuparittatam.... artapyadhatu-
parittatam... | amadhatuparittatam ca mahadgatatam ca apra-
manatam ca vibhaktitam ca prajanati | ripadhatuparittatam...
arupyadhatuparittatam... | kamadhatuparittatam ca mahadgatatam
ca apramanatam ca vibhaktitam ca prajanati | rapadhatvartpya-
dhatuparittatam... | traidhatukavicarajiananugame svabhinirhrta-
jhanalokah sattvakayaprabhedajfianakusalah ksetrakayavibhaga-
jhanakusalasca sattvopapattyayatanabhinirhare buddhim carayati |
sa yadrs1 sattvanamupapattiSca kayasamudagamasca, tadrsameva
svakayamadhitisthati sattvaparipacanaya | sa ekamapi trisahasra-
mahasahasram lokadhatum spharitva sattvanam svakayam vibhakty-
adhimuktisu tathatvayopapattaye’bhinirharati pratibhasajfiananu-
gamanataya (yatha sattvah paripakam gacchantyanuttarasamyak-
sambodhivimuktaye) | evam dve va tisro va catasro va pafica va dasa
va vimsatirva trimsadva catvarimsadva pafcasadva satam va yavad-
anabhilapya api trisahasramahasahasra lokadhatih spharitva
sattvanam svakayam...peyalam...pratibhasajiananugamanataya | sa
evamjiianasamanvagato’syam bhiimau supratisthita ekabuddha-
ksetracca na calati, anabhilapyesu buddhaksetresu tathagataparsan-
mandalesu ca pratibhasaprapto bhavati | |

M

yadrsi sattvanam kayavibhaktisca varnalingasamsthanarohaparinah-
adhimuktyadhyasayasca tesu buddhaksetresu tesu ca parsan-
mandalesu tatra tatra tatha tatha svakayamadarsayati | sa Sramana-
parsanmandalesu $ramanavarnartipamadarsayati | brahmana-
parsanmandalesu brahmanavarnaripamadarsayati | ksatriya... |
vaiSya...| $tidra... | grhapati... | caturmaharajika... | trayastrimsa... |
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evam yama... | tusita... | nirmanarati... | paranirmitavasavarti... |
mara... | brahma... | yavadakanistha... | $ravakavaineyikanam
sattvanam $ravakakayavarnartipamadarsayati | pratyekabuddha-
vaineyikanam sattvanam pratyekabuddhakayavarnartpam-
adarsayati | bodhisattva... | tathagata... | iti hi bho jinaputra yavanto-
‘nabhilapyesu buddhaksetresu sattvanamupapattyayatanadhimukti-
prasarastesu tathatvaya svakayavibhaktimadarsayati | |

N

sa sarvakayavikalpapagatah kayasamatapraptah (taccasya kaya-
samdarsanamaksiinamavandhyam ca sattvaparipakavinayaya) sa
sattvakayam ca prajanati | ksetrakayam ca... | karmavipakakayam
ca... | sravakakayam ca... | pratyekabuddhakayam ca ... | bodhi-
sattvakayam ca... | tathagatakayam ca... | jianakayam ca... | dharma-
kayam ca... | akasakayam ca prajanati | sa sattvanam cittasayabhinir-
haramajiaya yathakalaparipakavinayanatikramadakanksan sattva-
kayam svakayamadhitisthati | evam ksetrakayam karmavipaka-
kayam...atmakayamadhitisthati | sa sattvanam cittasayabhinirharam-
ajiiaya yam yameva kayam yasmin yasmin kaye akanksati, tam
tameva kayam tasmin tasmin kaye (svakayam) adhitisthati | sa
sattvakayanam karmakayatam ca prajanati | vipakakayatam ca... |
klesakayatam ca... | riipakayatam ca... | artipyakayatam ca prajanati

| ksetrakayanam parittatam ca prajanati, mahadgatatam ca apra-
manatam ca samklistatam ca visuddhatam ca vyatyastatam ca adho-
miurdhatam ca samatalatam ca samavasaranatam ca digjalavi-
bhagatam ca prajanati | karmavipakakayanam vibhaktisamketam
prajanati | evam $ravakakayanam pratyekabuddhakayanam
bodhisattvakayanam vibhaktisamketam prajanati | tathagata-
kayanamabhisambodhikayatam ca prajanati | pranidhanakayatam
ca... | nirmanakayatam ca | adhisthanakayatam ca | ripalaksan-
anuvyanjanavicitralamkarakayatam ca | prabhakayatam ca | mano-
mayakayatam ca | punyakayatam ca | jianakayatam ca | dharma-
kayatam ca prajanati | jianakayanam suvicaritatam ca prajanati |
yathavannistiranatam ca phalaprayogasamgrhitatam ca laukikalok-
ottaravibhagatam ca triyanavyavasthanatam ca sadharan-
asadharanatam ca nairyanikanairyanikatam ca saiksasaiksatam ca
prajanati | dharmakayanam samatam ca prajanati | avikopanatam ca
avasthanasamketasamvrttivyavasthanatam ca sattvasattvadharma-
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vyavasthanatam ca buddhadharmaryasamghavyavasthanatam ca
prajanati | akasakayanamapramanatam ca sarvatranugatatam ca
asariratam ca avitathanantatam ca riipakayabhivyaktitam ca
prajanati | |

o

sa evam kayajnanabhinirharaprapto vasavarti bhavati sarvasattvesu

| ayurvasitam ca pratilabhate'nabhilapyanabhilapyakalpayuh-
pramanadhisthanataya | cetovasitam ca pratilabhate’praman-
asamkhyeyasamadhinidhyaptijianapravesataya | pariskaravasitam
ca sarvalokadhatvanekavytihalamkarapratimanditadhisthana-
samdarsanataya | karmavasitam ca yathakalam karmavipakadhi-
sthanasamdarsanataya | upapattivasitam ca sarvalokadhattpapatti-
samdarsanataya adhimuktisamdarsanataya sarvalokadhatubuddha-
pratiptirnasamdarsanataya pranidhanasamdarsanataya yathesta-
buddhaksetrakalabhisambodhisamdarsanataya rddhisam-
dar$anataya sarvabuddhaksetrarddhivikurvanasamdarsanataya
dharmasamdarsanataya anantamadhyadharmamukhaloka-
samdarsanataya jhanasamdarsanataya tathagatabalavaisarady-
avenikabuddhadharmalaksananuvyafijanabhisambodhisamdarsanat
aya | |

P

sa asam dasanam bodhisattvavasitanam sahapratilambhena acintya-
jhani ca bhavati atulyajfiani ca aprameyajnani ca vipulajfiani ca asam-
haryajfiani ca bhavati | tasyaivambhiimyanugatasya evam jiianasam-
anvagatasya atyantagavadyah kayakarmasamudacarah pravartate,
atyantanavadyasca vak... | atyantanavadyasca manahsamudacarah
pravartate | jianaptirvamgamo jiananuparivarti prajiaparamit-
adhipateyo mahakarunapiirvaka upayakausalyasuvibhaktah prani-
dhanasvabhinirhrtastathagatadhisthanasvadhisthito”pratiprasrabdha
sattvarthaprayogo’paryantalokadhatuvibhaktigatah | samasato bho
jinaputra bodhisattvasya imamacalam bodhisattvabhttmimanu-
praptasya sarvabuddhadharmasamudanayanaya kayavanmanas-
karmasamudacarah pravartate | sa evamimamacalam bodhisattva-
bhtimimanupraptah supratisthitasayabalasca bhavati sarvaklesasam-
udacarapagatatvat | supratisthitadhyasayabalasca bhavati margavi-
pravasitatvat | mahakarunabalasupratisthitasca bhavati sattvarthan-
utsargatvat | mahamaitribala...sarvajagatparitranatvat | dharanibala-
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...asampramosadharmatvat | pratibhanabala...sarvabuddhadharma-
pravicayavibhagakusalatvat | abhijfiabala...aparyantalokadhatu-
caryavibhagakusalatvat | pranidhanabala...sarvabodhisattvakriyan-
utsargatvat | paramitabala...sarvabuddhadharmasamudanayanatvat
| tathagatadhisthanabala...sarvakarasarvajiianabhimukhatvat | sa
evambaladhanapraptah sarvakriyasca samdarsayati, sarvakriyasu ca
anavadyo bhavatyanupaliptasca | |

Q

iyam bho jinaputra bodhisattvasya astami jnanabhtimiracalety-
ucyate’samharyatvat | avivartyabhtimirityucyate jianavivartyatvat |
durasadabhtimirityucyate sarvajagad-durjfianatvat | kumarabhtmir-
ityucyate anavadyatvat | janmabhtmirityucyate yathabhiprayavasa-
vartitvat | parinispannabhtimirityucyate apunahkaryatvat | pari-
nisthitabhiimirityucyate | sukrtajfianavicayatvat | nirmanabhtimir-
ityucyate svabhinirhrtapranidhanatvat | adhisthanabhiimirityucyate
| paravikopanatvat | anabhogabhtimirityucyate ptirvantabhinir-
hrtatvat | |

R

evam jianasvabhinirhrtah khalu punarbho jinaputra bodhisattvo
buddhagotranugato buddhagunaprabhavabhasitastathagat-
eryapathacaryacaritranugato buddhavisayabhimukhah satata-
samitam svadhisthitatathagatadhisthanasca bhavati s$akrabrahma-
lokapalapratyudgatasca vajrapanisatatanubaddhasca samadhibalan-
utsrstasca ca apramanakayavibhaktyabhinirhrtasca sarvakayacarya-
balopagatasca mahabhijfiavipakaparinispannasca anantasamadhi-
vasavartl ca apramanavyakaranapratyesakasca yathaparipavakka-
jagadabhisambodhinidarsakasca bhavati | sa evam jianabhtimy-
satatasamitam pramuktaprajhalokarasmirasangadharmadhatupath-
avatirno lokadhatupathavibhaktikovidah sarvakaragunasam-
darsakah svacittotpadavasavarti purvantaparantasuvicitajiianah
sarvamarapathavartanavivartanajfiananugatah sarvatathagata-
visayagocaranupravisto’paryantalokadhatuprasaresu bodhisattva-
caryam caratyapratyudavartyayogena | tata ucyate bodhisattvo-
‘calam bodhisattvabhiimimanuprapta iti | |

S

tatra bho jinaputra acalam bodhisattvabhtimimanuprapto bodhi-
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sattvah satatasamitamaparyantatathagatadarsanavirahito bhavati
samadhibalasvabhinirhrtatvat | audarikam buddhadarsanapuj-
opasthanam notsrjati | sa ekaikasmin kalpe ekaikasmin lokadhatu-
prasare anekan buddhan, anekani buddhasatani...peyalam...anekani
buddhakotinayutasatasahasrani satkaroti gurukaroti manayati
pujayati sarvakaraptijabhinirharam copasamharati | tamsca tatha-
gatan paryupaste, lokadhatuvibhaktiptirvakam ca dharmalokopa-
samharam praticchati | sa bhiiyasya matraya tathagatadharmakosa-
praptosamharyo bhavati lokadhatupariprcchanirdesesu | tani casya
kusalamilanyanekan kalpanuttapyante... | tadyathapi nama bho
jinaputra tadeva jataripam suparinisthitam kusalena karmarena
suparikarmakrtam jambtidvipasvaminah kanthe $irasi va abaddham-
asamharyam bhavati sarvajambudvipakanam sattvanamabharana-
vikrtaih, evameva bho jinaputra asyamacalayam bodhisattvabhtimau
sthitasya bodhisattvasya tani kusalamtilanyasamharyani bhavanti
sarvasravakapratyekabuddhairyavatsaptamibhiimisthitaisca bodhi-
sattvaih | imam ca bhiimimanugatasya bodhisattvasya mahati pra-
jhanamukhabhinirharataya | tadyathapi nama bho jinaputra
sahasriko mahabrahma sahasra lokadhatum maitrya spharitva
prabhayavabhasayati, evameva bho jinaputra bodhisattvo’syam-
acalayam bodhisattvabhiimau sthito yavaddasabuddhaksetrasata-
sahasraparamanurajahsaman lokadhattin mahata maitryavabhasena
spharitva sattvanam klesaparidahananuptirvena prasamayati,
asrayamsca prahladayati | tasya dasabhyah paramitabhyah pra-
nidhanaparamita atiriktatama bhavati, na ca parisesasu na samud-
agacchati yathabalam yathabhajamanam | iyam bhavanto jinaputra
bodhisattvasya acala nama astami bodhisattvabhtimih samasa-
nirdesatah | vistarasah punaraparyantakalpanirdesanisthato-
‘nugantavya | yasyam pratisthito bodhisattvo bhiiyastvena
mahabrahma bhavati sahasradhipatih | abhibhiiranabhibhiito-
‘nvarthadars$i vasipraptah krti prabhuh sattvanam sarvasravaka-
pratyekabuddhabodhisattvaparamitopadesopasamharesu asamharyo
lokadhatuvibhaktipariprcchanirdesesu | yacca kimcit... ||

acala nama astami bhamih | |
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[Beginning of eighth bhiimi's final gathas]
upasamharagathah |

te bhtimya saptasu visodhita prajiupaya
marga susambhrta mahapranidhanabaddhah |
supratisthita naravarah kusalopapeta
jhanabhilasi vidu astamimakramanti | | 12 ||

te punyajiianupagatah krpamaitrayukta
jhanapramanapathagah khagabuddhikalpah |
srutadharma niscitabalopagata maharsi

ksantim labhanti anutpadaprasantisuiksmam || 13 ||

adavajata anutpada alaksanam ca
asambhutatamavinastata capravrttam |
bhavasvabhavavigata tathatavikalpa

mama cittacaravigatah khagatulyakalpah | | 14 | |

te eva ksantisamanvagata nisprapanca
gambhiracalya vidu $antavicarapraptah |
durjiieya sarvajagatarahapratyayaisca

cittam nimittagrahasamjfiavibhavitatvat | | 15 | |

evam sthitanamanucintavikalpa nasti
bhiksurnirodhyupagato’paprakalpapraptah |
svapnoghaprapta pratibuddha tathavikalpa
brahmapure ratisangarahito tathaiva || 16 ||

purvadhisthana sugata puna codayanti

esa sa ksanti parama sugatabhiseke |

asmaku jhana vipulam varabuddhadharma

te tubhya nasti ta hi viryu samarabhayam || 17 ||

kimcapi $anta tava sarvakilesajvala
jvalitam nisamya puna klesagatibhya lokam |
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pranidhana ptrva smara sattvahitam vicarya
jhanarthi prarthita kriya jagamoksahetoh || 18 ||

sada esa dharmata sthita tathatavikalpa

sarvesu buddhajinasravakapratyayanam |

na hi etina dasabalana prabhavu loke

nanyatra jhanavipulam tribhi adhvasangam || 19 | |

evam tamapratisama naradevapujya
upasamharanti bahujfianamukha vicaran |
jinadharmanispattipraveS$amanantaparam
yasya kala na bhavate puna bodhicarya || 20 ||

etani prapta vrsabhi varajiianabhtimim
ekaksanena spharate disatah samantan |
jhanapravesupagata varabhijiiaprapta

yatha sagare vahanu marutayanapraptah || 21 ||

sabhogacittavigatah sthitajfianakarma

vicinanti ksetraprabhavam vibhavasthitim ca |
dhatuscatvari vinibhagagatana tamsca

stksmam mahadgata vibhakti samosaranti | | 22 ||

trisahasri sarvaparamanurajo taranti

catvari dhatu jagakayi vibhaktitasca |

ratna vibhaktiparamanu suvargatisu

bhinditva jiianavisayena ganentyasesam | | 23 ||

jhiane vibhavitamana vidu sarvakayan

sve kayi tatra upanenti jagarthahetoh |
trisahasra sarva ca spharitva vicitrarapan
darsenti kaya vividhan tathanantaloke || 24 ||

stiryam sasim ca vahni maruta antarikse
svakamandalusya udake pratibhasaprapta |
jhanottame sthita tathacaladharmatayam

jaga Suddhaasaya vidii pratibhasaprapta || 25 | |

401
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yathaasayam jagata kayavibhaktitam ca
darsenti sarvaparise bhuvi sarvaloke |
vasipratyayasraya jinatmajasravakanam
darsenti te sugatakaya vibhusitangan || 26 | |

sattvamsca ksetra tatha karmavipaka kayan
aryasrayan vividhadharmajnanakayan |
akasakaya vrsabhi samatamupetam

darsenti rddhi vividhan jagatosanartham |1 27 ||

vasita daso vimalajfianavicaraprapta

anuprapta jianakrta maitrakrpanukualah |
yavacca sarvajinadharmamupadakarma
trisamvaraih susthitameka acalyakalpah | | 28 ||

ye ca bala jinasutana dasa aksobhya

tehi upeta avibandhiya sarvamaraih |
buddhairadhisthita namaskrta $akrabrahmai-
statha vajrapanibalakaih satatanubaddhah [ 1 29 ||

ima bhiimidesupagata na gunanamanto

no $akyate ksayitu kalpasahasrakotyaih |

te bhiiya buddha niyutan samupasayante

bhonto utapta yatha bhiisanu rajamtrdhni |1 30 | |

ima bhiimidesupagata vidu bodhisattva
mahabrahma bhonti sahasradhipati gunadhyah |
trayayanadesana aksobhyasamharaprapta
maitrayanah $ubhaprabha jagaklesaghati | | 31 ||

ekaksanena dasaksetrasatahsahasra

yava rajodhatu tattaka samadhyupenti |

pasyanti tattaka dasadisi sattvasaran

bhiiyo atah pranidhisrestha vytha nekah |1 32 ||

samksepa esa nirdisto astamaya jinatmajah |
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vistarah kalpakotibhirna sakyah sarva bhasitum || 33 | |

[End of eighth bhtimi's final gathas]
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[Beginning of ninth bhiimi’ initial gathas]
9 sadhumati nama navami bhumih |
upakramagathah |

imam bhtimim prabhasata kampitah ksetrakotayah |
adhisthana narendrasya aprameya acintiya | | 1 ||

abhasa rucira muktah kayatah sarvadarsino |
tayavabhasitah ksetrah sattvasca sukhitastaya || 2 ||

bodhisattvasahasrani antarikse sthitani ca |
divyatikrantapijaya ptjyante vadatam varam || 3 ||

mahesvara devaputra vasavarti praharsitah |
nanaprakaraptjabhih pujenti gunasagaram || 4 ||

tato’psarahsahasrani harsitah prinitendriyah |
divya suyatta samgitah sastu pajamajagrayam || 5 | |

tebhyasca tiryanadebhya anubhavanmaharsinah |
1dr$a rutasahasra ravanti madhurasvarah || 6 | |

imi sarve jinasuta khilamalavigata
upagata bhuvi varasuruciracaranah |
jagahita vicarati dasadisa vrsabhi

darsayi jinacari khagasamamanasa || 7 | |

narapuri marupuri bhujagapativisaye
viyuha dasadisi punyabalamudiritah |
tata tu bhuyu jinasuta darsayi atuli
jinasutaprabhava jinanupathanirata | | 8 ||

ekaksetri acalita sarvaksetraviraja
anugata jagahita $asiriva pratibha |

405
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sarvaghosahanacitta prasamitamanasa
viyahari krtasatasrutipathagiribhih || 9 ||

yatra sattva hinacitta dina mananirata-

statra vidu sravakacari deseti vrsabhi |

yatra sattva tiksnacitta pratyayananirata-

statra jiana pratyayana darsayanti viraja | | 10 | |

ye tu sattvahitamaitramanasa (abhiratas)
tatra tyam(tvam) jinaputrana darsayanti caranam |
ye tu sattva agra $restha matimananirata-
statra ami buddhakaya darsayanti atulam || 11 ||

maya yatha mayakaro darseti jagahite
yaya koti naikavidya sarvabhavavigata
eva vidu buddhasuta jianamayanirata
darsayanti sarvacari sarvabhavavigata | | 12 | |

etadrsa rutasahasran bhanitva madhuram-

stada marukanyaka jinam drstva tispimbhutah |
parsadviprasanneyamavocatsugatatmajam

astamaya bhana tirdhvam carim saddharmarajinam || 13 ||

[End of ninth bhuimi’s initial gathas]
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9 sadhumati nama navami bhamih |

A

vajragarbho bodhisattva aha - yo’yam bhavanto jinaputra bodhi-
sattva evamapramanajiieyavicaritaya buddhya bhiiyascottaran
santan vimoksanadhyavasyan adhyalambamanah bhiiyascottaram
tathagatajnanam susamaptam vicarayan tathagataguhyanupravesam
cavataran acintyajianamahatmyam ca pravicinvan dharanisamadhi-
pravicayam ca parisodhayan abhijfiavaipulyam cabhinirharan loka-
dhatuvibhaktim canugacchan tathagatabalavaisadyavenikabuddha-
dharmasamharyatam ca parikarmayan tathagatadharmacakrapra-
vartanavrsabhatam canukramamanah mahakarunadhisthana-
pratilambham canutsrjan navamim bodhisattvabhiimimakramati |
B

so’syam sadhumatyam bodhisattvabhiimau sthitah kusalakusal-
avyakrtadharmabhisamskaram ca yathabhiitam prajanati | sasrav-
anasravadharmabhisamskaram ca... | laukikalokottaradharmabhi-
samskaram ca... | cintyacintyadharmabhisamskaram ca... | niyat-
aniyatadharmabhisamskaram ca... | sravakapratyekabuddhadharm-
abhisamskaram ca... | bodhisattvacaryadharmabhisamskaram ca... |
tathagatabhtimidharmabhisamskaram ca... | samskrtadharmabhi-
samskaram ca.. | asamskrtadharmabhisamskaram ca yathabhatam
prajanati | |

C

sa evamjnananugataya buddhya sattvacittagahanopacaram ca
yathabhtitam prajanati | klesagahanopacaram ca... | karmagahan-
opacaram ca... | indriyagahanopacaram ca ... | adhimuktigahan-
opacaram ca... | dhatugahanopacaram ca... | asayanusayagahan-
opacaram ca... | upapattigahanopacaram ca... | vasananusamdhi-
gahanopacaram ca... | trirasivyavasthanagahanopacaram ca yatha-
bhitam prajanati |

D

sa sattvanam cittavaimatratam ca yathabhiitam prajanati | citta-
vicitratam ca cittaksanalaghuparivartabhangabhangatam ca citta-
Sariratam ca cittanantyasarvatahprabhiitatam ca cittaprabhasvaratam
ca cittasamklesanihklesatam ca cittabandhavimoksatam ca cittamaya-
vithapanatam ca cittayathagatipratyupasthanatam ca yavadanekani
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cittananatvasahasrani yathabhtitam prajanati |

E

sa klesanam duranugatatam ca yathabhiitam prajanati | prayog-
anantatam ca... | sahajavinirbhagatam ca... | anusayaparyutthan-
aikarthatam ca... | cittasamprayogasamprayogatam ca... | upapatti-
samdhiyathagatipratyupasthanatam ca... | traidhatukavibhaktitam
ca... | trsnavidyadrstiSalyamanamahasavadyatam ca... | trividha-
karmani dananupacchedatam ca... | samasato yavaccaturasitiklesa-
caritananatvasahasranupravesatam ca yathabhiitam prajanati |

F

sa karmanam kusalakusalavyakrtatam ca... | vijhaptyavijiiaptitam
ca... | cittasahajavinirbhagatam ca... | svarasaksanaksimabhang-
opacayavipranasaphalanusamdhitam ca... | vipakavipakatam ca...
krsnasuklakrsnasuklanekadesakarmasamadanavaimatratam ca... |
karmaksetrapramanatam ca... | aryalaukikapravibhaktitam ca... |
lokottaradharmavyavasthanatam ca... | (sopadananupadanatam
ca...| samskrtasamskrtatam ca |) drstadharmopapadyaparaparyaya-
vedaniyatam ca... | yanayananiyataniyatatam ca... | samasato yavac-
caturasitikarmananatvasahasrapravibhaktivicayakausalyam ca
yathabhtitam prajanati |

G

sa indriyanam mrdumadhyadhimatratam ca... | purvantaparanta-
sambhedasambhedatam ca... | udaramadhyanikrstatam ca... | klesa-
sahajavinirbhagatam ca... | yanayananiyataniyatatam ca...| yatha-
paripavkaparipakvavaineyikatam ca... | indriyajalanuparivartana-
laghubhanganimittagrahanatam ca...| indriyadhipatyanava-
mardaniyatam ca... | vivartyavivartyendriyapravibhagatam ca... |
daranugatasahajavinirbhagananatvavimatratam ca, samasato yavad-
anekanindriyananatvasahasrani prajanati | sodhimuktinam mrdu-
madhyadhimatratam ca...yavadanekanyadhimuktinanatvasahasrani

prajanati | sa dhatanam.... | sa asayanam.... |
H
so’nusayanamasayasahajacittasahajatam ca.... | cittasamprayogatam

ca... | viprayogavibhagadtuiranugatatam ca... | anadikalanud-
dhatitatam ca... | sarvadhyanavimoksasamadhisamapattyabhijia-
prasahyatam ca | traidhatukasamdhisunibaddhatam ca | anadikala-
cittanibandhasamudacaratam ca | ayatanadvarasamudaya-
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vijhaptitam ca | pratipaksalabhadravyabhuitatam ca | bhtimy-
ayatanasamavadhanasamavadhanatam ca | ananyaryamargasam-
uddhatanatam ca prajanati |

I

sa upapattinanatvatam ca | yathakarmopapattitam ca | niraya-
tiryagyonipretasuramanusyadevavyavasthanatam ca | raparupy-
opapattitam ca | samjhasamjhopapattitam ca | karmaksetratrsna-
snehavidyandhakaravijfianabijapunarbhavaprarohanatam ca |
namartpasahajavinirbhagatam ca | bhavasammohatrsnabhilasa-
samdhitam ca | bhoktukamabhavitukamasattvaratyanavaragratam
ca | traidhatukavagrahanasamjianiskarsanatam ca prajanati |

J

sa vasananamupacaranupacaratam ca... | yathagatisambandhavasan-
avasitatam ca | yathasattvacaryacaranavasitatam ca | yathakarma-
klesabhyasavasitatam ca | kusalakusalavyakrtadharmabhyasa-
vasitatam ca | punarbhavagamanadhivasitatam ca... | anuptrvadhi-
vasitatam ca | daranugatanupacchedaklesopakarsanavikaranud-
dharanavasitatam ca | dravyabhtuitadravyabhtitavasitatam ca |
sravakapratyekabuddhabodhisattvatathagatadarsanasravanasamvas
avasitatam ca prajanati |

K

sa sattvarasinam samyaktvaniyatatam ca prajanati mithyatva-
niyatatam ca | ubhayatvaniyatatam ca... | samyagdrstisamyagni-
yatatam ca mithyadrstimithya...niyatatam ca | tadubhayavigamad-
aniyatatam ca pafncanantaryanyatamamithyadrstiniyatatam ca... |
paficendriyasamyagniyatatam ca... | astamithyatvamithyaniyatatam
ca... | samyaktvasamyagniyatatam ca... | apunahkaritatam ca... |
matsaryersyaghrnopacaravinivrttya mithyaniyatatam ca... | aryan-
uttaramargabhavanopasamharasamyaktvaniyatatam ca... | tad-
ubhayavigamadaniyatarasyupadesatam ca prajanati | iti hi bho
jinaputra evamjiiananugato bodhisattvah sadhumatyam bodhisattva-
bhiimau pratisthita ityucyate | |

L

so’syam sadhumatyam bodhisattvabhtimau sthita evam caryavi-
matratam sattvanamajfiaya tathaiva moksopasamharamupa-
samharati | sa sattvaparipakam prajanati | sattvavinayam ca... |
$ravakayanadesanam ca | pratyekabuddhayanadesanam ca | bodhi-
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sattvayanadesanam ca | tathagatabhiimidesanam ca prajanati | sa
evam jhatva tathatvaya sattvebhyo dharmam desayati |

yathasayavibhaktito yathanusayavibhaktito yathendriyavibhaktito
yathadhimuktivibhaktito yathagocaravibhagajiianopasamharatah
sarvagocarajiananugamanato yathadhatugahanopacaranugamanato
yathagatyupapattiklesakarmavasananuvartanato yatharasivyava-
sthananugamanato yathayanadhimoksavimuktipraptito'nantavarna-
rupakayasamdarsanatah sarvalokadhatumanojfiasvaravijiiapanatah
sarvarutaravitaparijiianatah sarvapratisamvidviniscayakausalyatasca
dharmam desayati | |

M

so’syam sadhumatyam bodhisattvabhtimau sthitah san bodhisattvo
dharmabhanakatvam karayati, tathagatadharmako$am ca raksati |

N

sa dharmabhanakagatimupagato’pramanajhiananugatena kausalyena
catuhpratisamvidabhinirhrtaya bodhisattvavaca dharmam desayati |
tasya satatasamitamasambhinnascatasro bodhisattvapratisamvido-
‘nupravartante | katamascatasrah? yaduta dharmapratisamvit artha-
pratisamvit niruktipratisamvit pratibhanapratisamvit | |

o

sa dharmapratisamvida svalaksanam dharmanam prajanati |
arthapratisamvida vibhaktim dharmanam prajanati | niruktiprati-
samvida asambhedadesanam dharmanam prajanati | pratibhana-
pratisamvida anuprabandhanupacchedatam dharmanam prajanati | |
P

punaraparam dharmapratisamvida abhavasariram dharmanam pra-
janati | arthapratisamvida udayastagamanam dharmanam prajanati
| niruktipratisamvida sarvadharmaprajiaptyacchedanadharmam
desayati | pratibhanapratisamvida yathaprajiiaptyavikopanatapary-
antataya dharmam desayati | |

Q

punaraparam dharmapratisamvida pratyutpannavibhaktim
dharmanam prajanati | arthapratisamvida atitanagatavibhaktim
dharmanam prajanati | niruktipratisamvida atitanagapratyutpann-
asambhedato dharmam desayati | pratibhanapratisamvida ekaika-
madhvanamarabhya aparyantadharmalokataya dharmam desayati
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I

R

punaraparam dharmapratisamvida dharmaprabhedam prajanati |
arthapratisamvida arthaprabhedam prajanati | niruktipratisamvida
yatharutadesanataya dharmam desayati | pratibhanapratisamvida
yathanusayajfianam desayati | |

S

punaraparam dharmapratisamvida dharmajhanavibhaktya-
sambhedakausalyam prajanati | arthapratisamvida anvayajhana-
tathatvavyavasthanam prajanati | niruktipratisamvida samvrtijiana-
samdarsanasambhedataya nirdisati | pratibhanapratisamvida para-
marthajhanakausalyena dharmam desayati | |

T

punaraparam dharmapratisamvida ekanayavikopam dharmanam
prajanati | arthapratisamvida skandhadhatvayatanasatyapratitya-
samutpadakausalyanugamamavatarati | niruktipratisamvida sarva-
jagadabhigamaniyasumadhuragirinirghosaksarairnirdisati | prati-
bhanapratisamvida bhiiyo bhiiyo’paryantadharmavabhasataya
nirdisati | |

U

punaraparam dharmapratisamvida ekayanasamavasaranananatvam
prajanati | arthapratisamvida pravibhaktayanavimatratam prajanati
| niruktipratisamvida sarvayananyabhedena nirdisati | pratibhana-
pratisamvida ekaikam yanamaparyantadharmabhasena desayati | |
\Y%

punaraparam dharmapratisamvida sarvabodhisattvacarijianacari-
vyavasthananirdesapravibhaktimavatarati | niruktipratisamvida
yathabhtimimargopasamharasambhedena nirdisati | pratibhana-
pratisamvida ekaikam bhiimimaparyantakarena nirdisati | |

W

punaraparam dharmapratisamvida sarvatathagataikalaksananu-
bodhamavatarati | arthapratisamvida nanakalavastulaksanavibhang-
anugamam prajanati | niruktipratisamvida yathabhisambodhim vi-
bhaktinirdesena nirdisati | pratibhanapratisamvida ekaikam
dharmapadamaparyantakalpavyavacchedena nirdisati | |
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X

punaraparam dharmapratisamvida sarvatathagatavagbalavais-
aradyabuddhadharmamahakarunapratisamvitprayogadharmacakran
upravartamanasarvajfiajiananugamam prajanati | arthapratisamvida
caturasitisattvacaritasahasranam yathasayam yathendriyam yatha-
dhimuktivibhaktitastathagataghosam prajanati | niruktipratisamvida
sarvasattvacaryasambhedatastathagataghosanuravena nirdisati |
pratibhanapratisamvida tathagatajianaprabhacaryamandal-
adhimukttya dharmam desayati | |

Y

sa evam pratisamvida jianabhinirharakusalo bho jinaputra
bodhisattvo navamim bodhisattvabhtimimanupraptastatha-
gatadharmako$aprapto mahadharmabhanakatvam ca kurvanah
arthavatidharanipratilabdhasca bhavati | dharmavati...| jianabhi-
nirharavati...| avabhasavatl...| vasumatidharani...| sumatidharani... |
tejodharani... | asangamukhadharani... | ananta... | vicitrarthakosa...
| sa evamadinam dharanipadanam pariptrnani dasadharanimukh-
asamkhyeyasatasahasrani pratilabhate | tatha asamkhyeyasata-
sahasranugatenaiva svarangakausalyena tavadapramananugatenaiva
pratibhanavibhaktimukhena dharmam desayati | sa evam-
apramanairdharanimukhasamkhyeyasatasahasrairdasasu diksu
aprameyanam buddhanam bhagavatam sakasaddharmam srnoti |
$rutva ca na vismarayati | yathasrutam ca apramanavibhaktita evam
nirdisati | |

V4

sa ekasya tathagatasya sakasaddasabhirdharanimukhasamkhyeya-
Satasahasrairdharman paryavapnoti | yatha caikasya, evamapary-
antanam tathagatanam | sa pranidhanamatrena bahutaram samyak-
sambuddhasakasaddharmamukhalokam sampraticchati, na tveva
mahabahusrutyapraptah sravakah srutodgrahanadharaniprati-
labdhah kalpasatasahasrodgrahanadhisthanena | sa evam dharani-
praptasca bhavati pratibhanapraptasca dharmasamkathyam sam-
nisannah sarvavatim trisahasramahasahasralokadhatum spharitva
yathasayavibhaktitah sattvebhyo dharmam desayati dharmasane
nisannah | dharmasanam casya tathagatanabhisekabhtmipraptan
bodhisattvan sthapayitva sarvato visistamapramanavabhasapraptam
bhavati | sa dharmasane nisanna akanksan ekaghosodaharena
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sarvaparsadam nanaghosarutavimatrataya samjhapayati | akanksan
mukhopasamharairdharmamukhani ni$carayati | akanksan sarva-
romakipebhyo ghosanniscarayati | akanksan yavattrisahasramaha-
sahasrayam lokadhatau ripavabhasastebhyah sarvartipava-
bhasebhyo dharmarutani niscarayati | akanksan ekasvararutena
sarvadharmadhatum vijiapayati | akanksan sarvarutanirghosesu
dharmarutamadhitisthati | akanksan sarvalokadhatuparya-
pannebhyo gitavadyattryasabdebhyo dharmarutam nicarayati |
akanksan ekaksararutatsarvadharmapadaprabhedarutam niscarayati
| akanksan anabhilapyanabhilapyalokadhatvaparyantatah prthi-
vyaptejovayuskandhebhyah stiksmaparamanurajahprabhedata
ekaikaparamanurajonabhilapyani dharmamukhani niscarayati |
sacettam trisahasramahasahasralokadhatuparyapannah sarvasattva
upasamkramya ekaksanalavamuhiirtena prasnan pariprccheyuh,
ekaikasca tesamapramanarutavimatrataya pariprcchet, yam caikah
sattvah pariprcchenna tam dvitiyah, tam bodhisattvah sarvasattva-
rutapadavyanjanamudgrhniyat | udgrhya caikarutabhivyaharena
tesam sarvasattvanam cittasayan paritosayet (yavadanabhilapyaloka-
dhaturpayapanna va sattva upasamkramya ekaksanalavamuhtirtena
prasnan pariprccheyuh, ekaikasca tesamapramanarutavimatrataya
pariprcchet, yam caikah pariprcchenna tam dvitiyah, tam bodhi-
sattva ekaksanalavamuhftirtenaiva sarvamudgrhya ekodaharenaiva
asayendriyadhimuktitah sattvebhyo dharmam desayati | dharma-
samkathyam nisannasca tathagatadhisthanasampratyesakah
sakalena buddhakaryena sarvasattvanam pratyupasthito bhavati | sa
bhiiyasya matraya evam jiianavabhasapragrahanamarabhate | saced-
ekasmin valagraprasare yavantyanabhilapyesu lokadhatusu para-
manurajamsi tévantastathégatéstévadapramérjapréptesveva parsan-
mandalesu dharmam desayeyuh | ekaikasca tathagatastavad-
apramanapraptebhyah sarvasattvebhyo nanatvato dharmam desayet,
ekaikasmims$ca sattvasayasamtane tavadapramanameva dharmopa-
samharamupasamharet | yatha caikastathagatah parsanmandale
tatha te sarve tathagatah | yatha caikasmin valagraprasare tatha
sarvasmin dharmadhatau | tatrasmabhistadrsam smrtivaipulyam-
abhinirhartavyam yathaikaksanena sarvatathagatanam sakasad-
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dharmavabhasam pratyesemahi ekarutavyatirekat | yavanti ca tani
yathaparikirtitani parsanmandalani nananikayadharmapravanaika-
pariptrnani, tatrasmabhistadrsam prajiavabhasavini$cayaprati-
bhanam pariSodhyam yadekaksanena sarvasattvan paritosayet, kim
punariyatsu lokadhatusu sattvani | |

sa imam sadhumatim bodhisattvabhtitmimanuprapto bodhisattvo
bhuiyasya matraya ratrimdivamananyamanasikaraprayukto bhatva
buddhagocaranupravistastathagatasamavadhanaprapto gambhira-
bodhisattvavimoksanuprapto bhavati | sa evamjiananugato bodhi-
sattvah samahitastathagatadarsanam na vijahati | ekaikasmims$ca
kalpe'nekan buddhan, anekani buddhasatani...anekani buddhakoti-
nayutasatasahasrani... | drstva ca satkaroti gurukaroti manayati
pujayati | audarikena buddhadarsanena ptjopasthanam notsrjati |
tamsca tathagatan prasnan pariprcchati | sa dharmadharaninirdes-
abhinirjato bhavati | tasya bhiiyasya matraya tani kusalamilany-
uttaptatamanyasamharyani bhavanti | tadyathapi nama bho jina-
putrastadeva jatartpamabharanikrtam suparinisthitam kusalena
karmarena rajiiascakravartina uttamange kanthe va abaddham-
asamharya bhavati sarvakottarajanam caturdvipakanam ca
sattvanamabharanavikrtaih, evameva bho jinaputra bodhisattvasya
asyam sadhumatyam bodhisattvabhtimau sthitasya tani kusala-
bhavanti sarvasravakapratyekabuddhairadharabhtimisthitaisca
bodhisattvaih | tasya sa kusalamtilabha sattvanam klesacitta-
gahananyavabhasya tata eva vyavartate | tadyathapi nama bho jina-
putra dvisahasriko mahabrahma sarvasmin dvisahasrike lokadhatau
gahananimnopacaranavabhasayati, evameva bho jinaputra bodhi-
sattvasya asyam sadhumatyam bodhisattvabhtimau sthitasya sa
kusalamiilabha sattvanam klesacittagahananyavabhasya tata eva
vyavartate | tasya dasabhyah paramitabhyo balaparamita atirikta-
tama bhavati, na ca parisesasu na samudacarati yathabalam yatha-
bhajamanam | iyam bhavanto jinaputra bodhisattvasya sadhumati
nama navami bodhisattvabhtmih...mahabrahma bhavati mahabala-
sthamaprapto dvisahasradhipatirabhibhih...paramitopadesesv-
asamharyah sattvasayapariprcchanirdesaih | yacca kimcit... | |

sadhumati nama navami bhiimih | |
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[Beginning of ninth bhiimi’s final gathas]
upasamharagathah |

te apramanabalabuddhi vicarayantah
sustiksmajnanaparama jagata durjfieya |

tatha guhyasthana sugatana samosaranto

bhimim kramanti navamim jagatorthakarim || 14 | |

te dharanimukhi samadhisamahitagra

vipula abhijfia api ksetrapravesanantam |
balajianani$cayamapi jinu dhairyasthanam
pranidhikrpasayavida navamotaranti | | 15 ||

te atra bhiimyanugata jinakosadhari

kusalasca dharmakus$alasca avyakrtasca |

ye sasrava api ca laukika ye ca arya-

Scintya acintiya vidai anubuddhyayanti | | 16 ||

niyatamsca dharmaniyatam pravicarayanti
trayayanasampadakriya paritarayanti |
bhimidharma yathaadhimukti pracaratasca
abhisamskaronti yatha lokya tathotaranti || 17 | |

te evajiiananugata varasiiksmabuddhi
sattvana cittagahanam parimargayanti |
(cittam vicitraksanavartanivartatam ca)

cittam anantaprabhavam sada otaranti | | 18 ||

klesananadina prayogasahayatasca

ye paryutthananusaya gatisamdhitasca |
tatha karmapravesa vicitravibhaktitasca

hetti niruddhaphalanasa samotaranti | | 19 ||

indriya ya mrdukamadhya udaratasca
sambhedapiirvamaparanta samotaranti |

415
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adhimukti naika vividha subha asubhatasca
catvari asiti sahasra samotaranti | | 20 | |

dhattpravesa jaga bhavitaklesadrsti
gahanam gata anavaragra acchedatasca |

ye asaya anusaya sahajapracari

cittasamosrta nibaddha accheda tanti | | 21 ||

cittam yatha anusaya na ca dravyabhiito

na ca desastha na ca vipravasanti asaya |
durheya dhyanavisayanabhivartiyasca

chedasca marga vinayena na canyamasti | | 22 ||

upapatti sadgati vibhaktipravesatasca

sneham ca trsnamavidyandhaka karmaksetra |
vijiianabijasahajankuranamartpam
traidhatuke anavaragra samotaranti | | 23 ||

te vasanagati kilesa ca karma citta
suviharataya na punargatisanta kama |
rasitribhirniyatasattva samotaranti
drstinimagnamapi jiana samotaranti | | 24 | |

evam visaranagatah sthita atra bhiimyam
sarvasattva asaya yathendriya yadhimuktih |
tesamarthe dharmavibhakti prakasayanti
pratisamvidarthakusalah pratibha nirukti | | 25 | |

te dharmabhanaka gati anuprapta (sthanam)
simharisabhanibha girirajakalpah |
abhipravarsanti madhuramamrtasya varsam
bhujagendrasagara yatha anupurayanti | | 26 ||

hitarthajfianakusalastatha dharmatayam

sarvam niruktyanugatah pratibhanapraptah |

te dharant dasa asamkhyasahasra labdha

dharanti dharma yatha (sagara varsadhari) | | 27 | |
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evam ca dharanivisuddhisamadhiprapta
ekaksanena dasabuddhasahasra drstah |
sravanena dharmaratanam ca nidesayanti
(ekaikamandalavisuddhisvarangagatah) || 28 | |

vyoharate trisahasramahalokadhatum

parisesa sattva vividhastrayaratanebhyah |
tosenti sarva yathaindriyaasayasca
catudvipasagara varsa sama modayanti | | 29 ||

(bhtiyottarim guninu virya samarabhante)
cittaanti valaprasara asmi sucetanantah |

deseyu dharma sugatah puna nanasattvam
srutva dharema yatha sarvada (bijadhari) 1 30 I |

(yavataka) jagadiha pravisanti sattvah

(te sarva ekaparisanmandale nisannasca) |
esam ca ekaksani sarvi samotaritva

ekam rutena imi tarpayitavya sarve | | 31 | |

(atra sthita naramaruttama dharmaraja)

bhonti dharmairjinasutah paricalayanti |
ratrimdivam sada jinaih samathanuprapta
gambhira santa sthita jianavimoksadhira |1 32 ||

(te'nekabuddhaniyutan paryupasayante)

bhonti uttapta panu (pandu) cakravartahprabhava |
tasya klesagahanani prabha samajya

brahmano va dvisahasrikalokadhatuh || 33 ||

(atra sthita gunadhara) mahabrahmaloke
bhonti (triyanadesanam viditanubhava )
yam caivamarabhati sarvajagaddhitaya

(ksetrapramanaparyapanna) eka rajagre

417
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ksani eki (tattakasamadhi u)penti dhirah |

(drstva sarve disi jinam$ca vacah srnonti)

tato vikurvi pranidhananvitapramanah | 35 ||

ityesa navami bhiimirmahajfianavicarina |

gambhira durdrsa stiksma nirdista sugatatmajah || 36 | |

[End of ninth bhtimi’s final gathas]
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[Beginning of tenth bhiimi’s initial gathas]
10 dharmamegha nama dasami bhtmih |

upakramagathah |

eva srutva caranamanuttamam
Suddhavasanayutah praharsitah |
antariksasthita priitendriyah
pljayanti sugatam tathagatam |1 1 ||

bodhisattvanayuta acintiya
antariksagatipraptiharsitah |
gandhamegha atulan manomayan
dhtpayanti sattvaklesaghatinah 1 2 ||

devaraja vasavarti prinito

antariksa trisahasrakotibhih |
vastrakaih samakari sagaurava
bhramayanti ruciran varan satam || 3 ||

apsara bahava prinitendriyah
pujayanti sugatam sagauravah |
tiryakotinayutah pravadita
evariipa ravuyukta ravatah || 4 ||

ekaksetra sugato nisannakah

sarvaksetri pratibhasa darsay1 |

kayakoti vividha manorama
dharmadhatuvipulan spharitvana [ 1 5 ||

ekaromu sugatasya rasmayo
niscaranti jagaklesa $amyati |

Sakyu (ksetra-raja-dhatu’pi) ksay1
tasya rasmiganana tvajanitum || 6 ||

keci buddhavaralaksanam viduh
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pasyayanti varacakravartinah |
anyaksetravaracarya uttamam
$odhayanti dvipadendra drsyate || 7 ||

(tusitayatanaprapta nayako)
cyavamanu camkramana drsyate |
garbhaprapta bahuksetrakotisu
jayamana kvaci ksetra drsyate || 8 ||

niskramanta jagahetu nayako
budhyamana puna bodhimuttamam |
(dharmacakravartanirvrtagato)
drsyamana buddhaksetrakotisu || 9 ||

mayakara yatha vidyasiksito

jivikartha bahukaya darsayz |

tadva sastu varaprajnasiksito
sarvakayabhinihartu (sattvana) || 10 ||

$tnya santa gatadharmalaksana
antariksasamapraptadharmatam |
buddhasastu paramarthatattvatam
darsay1 pravarabuddhagocaram || 11 ||

yatha svabhavu sugatanagocara
sarvasattva tatha prapta dharmatam |
laksalaksa samalaksa tadrsa

sarvadharma paramarthalaksanah | 12 ||

ye tu jiana sugatana arthimke
kalpakalpaparikalpavarjitam |
bhavabhavasamabhavabuddhayah
ksipra bhesyati naresa uttamah || 13 ||

1drs$an rutasahasran bhanitva madhurasvarah |
marukanya jinam lokya tasnibhtitah same ratah || 14 ||
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prasannam parsadam jiiatva moksacandro visaradah |
vajragarbham tridhaprcchajjinaputram visaradam |1 15 ||

dasami samkramantanam kidr§am gunagocaram |
nimittapratiharyamsca sarvamakhya(hi) parikrama || 16 | |

atha khalu vajragarbho bodhisattvo dasadisam vyavalokya
sarvavatim parsadam vyavalokya dharmadhatum ca vyavalokayan
sarvajhatacittotpadam ca samvarnayan bodhisattvavisayamadarsayan
caryabalam parisodhayan sarvakarajfiatasamgrahamanuvyaha
acintyajfiananirytthamadarsayan bodhisattvagunan prabhavayan
evameva bhimyartham prartipayamano buddhanubhavena tasyam
velayamima gatha abhasata -

[End of tenth bhtimi’s initial gathas]
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10 dharmamegha nama dasami bhtmih |

A

vajragarbho bodhisattva aha - yo’yam bhavanto jinaputra bodhi-
sattva evamapramanajiieyavicaritaya buddhya yavannavami bodhi-
sattvabhiimiriti suvicitavicayah suparipurnasukladharmah paryanta-
sambharopacayopacitah suparigrhitamahapunyajianasambharah
mahakarunavaipulyadhigatah lokadhatuvibhaktivaimatryakovidah
sattvadhatupravistagahanopacarah tathagatagocarapravesanugata-
samjinamanasikarah balavaisaradyabuddhadharmadhyalamban-
anugatah sarvakarasarvajhajiianabhisekabhtimiprapta ityucyate | |
B

tasya khalu punarbhavanto jinaputra evamjiananugatasya bodhi-
sattvasya abhisekabhiimisamapannasya vimalo nama samadhi-
ramukhibhavati | dharmadhatuvibhaktipravesasca nama | bodhi-
mandalamkaravyiithasca nama | sarvakararasmikusumasca nama |
sagaragarbhasca nama | sagarasamrddhisca nama | akasadhatu-
vipulasca nama | sarvadharmasvabhavavicayasca nama | sarva-
sattvacittacaritanugatasca nama | pratyutpannasarvabuddha-

sammukhavasthitasca nama bodhisattvasamadhiramukhibhavati
tasaivampramukhani dasa samadhyasamkhyeyasatasahasrany-
amukhibhavanti | sa tan sarvan samadhin samapadyate ca vyut-
tisthate ca, samadhikausalyanugatasca yavatsamadhikaryam tat-
sarvam pratyanubhavati | tasya yavaddasasamadhyasamkhyeya-
bodhisattvasamadhiramukhibhavati | |

C

yasmin samanantarabhimukhibhtite dasatrisahasrasatasahasrapary-
antapramanam maharatnarajapadmam pradurbhavati sarvakarara-
ratnapratyarpitam sarvalokavisayasamatikrantam lokottarakusala-
miulasambhiitam mayasvabhavagocaraparinispannam dharmadhatu-
suvyavasthitavabhasam divyavisayasamatikrantam mahavaidtrya-
maniratnadandamatulyacandanarajakarnikam mahasmagarbha-
kesaram jambtinadasuvarnavabhasapatramaparimitarasmisamkusu-
mitasariram sarvapravararatnapratyuptagarbhamaparyantamaha-
ratnajalasamchannam pariptrnadasatrisahasrasatasahasraparamanu-
rajahsamamaharatnapadmaparivaram | tadanugatastadanuriipasca
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visesabhisekavatah samadheh sahapratilambhattasminmaharatna-
rajapadme nisannah samdrsyate | samanantaranisannasca sa bodhi-
sattvastasmin maharatnarajapadme, atha yavanti tasya maharatna-
rajapadmasya mahapadmani parivarah pradurbhatah, tavanto
bodhisattva dasadiglokadhatusamnipatitastam bodhisattvamanu-
parivarya tesu maharatnapadmesu nisidanti | ekaikasca tesam dasa
samadhisatasahasrani samapadyate tameva bodhisattvam niriksa-
manah | |

D

samanantarasamapanne ca tasmin bodhisattve tesu ca bodhisattvesu
niravasesam, atha sarvalokadhatusamprakampanam bhavati | sarv-
apayapratiprasrambhanam ca, sarvadharmadhatvavabhasakaranam
ca, sarvalokadhatupariSodhanam ca, sarvabuddhaksetranamadheya-
rutananuravanam ca, sarvasabhagacaritabodhisattvasamnipatanam
ca sarvalokadhatudevamanusyattiryasamgitisampravadanam ca
sarvasattvasukhasamjananam ca sarvasamyaksambuddhacintya-
pujopasthanapravartanam ca sarvatathagataparsanmandala-
vijhiapanam ca bhavati | tatkasya hetoh? tatha hi bho jinaputrastasya
bodhisattvasya samanantaranisannasya tasmin maharatnarajapadme
adhastaccaranatalabhyam dasarasmyasamkhyeyasatasahasrani
ni$caranti | niscarya dasadisamaviciparyantan mahanirayan-
avabhasayanti | nairayikanam sattvanam sarvaduhkhani pratipra-
srambhayati | janumandalabhyam dasa...dasadisam sarvatiryagyoni-
bhavananyavabhasayanti, sarvatiryagyoniduhkhani ca prasamayanti
| nabhimandalad dasa...sarvayamalokabhavanani avabhasayanti,
sarvayamalaukikanam sattvanam duhkhani ca prasamayanti | vama-
daksinabhyam parsvabhyam...manusyasrayan...manusya... |
ubhabhyam panibhyam devasurabhavanani...devasura... |
amsabhyam...sravakayaniyasrayanavabhasayanti, dharmaloka-
mukham copasamharanti | prsthato grivayasca...pratyekabuddh-
asrayanavabhasayanti, santisamadhimukhanayam copasamharanti |
mukhadvarad...prathamacittopadamupadaya yavannavamim
bhtimimanupraptan bodhisattvanavabhasayanti, prajiopaya-
kausalyanayam copasamharanti | tirnakosaddasarasmyasamkhyeya-
Satasahasrani niscaranti, niscarya dasasu diksu sarvamarabhavan-
anyavabhasya dhyamikrtya abhisekabhtimipraptan bodhisattvan
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avabhasya tatkayesvevastam gacchanti | uparyuttamangat pari-
purnadasatrisahasrasamkhyeyasatasahasraparamanurajahsama
rasmayo niscaranti, niscarya dasasu diksu dharmadhatupraman-
anyakasadhatuparyavasanani sarvatathagataparsanmandalany-
avabhasya dasakaram lokam pradaksinikrtya uparikhagapathe
sthitva maharasmijalamandalani krtva uttaptaprabhasam nama
mahattathagataptjopasthanam sarvatathagatanamanupravartayanti

| tasya puijopasthanasya prathamacittotpadamupadaya yavan-
navamibhiimyanupravartitam tathagataptjopasthanam... | tatah
khalvapi maharasmijalamandaladyavati dasasu diksu niravasesa-
sarvadharmadhatvantargata puspaprajhaptirva gandhadhiipamalya-
vilepanactirnacivaracchatradhvajapatakavastrabharanamaniratnapraj
Naptirva, tato'tiriktatarah sarvalokavisayasamatikranta lokottara-
kusalamulasambharadhipatyabhinirvrttah sarvakaragunasampanna
acintyanirvanadhisthanadhisthita nanavythamaharatnavarsa iva
ekaikatathagataparsanmandale mahamegha ivabhipravarsanti sma |
tam ca ye sattvah ptjam samjanante, te sarve niyata bhavanty-
anuttarayam samyaksambodhau | evamriipam ptjopasthanam
pravartya ta raSmayah punareva sarvavanti tathagataparsan-
mandalanyavabhasya dasakaram lokam pradaksinikrtya tesam
tathagatanamarhatam samyaksambuddhanamadhastatkramatalesu
astam gacchanti | tatastesam tathagatanam tesam ca bodhisattvanam
viditam bhavati - amusmin lokadhatuprasare evamcaryanugato
bodhisattvo’bhisekakalaprapta iti | tatra bho jinaputra dasabhyo
digbhyo’paryantebhyo lokadhatuprasarebhyo’prameyasamkhyey-
aparyanta bodhisattva yavannavamibodhisattvabhtimipratisthita
agatya tam bodhisattvamanuparivarya mahatim pujam krtva tameva
bodhisattvam niritksamana dasa samadhisatasahasrani samapadyante
| abhisekabhtimipraptanam ca bodhisattvanam kayebhyah $rivats-
alamkaradvajrasvastikat sarvamarasatruvijayo namaikaika maha-
rasmirdasarasmyasamkhyeyasatasahasraparivara niscarati, niscarya
dasadi$o’vabhasya aparyantani pratiharyani samdarsya tasya bodhi-
sattvasya srivatsalamkare vajrasvastika evastam gacchati | saman-
antaradastamitayasca tasya rasmyah Satasahasragunottara tasya
bodhisattvasya balasthamabhivrddhih prajfiayate | |

E

atha khalu bho jinaputrah sarvajhatabhijiavatyo nama rasmayas-
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tesam tathagatanamarhatam samyaksambuddhanamtirnakosebhyo
ni$carantyasamkhyeyaoparivarah | tah sarvasu dasasu diksu
asesatah sarvalokadhattinavabhasya dasakaram lokam pradaksini-
krtya mahanti tathagatavikurvitani samdarsya bahtini bodhisattva-
kotiniyutasatasahasrani samcodya sarvabuddhaksetraprasaran sad-
vikaram samprakampya sarvapayacyutigatyupapattih prasamya
sarvamarabhavanani dhyamikrtya sarvatathagatabhisambodhi-
vibuddhabuddhasananyupasamdarsya sarvabuddhaparsanmandala-
vyuhaprabhavam nidarsya dharmadhatuparamanakasadhatupary-
avasanan sarvalokadhattinavabhasya punarevagatya tam sarv-
avantam bodhisattvaparsatsamnipatamuparyuparipradaksinikrtya
mahavyuhannidarsya ta raSmayastasya bodhisattvasyottamange-
‘stam gacchanti | tatparivararasmayasca tatha samnipatitanam tesam
bodhisattvanam sirassvantardhiyante sma | samanantarasamni-
patitabhisca tabhi rasmibhiste bodhisattva apratilabdhaptirvani dasa
samadhisatasahasrani pratilabhante | tasca raémayastulyakalam
tasya bodhisattvasyottamange nipatita bhavanti | sa ca bodhisattvo-
‘bhisikta ityucyate samyaksambuddhavisaye | dasabalaparipiirya tu
samyaksambuddha iti samkhyam gacchati | tadyathapi nama bho
jinaputra yo rajiiascakravartinah putro jyesthah kumaro>gryamahisi-
prasutascakravartirajalaksanasamanvagato bhavati, tam raja cakra-
varti divye hastisauvarne bhadrapithe nisadya, caturbhyo maha-
samudrebhyo varyaniya, upariratnavimanena dharyamanena
mahata puspadhtipagandhadipamalyavilepanactirnacivaracchatra-
dhvajapatakattiryatalavacarasamgitivytthena sauvarnam bhrngaram
grhitva tena varina tam kumaram miairdhanyabhisificati | sam-
anantarabhisiktasca raja ksatriyo mardhabhisikta iti samkhyam
gacchati | dasakusalakarmapathaparipiirya tu cakravartiti samjiam
pratilabhate | evameva bho jinaputrah samanantarabhisikto bodhi-
ucyate | samyaksambuddhabhisekena dasabalaparipiirya tu samyak-
sambuddha iti samkhyam gacchati | ayam bho jinaputra bodhi-
atasahasranyarabhate | sa evamabhisikto>prameyagunajfiana-
vivardhito dharmameghayam bodhisattvabhtimau pratisthita ity-
ucyate | |
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F

so’syam dharmameghayam bodhisattvabhtimau pratisthito bodhi-
sattvo dharmadhatusamudagamam ca yathabhtitam prajanati |
kamadhatusamudagamam ca yathabhtitam prajanati | riapadhatu-
samudagamam ca yathabhutam prajanati | arapyadhatusamud-
agamam ca yathabhtitam prajanati | lokadhatusamudagamam ca
yathabhtitam prajanati | sarvasattvadhatusamudagamam ca yatha-
bhatam prajanati | vijianadhatusamudagamam ca yathabhtitam
prajanati | samskrtasamskrtadhatusamudagamam ca yathabhtitam
prajanati | akasadhatusamudagamam ca yathabhiitam prajanati

| bhitabhtitadesanam ca yathabhutam prajanati | nirvanam ca
yathabhtitam prajanati | drstikleSasamudagamam ca yathabhtitam
prajanati | lokadhatupravrttinivrttisamudagamam ca yathabhtitam
prajanati | $ravakacaryasamudagamam ca yathabhtaitam prajanati

| pratyekabuddhacaryasamudagamam ca yathabhiitam prajanati |
bodhisattvacaryasamudagamam ca yathabhtitam prajanati |

tathagatabalavaisaradyavenikabuddhadharmariipakayadharmakaya
samudagamam ca yathabhttam prajanati | abhisambodhidharma-ca
krapravrttisamdarsanasamudagamam ca yathabhtitam prajanati

| samasatah sarvadharmapravesavibhaktinistirnasamudagamam

ca yathabhiitam prajanati | sa evamjiiananugataya buddhya ut-

tari sattvakayanirmanam ca yathabhtitam prajanati | klesakaya-
nirmanam ca yathabhiitam prajanati | drstikrtanirmanam ca...
lokadhatunirmanam ca...dharmadhatunirmanam ca...§ravaka-
nirmanam ca...pratyekabuddhanirmanam ca...bodhisattvanirmanam
ca...tathagatanirmanam ca...sarvanirmanakalpakalpatam ca yatha-
bhiitam prajanati | sarvabuddhadhisthanam ca...dharmadhisthanam
ca...samghadhisthanam ca...karmadhisthanam ca klesadhisthanam
ca...kaladhisthanam ca...pranidhanadhisthanam ca...ptjadhisthanam
ca...caryadhisthanam ca...kalpadhisthanam ca...jianadhisthanam

ca prajanati | sa yanimani tathagatanamarhatam samyaksam-
buddhanam stksmapravesajnanani yaduta caryastiksmapravesa-
jianam va, cyutyupapattisuksmapravesajiianam va, janmastksma-
pravesajianam va, abhiniskramanastiksmapravesajfianam va,
abhisambodhistiksmapravesajiianam va, vikurvanasuksmapravesa-
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jhanam va, dharmacakrapravartanasiiksmapravesajiianam va,
dharmadesanasuksmapravesajfiana va, dharmavistarasiksma-
pravesajfianam va, ayuhpramanadhisthanajianam va, varnartapa-
kayasamdars$anajfianam va, sarvasattvavinayatikramanajfianam

va, sarvalokadhatuspharanajfianam va, sarvasattvacittacaritavyava-
lokanajhanam va, ekaksane tryadhvavyavalokanajfianam va, pturv-
antaparantaniravasesajiianam va, sarvasattvacittacaritananatva-
samantajiianam va, tathagatabalavaisaradyabuddhadharmacint

ya-

jhanam va, tathagataparinirvanajianam va, sasanadhisthanasad-
dharmasthitijfianam va, evampramukhanyaprameyasamkhyeyani
tathagatanam suksmapravesajhanani, tani sarvani yathabhtitam pra-
janati | sa yanimani tathagatanamarhatam samyaksambuddhanam
guhyasthanani yaduta kayaguhyam va vagguhyam va cittaguhyam
va kalakalavicaranaguhyam va bodhisattvavyakaranaguhyam va
sattvasamgrahanigrahaguhyam va vineyotsadanavasanaguhyam va
yathakalavavadanusasanadhyupeksanam va yanananatvavyava-
sthapanaguhyam va sattvacaryendriyavibhaktiguhyam va sattva-
karmakriyavataraguhyam va bodhisattvacaryendriyavibhakti-
guhyam va caryabhisambodhisvabhavaprabhavanubodhiguhyam va
svabhavabhisambodhyadhisthanaguhyam va avatarottaranaguhyam
va akarsanasampresanaguhyam va sthanacamkramananisadya-
sayyasanasamdarsanaguhyam va aharaparibhogakayopakarana-
pratisevanaguhyam va bhasitattsnimbhavadhyanavimoksasamadhi-
samapattisamdarsanaguhyam va, evampramukhanyapramey-
asamkhyeyani tathagatanam guhyasthanani, tani sarvani yatha-
bhitam prajanati | sa yanimani tathagatanam kalpapravesasamava-
saranajhanani yaduta ekakalpasamkhyeyakalpasamavasaranata |
asamkhyeyakalpaikakalpasamavasaranata | samkhyeyakalp-
asamkhyeyakalpasamavasaranata | asamkhyeyakalpasamkhyeya-
kalpasamavasaranata | cittaksanakalpasamavasaranata | kalpa-
cittaksanasamavasaranata | kalpakalpasamavasaranata | akalpa-
kalpasamavasaranata | sabuddhakakalpabuddhakakalpasamava-
saranata | abuddhakakalpasabuddhakakalpasamavasaranata |
atitanagatakalpapratyutpannakalpasamavasaranata | pratyutpanna-
kalpatitanagatakalpasamavasaranata | atitakalpanagatakalpa-
samavasaranata | anagatakalpatitakalpasamavasaranata | dirgha-



428 The Ten Grounds Sutra

kalpahrasvakalpasamavasaranata | hrasvakalpadirghakalpa-
samavasaranata | sarvakalpesu samjhakrtasamavasaranata | sarva-
samjnakrtesu kalpasamavasaranata | evam pramukhanyapra-
meyanyasamkhyeyani kalpapravesasamavasaranani, tani sarvani
yathabhtitam prajanati | sa yanimani tathagatanamarhatam samyak-
sambuddhanamavatarajhanani yaduta valapathavatarajfianam va
paramanurajovatarajiianam va buddhaksetrakayabhisambodhy-
avatarajianam va sattvakayacittabhisambodhyavatarajfianam va
sarvatranugatabhisambodhyavatarajnanam va vyatyastacarisam-
dar$anavatarajiianam va anulomacarisamdarsanavatarajiianam va
pratilomacarisamdarsanavatarajiianam cintyacintyalokavijiieya-
vijiieyam carisamdarsanavatarajiianam va sravakavijiieyapratyeka-
buddhavijfieyabodhisattvavijiieyatathagatavijiieyacarisamdarsanavat
arajfianam va, tani sarvani yathabhtitam prajanati | iti hi bho jina-
putra aprameyam buddhanam bhagavatam jhanavaipulyam-
apramanamevasyam bhiimau sthitasya bodhisattvasyavatarajiianam
N

G

sa khalu punarbho jinaputra bodhisattva evamimam bodhisattva-
bhimimanugato’cintyam ca nama bodhisattvavimoksam pratilabhate
| anavaranam ca nama visuddhivicayam ca nama samantamukh-
avabhasam ca nama tathagatakosam ca nama apratihatacakranu-
gatam ca nama tryadhvanugatam ca nama dharmadhatugarbham ca
nama vimuktimandalaprabhasam ca nama asesavisayagamam ca
nama bodhisattvavimoksam pratilabhate | iti hi bho jinaputra iman
dasa bodhisattvavimoksan pramukhan krtva aprameyasamkhyeyani
bodhisattvavimoksamukhasatasahasrani bodhisattvo’syam
dasamyam bodhisattvabhiimau pratisthitah pratilabhate | evam
yavatsamadhisatasahasrani dharanisatasahasrani abhijfiabhinirhara-
Satasahasrani pratilabhate | jianalokasatasahasrani vikurvanasata-
sahasrani prasamvinnirharasatasahasrani upayaprajhavikriditasata-
sahasrani gambhiradharmanayapravesasatasahasrani mahakarun-
avegasatasahasrani bodhisattvavasitapravesasatasahasrani prati-
labhate | |

H

sa evamjhananugataya buddhya apramananugatena smrtikausalyena
samanvagato bhavati | sa dasabhyo digbhyo’prameyanam
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buddhanam bhagavatam sakasadekaksanalavamuhtirtena
apramanan mahadharmavabhasan mahadharmalokan mahadharma-
meghan sahate sampraticchati svikaroti samgharayati | tadyathapi
nama bho jinaputrah sagaranagarajameghavisrsto mahanapskandho
na sukaro’nyena prthivipradesena sodhum va sampratyesitum va
svikartum va samdharayitum va anyatra mahasamudrat, evameva
bho jinaputra ye te tathagatanam bhagavatam guhyanupravesa yad-
uta mahadharmavabhasa mahadharmaloka mahadharmameghah, te
na sukarah sarvasattvaih sarvasravakapratyekabuddhaih prathamam
bhimimupadaya yavannavamibhtimipratisthitairapi bodhisattvaih,
tan bodhisattvo'syam dharmameghayam bodhisattvabhiimau sthitah
sarvan sahate sampraticchati svikaroti samdharayati | tadyathapi
nama bho jinaputra mahasamudra ekasyapi mahabhujagendrasya
mahameghan sahate...dvayorapi trayanamapi yavadaparimananam-
api bhujagendranamekaksanalavamuhtrtenaprameyan maha-
meghan sahate... | tatkasya hetoh? apramanavipulavistirnatvan-
mahasamudrasya | evameva bho jinaputra asyam dharmameghayam
bodhisattvabhtimau pratisthito bodhisattva ekasyapi tathagatasya
sakasadekaksana...dvayorapi trayanamapi yavadaparimananamapi
tathagatanam sakasadekaksana...| tata ucyata iyam bhtimirdharma-
megheti | |

vimukticandro bodhisattva aha - $akyam punarbho jinaputra
samkhyam kartum kiyatam tathagatanamantikebhyo bodhisattv-
aikaksana...? vajragarbho bodhisattva aha - na sukara bho jinaputra
samkhya kartu ganananirdesena - iyatam tathagatanamantikebhyo
bodhisattvaikaksana... | api tu khalvaupamyam karisyami | tadyath-
api nama bho jinaputra dasasu diksu dasabuddhaksetranabhilapya-
kotiniyutasatasahasraparamanurajahsamasu lokadhatusu yavat
sattvadhatuniravasesayogena samvidyate | tata ekah sattvah sruta-
grahanadharanipratilabdho bhavettathagatanamupasthauyako mah-
asravako>gryah srutadharanam | tadyathapi nama bhagavato vajra-
padmottarasya tathagatasyarhatah samyaksambuddhasya maha-
vijayo nama bhiksurevamripena $rutakausalyabaladhanena sa ekah
sattvah samanvagato bhavet | yatha ca sa ekah sattvastatha nirava-
Sesasu sarvasu lokadhatusu te sarve sattvah samanvagata bhaveyuh
| yaccaikenodgrhitam syanna dvitiyena | tatkim manyase bho jina-
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putra bahutaram tesamaprameyapramanam va srutakausalyam
bhavet? vimukticandro bodhisattva aha - bahu bho jinaputra
apramanam tattesam sarvasattvanam srutakausalyam bhavet |
vajragarbho bodhisattva aha - arocayami te bho jinaputra, prati-
vedayami | yam dharmameghayam bodhisattvabhiimau pratisthito
bodhisattva ekaksanalavamuhiirtenaikasyaiva tavattathagatasya
sakasaddharmadhatutryadhvakosam nama mahadharmavabhas-
alokamegham sahate... | yasya mahadharmavabhasalokamegha-
samdharanakausalyasya tat purvakam $rutakausalyam...ksamate |
yatha caikasya tathagatasya sakasattatha dasasu diksu yavanti tasu
purvikasu lokadhatusu paramanurajamsi samvidyante, tavatam
samyaksambuddhanam tato>pi bhiiya uttari aprameyanam tatha-
gatanam sakasadekaksanalavamuhtirtena dharmadhatutryadhva-
kosam nama mahadharmavabhasalokamegham sahate... | tata ucyata
iyam bhiimirdharmamegheti | |

punaraparam bho jinaputra dharmameghayam bodhisattvabhtimau
pratisthito bodhisattvah svapranidhanabaladhanato mahakrpakarun-
vaisaradyavidyudvidyotitam maharasémimarutasamiritam maha-
punyajhanaghanabhrajalasamdarsanam vividhakayaghanavarta-
samdarsanam mahadharmanirnadanam namuciparsadvidravanam-
ekaksanalavamuhtirtena dasasu diksu yavanti tasu lokadhatusu tani
paramanurajamsi samvidyante tavanti lokadhatukotinayutasata-
sahasrani spharitva tebhyo’pi bhiiyo’prameyani lokadhatukoti-
nayutasatasahasrani spharitva mahamrtakusaladharabhipra-
varsanena yathasayatah sattvanamajnanasamutthitah sarvaklesarajo-
jvalah prasamayati | tata ucyata iyam bhiimirdharmamegheti | |

punaraparam bho jinaputra dharmameghayam bodhisattva
ekasyamapi lokadhatau tusitavarabhavanavasamupadaya cyavan-
acamkramanagarbhasthitijanmabhiniskramanabhisambodhyadhyesa
namahadharmacakrapravartana-mahaparinirvanabhtmiriti sarva-
tathagatakaryamadhitisthati yathasayesu sattvesu yathavaineyikesu,
evam dvayorapi yavadyavanti tasu lokadhatusu paramanurajamsi
samvidyante, tato’pi bhiiyo’prameyesu lokadhatukotiniyutasata-
sahasresu tani paramanu... vaineyikesu | |
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I

samklistaya lokadhatoh pariSuddhatamadhitisthati | parisuddhaya
lokadhatoh samklistatamadhitisthati | samksiptaya lokadhator-
vistirnatamadhitisthati | vistirnayah samksiptatamadhitisthati |
evam vipulamahadgatapramanasiuksmaudarikavyatyastava-
murdhamataladinam sarvalokadhattinam vrsabhatayanantam-
abhinirharamadhitisthati | akanksan ekasmin paramanurajasyekam-
api lokadhatum sarvavatim sacakravalaparikhamadhitisthati | tacca
paramanurajo na vardhayati tam ca kriyamadarsayati | dve'pi tisro-
‘pi catasro’pi paficapi yavadanabhilapyapi lokadhaturekasmin
paramanurajasi sarvah sacakravalaparikha adhitisthati | akanksan
ekasyam lokadhatau dvilokadhatuvythamadarsayati | akanksan
yavadanabhilapyalokadhatuvytthamadarsayati | akaniksan ekaloka-
dhatuvytham dvayorlokadhatvoradarsayati | yavadanabhilapyasu
lokadhatusvadarsayati | akanksan yavadanabhilapyasu lokadhatusu
yah sattvadhatustamekasyam lokadhatau samdadhati, na ca sattvan
vihethayati | akanksan ekasyam lokadhatau yavan sattvadhatus-
tamanabhilapyasu lokadhatusu samdadhati... | akanksan anabhil-
apyalokadhatugatan sattvanekavalapathe samdadhati... | akanksan
ekavalapathe ekam sarvabuddhavisayavytihamadarsayati |
akanksan yavadanabhilapyan sarvakarabuddhavisayavyihana-
darsayati | akanksan yavantyanabhilapyasu lokadhatusu paramanu-
rajamsi tavata atmabhavanekaksanalavamuhtirtena nirmimite |
ekaikasmims$ca atmabhave tavata eva panin samdarsayati | taisca
panibhirdasasu diksu buddhaptijayam prayujyate | ekaikena ca
panina ganganadivalikasaman puspaputamstesam buddhanam
bhagavatam ksipati | yatha puspanamevam gandhanam malyanam
vilepananam ctirnanam civaranam chatranam dhvajanam
patakanamevam sarvavyithanam | ekaikasmimsca kaye tavantyeva
siramsi adhitisthati | ekaikasmimsca $irasi tavatireva jihva adhi-
tisthati | tabhistesam buddhanam bhagavatam varnam bhasate | citt-
otpade ca dasadikpharanam gacchati | cittaksane capramana abhi-
sambodhiryavanmahaparinirvanavyiihanadhitisthati | apramana-
kayatam ca trayadhvatayamadhitisthati | svakaye capramananam
buddhanam bhagavatamaprameyan buddhaksetragunavytthan-
adhitisthati | sarvalokadhatusamvartavivartavytihamsca svakaye-
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dhitisthati | sarva vatamandaliscaikaromaktipadutsrjati | na ca
sattvan vihethayati | akanksamscaikamapskandhaparyantam loka-
dhatumadhitisthati | tasyam ca mahapadmamadhitisthati | tasya ca
mahapadmasya prabhavabhasavyiihena ananta lokadhattih spharati
| tatra ca mahabodhivrksamadarsayati | yavatsarvakaravaropetam
sarvajiianatvam samdarsayati | svakaye dasadinmanividyuccandra-
stiryaprabha yavatsarvavabhasaprabha adhitisthati | ekamukha-
vatena caikaikasya disah pratidiSamananta lokadhatith kampayati,
na ca sattvanuttrasayati | dasadisam ca vatasamvartanim tejahsam-
vartanimapsamvartanimadhitisthati | sarvasattvamsca akanksan
yathabhiprayam riupasrayalamkrtanadhitisthati | svakaye ca tatha-
gatakayamadhitisthati | tathagatakaye ca svakayamadhitisthati |
tathagatakaye svabuddhaksetramadhitisthati | svabuddhaksetre ca
tathagatakayamadhitisthati | iti hi bho jinaputra dharmameghayam
bodhisattvabhtimau pratisthito bodhisattva imani canyani capramey-
asamkhyeyani rddhivikurvanakotinayutasatasahasranyadarsayati | |
J

atha khalu tasyah parsadah kesamcidbodhisattvanam kesamcid-
devanagayaksagandharvasuragarudakinnaramahoragasakrabrahmal
okapalamahesvarasuddhavasanametadabhavat - yadi tavadbodhi-
sattvasyaivamapramana rddhyabhisamskaragocarah, tathagatanam
punah kimrapo bhavisyatiti ? atha khalu vimukticandro bodhi-
sattvastasyah parsadascittasayavicaramajiaya vajragarbham bodhi-
sattvametadavocat - samsayita bateyam bho jinaputra parsat | sadhu,
asyah samsayacchityartham kimcinmatram bodhisattvavythaprati-
haryam samdarsaya | atha khalu vajragarbho bodhisattvastasyam
velayam sarvabuddhaksetrakayasvabhavasamdarsanam nama
bodhisattvasamadhim samapadyate | samanantarasamapanne
vajragarbhe bodhisattve sarvabuddhaksetrakayasvabhava-
samdar$éanam bodhisattvasamadhim, atha tavadeva sa sarvavati
bodhisattvaparsat sa ca devanagayaksasuddhavasaparsad vajra-garb-
hasya bodhisattvasya kayantaribhiitamatmanam samjanite sma,
tatra ca buddhaksetramabhinirvrtam samjanite sma | tasmims$ca
buddhaksetre ye akaravytihaste na sukarah pariptirnayapi kalpa-
kotya prabhavayitum | tatra ca bodhivrksam dasatrisahasrasata-
sahasraviskambhaskandham pariptrnatrisahasrakotivipulapramana-
vitapodviddhasikharam tadanurtipam ca tasmin bodhimande simh-
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asanavaipulyam tatra sarvabhijiamatirajam nama tathagatam
bodhimandavaragatam samapasyat | iti hi yavantastatra vyiihah
samdrsyante te na sukarah pariptrnayapi kalpakotya prabhavayitum
| saidam mahapratiharyam samdarsya tam sarvavatim bodhisattva-
parsadam tam ca devanaga... sSuddhavasaparsadam punareva yatha-
sthane sthapayamasa | atha khalu sa sarvavati parsadascaryaprapta
tasnimbhata tameva vajragarbham bodhisattvam nidhyayanti sthit-
abhut | atha khalu vimukticandro bodhisattvo vajragarbham bodhi-
sattvametadavocat - aScaryamidam bho jinaputra, adbhutam yavad-
acintyopamasya samadhernimesavytihaprabhavah | tatko namayam
bho jinaputra samadhih? vajragarbho bodhisattva aha — sarva-
buddhaksetrakayasvabhavasamdarsano namayam bho jinaputra
samadhih | vimukticandro bodhisattva aha - kah punarbho jinaputra
asya samadhergocaravisayavyuihah ? vajragarbho bodhisattva aha -
akanksan bho jinaputra bodhisattvo’sya samadheh suparibhavita-
tvadganganadivalikasamalokadhatuparamanurajahsamani dasa
buddhaksetrani svakaye adarsayet, ato va bhuiya uttari | idrsanam
bho jinaputra bodhisattvasamadhinam dharmameghayam bodhi-
sattvabhiimau sthito bodhisattvo bahtini satasahasrani pratilabhate |
tena tasya bodhisattvasya yavad yauvarajyapraptairapi bodhi-
sattvaih sadhumatibodhisattvabhiimau pratisthitairna sukarah kayah
kayakarma va jiiatum | na sukara vagvakkarma va jhatum | na
sukaram mano manaskarma va jiatum | na sukararddhirjfiatum | na
sukaram tryadhvavilokitam jiiatum | na sukarah samadhigocaranu-
praveso jiiatum | na sukaro jianavisayo jhatum | na sukaram
vimoksavikriditam jiatum | na sukaram nirmanakarma va adhi-
sthanakarma va prabhakarma va prabhakarma va jiiatum | na
sukaram yavatsamasatah kramotksepaniksepakarmapi jiatum |
yavat yauvarajya...| evamapramana bho jinaputra iyam dharma-
megha bodhisattvabhiimih samasanirdesatah | vistarasah punar-
asamkhyeyakalpasatasahasranirdesaparyantakarato drastavya | |

vimukticandro bodhisattva aha - kidrso bho jinaputra tathagata-
gocaravisayapraveso yatredam bodhisattvanam caryavisayadhi-
sthanamevamaopramanam? vajragarbho bodhisattva aha — tadyath-
api nama syadbho jinaputra kascideva purusascaturdvipikaya loka-
dhatordvau trin va kolasthimatran pasanan grhitvaivam vadet —
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kiyati nu khalu sa prthividhaturaparyantasu lokadhatusu itah
pasanebhyo mahadgatataya va pramanatveneti? idréamidam mama
tvadvacanam pratibhati | yastvamapramanajhaninam tathagat-
anamarhatam samyaksambuddhanam dharmatam bodhisattva-
dharmataya tulayasi | api tu khalu punarbho jinaputra yatha catur-
dvipikaya lokadhatoh paritta prthividhaturya udgrhitapraman-
avasista, evameva bho jinaputra asya eva tavaddharmameghaya
bodhisattvabhtimeraprameyan kalpannirdisyamanayah pradesa-
matram nirdistam syat, kah punarvadastathagatabhiimeh |
arocayami te bho jinaputra, prativedayami | ayam me tathagatah
puratah sthitah saksibhtitah | sacedbho jinaputra dasasu diksu
ekaikasyam disi aparyantalokadhatuparamanurajahsamani buddha-
ksetranyevambhtmipraptairbodhisattvaih ptirnani bhaveyuryath-
eksuvanam va nadavanam va venuvanam va tilavanam va salivanam
va, tesamaparyantakalpabhinirhrto bodhisattvacaryabhinirharatatha-
gatasyaikaksanajiianaprasrtasya tathagatavisayasya... | iti hi bho
jinaputra evamjfiananugato bodhisattvastathagatadvayakayavakcitto
bodhisattvasamadhibalam ca notsrjati buddhadarsanaptjopa-
sthanam ca karoti | sa ekaikasmin kalpe’paryantamstathagatan sarv-
akarabhinirharapujabhih pajayati | audarikanugataya pujaya tesam
ca buddhanam bhagavatamadhisthanavabhasam sampraticchati | sa
bhiiyasya matraya asamharyo bhavati dharmadhatuvibhaktipari-
prcchanirdesaih | anekan kalpananekani kalpasatani...anekani kalpa-
kotinayutasatasahasrani | tadyathapi nama bho jinaputra divya-
karmarakrtam mahabharanopacaram mahamaniratnapratyuptam
vasavartino devarajasyottamange kanthe va avaddhamasamharyam
bhavati tadanyairdivyamanusyakairabharanavibhiisanopacaraih,
evameva bho jinaputra bodhisattvasyemam dasamim dharma-
megham bhodhisattvabhiimimanupraptasya te bodhisattvajiian-
opacara asamharya bhavanti sarvasattvaih sarvasravakapratyeka-
buddhaih prathamam bodhisattvabhtimimupadaya yavannavamim
bodhisattvabhtimimanupraptairbodhisattvaih | asyam ca bodhi-
sattvabhtimau sthitasya bodhisattvasya jnanavabhasah sattvanam
yavatsarvajhajfianavataraya samvartate>samharyastadanyair-
jhanavabhasaih | tadyathapi nama bho jinaputra mahesvarasya
devarajasyabha atikranta bhavati sarvopapattyayatanani, sattvanam
ca kayasrayan prahladayati, evameva bho jinaputra bodhisattvasya
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asyam dasabhyam dharmameghayam bodhisattvabhiimau sthitasya
jhanabha asamharya bhavati sarvasravakapratyekabuddhaih
prathamam bodhisattvabhiimimupadaya yavannavamibodhisattva-
sattvan pratisthapayati | sa khalu punarbho jinaputra bodhisattva
evamjnananugato buddhairbhagavadbhistryadhvajfianam ca
samsravyate | dharmadhatuprabhedajfanam ca sarvalokadhatu-
spharanam ca sarvalokadhatvavabhasadhisthanam ca sarvasattva-
ksetradharmaparijfianam ca sarvasattvacittacaritanupravesajiianam
ca sarvasattvayathakalaparipakajianam ca vinayanatikramanam ca
sarvadharmapravicayavibhaktijianakausalyam ca samasato yavat-
sarvajfiajianapramanatam ca samsravyate | tasya dasabhyah para-
mitabhyo jiianaparamita atiriktatama bhavati, na ca parisesasu na
samudagacchati yathabalam yathabhajamanam | iyam bho jinaputra
bodhisattvasya dharmamegha nama dasami bodhisattvabhiimih
samasanirdesatah | vistarasah punarasamkhyeyaparyantakalpa-
nirdesanisthato'nugantavya | yasyam pratisthito bodhisattvo
bhiyastvena mahesvaro bhavati devarajah krti prabhuh sattvanam
sarvasravakapratyekabuddhabodhisattvaparamitopadesesvasamhar
yo dharmadhatuvibhaktipariprcchanirdesaih | yacca kimcit... | |

dharmamegha nama bodhisattvabhtimirdasami | |
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[Beginning of tenth bhiimi’s final gathas]
upasamharagathah |

$amadamaniratanam $antadantasayanam
khagapathasadrsanamantariksasamanam |
khilamanavidhutanam margajfiane sthitanam
$rnuta carivisesan bodhisattvana sresthan || 17 | |

kusalasatasahasram samciya kalpakotya
buddhasatasahasran pijayitva maharsin |
pratyayajinavasim$capujayitva anantan
sarvajagatahitaya jayate bodhicittam || 18 | |

vratatapatapitanam ksantiparamgatanam
hirisiricaritanam punyajhanodgatanam |
vipulagatimatinam buddhajfianasayanam
dasabalasamatulyam jayate bodhicittam || 19 |

yava jina triyadhva pujanarthaya ptajam
khagapathaparinamam sodhanam sarvaksetram |
samyaganugatarthe yavata sarvadharman

moksa jagata arthe jayate bodhicittam |1 20 | |

pramuditasamutinam danadharmaratanam
sakalajagahitarthe nityamevodyatanam |
jinagunaniratanam sattvaraksavratanam
tribhuvanahitakarye jayate bodhicittam || 21 ||

akusalaviratanam suddhasilavratanam
vrataniyamaratanam santasaumyendriyanam |
jinasaranagatanam bodhicaryasayanam
tribhuvanahitasadhyam jayate bodhicittam || 22 ||

anugatakusalanam ksantisauratyabhajam
viditagunarasanam tyaktamanotsavanam |
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nihitasubhamatinam dantusaumyasayanam
sakalahitavidhane jayate bodhicittam |1 23 ||

pracalitasubhakarya dhiraviryotsaha ye
nikhilajanahitarthe prodyayamana simhah |
aviratagunasadhya nirjitakleSsasamgha

jhatiti manasi tesam jayate bodhicittam | | 24 | |

susamavahitacitta dhvastamohandhakara
vigalitamadamana tyaktasamklistamargah |
samasukhanirata ye tyaktasamsarasanga

jhatiti manasi tesam jayate bodhicittam || 25 | |

vimalakhasamacitta jianavijiianavijfia
nihatanamucimara vantaklesabhimanah |
jinapadasaranastha labdhatattvarthaka ye
sapadi manasi tesam jayate bodhicittam || 26 | |

tribhuvanasivasadhyopayavijianadhirah
kalibalapariharopayavidyarddhimantah |
sugatagunasamiha ye ca punyanuragah

sapadi manasi tesam jayate bodhicittam | | 27 | |

tribhuvanahitakama bodhisambharapurye
pranihitamanasa ye duskare’pi caranti |
aviratasubhakarmaprodyata bodhisattvah
sapadi manasi tesam jayate bodhicittam || 28 | |

dasabalagunakama bodhicaryanurakta
vijitakalibalaughastyaktamananusangah |
anugatasubhamarga labdhadharmarthakama
jhatiti manasi tesam jayate bodhicittam || 29 ||

iti ganitagunamsa bodhicaryascarantu
jinapadapranidhanah satsamrddhim labhantu |
trigunaparivisuddha bodhicittam labhantu
triSaranaparisuddha bodhisattva bhavantu | | 30 | |
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dasa paramitah ptirya dasabhtimi$varo bhavet |
bhiiyo’pi kathyate hyetacchrunutaivam samasatah || 31 ||

bodhicittam yadasadya sampradanam karoti yah |
tada pramuditam prapto jambiidvipesvaro bhavet || 32 | |

tatrasthah palayan sattvan yathecchapratipadanaih |
svayam dane pratisthitva paramscapi niyojayet | | 33 ||

sarvan bodhau pratisthapya sampiirna danaparagah |
etaddharmanubhavena samvaram samupacaret | | 34 ||

samyaksilam samadhaya samvarakus$ali bhavet |
tatah sa vimalam praptascaturdvipesvaro bhavet || 35 ||

tatrasthah palayan sattvan akusalanivaranaih |
svayam $ile pratisthitva paramscapi niyojayet | | 36 ||

sarvan bodhau pratisthapya sampiirnasilaparagah |
etaddharmavipakena ksantivratamupasrayet || 37 | |

samyakksantivratam dhrtva ksantibhrtkusali bhavet |
tatah prabhakaripraptastrayastrimsadhipo bhavet || 38 ||

tatrasthah palayan sattvan kleSamarganivaranaih |
svayam ksantivrate sthitva paramscapi niyojayet | | 39 ||

sattvan bodhau pratisthapya ksantiparamgato bhavet |
etatpunyavipakaih sa viryavratamupasrayet | | 40 ||

samyagviryam samadhaya viryabhrt kusali bhavet |
tatascarcismatipraptah suyamadhipatirbhavet || 41 ||

tatrasthah palayan sattvan kudrstisamnivaranaih |
samyagdrstau pratisthapya bodhayitva prayatnatah | | 42 ||
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svayam viryavrate sthitva paramscapi niyojayet |
sarvan bodhau pratisthapya viryaparamgato bhavet | | 43 | |

etatpunyavipakaisca dhyanavratam samasrayet |
sarvaklesan vinirjitya samadhisusthito bhavet || 44 ||

samyag dhyanam samadhaya samadhikusali bhavet |
tatah sudurjayapraptah samtusitadhipo bhavet | | 45 ||

tatrasthah palayan sattvan tirthyamarganivaranaih |
satyadharmam pratisthapya bodhayitva prayatnatah || 46 ||

svayam dhyanavrate sthitva paramscapi niyojayet |
sarvan bodhau pratisthapya dhyanaparamgato bhavet | | 47 | |

etatpunyavipakaisca prajiavratamupasrayet |
sarvamaran vinirjitya prajfiabhijfiasamrddhiman || 48 | |

samyakprajiam samadhaya svabhijiiakusali bhavet |
tatascabhimukhipraptah sunirmitadhipo bhavet || 49 | |

tatrasthah palayan sattvan abhimananivaranaih |
stunyatasu pratisthapya bodhayitva prayatnatah || 50 ||

svayam prajhavrate sthitva paramscapi niyojayet |
sarvan bodhau pratisthapya prajiaparamgato bhavet | | 51 | |

etatpunyavipakaisca sa supayavratam caret |
sarvadustan vinirjitya saddharmakusali bhavet | | 52 ||

sa supayavidhanena sattvan bodhau niyojayet |
tato daramgamaprapto vasavartisvaro bhavet | | 53 ||

tatrasthah palayan sattvanabhisamayabodhanaih |
bodhisattvaniyamesu pratisthapya prabodhayan || 54 ||

tatropaye svayam sthitva paramscapi niyojayet |
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sarvan bodhau pratisthapya hyupayaparago bhavet | | 55 ||

etatpunyanubhavaisca supranidhimupasrayet |
mithyadrstim vinirjitya samyagdrstikrti budhah |1 56 | |

supranihitacittena samyagbodhau pratisthitah |
tatascapyacalaprapto brahma sahasrikadhipah |1 57 | |

tatrasthah palayan sattvan triyanasampravesanaih |
lokadhatuparijiiane pratisthapya prabodhayan || 58 ||

supranidhau svayam sthitva paramscapi niyojayet |
sarvan bodhau pratisthapya pranidhiparago bhavet | | 59 | |

etatpunyanusaraisca balavratamupasrayet |
sarvadustan vinirjitya sambodhau krtaniscayah || 60 ||

samyagbalasamutsahaih sarvatirthyan vinirjayet |
tatah sadhumatiprapto mahabrahma bhavet krti | | 61 ||

tatrasthah palayan sattvan buddhayanopadarsanaih |
sattvasayaparijiiane pratisthapya prabodhayan |1 62 ||

svayam bale pratisthitva paramscapi niyojayet |
sarvan bodhau pratisthapya balaparamgato bhavet | | 63 | |

etatpunyavipakaisca jianavratamupasrayet |
caturmaran vinirjitya bodhisattvo gunakarah || 64 ||

samyag jianam samasadya saddharmakusali bhavet |
dharmamegham tatah prapto mahesvaro bhavet krti | | 65 | |

tatrasthah palayan sattvan sarvakaranubodhanaih |
sarvakaravare jhane pratisthapya prabodhayan || 66 ||

svayam jiiane pratisthitva paramscapi niyojayet |
sarvan bodhau pratisthapya jhanaparamgato bhavet | | 67 | |
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etatpunyanubhavai$ca dasabhiimis$varo jinah |
sarvakaragunadharah sarvajiio dharmarad bhavet | | 68 | |

iti matva bhavadbhisca sambodhipadalabdhaye |
dasaparamitaptryai caritavyam samabhitaih || 69 ||

tatha bodhim $ivam prapya caturmaran vijitya ca |
sarvan bodhau pratisthapya nirvrtim samavapsyatha || 70 | |

etatcchrutva parijiiaya caradhvam bodhisadhane |
nirvighnam bodhimasadya labhadhvam saugatam gatim || 71 | |

[End of tenth bhiimi’s final gathas]
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[Beginning of parindanaparivartals gathas]
11 parindanaparivartah |
upakramah |

etastah khalu punarbho jinaputra dasa bodhisattvabhiimayah
samasato nirdistah sarvakaravaropetasarvajhajiananugata
drastavyah | tasyam velayamayam trisahasramahasahasro loka-
dhatuh sadvikaram prakampat | vividhani ca puspani viyato ny-
apatan | divyamanusyakani ca tiryani sampravaditanyabhiivan |
anumodanasabdena ca yavadakanisthabhuvanam vijilaptamabhtit | |

atha tasmin samaye bhagavamstan vimukticandrapramukhan sarvan
bodhisattvanamantrya evamadisat - imamaham marsa asamkhyeya-
kalpakotinayutasatasahasrasamudanitamanuttaram samyaksam-
bodhim yusmakam haste parindami anuparindami paramaya pari-
ndanaya | tadytiyam sarve svayam caivamimam dharmaparyayam
dharayata, parebhyasca vistarena samprakasayata | samksepan-
marsa yadi tathagatah kalpasthitikenayuhpramanena ratrimdivam-
adhitisthamano’sya dharmaparyayasya varnam bhasate, naivasya
dharmaparyayasya varnaparyanto bhavet, na ca tathagatapratibhan-
aksayo bhavet | yatha tathagatasilasamadhiprajfiavimuktijfiana-
dar$anamapramanamaparyantam, evameva marsa ya imam dharma-
paryayamudgrahisyati dharayisyati vacayisyati likhisyati
likhapayisyati paryavapsyati pravartayisyati, parsanmadhye ca
vistarena samprakasayisyati - anena cittena kathamami sattva evam-
udaradharmasya labhinah syuriti sSraddhaya satkrtya sravayisyanti
$rosyanti ca yoniso manasi bhavayisyanti ca | pustakalikhitam krtva
grhe dharayisyati satkarisyati gurukarisyati manayisyati ptjayisyati

| amatsaryacittataya asya dharmaparyayasya varnam bhasitva
likhanaya vacanaya svadhyayanaya ptijanaya darsanaya dasyati,
tesamapi nasti punyaparyantah | |

atha khalu bhagavanasyaiva dharmaparyayasya bhiiyasya matraya
anuparindanartham tasyam velayamima gatha abhasata —
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sattva drsta ye maya buddhadrstya
tethantah syuh sariputrena tulyah |
tam cetkascitpujayetkalpakotya

tulyan gangavalukabhiryathaiva || 1 ||

pratyekabuddhaya tu yasca pujam
kuryadahoratramapi prahrstah |
malyaprakaraisca tathambarai$ca
tasmadayam punyakrto visistah || 2 ||

sarve’pi pratyekajina yadi syu-

stan pujayet kascidihapramattah |
puspaisca gandhaisca vilepanaisca
kalpananekan $ayanannapanaih || 3 ||

ekasya yascaiva tathagatasya
kuryat pranamamapi caikavaram |
prasannacitto’tha vadennamorhan

tasmadidam $resthataram ca punyam || 4 ||

buddha bhaveyuryadi sarvasattva-
stan pijayet yasca yathaiva purvam |
divyaisca puspairatha manusaisca

kalpananekan bahubhih prakaraih 1 5 ||

yascaiva saddharmavilopakale

tyaktva svakayam ca tathatmajivam |
dadyadahoratramidam hi stitram
visisyate punyamidam hi tasmat |1 6 | |

yasyepsitam pujayitum jinendran
pratyekabuddhanapi sravakamsca |
drdham samutpadya sa bodhicittam
idam sada stutravaram dadatu || 7 ||

raja hyayam sarvasubhasitanam
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so’bhudgatah sarvatathagatanama |
grhe sthitastasya tathagatah sa
tisthedidam yatra hi stitraratnam || 8 ||

prabham sa prapnoti subhamanantam
ekam padam vadi $atthayasca |

na vyanjanad grasyati napi carthad
dadati yah stitramidam parebhyah |1 9 ||

anuttarasau naranayakanam

sattvo na kascit sadréo’sya vidyate |
bhavetsamudrena samasca so’ksayah

$rutva hi yo dharmamimam prapadyate |1 10 ||

[End of parindanaparivartah’s gathas]
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11 parindanaparivartah |

A

imastah khalu punarbho jinaputra dasa bodhisattvabhiimayah
samasanirdesato nirdistah | vistarasah punaraparyantakalpa-
nirdesanisthato’nugatavyah | ya atitanagatapratyutpannairbuddhair-
bhagavadbhirbhasitasca bhasisyante ca bhasyante ca, tah khalu
punarbho jinaputra, eta dasa bodhisattvabhtimayah sarvakarasarva-
jhajhananugata drastavya anuptrvabhimukhatvat | tadyathapi nama
bho jinaputra anavataptahradaprabhavam pravahadvari caturbhir-
mahanadisrotomukhairjambtdvipam samtarpya aksayam bhuiyo
vivrddhamaprameyanam sattvanamupakaribhtitam yavanmaha-
samudramarpayati, tacca vari adita eva mahasagarabhimukham,
evameva bho jinaputra bodhicittamahahradaprabhavam pravahat
kusalamulavari mahapranidhananadisrotomukhaiscaturbhih sam-
grahavastubhih sarvasattvadhatu samtarpya aksayam bhiiya uttari
vivrddham aprameyanam sattvanamupakaribhtatam yavatsarvakara-
eva sarvajiiatamahasagarabhimukham | |

B

tah khalu bho jinaputra eta dasa bhiimayo buddhajfianam pratitya
prajhayante | tadyathapi nama bho jinaputra mahaprthivim pratitya
dasa maharatnaparvatarajah prajfiayante | tadyatha himavan
parvatarajo gandhamadano vaidalya rsigiriryugamdharo$vakarna-
girirnimimdharascakravalah ketuman sumerus$ca mahaparvatarajah
| tara bho jinaputra tadyathapi nama himavan parvataraja akarah
sarvabhaisajyajatinamaparyantah sarvabhaisajyajatigrahanataya,
evameva bho jinaputra pramuditayam bodhisattvabhiimau sthito
bodhisattva akaro bhavati sarvalaukikakavyasastramantravidy-
asthananamaparyantah sarvalaukikakavyasastramantravidyopayena
| tadyathapi nama bho jinaputra gandhamadano mahaparvataraja
akarah sarvagandhajatinamaparyantah sarvagandhajatigrahanena,
evameva bho jinaputra vimalayam bodhisattvabhtimau sthito bodhi-
sattva akaro bhavati sarvabodhisattvasilasamvaracaritragandhanam-
aparyantah sarvabodhisattvasilasamvaracaritragandhasamgrahanena
| tadyathapi nama bho jinaputra vaidalyo mahaparvatarajah suddho
ratnamaya akarah sarvaratnajatinamaparyantah sarvalaukikaratna-
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jatigrahanena, evameva bho jinaputra prabhakaryam buddha-

apattinam, aparyantah sarvalaukikadhyanabhijfiavimoksasamadhi-
samapattipariprcchanirdesaih | tadyathapi nama bho jinaputra rsi-
jharsigananaya, evameva bho jinaputra arcismatyam buddhabhiimau
sarvamargamargantaravataranirdesavisesajiananamaparyantah
sarvamargamargantaravisesajianapariprcchanirdesaih | tadyathapi
nama bho jinaputra yugamdharo mahaparvatarajah sarvayaksam-
aharddhikanamaparyantah sarvayaksamaharddhikagananaya, evam-
eva bho jinaputra sudurjayayam buddhabhiimau sarvabhijfiiarddhi-
vikurvanapratiharyanamaparyantah sarvabhijiarddhivikurvana-
pratiharyapariprcchanirdesaih | tadyathapi nama bho asvakarna-
girirmahaparvatarajah sarvaphalajatinamaparyantah sarvaphalajati-
grahanena, evameva bho jinaputra abhimukhyam buddhabhiimau
pratityasamutpadavataranirdesanamaparyantah sravakaphal-
abhisamayapariprcchanirdesaih | tadyathapi nama bho jinaputra
nimimdharo nama mahaparvatarajah sarvanagamaharddhikanam-
aparyantah sarvanagamaharddhigananaya, evameva bho jinaputra
daramgamayam buddhabhtimau upayaprajfianirdesanam-
aparyantah pratyekabuddhaphalabhisamayapariprcchaanirdesaih |
tadyathapi nama bho jinaputra cakravalo nama mahaparvatarajah
vasibhiitanamaparyanto vasibhiitagananaya, evameva bho jinaputra
acalayam buddhabhtimau sarvabodhisattvavasitabhinirharanam-
aparyanto lokadhatuvibhaktipariprcchanirdesaih | tadyathapi bho
jinaputra ketuman nama mahaparvatarajah asuramaharddhikanam-
aparyanto’suramaharddhikagananaya, evameva bho jinaputra
sadhumatyam buddhabhiimau sarvasattvapravrttinivrttijiianopa-
caranamaparyantah sarvajagatsambhavavibhavapariprcchanirdesaih
| tadyathapi bho jinaputra sumerurmahaparvatarajah sarvadevam-
aharddhikanamaparyantah sarvadevamaharddhikagananaya,
evameva bho jinaputra dharmameghayam buddhabhiimau tatha-
gatabalavaisaradyavenikabuddhadharmanamaparyanto buddha-
kayasamdarsanapariprcchanirdesaih | yatha khalu punarime bho
jinaputra dasa maharatnaparvata mahasamudrasambhiita mahasam-
udraprabhavitah, evameva bho jinaputra ima api dasa bhimayam



448 The Ten Grounds Sutra

sarvajfiatasambhitah sarvajiiataprabhavitah | |

C

tadyathapi bho jinaputra mahasamudro dasabhirakaraih samkhyam
gacchatyasamharyataya | katamairdasabhih? yaduta anuptirva-
nimnatasca mrtakunapasamvasatasca anyavarisamkhyatyajanatasca
ekarasatasca bahuratnatasca gambhiraduravagahatasca vipul-
apramanatasca mahabhiitavasatasca sthitavelanatikramanatasca
sarvameghavarisampratyesanatrptitasca, evameva bho jinaputra
bodhisattvacarya dasabhirakaraih samkhyam gacchatyasam-
haryataya | katamairdasabhih ? yaduta pramuditayam bodhisattva-
bhiimau anuptirvamahapranidhanabhinirharanimnatah | vimalayam
bodhisattvabhiimau dauhsilyamrtakunapasamvasatah | prabha-
karyam bodhisattvabhtimau laukikaprajfiaptisamkhyatyagatah |
arcismatyam bodhisattvabhtimau buddhabhedyaprasadaikarasatah |
sudurjayayam bodhisattvabhtimau apramanopayabhijfialokakriy-
abhinirharabahuratnatah | abhimukhyam bodhisattvabhtimau
pratityasamutpadapratyaveksanaduravagahagambhiryatah | dar-
amgamayam bodhisattvabhtimau buddhipravicayakausalyavipul-
apramanatah | acalayam bodhisattvabhtimau mahavytihabhinirhara-
samdar$anamahabhttavasatah | sadhumatyam bodhisattvabhiimau
gambhiravimoksajagaccaritayathavatprativedhasthitavelanatikraman
atah | dharmameghayam bodhisattvabhiimau sarvatathagatadharm-
avabhasamahameghavarisampratyesanatrptitah | |

D

tadyathapi bho jinaputra mahamaniratnam yada dasa ratnagotrany-
atikramya abhyutksiptam ca bhavati kusalakarmarasuparitapitam ca
suparipinditam ca suparisodhitam ca suparyavadapitam ca sunir-
viddham ca ratnastitrasvaviddham ca uccavaidiryamaniratnadanda-
dhvajagravaropitam ca sarvavabhasapramuktam ca rajanujfiatam ca
bhavati, tada sarvasattvanam sarvaratnasamgrahaya pratyupa-
sthitam bhavati, evameva bho jinaputra yada bodhisattvanam sarva-
jhataratnacittotpado dasaryaratnagotranyatikramyotpanno bhavati
dhutagunasamlekhasilavratatapahsuparitapitasca dhyanasamadhi-
samapattisuparipinditasca margangakarasuparisodhitasca upayabhi-
jhasuparyavadapitasca pratityasamutpadasunirviddhasca upayapra-
jhavicitraratnastitrasvaviddhasca vasitamahavaidtiryamaniratna-
dandadhvajagravaropitasca sattvacaritapratyaveksanasrutajiianava-
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bhasasamprayuktasca tathagatadharmarajasamyaksambuddhajfian-
abhisekanugatasca bhavati, tada sarvasattvanam sarvabuddhakarya-
ratnasamgrahaya pratyupasthito bhavati, tada ca sarvajna ity-
akhyayate | |

E

ayam khalu punarbho jinaputra bodhisattvacaryasamudanayanah
nanavaropitaku$alamiilanam sattvanam sravanavabhasam-
agamisyati | | vimukticandro bodhisattva aha - yesam punarbho
mukhaparivartah sravanavabhasamagamisyati, te kiyata punyopa-
cayena samanvagata bhavisyanti? vajragarbho bodhisattva aha —
otpadasamgrahalambanatpunyopacayah syat | yavan sarvajhatacitt-
otpadasamgrahalambanatah punyopacayastavanevasya dharma-
mukhaparivartasyabhimukhah punyopacayo'nugantavyah | tatkasya
hetoh? na hi bho jinaputra $akyam anyatra bodhisattvena ayam sarv-
va adhimoktum va pratyetum va udgrahitum va dharayitum va
samdharayitum va | kah punarvado bhavanakaraprayogodyoga-

dharmamukhaparivartam sropyati, srutva cadhimoksyante,
adhimucya cadharayisyanti, bhavanakarena prayoksyante | | atha
khalu tasyam velayam buddhanubhavena dharmatapratilambhena
ca dasadiglokadasabuddhaksetrakotiparamanurajahsama loka-
dhatavah sadvikaramastadasamahanimittamakampanta pra-
kampanta samprakampanta | acalan pracalan sampracalan |
avedhanta pravedhanta sampravedhanta | aranan praranan sam-
praranan | aksumyan praksubhyan sampraksumyan | agarjan pra-
garjan sampragarjan | divyasca puspagandhamalyamegha abhi-
pravarsan | divyasca vastramegha divyascarnamegha divya ratna-
megha divya abharanamegha divya chatramegha divya dhvaja-
megha divya patakamegha abhipravarsan | divyam ca stiryacakr-
atmabhavamandalamanirajasumerumeghavarsamabhipravarsan |
divyam ca sarvarutaravitavadyamanirajasumerumeghavarsam-
abhipravarsan | divyam ca jambtinadakanakavarnaprabhamandala-
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manirajasumerumeghavarsamabhipravarsan | divyasca tirya-
talavacarasamgitimegha nadanti sma | divyasamatikrantah sarva-
jhatabhtimyabhistavasamgitimegha nadanti sma | yatha casyam
lokadhatau caturdvipikayam paranirmitavasavartino devarajasya
vimane maniratnagarbhaprasade, tatha sarvalokadhatusu dasa disah
spharitva iyameva dharmadesana sarvatraiva pravartate sma

| ...dasabhyo digbhyo dasabuddhaksetrakotiparamanurajah-
samanam lokadhattiinam parena dasabuddhaksetrakotiparamanu-
rajahsama bodhisattva agacchanti dasadisam spharantah | te ca
agatyaivamahuh - sadhu sadhu bho jinaputra, yastvamimam bodhi-
sattvabhiimidharmatam sticayati | vayamapi bho jinaputra sarve
vajragarbhasamanamaka eva vajrasrinamikabhyo nanaloka-
dhatubhya ihagata vajradhvajanamakanam tathagatanam-
antikebhyah | sarvasu ca tasu lokadhatusu iyameva dharmadesana
pravartate buddhanubhavena evamriipasveva parsatsu | ebhireva
padairebhireva vyanjanairebhireva niruktairetamevarthamabhi-
lasadbhirantiinamanadhikamanatiriktam, te vayam bho jinaputra
saksibhtuita buddhanubhavenemam parsadam sampraptah | yatha ca
bho jinaputra vayamimam lokadhatum sampraptastatha ca dasasu
diksu sarvalokadhatusvekaikasyam lokadhatau caturdvipikayam
paranirmitavasavartibhavane vasavartino devarajasya vimane mani-
ratnagarbhaprasade samprapta iti | | idamavocadvajragarbho bodhi-
sattvo mahasattvo’bhyanujnatastathagatena | attamanah sa ca sarv-
avati bodhisattvaparsat sa ca devanaga...suddhavasaparsad
bhagavamsca paranirmitavasavartisu devesu viharannacirabhi-
sambuddho dvitiye saptahe vasavartino devarajasya vimane mani-
ratnagarbhe vajragarbhasya bodhisattvasya bhasitamabhyanandann-
iti | | iti parindanaparivarto namaikadasah || iti sribodhisattvacarya-
prasthano dasabhtimi$varo nama mahayanasiitraratnarajah
samaptah | |
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Although not noted in the DSBC text’s numbering, apparently the last
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